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KANDA IV 
THe PILING OF THE FIRE ALTAR 
PRAPATHAKA I 
The Placing of the Fire wn the Fire-pan 


iv. 1. 1. a Yoking’ mind first, 
Extending his thoughts, Savitr, 
Discerning the light, 
Hath brought Agni from the earth. 
b Yoking with mind the gods, 
Going to the heaven, the sky, with thought, 
Those that are to make great light, 
Savitr instigates. 
c With mind well yoked are we 
In the instigation of god Savitr, 
For strength to go to the heaven. 
d They yoke their minds, they yoke their thoughts, 
The priests of the mighty wise priest, 
He alone, who knoweth the way, appointeth their functions [1] ; 
Great is the praise of the god Savitr.? 
e I yoke with honour your ancient prayer ; 
The praises go like Stras on their way ; 
All the sons of immortality hear (it), 
Who have achieved dwellings divine.’ 
J He whose advance others followed, 
Gods, of the god praising might, 
He who meted out the regions of earth, 
erect within the Vedi; 7 another oblation 
in four parts, and k-n the grasping of the 
This section gives the Mantras for the spade ; sce ApCS. xvi. 1, and cf. BOS. x. 
grasping of the spade in the ceremony of 1,2; MOS. vi. 1.1; KOS. xvi. 2. 7, 8. 


the fire ritual known as the Ukhasam- ? Soini. 2.13 a. 
bharana, which takes place at new orfull °% Found also in RV. x. 18, 1, which has stréh 


1 Cf. KS. xv. 11; xvi. 1; MS. ii. 7.1; VS. xi. 
1-11. For the Brihmana see TS. v.1.1. 


moon or at the Ekistaka, specifically in 
Asadha according to some authorities ; 
a-k accompany a single oblation in eight 
parts made by the Adhvaryu standing 


1 [H.0.8. 19} 


and ¢grnvdntu, and wi ¢gléka etu, and AV. 
Xviii. 3. 39, where see Whitney’s note. 
KS. has patheva strah, but otherwise 
agrees with RV. sarah is unintelligible. 


lv.1.1—] The Placing of the Fire in the Fire-pan [290 
He is the brilliant god Savitr in greatness.’ 

g O god Savitr, instigate the sacrifice, instigate the lord of the sacri- 
fice [2] to good luck; may the divine Gandharva who purifieth thoughts 
purify our thought; may the lord of speech to-day make sweet our 
utterance.’ 

h This sacrifice for us, O god Savitr, 

Do thou instigate, serving the gods, 
Finding comrades, ever victorious, 
Winning booty, winning heaven. 

i By the Re make the Stoma to prosper, 

By the Gayatra the Rathantara, 
The Brhat with the Gayatri for its metre.° 

k On the impulse of the god Savitr, with the arms of the Acvins, with 
the hands of Pusan, with the GayatrI metre, I take thee, in the manner 
of Aigiras. 

1 Thou art the spade, thou art the woman ‘ [3], from the abode of the 
earth I bear Agni of the dust in the manner of Angiras; with the Tristubh 
metre I grasp thee in the manner of Angiras. 

m Thou art the bearer, thou art the woman; through thee may we be 
strong to dig Agni of the dust in his place; with the Jagat! metre I grasp 
thee in the manner of Angiras. 

m Grasping in thy hand, Savitr, 

Bearing the spade of gold, 

Therewith digging Agni 

Do thou bring for us light unperishing. 

With the Anustubh metre I grasp thee in the manner of Angiras. 
iv. i, 2. a This* bond of order they grasped 

At their assemblies in ages gone by, the sages ; 

Therewith the gods mastered the pressed (juice}— 

In the Siman of order proclaiming the stream.*® 
goes forward from the ant-heap; with 2 
and m he drives the horse to the ‘clay 
pit’; with n he rubs the back of the 
horse ; then he makes it go north from 
the place where the clay is to be dug 


with o and p; with g he pours water into 
the footprint of the horse; he puts gold 


? Found in RV. v. 81.3 with djasa for arcatah, 

? This quasi-verse is found in i. 7. 7 a. 

8 Also in iii. 1. 10 d. 

‘ Also ini. 8. la. 

5 Of. KS. xvi. 1, 2,4; MS. ii. 7. 1, 2,4; VS. 
xxii. 2; xi. 12-27. For the Brihmana 
see TS. v. 1.2, 8. This section gives the 


Mantras for the mrddkranti; with a he 
takes the halter, and yokes the horse 
with Db; silently he takes the asses’ halter 
and yokes with c; with df they go with 
the horse, leading to where they intend 
to dig the clay; g is said if an enemy is 
met ; is said in reverence to the ant- 
heap which faces the rising sun ; with i 
they return, but not in haste ; with & he 


in the footprint, and with r and s he 
offers one oblation ; with ¢, u, and v he 
marks out the clay pit with the spade, 
each outer being the larger line; see 
Ap(S. xvi. 2. 1-8. 1; BOS. x. 2,8; MCS. 
vi. 1.1; KQS, xvi. 2. 9-22, 


6 This verse occurs by the accordant agree- 


ment of KSAcvamedha i. 2; MS. iii. 12, 
1; VS. xxii. 2 in the Acvamedha, and TS, 


291) 


The Going to the Clay [—iv. 1.2 


6 Swiftly run hither, O steed, 
Along the most extended space ; 
In the sky is thy highest birth, 
In the atmosphere thy navel, on the earth thy birthplace. 
c Yoke ye two the ass, 
In this course, O ye of mighty wealth, 
Which beareth Agni, serving us. 
ad In each need more strong, 
In each contest, we invoke, 
As friends, Indra to aid us. 
e Hastening [1] come hither, trampling the enemy, 
Come with wondrous skill from the leadership of Rudra ;' 
Fare along the broad atmosphere, 
With happy pastures, bestowing security. 
J With Ptsan as fellow, from the abode of the earth do thou approach 
Agni of the dust in the manner of Angiras. 
g We approach Agni of the dust in the manner of Aigiras. 
kh We will bear Agni of the dust in the manner of Angiras. 
4 We bear Agni of the dust in the manner of Angiras. 
k Agni gazed along the forefront of the dawns, 
Along the days first, the all-knower, 
And in many ways along the rays of the sun [2], 
He hath extended along sky and earth. 
l The steed coming from the way’ 
Driveth every foe ; 
He is fain to gaze with his eye 
On Agni in his great abode. 
m Coming to earth, O steed, 
Do thou seek Agni with thy radiance ; 
Turning from earth’ tell us 
Whence we shall dig him up. 
nm Thy back is the sky, thy abode earth, 
Thy breath the atmosphere, thy birthplace the ocean ; 
Discerning with thine eye, 
Do thou overcome [8] the enemy. 
o Arise for great prosperity 
From this abode, giving wealth, O steed ; 


vii. 1.11 a has it there also. MS, has puirva difference on the part of those who 
ayuni, and MS. VS. have sé asmin suta a adopted the form of verse. 

babhiiva, which is necessary to make the ! VS. has ganapatyam and KS. ganapatye. 

next Pada easy grammar: as it is dra- ? All the other Sanhitas agree in ddhvdnam. 
panti is to be taken as an instr.,a form 3 All agree in the words bhimya vrtvdya which 
for which a parallel can hardly be found can hardly mean prthivya saha caranam 
(cf. Macdonell, Ved. Gramm. p. 274). No kriva: the Pada takes the form as abl. 
doubt it is simply in origin a case of in- and it makes excellent sense so. 


iv.1.2—] The Placing of the Fire in the Fire-pan [292 


May we enjoy the loving favour of earth, 
That are about to dig fire in her lap. 

p The strong steed hath stepped forward, giving wealth ; 
He hath made the place of earth well wrought ; 
Thence let us dig Agni of fair aspect, 

Mounting the heaven on the top of the vault. 
q The water divine do thou pour, full of sweetness 


To avert diseases for men, 
From their place let arise 
Plants with fair leaves. 


r I touch [4] Agni with mind, with ghee, 
Who lordeth it over all the worlds, 
Broad, vast, with pervading vital power, 
Most extensive, impetuous, winning food.’ 

s I touch thee with speech, with ghee, 


With friendly mind accept it; 


With mortal glory, with engaging colour, 
Agni, with body full of life may not be touched.’ 
¢t Round the offerings hath Agni gone, 


The sage, the lord of strength, 
Bestowing jewels on the donor. 


wu May we set thee around us, O Agni, 


The sage, O strong one, as a fort, 


Of daring due, day by day, 


Destroyer of that which may be broken.® 
v Thou, O Agni, with days, fain to shine towards us, 
Thou from the waters, thou from the rock, 
Thou from the woods, thou from the plants, 
Thou, O lord of men, art born pure. 
iv. 1.8. a@ On‘ the impulse of the god Savitr, with the arms of the Agvins, 
with the hands of Ptsun, in the abode of earth,® I dig Agni of the dust 


in the manner of Angiras. 


6b Full of light, thou, O Agni; of fair aspect, 


1 RV. ii. 10. 4 has havisd, dnnaihk, and drginam. 
It is not certain if vydcistham may not 
belong to cnnam but it is most im- 
probable. 

2 RV. ii. 10. 5 has d vigudtah pratyd%icam, juseta, 
and jarbhuranah; KS. has jusethah, but 
otherwiso agrees with TS.; MS. agrees in 
a with RV., for the rest with TS. 

3 Also in i. 5. 6 p in full. 

* Cf. KS, xvi.8 ; MS. ii. 7.2,8; VS. xi. 28-87. 
For the Brihmana see TS, v. 1.4. This 
section deals with the digging up of the 
clay for the fire; with a and 6 he digs up 


the lump of clay ; with c he takes a lotus 
leaf to serve as a receptacle for the clay ; 
with d and e ho spreads a black antelope’s 
skin north of the place of the digging, 
hair up, neck east, and puts on it the 
lotus leaf; with f he addresses the place 
of digging ; then with g-i fora Brahman, 
k to » for a Rajanya, he collects the clay 
and puts it on the skin and the lotus 
leaf ; see ApCS. xvi. 3, 2-4; BCS. x. 8, 4; 
MCS. vi. 1.1; KOS. xvi. 2. 22-27. 


6° KS. and VS. have the more simple sa- 


dhasthiat. 


293] The Digging up of the Clay [—Iv. 1. 8 


Shining with unaging radiance, 
Auspicious and harmless to offspring, 
In the abode of earth, I dig Agni of the dust in the manner of Angiras, 
c Thou art the back of the waters, expansive, wide, 
About to bear Agni, least to be laid aside ; 
Growing to might as the lotus-flower, 
Do thou extend in width with the measure of heaven.’ 
d Ye two are protectors [1] and a help, 
Unbroken, both expansive ; 
Do ye expanding be united ;? 
Bear Agni of the dust. 
e Be ye united,’ that win the heaven, 
In union of heart and self; 
Who shall bear within Agni 
Full of light and unaging, 
Ff Thou art of the dust, all-supporting ; Atharvan first pressed out thee, 
O Agni. 
g Thee, O Agni, from the lotus 
Atharvan pressed out, 
From the head of every priest.® 
h Thee the sage, Dadhyaiic, 
Son [2] of Atharvan, doth kindle, 
Slayer of Vrtra, destroyer of foes. 
1 Thee Pathya Vrsan doth kindle, 
Best slayer of foes, 
Winner of booty in every conflict. 
k Sit thou, O Hotr, in thine own world, wise, 
Place thou the sacrifice in the birthplace of good deeds, 
Eager for the gods, do thou sacrifice to them with oblation ; 
O Agni, bestow great strength on the sacrificer. 
t The Hotr hath sat him down in the place of the Hotr, wise, 
Glittering, shining, skilful, 
With vows and foresight undeceived, most wealthy, 
Bearing a thousand, pure-tongued Agni. 
m Sit thou down, thou art great, 
Burn [8] best servant of the gods ; 
O Agni, pure one, send forth the ruddy smoke, 
O famous one, that can be seen afar. 


1 KS. and VS. have the simple vardhamino inferior; at iv. 2. 8 c the same version 
mahdn & ca piskare but MS, has maha like as that of the other texts is read in a. 
TS., though otherwise it agrees; theother ? MS. has sdm vasetham. 

Sanhitis have in a yonir agnéh samudrém 5 g-i are found in iii. 5. 11 l-n, and & and 1 
abhitah pinvamanam. The version of TS, asfand g there; g occurs also again in 
in c is difficult to construe and is clearly full at iv. 4. 4 0. 


iv. 1. 3—| 


The Placing of the Fire in the Fire-pan 


[294 


nm Be born noble in the forefront of the days, 
Kind to the kindly, red in the woods ; 
Bestowing seven jewels in every home 
Hath Agni sat him down as Hotr. 


iv. 1. 4. @ May! Vayu, Matari¢van, unite 


The broken heart of thee that art outstretched ; 
To him who moveth with the expiration of the gods, 
With thee, O goddess, be Vasat.? 


b Wellborn, with light, 


Guard and protector, thou hast sat on the heaven ; 
O Agni, thy garment of many hues, 
Put on, O thou that dost abound in light.’ 


c Arise, thou of fair sacrifice, 


Aid us with thy divine radiance ; 
Brilliant to behold, with mighty blaze, 
Do thou come hither, O Agni, in response to our prayers [1].‘ 


d Arise erect to aid us, 
Like Savitr, the god ; 
Erect to win the booty, 


When in contest we call on thee with the shining praisers.° 
e Born, thou art the child of the two worlds, 

O Agni; a brilliant child distributed among the plants ; 

A. beauteous babe beyond the darkness outspread, 

Thou didst come thundering from thy mothers.° 


| Of. KS. xvi. 4; MS. ii. 7. 4,5; VS. xi. 89-48. 


For the Brihmana see TS. v. 1.5. This 
section deals with the taking of the wet 
dust or clay (mrd) for the fire altar ; with 
a the Adhvaryu pours water on the clay 
pit ; with b he ties the ends of the black 
antelope skin, and with c and d arises up 
with the clay in his hand; with e he 
takes it, and with f ties it on the back of 
the ass; with g he addresses it on the 
ass’s back ; with h-x the priests and the 
sacrificer advance with the horse in 
front ; with 7 and m the clay is deposited 
on the plants, to the north of the vihdra, 
or place of the fires, and on a covered 
spot; see ApCS, xvi. 8, 7-14 ; in BCS. x. 4 
the ritual is the same, save that h-k are 
pronounced over the clay and g is used 
in reverence to it; the last words of k 
are used as the priests gaze on it; 2 and 
m accompany the depositing of the clay 
on the Khara; cf. MCS, vi. 1. 1; KGS. 
xvi. 3. 3-14. 


* KS., MS., and VS. agree in vikastam for 


vilistam, which is probably less primitive. 
In the second half-line KS. has tasmai 
deva simply ; MS. and VS. have carasi and 
kasmat deva. 


3 KS. and MS. omit saha and with VS. have 


dsadat. 


4 This is RV. viii. 23. 5, 6, which, however, 


has sfdvdno and, for drgé ca, abhikhya, 
cugukvinih and omits @; save for sucuk- 
vabhir KS. agrees with TS.; MS. has 
stavano and sucikmand ; VS. has dhiyad but 
otherwise agrees with TS. krpdisa little 
uncertain in sense, and it is conceivable 
but not likely that it is equivalent to the 
later krpayd. Probably ¢ugukvdnth should 
be read, though the MS. evidence here 
and the comm. are in favour of suguk- 
vanih. 


6’ This is RV. i. 36. 13 without variant; 


anyibhth must probably be taken as an 
epithet of the singers. 


6 This is RV. x. 1. 2, but with akidh for aktiun, 


295] The Taking of the Clay 


J Be firm, of strong limbs, 
Swift, a mighty steed ; 
Be broad, of kindly seat, 
Thou art the carrier of dust for Agni.’ 
g Be auspicious [2], for offspring 
Of men, O Angiras ; 
Scorch not? sky and earth, 
Nor the atmosphere, nor the trees. 
h Let the steed advance, thundering 
And resounding, the ass, the flier ; 
Bearing Agni of the dust 
May he fall not before his day. 
t The ass, well yoked to your chariot, 
O ye strong ones, that thundereth, 
May he as swift envoy 
Bear hence Agni of the dust.° 
k The strong, bearing the strong Agni, 
Germ of the waters, him of the ocean, 
O Agni, come hither, for enjoyment [3], 
As holy order and truth.‘ 
t O plants, do ye accept® Agni here 
Who cometh auspicious towards you ; 
Casting aside all hostilities,° all evil imaginings, 
Sitting down, may he smite away from us misfortune. 
m O plants, do ye rejoice* in him, 
O ye that are rich in flowers, and have fair berries ; 
This germ of yours, of due season, 
Hath sat him in his ancient seat. 
iv. 1.5. a Radiant’ with extending blaze, 


[—iv. 1.5 


which is read also in VS. and perhaps 


fashioning of the Ukha, or fire-pan ; 
should be inserted in KS. and MS. where 


with a the Adhvaryu unloosens the skin ; 


the MSS. are varied in reading. 

? From here to the end the texts differ merely 
in small points. 

2 KS. has gucuh, MS. hinsih, VS, cocih. 

8 Not in the other Sanhitas. 

4 The last two words are clearly in effect 
a new Mantra and are so taken in KS. 
and MS. and by the Siitras except Ap. 

5 VS. transposes prati grhnita and prati moda. 
dhvam and omits in m enam. 

5 dnird dmivdh is read in KS., MS., and VS. 

7 Cf. KS. xvi. 4, 5; MS. ii. 7. 5, 6; V8, xi. 
49-59. Forthe Brahmana see TS. v. 1. 6. 
This section gives the Mantras for the 


with b-c he pours water on the clay, and 
with e and f mixes the clay with various 
things (armukapdlas, venvutigara, vrihitusa, 
palavakasdyana, yarkard, hairs of the black 
antelope skin, and hairs of the goat); 
with g he collects the clay into one, and 
with h-k hands it over to the panmaker ; 
with z a ball is made, and with k the 
skin and lotus leaf are touched or pressed 
on the clay with the thumbs; ” is said 
by the sacrificer as the pan is made by 
the chief wife, if the sacrificer is a poly- 
gamist, by the Adhvaryu if not ; with oa 
girdle is put on, with py a hole made, and 


iv.1.5—] The Placing of the Fire wn the Fire-pan [296 


Do thou repel the enemy, the Raksas’s hostility ; 
May I enjoy the protection of the great protector, 
May I enjoy the leadership of Agni, easy to invoke.' 
b Ye, waters, are healing ; 
Further us to strength, 
To see great joy.’ 
c The most auspicious flavour that is yours, 
Accord to us here, 
Like eager mothers. 
d To him may we come with satisfaction, 
To whose dwelling ye quicken us, 
O waters, and propagate us. 
e Mitra [1], having united the earth 
And the ground with light, 
Agni well-born, all-knower, 
Common to all men, the wide extending.° 
f For health I unite thee, for offspring ; may the All-gods, common to 
all men, unite thee with the Anustubh metre, in the manner of Afigiras. 
g The ludras, having gathered together the earth, 
Kindled a great light ; 
Their ray undying 
Shineth clear among the gods. 
hk United by the Vasus, the cunning Rudras, 
The mud fit for the rite, 
Making it smooth with her hands, 
May Sintvalt fashion [2] this (pan). 
4 Sintvalt, of fair braids, 
Of fair head-dress, with fair locks, 
May she, O Aditi, O great one,‘ 
Place within thy hands the pan. 
k Let Aditi fashion the pan with might, 
With her arms, with wisdom, 
Let her bear Agni in her womb 
As a mother a child in her lap. 
~ Thou art the head of Makha. 
m Ye are the two feet of the sacrifice. 


it is put down on sand with q; see ? Thisis RV. x. 9. 1-8 without change. The 


ApS. xvi. 4. 1-5. 3; according to BOS. verses are repeated in full at v. 6. 1 in. 

x. 5 there are three balls, and with 4-k  ° MS. has for said the less satisfactory svah. 
are taken the three parts of , as Anu- The three Sanhitis agree in omitting 
mantrana ; cf. MOS. vi. 1.2; KOS. xvi. agnim—vibhim, thus giving a full con- 


8, 16-1. 4. struction. 
? This is RV. iii. 1b. 1 without variant; MS. * The other Sanhitas agree in reading mahi. 
has ripin for dvisih. 


297] The Mixing of the Clay [—iv. 1.6 
nm May the Vasus fashion thee with the Gayatri metre, in the manner of 
Angiras. Thou art the earth; may the Rudras fashion thee with the 
Tristubh metre, in the manner of Afigiras. Thou art the atmosphere [8] ; 
may the Adityas fashion thee with the Jagat! metre in the manner of 
Angiras. Thou art the sky ; may the All-gods, common to all men, fashion 
thee with the Anustubh metre, in the manner of Angiras. Thou art the 
quarters; thou art the fixed (quarter); fix in me offspring, increase of 
wealth, richness in cattle, richness in heroes, (subject) his fellows to the 
sacrificer. 
o Thou art the girdle of Aditi. 
p Let Aditi seize thy hole with the Pankti metre, in the manner of 
Angiras. 
gq Having made the great pan, 
Wrought of clay, as a birthplace for Agni, 
Aditi gave it to her sons, 
(Saying), ‘ Let them cook it.’? 

iv. 1.6. a May’ the Vasus fumigate thee with the Gayatrt metre, in the manner 
of Afigiras; may the Rudras fumigate thee with the Tristubh metre, in 
the manner of Angiras; may the Adityas fumigate thee with the Jagatr 
metre, in the manner of Angiras; may the All-gods, common to all men, 
fumigate thee with the Anustubh metre, in the manner of Afgiras ; 
may Indra fumigate thee in the manner of Angiras; may Visnu fumigate 
thee in the manner of Aiigiras ; may Varuna fumigate thee in the manner 
of Angiras. 

b May Aditi, connected with the All-gods, the goddess, dig thee on the 
abode of earth, in the manner of Angiras, O trench. 

c May the wives of the gods [1], the goddesses, connected with the All- 
gods, place thee on the abode of earth, in the manner of Angiras, O pan. 

d May the Dhisanis, the goddesses connected with the All-gods, kindle 
thee on the abode of earth, in the manner of Angiras, O pan; may the 
wives, the goddesses, connected with the All-gods, prepare thee on the 


with 2 it is filled with goat’s milk ; so 
comm. following Ap(S. xvi. 5. 4-6. 1, 


1 MS. ruins the metre by omitting sam. 
2 Cf. KS. xvi. 5,6; MS. ii. 7.6; VS. xi. 60-65. 


For the Brahmana see TS. v. 1.7. This 
section gives the Mantras for the pre- 
paring of the pan ; with « the Adhvaryu 
fumigates the pan; with b he digs a 
trench in front of the Garhapatya, and 
with c he deposits the pan in the trench ; 
with d he deposits the fire on the pot 
which has been covered with lohitapaca- 
nath sambharath; e (including f), g, and 
h are uttered as the pan is baked ; with 
tthe baked pan is taken out; with x it 
is placed on the sand to the north, and 


2 [x.0.8. 19] 


where for e, however, are read three 
Mantras, as in the text, but with miira 
prefixed and etém ta ukhdm followed by 
esi md bhedi, their place being after x ; 
the ritual action in this case is better 
given in BCS. x. 6-8, where the Mantra 
is taken a8 one and as accompanying the 
placing round the pan of Mandalestakas : 
in other points Baudh. varies slightly 
from TS., especially in placing the second 
half of k before the first; cf. also MCS. 
vi. 1,2; KOS. xvi. 4, 8-23, 


iv.1.6—] The Placing of the Fire in the Fire-pan [298 


abode of earth, in the manner of Aiigiras, O pan; may the protectors, 
the women, the goddesses, connected with the All-gods, cook thee on the 
abode of earth, in the manner of Angiras, O pan. 
e O Mitra, cook this pan; may it not break.’ 
f This I place around thee, to prevent breaking. 
g Mitra, extending, compasseth 
This sky in greatness [2], 
And the earth with his fame. 
h The fame of Mitra, supporter of the people, 
Of the god is eternal, 
True, and most varied in fame.’ 
4 May the god Savitr dig thee out, 
With fair hands, fair fingers, 
Fair arms, with his might. 
k Breaking not, O earth, 
Do thou fill the regions, the quarters ; 
Arise, become great, 
Stand upright, be thou firm.® 
1 May the Vasus fill thee with the Gayatr1 metre, in the manner of 
Angiras : may the Rudras fill thee with the Tristubh metre, in the manner 
of Angiras; may the Adityas fill thee with the Jagatt metre, in the 
manner of Angiras; may the All-gods, common to all men, fill thee 
with the Anustubh metre, in the manner of Angiras. 
iv. 1. 7. a Let‘ the half-years, the seasons, increase thee, O Agni, 
The years, the Rsis, and what truths there are ; 
Shine with thy heavenly lustre, 
Illuminate all the quarters of the earth.® 
b Be kindled, O Agni, and awake him ; 
Arise for great good fortune ; 
May he that waiteth on thee, O Agni, be not harmed ; 
May thy priests be famous, not the others.® 
c These Brahmans, O Agni, choose thee ;” 


xvi. 7. 1,2; according to KCS. xvi. 1, 11 
they are used after the ninth and before 
the tenth of the normal set of eleven 
verses ; see also MOS. vi. 1.2; Kauc. lix. 
15 ; cii. 4; Vait. xxviii. 4. 


1 This form is peculiar to TS. ; KS., MS., and 
VS. agree in the reading given by Ap. as 
above. 

2 This occurs above, iti. 4. 11 p. 

3 KS. and VS. have dryuthamdna prthivyam ; 


MS. has dvyathamdand and transposes the 
two half-lines. 

* Cf. KS. xviii. 16; KapS. xxix. 4; MS. ii. 
12.5; VS. xxvii. 1-10. For the Brahmana 
seo TS. v. 1. 8. 5,6. This section gives 
an additional set of ten Samidheni verses 
to accompany an offering of five animals 
(aja, apva, rsabha, vreni, basta); see ApCS. 


6 This is AV. ii. 6.1, which with the other 
Sanhitis except KS. has cdtasrah for 
prthivyah. 

6 This is AV. ii. 6. 2, which has vardhaya. 
The others agree with TS. 

7 This is AV. ii. 6. 8, which with MS. has 
bhava for ca; KS. omits the ca. 


299] The Samidhenis for the Animal Offering = [—1v. 1.7 
Be thou propitious, O Agni [1], to us in the sanctuary ; 
Slaying our rivals, conquering the foes, 

Do thou watch unfailing in thine own home. 

d Here, O Agni, do thou grant wealth ; 

May not the overcomers, anticipating (us); overcome thee ; 
May the lordly power be easily wielded by thee, O Agni ; 
Let him who waiteth on thee prosper, unassailed.’ 

e With good life, O Agni, unite thee with the lordly power ; 

O Agni, vie with Mitra in friendlihood ; 
Be thou the midmost of thine equals ; 
O Agni, shine forth here to be invoked by kings.’ 

J (Be thou) over the [2] enemy, the obstructor, 
Unwisdom, niggardliness, O Agni, 

All obstacles do thou overcome, 
And bestow upon us wealth with heroes.° 
g Unassailable, all-knower, unoverpowered, 
Ruling, O Agni, supporting the lordly power, do thou shine here; 
Through all the regions, freeing men from fear, 
Do thou this day guard us for increase with kindliness.‘ 
h O Brhaspati, instigator, awake him ; 
The sharp do thou more thoroughly sharpen ; 
Increase him to great prosperity |3] ; 
Let the All-gods rejoice in him.® 

4 What time, O Brhaspati, thou didst free 

From life yonder, from Yama’s enmity, 
The Acvins removed death from him, 
O Agni, the physicians of the gods with their powers." 

k We from the darkness, 

Gazing on the higher light,’ 


} This is found in AV. vii. 82. 8, and the Ppp. nihah and nihah of the YV. Sanhitis, 
agrees with the YV. Sanhitis in reading ‘ This is AV. vii. 84.1. AV. has cmartyah 


it with ii. 6. AV. has purvacitiah and 
ksatréna, both inferior readings ; MS. has 
pirvacitiau; KS., KapS., and VS. agree 
with TS. The reference is of course to 
people who anticipate the worshipper 
in seeking the favour of the god. 


2 This is AV. ii.6.4. AV., KS., and MS. read 


svenu for srayuhk; AV. has no edhi, KS. 
and MS. have madhyamasthéydya; AV. 
has mitradhd and vihdavyah. 


* This is AV. ii. 6. 5, which has dcitti dti 


dvisah; KS. and MS. have nirrtim for 
dratim and end with adyd; AV., KS., and 
MS. have tdva tvam, and TS. alone has 
sahdviram. niddh must be read for AV. 


for dnistrtah, dimivah for dgak and gdyam 
for vrdha ; KS. has dmivah with mdanusye- 
bhyah, MS. vi and manusdndm ; VS. agrees 
with TS. except in having with KS. and 
MS. givebhih. 


6 This is AV. vii. 16. 1, which, however, in- 


verts b and c and reads in @ sdvitar 
(making a second deity against the sing. 
of the verb), vardhaya and in our b jyo- 
téya ; with MS. it has samtaram for sum- 
tarém; MS. ends vigve cainam. 


6 This is AV. vii. 63.1, which has ddhi and 


asmat ; MS. has thatém. It is found also 
in TA. x. 48. 


7 This is RV. i. 50. 10 without variant. 


Iv. 1.7—| 


Surya a god among the gods, 


The Placing of the Fire in the Fire-pan 


{300 


Have come to the highest light. 
iv. 1. 8. a@ Uplifted! are his kindling-sticks, 
Uplifted and pure are the rays of Agni, 
Most brilliant (are they) of the son of fair countenance.’ 
b The son of self, the Asura, all-knower, 


God, god among gods, 


Anointeth the ways with mead and ghee.° 
c With mead thou attainest the sacrifice, 
Delighting, as Naracansa, O Agni, 
The kindly god Savitr, with every boon.‘ 
d Hither he cometh, with might, with ghee, 
The priest implored with adoration ; 
To Agni the ladles (move) when the rites proceed.° 
e Worship let him pay to the greatness of him, of Agni; 
He [1] indeed is pre-eminent among the delightful,° 
The wealthy, the wisest, best bestower of wealth. 
Jf The divine doors—all—preserve 


The rules of him, of Agni, 


Of wide expanse, lording it with dominion.’ 


g May day and night 


Like heavenly maidens in his birthplace 
Protect this our sacrifice and offering.® 


h O ye divine Hotrs, sing ye 


1 Cf. KS. xviii. 17; KapS, xxix. 5; MS. ii. 
12.6; VS. xxvii. 11-22 for a-m, and for 
n-t KS. xl. 1; MS. ii. 13. 23; the verses 
are found scattered in VS, xiii. 4; xxiii. 
1, 8; xxv. 10-18; xxvii. 25, 26; xxxii. 
8,6, 7. This section contains the Apri 
verses (a-m) for the fore-sacrifices of 
animals (ApQS. xvi. 7. 9, 10) and the 
verse for the Aghira with the spoon for 
an offering to Vayu (n), and six Yajyas 
and Puronuvakyas for the offering to 
Prajipati of a hornless victim (o and p 
for the offering of the omentum, g and r 
for the cake offering, s and ¢ (with w as 
a variant) for the oblation (Havis)) ; see 
Ap@S. xvi. 7. 8, 11; BQS. x. 11. 

2 This hymn (a-m) occurs in a mutilated 
form in AV. v. 27, the variants of which 
are discussed elaborately by Whitney 
and need not here be repeated. 

° KS. and MS. take in a of the next verse; 
MS. has devé devébhyo devaydndn ; in b MS. 
and VS. have anaktu, KS. anakti with patho, 


4 KS. and MS. add a of the next verse to 
make up for the first Pada here which is 
added to the preceding verse ; both read 
naksali; MS. has agnih for agne. 

° KS. and MS. make up the line by adding 
the first Pada of the next verse to make 
up for the transfer of the first Pada; 
KS. has the absurd yanti with ghrtacth in 
our a, and it has iddndh. 

* KS. makes this verse out of b and c, reading 
stani mandras suprayaksuk ; MS. has with 
VS. sd im mandrd supraydsd (supraydsak in 
VS.) and then adds stériman barhiso mi- 
tramahah before our c. The sense of the 
passage is merely conjectural, the text 
being clearly hopelessly corrupt. 

7 KS. and MS. read vigvd, which improves the 
sense. Ifvigve is kept devah can be un- 
derstood. 

8 This verse is alike in all, but is not in AV., 
where it occurs in a different form at v. 
12. 6. 


301] The Anmal Offering to Prajdpati [—iv.1.8 


To our uplifted sacrifice, to Agni’s tongue, 
Make for us good offering.’ 
2 May the three goddesses sit on this strew, 
Ida, Sarasvatt [2], Bharatt, the great, being sung.’ 
k That seminal fluid of ours, wondrous, 
Abundant, may Tvastr release 
As increase of wealth with good heroes, as offspring to us.* 
l O tree, let free, 
Bestowing with thyself among the gods ;‘ 
Let Agni as queller make ready the oblation. 
m O Agni, utter ‘Hail!’ O all-knower, over the oblation for Indra ;° 
May all the gods rejoice in this offering. 
n The golden germ first arose ; 
Born he was the only lord of creation ; 
He supporteth the earth and the sky [3]; 
To what god shall we offer with oblation ? 
o He that alone by his might is king 
Of the breathing, the winking world, 
Who is lord of these bipeds and quadrupeds ; 
To what god shall we offer with oblation ? 
yp He who is giver of breath, giver of strength, 
Upon whose bidding all, even the gods, wait, 
Whose shadow is immortality and death ; 
To what god shall we offer with oblation ? ° 
q He whose are these snowy mountains through his might, 
Whose they call the ocean with the Rasa [4], 
Whose two arms are these quarters ; 
To what god shall we offer with oblation ? 
r To whom the armies stablished 
Through his aid gazed with minds disturbed, 
Over whom on the rising of the sun it goeth ; 
To what god shall we offer with oblation ? 
s He by whom the dread earth and the sky were made firm, 


'MS. has jihrabhi, KS, jihvaytbhi, and both & This famous hymn is found in RV, x. 121; 


svistam ; KS. and MS. insert imam after AV. iv. 2; the variants are given in 
urdhvam. Whitney's notes on that hymn save in 
2 MS. puts mahi before Bhérati, and reads the case of KS., not thon available to him. 
syondm for sadantu ; KS. has mahir grni- They need not here be repeated. Olden- 
nih. berg (Prolegomena, pp. 814-316) has shown 
8 MS. with KS. reads tvdstah and has suviryam in detail the inferior character of the 
with VS. ; KS. after fvastah reads posdya text of the Yajus tradition, especially in 
visya (MS. also has visya). KS. and MS., where the process of de- 


4 MS. has devébhych. ; gradation has gone further than in TS. 
5 MS. has devébhyo yajiium. ’ as it now stands. Cf. pp. 1xxxvii, lxxxvili. 


IV. 1. 8—| 


The Placing of the Fire in the Frre-pan [302 


By whom the heaven was established, by whom the vault, 
Who is the measure of the region in the atmosphere ; 
To what god shall we offer with oblation ? 
t When the waters, the great ones, went 
Bearing all [5] strength, begetting Agni, 
Then one breath of the gods arose ; 
To what god shall we offer with oblation ? 
«u He who in his might beheld the waters 
Bearing strength, begetting Agni, 
Who was the god alone over the gods ; 
To what god shall we offer with oblation ? 

iv. 1.9. @ Purpose,’ Agni, impulse, hail! Mind, intellect, Agni, impulse, hail! 
Thought, knowledge, Agni, impulse, hail! Discrimination of speech, 
Agni, impulse, hail! To Manu, lord of creatures, hail! To Agni 
Vaicvanara hail! 

b Let every man choose the companionship 
Of the god who leadeth ; 
Every man prayeth for wealth ; 
Let him choose glory that he may prosper ; hail !? 
ec Be not broken, nor come to harm ; 
Be firm and enduring ; 
O mother, daringly show thy heroism [1]; 
With Agni wilt thou do this deed.® 
d Be firm, O goddess earth, for prosperity ; 
Thou art the wile of the Asura, made with power ; 
Let this oblation be pleasing to the gods ; 
Do thou emerge uninjured at this our sacrifice.‘ 
e O Mitra, heat this pan; may it not break. 
J This I place around thee, to prevent breaking. 
g Feeding on wood, sipping clarified butter, 
The ancient desirable Hotr, 


1 Cf. KS. xvi. 7, 8; MS. ii. 7. 7, 8; VS. xi. 
66-72; xii. 15-17. For the Brahmana 14, and cf. BOS. x. 18; MOS. vi. 1. 8; 
see TS. v. 1.9. This section describes the KS. xvi. 4. 30-37; 5. 20. 
kindling of the fire in the pan; with «a 4% This occurs above ati. 2.2c. KS. has vigvo 
six oblations to Agni are offered ; with 6 with vareta twice and pusyatu with isu- 
a seventh or fire offering ; with c and ad dhyatt; MS. on the other hand has vi¢vo 
the pan is deposited covered with a nest and varita and vrnita respectively with 
of hemp or Muhja on the Ahavaniya; pusydse, 
with e (including f) embers are placed *° MS. reads virdyasva for vidayasva, and KS. 
round it to light it up pradaksinam as with VS. omits it entirely, presumably 
usual ; with g there is put in the fire-pan because virdyasva occurs just below ; si is 


the pan isadored ; sec ApQS. xvi. 8. 13-9. 


Krumuka and Muiija grass ; with A and i 
kindling-wood of Vikankata and Cami is 
put on; with k-m the fire generated in 


added there in the other texts. For the 
dual see v. 2. 8. 2 (p. 412, n. 1). 


* KS., MS., and VS. all have devébhyah. 


303] The Kindling of the Fire [—iv. 1. 10 


Son of strength, the wondrous.' 


h From a far region 


Come hither to these lower ones [2] ; 
Favour those in the region where I am.’ 


4 From a far distance 


Do thou of ruddy steeds come hither ; 


Of the dust, dear to many, 


O Agni, do thou overcome obstructions.° 
kK Do thou sit down in the lap of this mother, 


O Agni, knowing all the ways; 


Consume her not with light nor with heat, 
Within her shine with pure radiance.‘ 


lt O Agni, with glow 


Within thine own seat of the pan, 


Heating with her blaze, 


Be thou, O all-knower, auspicious.° 
m Becoming auspicious to me, O Agni, 


Do thou sit down auspicious ; 


Having made all the quarters auspicious 
Sit here on thine own birthplace.‘ 


iv. 1.10. a Whatever’ logs we place 
In thee, O Agni, 
Be that ghee for thee ; 
Accept it, O youngest one." 
b What the insect eateth, 


What the ant climbeth over, 


1 This is RV. ii. 7.6 without variant. 

2 This occurs above at ii. 6. 11 p. 

3 KS. has updgahi. 

4 MS. has gocth, KS. gocak, VS. gocihk, and it 
changes the position of arcisad and tapasa. 
The verses k-m recur at iv. 2. 1 k-m. 

6 KS. and MS. have ukhaiyam, and if the text 
is correct the gen. is really one of equi- 
valence, which is denied for Sanskrit by 
Whitney, Sansk. Gramm. § 295, and 
Speijer, Sanskrit Grammar, § 110. VS. has 
ukhayah, and in the next half-verse MS. 
reads tdsyai for the tasyih of the other 
texts. Cf. below avasdinam prthivyah, 
iv. 2.38 a. 

§ dthéd occurs in MS. 

7 Cf. KS. xvi. 7, 8; MS. ii. 7. 7, 8; VS. xi. 
78~xii. 4. For the Brahmana see TS. v. 1. 
10. This section gives the Mantras for 
the Agnidhirana; with a~e the Adhvaryu 


puts on wood of Udumbara, not cut by 
the axe; with / he adds an Avvattha, 
with g a Vikankata, and with i a Cami 
stick ; i and & are said by the sacrificer 
as the Adhvaryu silently places two 
Udumbara sticks on the fire; with J a 
gold ornament with twenty-one knobs is 
put on; with m the noose of the sling of 
the pan is added, and with the black 
antelope skin above the gikya; with o he 
looks at the fire in the pan and with 
p picks it up; see ApCS. xvi. 10. 1-12, 
and cf. BOS. x. 14, 15, which closely 
agrees; MQS. vi. 1. 3; KQS. xvi. 4. 
38-5. 7. 


8 This is RV. viii. 101. 20, which has, how- 


ever kant kdni ca and omits c, and in d 
reads ié4; in AV. xix. 64.3 c is found as 
sdrvam tad astu me givim; KS., MS., and 
VS. have sdrvam tad astu me ghridm as in b. 


iv.1.10—] The Placing of the Fire wn the Fore-pan [304 
All that be ghee for thee ; 
Accept it, O youngest one.’ 
c Mighty by night, unfailingly bearing (food) 
For him as fodder to a stalled horse, 
May we, O Agni, thy neighbours, be not harmed, 
Rejoicing in increase of wealth, in food.’ 
d Kindled on earth’s navel [1], Agni 
We invoke for great increase of wealth, 
Delighting in drink, recipient of great praise, worthy of offering, 
The victor, Agni, sustainer in battles. 
¢ The hosts that attack, 
That pierce, the trooping, 
The thieves and the robbers, 
Them, O Agni, do I place in thy mouth.‘ 
J With thy tusks the burglars, 
With thy teeth the robbers, 
With thy jaws the thieves, O blessed one, 
Do thou chew, well chewed.® 
g The burglars among men, 
The thieves and robbers in the forest, 
The [2] mischief-workers in the thickets, 
Them I place within thy jaws.° 
h The man who is hostile to us, 
And him who hateth us, 
Him who revileth us, and him who seeketh to hurt, 
Every one of them do thou crush to atoms.’ 
2 Sharpened is my holy power, 
Sharpened the strength and might, 
Sharpened the conquering lordly power of him 
Whose domestic priest I am.° 
k Their arms have I uplifted, 
1 This is RV. viii. 101. 21 with c added. is ‘in troops’. Cf. iv. 5.40. 
* This verse is found with variants in AV. 5 jimbnyaih is read also in VS. ; in KS. jam- 


xix. 55. 1, viz. agne is placed after te ; bhyebhik is found, but MS. reads the 
KS. and MS. have rdtrim-ratrim, and VS. easier jambhabhyam as in g: the other 


ahar-ahah, but QB. vi. 6. 4. 1; KQS. xvi. 
6. 2 recognize the variant rdtrim as in 
TS. and AV. The sense of dprayadvam is 
determined by Lanman on AV. l. ¢. 


*’ KS. and MS. have samidhandh, and VS. 


samidhané agnar, 


‘ wganadh is uncertain in sense, but Pischel 


(Ved, Stud. ii. 192) argues that the sense of 
‘mordbegierig’ given by Benfey in his 
SV. Glossar is correct in essentials. If 
gana is part of the word (with either u or 
ud (corrupted) preceding) then the sense 


Sanhitas have hanubhyam. For khdd, ef. 
Keith, JRAS. 1909, pp. 428 seq. 


¢ The contrast is clear between burglars and 


the highwaymen ; see Vedic Index, i. 802. 


7 On masmasd, see Keith, JRAS. 1912, pp. 738, 


784. KS. has masmasd, MS. mrsmrsa, VS. 
bhasmasd. 


8 This verse is found in AV. iii. 19. 1, which 


inserts idam before brahma, and in c reads 
ksatram ajaram astu jisnuir yésam; KS., MS., 
and TA. ii. 5. 2 add me before jisnu. 


305) The Agnidhérana 


Their radiance, their might ; 
With holy power I waste the foes, 
I support [3] my own.! 
? Shining like gold, he hath become widely resplendent, 

For glory shining with immortal life ; 
Agni became immortal in his strength 
What time prolific Dyaus begat him.? 

m The sage showeth all forms; 
He hath produced bliss for biped and quadruped ; 
Savitr, the desirable, hath discerned the vault ; 
After the moving forward of the dawn he shineth.°® 

m Night and the dawn, one-minded but of various form, 
United suckle one child ; 
The radiant one shineth between sky and earth [4]; 
The gods, granters of wealth, support Agni.‘ 

o Thou art the bird of fair feathers; thy head the Trivrt (Stoma), thy 
eye the Gayatra, thy breath the Stoma, thy body the Vamadevya Saman, 
thy wings the Brhat and the Rathantara, thy tail the Yajiiiyajiiya, thy 
limbs the metres, thy hoofs the altars, thy name the Yajus formulae. 

p Thou art the bird of fair feathers ; go to the sky, fly to the heaven. 

iv.1.11. @ O° Agni, that sacrifice, that offering, 
Which on all sides thou dost encircle, 
It of a truth goeth to the gods. 
b O Soma, the wondrous aids 
That there are of thine for the generous man, 
With these be thou our helper. 


[—iv.1.11 


Puronuvakya for the first Ajyabhaga, 
b for the second; c and d are for the 
offering to Agni on eight potsherds ; 
e and f for that to Soma; g and hk for 
that to Savitr ; i and & for that to Saras- 
vant; J and m for that to Pusan; nand o 
for that to the Maruts; p and q for that 
to the All-gods ; r and s for that to sky 


1 The other Sanhitas have dtho for ud %; AV. 
ili, 19. 3 has the second half-line with 
ksindmi. 

3 This is found at i. 3. 14 q; MS. has ajdrah 
and both it and KS. have sdahobhih. VS. 
agrees with TS. 

3 This is RV. v. 81. 2 without variant. 

# In RV. i. 96. 5 is read for sdmanasé viripe, 


varnam dmémydne and dravinodam for “dah 
which seems secondary. In RV. dydva- 
kgama is a compound, but the Pada text 
here treats the two words as separate 
(cf. p. 388, n. 3) as e.g. in RV. x. 12.1; 
Wackernagel, Altind. Gramm. um. i. 151. 
The verse is repeated in full at iv. 6. 5/7; 
7. 12h. 


® This section gives the Yajyas and the Anu- 


vakyas for the oblations prescribed in the 
Vaicvadeva rite ; see TS. i. 8. 2; a isthe 


3 [5.0.8, 19| 


and earth; ¢ and wu for the offering to 
Agni Svistakrt, and v and w for the 
Vajina offering. The verses are all 
Rgvedic; a=i. 1.4; b=i. 91.9; ¢= 
viii. 44.6; dmx. 8 6; 6¢ and fai, 91. 
Sand 4; 9 = ili. 62. 10;h = iv. 64.837 = 
i,8.11; & = vi. 49.7; 1 = vi. 54.5; 58.1; 
nz i, 85.7; 0 = vi. 66. 9; p = vi. 52. 
10; g= vi. 52.18; r = ii. 41.20; s = vii. 
58.2; t=—v.14.1; u= iii. 11. 2; vand 
w = vil. 88.7 and 8 Cf. MS. iv. 10, 8. 


iV. 1.11 —] 


ce Agni the head.’ 

d Be.’ 

e Thou, O Soma.*® 

f These abodes of thine.‘ 


The Placing of the Fire wn the 


Fure-pan [3806 


g That excellent glory of Savitr, 


The god, we meditate, 


That he may stimulate our prayers.° 
h What we have done in thoughtlessness against the host divine, 
With feeble insight, with violence as is man’s way [1], 
Among gods and men, do thou, O Savitr, 
There instigate us to sinlessness. 


4 Impeller of righteousness, 
Instigator of devotions, 


Sarasvati hath established the sacrifice. 
k May the maiden of the lightning, the one of varied life, 
Sarasvati, wife of a hero, inspire our devotion ; 
In accord with the ladies, may she accord to the singer 
Protection uninjured, and guardianship unsurpassable. 
~ May Pusan follow the cows for us, 


May he guard our horses ; 


May Ptsan win booty for us. 


m Bright is part of thee, worthy of offering another [2], 
Like day and night of various hue, like the sky art thou; 
All magic thou dost further, O powerful one ; 

Propitious here, O Pusan, be thy bounty. 
m They grew in might with their own power ; 
They mounted the vault, they made a broad seat ; 
When Visnu helped the strong one who causeth gladness, 
Like birds they sat on the dear strew. 
o Bear ye variegated praise to the strong singer, 
The host of the Maruts, which hath strength ; 
Who with might endure might [8], 
For the jocund ones, O Agni, the earth shakes.° 


p The All-gods.’ 
q O All-gods.® 


1 This verse is given in full at i. 5. 5 ¢ and 
also at iv. 4. 4 a. 

? This verse is given in fullat iv. 4. 4 @ which 
is unusual. 

8 This verse is given in full at ii. 8. 14 e. 

‘ This verse is given in full at ii. 8. 14/7. 

5 This verse occurs in full at i. 5. 6 m and it 
is unusual that it should be repeated 
here, 

* This verse, unidentified by Weber, is RV. 


vi. 66.9. The exact sense is not certain, 
as makhébhyah is open to various render- 
ings, but it is simplest to take it as an 
epithet of the Maruts, and as the cause 
of yé. 

7 This verse is given in full at ii, 4. 14 q. 

® This verse is given in full at ii. 4. 14 r: 
devih is a misprint for devah (Bibl. Ind., 
RV. and ii. 4. 14 r). 


307] Ihe Vaigvadeva Offering 


r May sky and earth this day 
Place among the gods this sacrifice, 
Successful, touching the sky. 
8 Bring forward the parents born of old with new songs, 
In the seat of holy order, 
Come to us, O sky and earth, with the host divine ; 
Great is your protection. 
t Awaken Agni with the praise, 
Kindling the immortal ; 
May he place our oblations among the gods. 
«% Bearing the oblation, immortal, 
The eager messenger, well-inclined, 
Agni uniteth with our prayer. 
v Health be they.’ 
w For each prize.’ 


[—iv. 2.1 


PRAPATHAKA II 
The Preparation of the Ground for the Fire 


iv. 2.1. a Thou’ art the step of Visnu, overcoming hostility, mount the Gayatrr 
metre, step along the earth, excluded is he whom we hate. Thou art the 
step of Visnu, overcoming imprecations, mount the Tristubh metre, step 
along the atmosphere, excluded is he whom we hate. Thou art the step 
of Visnu, overcomer of the enemy, mount the Jagat! metre, step along 
the sky, excluded is he whom we hate. Thou art the step of Visnu [1], 
overcomer of the foe, mount the Anustubh metre, step along the quarters, 
excluded is he whom we hate. 

b Agni hath cried, like Dyaus thundering. 
Licking the earth, devouring the plants ; 
Straightway on birth he shone aflame, 
He blazeth with his light within the firmaments.‘ 
c O Agni, returner, to us return 
With life, with radiance, with gain, with wisdom, with offspring, 
with wealth.°® 


1 This verse is given in full at i. 7. 8 i (ad 
Jjin.), Where see note. 

2 This verse is given in full at i. 7. 8 g. 

8 Cf. KS. xvi.8; MS. ii. 7. 8; VS. xii. 5-17. 


with A4-n deposits it on the throne (asandi) 
prepared for it ; see ApCS. xvi. 10. 12-18 ; 
BCS. x. 16 (who uses & and 7 for the 
taking of the pan), and cf. MQS, vi. 1.8; 


For the Brihmana see TS. v. 2. 1. 1-5. 
This section gives the Mantras for the 
placing of the fire on a throne; with a 
the Adhvaryu steps four times to the east, 
holding the fire above the navel ; with 
vb and c-f he turns round towards the 
right ; with g he loosens the knot of the 
sling holding the pan; with h he takes 
it, and with i he reverences the fire, and 


KOS. xvi. 5. 11-20. 


4 This verse is also given in full ini. 3. 14 e, 


and in iv. 2. 2 ad. 


5 KS. has abhi no nivartasva ; MS. (i. 7. 1) md- 


vartasxa; VS. no ni rariasva; MS. and 
VS. after varcasa have prajadya dhanena 
sanyd medhayd rayya posena; KS. omits 
the last two but follows the order of MS. 
and VS. 


iv.2.1—] The Preparation of the Ground for the Fire [808 


d O Agni [2], O Angiras, a hundred be thy returns, 
A thousand thy movements ; 
With the increase of their increase 
Do thou bring back for us what is lost, 
Bring back to us wealth.’ 
e Return with strength, 
Return, O Agni, with food and life ; 
Again guard us on all sides.’ 
f Return with wealth, 
O Agni, fatten with the stream, 
All-gaining on every side.’ 
g Unloose from us, O Varuna, the highest, 
The lowest, the midmost knot [3]; 
Then may we, O Aditya, in thy rule, 
Be guiltless before Aditi.® 
h I have drawn thee, thou hast become within, 
Be thou firm and motionless, 
Let all the folk desire thee ; 
In him establish the kingship.* 

i In greatness hath he arisen erect in the van of the dawns ; 
Emerging from the darkness, he hath come with the light ; 
Agni, with radiant brilliance, fair limbed, 

On birth hath filled every seat.° 

k Do thou sit down in the lap of this mother [4], 
O Agni, knowing all the ways ; 

Consume her not with light nor with heat, 
Within her shine with pure radiance.°® 
1 O Agni, with glow 

Within thine own seat of the pan, 
Heating with her blaze, 
Be thou, O all-knower, auspicious. 

m Becoming auspicious to me, O Agni, 
Do thou sit down auspicious ; 
Having made all the quarters auspicious, 
Sit here on thine own birthplace. 

nm The gander seated in purity, the bright one seated in the atmosphere, 
The Hotr seated at the altar, the guest seated in the house, 

Seated among men, seated in the highest, seated in holy order, 
seated in the firmament, 
1 KS. and VS. have adhd for tasam, MS. atha. * KS. and MS. have dvicdcalat; in d KS. has 


2 This and the next verse are given in full at asme (v.1.asmai), MS. asmé rastrani dharaya, 
i. 6. 8iandk. MS, (i. 7. 1) has dmhasah VS. ma tvdd rastram ddhi bhracat. 
for viguitah in c, and so KS. and VS. ° This is RV. x. 1. 1 without variant. 


8 This verse occurs in full at i. 5. 11k. 6 k-m are found in iv. 1. 9 k-m. 
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Born of the waters, born of the cows, born of holy order, born of the 
mountain, the great holy order.’ 
iv. 2.2. a From’ the sky was Agni first born, 
From us secondly he who knoweth all, 
In the waters thirdly the manly, 
The pious man singeth of him, the undying, as he kindleth him.* 

b We know thy three places threefold, O Agni, 

We know thy seat that is established in many places ; 
We know thy highest name in secret ; 
We know the spring whence thou hast come.‘ 

c The manly souled kindleth thee in the ocean, in the waters, 
In the breast of the sky, O Agni, he who gazeth on men ; 
Thee standing in the third region [1], 

In the birthplace of holy order, the steers inspirited.* 
d Agni hath cried, like Dyaus thundering, 

Licking the earth, devouring the plants ; 

Straightway on birth he shone aflame, 

He blazeth with his light within the firmaments.° 
e Eager, purifying, the envoy, the wise one, 

Agni, the immortal, hath been established among men ; 

He beareth and darteth forward his ruddy smoke ; 

The sky he attaineth with his pure radiance.’ 
Jf The banner of the whole world, the germ [2], 

Filled on birth the firmaments ; 

Even the firm mountain he cleft passing over, 

When the five peoples sacrificed to Agni.® 
g Receptacle of prosperity, supporter of riches, 

Granter of thoughts, guardian of the Soma, 

Son of the bright one, of strength, the king 

Is resplendent within the waters, kindled before the dawns.° 
h He who first maketh for thee to-day, O thou of wondrous radiance, 

A cake rich in ghee, O god Agni ; 

Do thou bear him ever on to the better, 


1 This is given also in full at i. 8. 15 1. dbabhiitha. 

2 Cf. KS. xvi. 9; MS. ii. 7.9; VS. xii. 12-28. 5 In RV. x. 48. 3 apdm updsthe is read and 
For the Brahmana see TS. v.2.1.6. This arardhan for ahinvan ; MS. has agrbhnan. 
section gives the verses used for the © This is found also in full at i. 3.14 €; iv.2. 
adoration of tho fire in the pan with the 1b. Itis RV. x. 45. 4. 
hymn of Vatsapri; RV. x.45; seeApCS. 7 This is RV. x. 45. 7; KS. and MS. have 
xvi. 11. 6; BOS. x. 16 ad fin.; MQS. vi. arusah. 

1.3; KOS. xvi. 5. 21, 22. 8 This is RV. x. 45. 6; KS. and MS. have 

3 This is found in full also ati. 3.140 Itis jujie and raja. 

RV. x. 45. 1 without variant. 9 This is RV. x. 45. 56. RV., KS., MS., and 

“In RV. x. 45. 2 dhadma vibhria is read ; KS. VS. all have visuh, which is clearly right’; 


transposes c and d, and MS. ends with ef. above, p. ]xxxviii. 


iv.2.2—] The Preparation of the Ground for the Fire [810 


To glory allotted by the gods, O youngest one [8]. 
¢ Give him portion, O Agni, in praises ; 
Give him portion in every hymn that is sung, 
Dear shall he be before Strya, dear before Agni ; 
With what is born, what is to be born shall he be victorious.’ 
k Thee, O Agni, the sacrificers through the days 
Bear as many riches desirable ; 
With thee desiring wealth, 
Eagerly they revealed the stall rich in kine.° 
1 Shining like gold, he hath become widely resplendent, 
For glory shining with immortal life ; 
Agni became immortal in his strength, 
What time prolific Dyaus begat him.‘ 
iv. 2. 3. a O° Lord of food, accord us food, 
Uninjurious, impetuous ; 
Do thou further the donor, 
Bestow strength on our bipeds, our quadrupeds.® 
b May the All-gods thee, 
O Agni, bear up with their thoughts ; 
Be thou to us most propitious, 
With kindly face, abounding in light,’ 
c Come forward, O Agni, rich in light, 
With auspicious rays ; 
Shining with great radiance, 
Harm not our offspring with thy body." 
d With kindling-wood serve Agni, 
Awaken the guest with ghee ; 
In him [1] offer oblations.’ 


1 This is RV. x. 45. 9. KS. has devahitam if there is an ash in the pan, then he 
yavisthya. puts it into water with /-h; 7 and k 
2 This is RV. x. 45. 10. accompany the replacing of the ash— 
$ This is RV. x. 45. 11. RV., KS., and VS. wrung out—in the pot, and with J and m 
have vasu, and KS, apavran; MS. has for he puts the fire again in the pan; with 
b dutam krnvina ayajanta havyaih. ” he rekindles the fire, and pays rever- 
4 This is RV. x. 45.8. It is found in full at ence with o and p; see ApOQS. xvi. 11. 3; 
1,3.14q; iv. 1.107, 12, 4-13. 1; BOS. x. 18, and ef. MOS. vi. 
5 Cf. KS. xvi. 10; KapS. xxv. 1; MS. ii. 7. 1.3; KCS. xvi. 6. 8, 15-7, 2. 
10; VS. xi. 83; xii. 80-44. FortheBrah- ° It is clear that praddtdram is meant here, 
mana see TS, v. 2.2. This section gives but in the other Sanhitis pra-pra seems 
the Mantras for the taking of the fire in to be meant, though in KS. the absence 
the pan to the place of the piling of the of accents leaves this uncertain. 
fire; with a he puts on the fire a stick 7 The other Sanhitas read givds tvdm. TS. v. 
of Udumbara wood dipped in the Vrata 2. 2. 3 takes taniva as referring to Agni, 
milk ; with b he puts the pan with the but it might refer to the part affected. 


fire on a cart with two poles on the ® The other Sanhitas have arcibhis tudm. 
Praiiga ; with c he advances, and with d ° This is RV. viii. 44. 1 without variant. 
puts a stick on ; ¢ is used for a Ksatriya ; 
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¢ Far-famed is this Agni of Bharata, 
Since his great light shineth like the sun; 
He who overcame Piru in battle 
Hath shone forth, the heavenly guest, propitious for us.’ 
Jf O ye waters divine, accept these ashes ; 
Place them on a resting-place, in the fragrant region ; 
To him may the ladies with noble spouses bow ; 
Like a mother her son, do ye kindly bear him? 
g In the waters, O Agni, is thy seat [2], 
Thou enterest the plants ; 
Being in the germ thou art born again.® 
h Thou art the germ of plants, 
The germ of trees, 
The germ of all things, 
O Agni, thou art the germ of the waters.‘ 

4 With ashes having satisfied thy birthplace 
And the waters, on the earth, O Agni, 

In unison with thy mothers, 
Full of light hast thou again taken thy seat.° 

k Having again come to thy seat, 

And to the waters, to the earth, O Agni, 
Within her thou liest, most auspicious, 
As on the lap of a mother.® 

t Return with strength [3], 

Return, O Agni, with food and life ; 
Again guard us on all sides.’ 

m Return with wealth, 

O Agni, fatten with the stream, 
All-gaining on every side.’ 

m May the Adityas, the Rudras, the Vasus, kindle thee again ; 
The Brahmans again with offerings, O bringer of wealth ; ° 
With ghee do thou increase our bodies ; 

May the wishes of the sacrificer become true.’ 


1 This is found also in full above at ii. 5. 12 y. is to be explained on the model of the 
2 MS. and VS. have grbhnita; MS. has sanidah vocatives with nom, and ca. Cf. pp. 15, 
for supdtnih ; VS. has vibhridpsv énat, n.1; 274,n.1; 281,n.2. prasad as trans. 
8 KS, and MS. have sdm, but probably this is rare. TS. does not lingualize the s of 
should be read as sdn. This is RV. viii. matrbhis. 
48. 9, which also has san. ¢ This verse is modelled on the preceding. 
4 Without variant in the other Sanhitas. 7 These verses occur in full above ati. 5.3% 
5 If prthivim is construed with dsadak, the and k; iv. 2.1leand/f. 
position of ca is correct, but in the next *° MS, has vasudhite agne, KS. vasudhitam agne, 
line this explanation is not possible ; it KapS. vasudhitim agne; MS. and VS. have 
is, however, perhaps the case that apa¢g tanvam, KS. has not the half-verse. 


ca prthivim is in apposition to yonim and = ® This is RV. i. 147. 2 with no for me. 
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o Hearken to this our call, that is offered, O youngest one, 
Of the most generous one, O thou that hast power ; 
One hateth, one praiseth. 
As praiser I praise thy body, O Agni.’ 
p Be thou a bounteous patron, 
Giver of riches, lord of riches ; 
Repel from us the foes.? 
iv. 2. 4. a Go® hence, depart, creep away, hence, 
Ye that are here of old and ye that are new, 
Yama hath given this resting-place of earth, 
The Pitrs have made this world for him.‘ 
6 Thou art the ash of Agni, thou art the dust of Agni. 
c¢ Thou art accord, fulfilling love ; in me be the fulfilling of thy love. 
d Be united your dear bodies, 
Be united your dear hearts, 
Be your breath united [1], 
United my body.® 
e This is that Agni in whom as a belly 
Indra placed the pressed Soma eagerly ; 
Thou art praised, O all-knower, for winning 
Booty a thousandfold, like a swift steed.’ 
f O Agni, thou comest to the wave of the sky, 
To the gods thou speakest, those of the altar ; 
The waters above in the realm of the sun, 
And those below wait (on thee).’ 
g O Agni, thy radiance in the sky, the earth, 
The plants (2], or the waters, O holy one, 
That whereby thou didst outspread the broad atmosphere, 

1 KS. and MS. have nindati and the latter has see ApCS. xvi. 14; BCS. x. 19-21, and 
vavanda; both huve vandarum, VS. has ef, MOS. vi. 1. 8; KOS. xvii. 1. 3-17; 
vandarus. xvi. 7, 14. 

2 VS. has vdsupate vasuddvan ; MS. adds atthe ‘ This verse is a variant of RV. x. 14.9; KS. 
end yani kani ca cakrma. RV. ii. 6. 4 and VS. omit idam; prthivyadh is really 
agrees with VS. a genitive of apposition, as in the case of 

3 Cf. KS. xvi. 11; KapS. xxv. 2; MS. ii. 7. sanim goh in ¢ below, and see p. 308, n. 5. 
11; VS. xii. 45-55. For the Brihmana 5 This is not in MS. or VS., but is found in 
see TS. v. 2.8; 5.6.2. This section gives KS. vii. 12as here. The variation of sam 
the Mantras for the piling up of the priyé and sdmpriydh is absurd, and sdém 
Garhapatya: withathe Adhvaryu makes should be read separately in each case. 
ready the foundation, and spreads sand © This is RV. iii. 22. 1, but that has sahas- 


and salt earth over it with 6 and c; the 
sand and earth he mixes with d; with 
e-h he lays down in the middle four 
bricks; with ¢ and k he places two in 
front, and with / and m two behind ; the 
remaining thirteen he deposits with n 
and o in each case and adds (fdya-sida ; 


rinam ; KS., MS., and VS. agree with TS. 
For the sense of c and d cf. Oldenberg, 
Rgveda-Noten, i. 248, 244. 


7 This is RV. iii. 22. 3, but that has rocané 


parastat, and is followed by VS.; MS. has 
rocanah, KS. yds tv avastaa followed by ya 
va puro rocane suryasya. 
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Glittering is thy gleam, moving and men espying.' 
h May the Agnis of the dust 
In unison with those of the floods 
Accept the oblation offered, 
The rich healthful viands.’ 
2 As food, O Agni, accord to the sacrificer 
The gain of a cow, wondrous enduring ; 
Be to us a son, a scion, full of life ; 
This, O Agni, be thy lovingkindness towards us.° 
k This is thy due place of birth, 
Whence born thou didst shine, 
Mount it, O Agni, knowing it [3], 
And make our wealth increase.‘ 
“ Thou art a piler ; in the manner of Angiras be firm with that deity. 
m Thou art a piler round ; in the manner of Angiras be firm with that deity. 
m Fill the world, fill the hole, do thou sit down auspicious ; 
Indra and Agni and Brhaspati 
Have placed thee on this birthplace ; 
o The dappled kine, streaming with milk, 
Mix the Soma, 
Clans in the birthplace of the gods, 
In the three realms of sky.° 
iv. 2. 5. a@ Be® united, be in harmony, in affection, 
Radiant, with kindly thought, 
Clothed in food and strength, 
United have I made your minds, your ordinances, your hearts.’ 


1 This igs RV. iii, 22. 2, which has, like VS., bricks, and with / covers them with the 


apsv 4; KS. and MS. substitute yd? purva- net of the sling ; they then return, and 
tesv osadhisy apsu. with m he adores the Ahavaniya or the 
2 This is RV. iii. 22. 4, which has inc yajram Garhapatya ; » and o are used for the 


Sampraisa of the Adhvaryu, and for the 

filling of the buckets with water ; with 

p and q the ploughs are yoked, and r and 

s accompany the ploughing ; ¢ is used as 

5 This is RV. viii. 69, 8 without variant, the furrows are ploughed three by three, 

6 Cf. KS. xvi. 11, 12; KapS. xxv. 2,3; MS. and u is said as he touches the stdntarda- 
ii, 7. 11, 12; VS. xii. 57-72. For the lini; see ApCS. xvi. 10. 5-20. 7, and cf. 
Braihmana see TS. v. 2.4. This section BQS. x. 21-25 where n and o are used 
gives the Mantras for the ploughing of the for the touching of the thongs of the 
earth for the sake of the piling of the ploughs, and ¢and u are used when the 
Ahavaniya; with a-d he unites the fire Adhvaryu gazes on the furrow; MOS. vi. 
of the pan with the fire piled up in the 1.8; KOS. xvii. 1. 19-2, 12. 
Garhapatya ; with e he removes the fire 7 In this verse two verses are really combined, 
from the sling, and with / grasps the which the other Sanhitas recognize in 
sling ; he deposits it in a natural cleft or the division of the text. 


hole with g; with i-2 he piles up three 
4 [u.0.8. 19] 


adriho; KS, and MS. read pravanéna. 
VS. agrees with TS. 

3 This is RV. iii. 22. 5 without variant. 

4 This is also found in full at i. 5. 5/2 


iv.2.5—] The Preparing of the Ground for the Fire 
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b O Agni of the dust be overlord for us ; 
Bestow food and strength on the sacrificer.’ 
c Thou, O Agni, art of the dust, 


Rich, full of increase, 


Making all the regions propitious 
Thou hast sat down on thine own birthplace.’ 


d Be ye of one mind for us, 
One dwelling [1], spotless ; 


Harm not the sacrifice, nor the lord of the sacrifice, O all-knowers ; 
Be ye two auspicious to-day unto us.° 
e As a mother her son, the earth, 
The pan, hath borne Agni of the dust in his own birthplace ; 
In unison with the All-gods, the seasons, 
Let Prajapati, all-worker, release it.‘ 


Ff The bright light 


Born beyond this firmament, 


May that convey us beyond our foes, 


O Agni Vaicvanara, hail!° 


g Homage to thee, O Nirrti of every form [2], 
Loosen ye this bond made of iron; 
Do thou in accord with Yama and Yam! 


Mount this highest vault.® 


h The bond that Nirrti, the goddess, 
Bound on thy neck, not to be loosened, 
This I loosen for thee as from the middle of life ; 
Then living, let loose, do thou eat the food.’ 

t Thee in whose cruel mouth here I make offering, 
For the loosening of these bonds, 


As ‘ earth’ men know thee, 


As ‘Nirrti’ [3], I know thee on every side.® 
k Seek the man who poureth not offering nor sacrifices ; 
The road of the thief and robber thou followest ; 
Seek another than us, that is thy road ; 
Homage be to thee, O Nirrti, O goddess.° 


1 In VS. xii. this is added to the last two 
Padas of a to make verse 58. 

2 KS., MS., and VS. agree in reading tvdm agne 
purisyah. 

3 Found also above at i. 3. 7 n. 
saicetasau, 

* KS. has alone vicve deva with samvidanah. 

5 KS. has dyumat for svaéha; MS. inserts 
mahac citram for gukram. 

6 KS. has tigmatejah for vigvaripe, and ¢ria for 
cria; MS. and VS. have tigmatejah. 


VS. has 


7 KS. and MS. havo yim... pdcam, and in 
c tam ta... dyuso ni mddhye; KS. con- 
tinues adhd visiiak ; VS. has avicrtyam and 
dthaitim ... prasitah. 

8 KS. has yat ta asmin ghora asan and adds 
kam at the end; inc it has yam ivi jano 
bhiumir itt pramandate; VS. has ydsyds te 
ghora dsdn and in c agrees with KS.; ind 
it has nirrtim tva. 

® KS., MS., and VS. have thi for esi. 


315] 


The Ploughing of the Earth [—iv. 2.5 


l Praising Nirrti, the goddess, 
Like a father his son, I weary her with my words ; 
She who knoweth all that is born, 
Discerneth, the lady, every head.’ 
m Abode and collector of riches, 
Every form she discerneth with might [4], 
Like the god Savitr of true laws, 
Like Indra, she standeth at the meeting of the ways.’ 
nm Make firm the straps, 
Fasten the buckets ; 
We shall drain the well full of water, 
That never is exhausted, never faileth.°® 
o The well with buckets fastened, 
With strong straps, that yieldeth abundantly, 
Full of water, unexhausted, I drain.‘ 
p The sages yoke the ploughs ; 
They stretch apart the yokes, 
Wise with goodwill among the gods." 
q Yoke the ploughs, stretch apart the yokes, 
Here sow in the womb made ready the seed [ 5] ; 
Through our song be there audience with profit for us ; 
May the ripe (grain) be brought low by the sickle.° 
r The plough, of keen share, 
Propitious, with well-polished handle, 
Plougheth up a cow, a sheep, 
And a fat blooming maid, 
A chariot support with a platform.’ 
s With prosperity may our ploughs cleave the ground, 
With prosperity may the ploughers go round the yokes ; 
Prosperity (may) Parjanya (give) with honey and milk, 


1 This is not in the other Sanhitas. 

2 RV. x. 139. 3 begins rdyé budhnah and ends 
dhandnam ; cf. AV. x. 8. 42. 

8 This is RV. x. 101. 5, which, however, 
transposes a and b and ends susékam anu- 
paksitam. Itis notin the parallel passages 
of the other Sanhitas, but KS. xxxviii. 14 
has a version like that of TS. RV. has 
the older form avatam. 

4 This is RV. x. 101. 6, which has iskridhavam, 
and avatam. 

6 This is RV. x. 101. 4, with which the 
other Sanhitis agree; AV. ili, 17. 1 has 
sumnayau and one MS. in KS. sumnayuh. 

6 This is RV. x. 101. 3, which has tanudhvam, 


srnyah, and ¢éyat; KS. has krto yonith, 
srnyah, but dgat; MS. has srnyak, and VS. 
agrees with RV. srnya is easier but 
srnyah is presumably the older version. 
Cf. also AV. iii. 17. 2 with Whitney’s 
note ; Vedic Index, ii. 471. 


7 This is AV. iii, 17. 3, which has pavirdvat 


(VS. paviravat) sugimam somasatsaru, while 
KS., MS., and VS. have somapitsaru ; TS. 
clearly here has a superior tradition ; 
possibly for sugévam susimam should be 
read as suggested by BR. AV. has piva- 
rim ca prapharyam, and all except TS. and 
VS. invert dand e; VS. has tdd ud vapati, 
while the rest have ud id vapati. 
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And do ye, O Guna and Stra, accord prosperity to us.’ 
t Wishes, O milker of wishes, do thou milk 

To Mitra and Varuna ; 

To Indra, to Agni, to Pusan, 

To the plants, and to offspring.’ 
u The furrow anointed with ghee, with honey, 

Approved by the All-gods, the Maruts, 

Full of strength, swelling with milk, 

Do thou, O furrow, turn towards us with milk.® 


iv. 2.6. a The‘ plants born 


Three generations before the gods, 


Of the brown ones I celebrate 


The seven and a hundred abodes.’ 
b A hundred, O mother, are your abodes, 


A thousand too your shoots, 


Therefore do ye, with a hundred powers, 


Make him whole for me.*® 
c With flowers, with shoots, 


Fruit-bearing and without fruit, 


Like steeds victorious 


The plants are strong to help.’ 


d ‘Plants’, O ye mothers, 
I hail you, O goddesses ; 


Go bearing away defilement, 


Defilement | 1] destroying.* 


e In the Agvattha is your seat, 


In the Parna is your dwelling made; 


1 This corresponds as regards a and b with 
RV. iv. 57. 8, which, however, has krsantu 
for tudantu and vihaih; VS, agrees with 
RV. but has sv for nak; AV. iii. 17. 5 has 
suphdlah but as TS. vaihin; MS. and KS. 
have suphalah, and both have réhaih, MS. 
also having kindy abhy étu. In e¢ and a 
the rest all vary, but TS. agrees with RV. 
cunam must mean ‘ prosperity’ here, 

2 KS. has in cand d indrayiguibhyam prajdibhya 
osadhibhyah; MS. in ii, 7. 14 has a, d (as 
in KS.), c, and b in the order a, b, c, d; 
Vs. agrees with KS, 

* KS. and MS. have sri ajyatim, followed by 
anumataa in MS.; in c they have “rjo 
bhagaan madhumat pinvanind; VS. agreos 
with TS, 

* Cf. KS. xvi. 18; KapS. xxv. 4; MS. ii. 7. 
13; VS. xii. 75-96. For the Brahmana see 
TS. v. 2.5.5. In ApQS, xvi. 19. 11 four- 


teen verses are prescribed for the sowing, 
and according to the comm. the extra 
six are alternatives; BCS. x. 25 recognizes 
only fourteen (8+34+3+45); ef. also MCS. 
vi. 1.3; KOS. xvii. 3. 8. 

* In RV. x. 97, which is parallel with the 
section in context, the verse begins yd 
dsadhih purva jdiéh, and in e mdnai ni: is 
read; KS. and MS. have yd dsadhayah 
prathamajah ; KS. has mdnait ni, MS. 
manvoé ni; VS. agrees with RV. 

S RV. x. 97. 2; KS. and VS. have ddhd. 

* RV. x. 97. 3 omits b and prefixes our a with 
osadhih priti modadhvam ; so VS.; KS. and 
MS. agree with TS. 

* RV. x. 97, 4 agrees as to a and b, but fore 
and d it and VS. have sanéyam dqvam gam 
vasa dimanam tava purusa ; KS. has rdksah 
for rapah. 


317] The Sowing [—iv. 2.6 


Cows shall in truth be your share 
If ye shall gain this man. 
Ff In that in strength I seize 
These plants in my hand, 
The soul of the disease perisheth, 
As before one that taketh alive.’ 
g When the plants come together 
Like princes at the assembly, 
Sage is the physician called, 
Slayer of Raksases, overpowerer of diseases.* 
h Remover is your mother by name, 
And ye are helpers ; 
Ye are winged streams | 2]; 
Remove whatever is unwell.‘ 
@ Let one of you aid another, 
Let one be of assistance to another ; 
All the plants in unison 
Do ye further this speech of mine.’ 
k The strength of the plants hath arisen 
Like cows from the pasturage, 
Of them that are fain to win gain, 
To the self of thee, O man.° 
t Beyond all obstacles, 
Like the thief the pen, they have strode, 
The plants have shaken away 
Every defilement in the body.’ 
m Those [3| that have mounted thy self, 
That have entered every limb, 
May they repel thy disease, 
Like a dread intercessor.* 
m O disease, do thou fly forth 
With the eagle, the blue jay (kikidivi) 
With the rush of the wind, 


1 KS. and MS. have the double subjunctive asi niskriah (MS. sdmkriih) ; KS. has stha. 
sanavatha, This is RV. x. 97. 5. 5 This is RV. x. 97. 14, which omits dsadhayahk ; 

2 This is RV. x. 97. 11 which in a has yad ima MS. has dsadhayah in the place of idam ; 
vijayann aham ; KS. agrees with TS., but KS. and VS. agree with RV. 

MS. and VS. with RV. 6 This is RV. x. 97. 8; all agree. 

8 RV. x. 97. 6 has ydtrmisadhir samdigmata; 7 RV. x. 97. 10 has osadhih and tanvah; so 
KS. has yiéd vsadhayas samagmata; VS. VS.; KS. has with MS. vsadhayak and 
agrees with RV., and MS. with TS., but tunvah but reads kimcit. 
in c it ends with kavi. 8 RV. x. 97. 12 and VS. agree only in the last 

4 RV. x. 97. 7 and VS. have iskrith and end Pida, which is also in AV. iv. 9. 4, where 
niskytih; in ec they read sirah and end see Whitney’s note. KS. omits ydh in b, 


with krtha ; KS. and MS. read in b ‘vam MS. transposes the verbs of a and b. 


iv.2.6—] The Preparing of the Ground for the Fire [318 


With the whirlwind do thou disappear.’ 

o Rich in steeds, rich in Soma, 
Full of strength, full of power, 
I have found all the plants 
For his safety.’ 

p The fruitful, the fruitless, 
The flowering, the flowerless, 
Impelled by Brhaspati, 
May they free us from tribulation.*® 

q The [4] plants whose king is Soma, 
And which have entered the earth, 
Of them thou art the highest, 
Impel us to long life.‘ 

y Falling from the sky 
The plants said, 
‘He, whom we reach while in life, 
Shall not come to ill.’® 

s Those that hear now 
And those that are gone far away, 
Coming all together here 
Give ye him healing.‘ 

t May the digger of you come to no ill, 
Nor he for whom I dig you ; 
May all our bipeds and quadrupeds 
Be free from disease.” 

u The plants hold converse 
With Soma, the king, 
‘The man for whom the Brahman prepares (us), 
We, O king, bring to safety.’ ® 

iv. 2. 7. a@ May” he harm us not who is father of earth 


1 RV. x. 97. 18 has cdsena kikidivind; so KS. KS. has a and b of s as here only. 
and VS, but MS. has kikidivya. For the 7 RV. x. 97. 20 agrees, and so VS. 
kikidivi cf. Vedic Index, i. 156, 8 RV. x. 97. 22 agrees, and so VS. 
2 All agree (RV. x. 97. 7) except that MS.has ° Cf. KS. xvi. 14; KapS. xxv. 5; MS. ii. 7. 
dayuksi. 14; VS. xii. 102-113. With a-d the 
3 RV. x. 97. 14 and VS. agree; KS. and MS, Adhvaryu casts lumps of earth from the 
in b read akocgah and koginih. quarters, ending with that where his 
4 This verse agrees (except for dsadhik) with enemy is; with e-k he scatters sand, and 
RV. x. 97. 18 a (19 a), 19 b (visthitahk), and with / he puts gravel round the place of 
18 c; dis quite different. the piling of the altar, the Ahavaniya in 
5 RV. x. 97.17, MS., and VS. agree ; KS. has this case; with m, and in the case of 
*nlebhyah pari. a Rajanya n, he scatters the sand; see 
6 RV. x. 97. 21 agrees as to a and b; it then ApOS. xvi. 20, 5-18; BOS. x. 26; MOS. 
reads sdrvdh samgdiya virudho ’syai sam vi. 1.6; KOS. xvii. 3. 11-16. 


datia viryam ; 80 VS.; MS. omitss, ¢, and u; 


319] 


The Scattering of the Sand 


[—iv. 2.7 


Or who, of true law, created the sky, 
And he who created the great bright waters ; 
To what god shall we offer with oblation ?! 


6 Turn towards (us), O earth, 


With the sacrifice, with milk ; 
Over thy caul let Agni, aroused, creep.” 

c O Agni, that of thee which is pure, which is bright, 
Which is cleansed, which is fit for offering, 


That we bear to the gods.® 


d@ Food and strength do I take hence [1], 
From the abode of holy order, from the birthplace of immortality. 
May it enter us, in cattle and in plants ; 
I abandon decline, lack of food, and ill-health.‘ 
e O Agni, strength and fame are thine, 
Thy rays shine mightily, O rich in light ; 
O thou of broad radiance, with thy might, strength worthy 


of laud, 


Thou bestowest on the worshipper, O sage.* 
J Do thou extend over men, O Agni, 

Ruling over wealth for us, O immortal one ; 

Thou art the master of a glorious form, 


Thou fillest glorious wealth.° 


g O son of strength, O all-knower, 
Rejoice in our fair praises [2], being adored in our prayers ; 
In thee have they placed food, rich in seed, 
Of wondrous aid, of prosperous birth.’ 
h With pure radiance, with bright radiance, 
With undiminished radiance, thou comest forth with thy light ; 
Visiting thy parents thou aidest them ; 


Thou fillest both worlds.’ 


i The righteous, the bull, common to all men, 


1 This agrees exactly with RV. x. 121. 9; 
VS. has md, and for jajaéna in b vyanat 
and prathamah for brhatih; KS. and MS. 
agree in the two latter readings, but 
omit va. 

2 KS., MS., and VS. have arohat. 

3 MS. omits ée, and KS., MS., and VS. have 
yac ca yajniyam. 

4 KS. has ddy rtasya yonim mahisasya dharam 
and inc di taniisu ; MS. has adi ghrtasya and 
then as in KS. in b. VS. has ddam riasya 
and as in KS. and MS. ; in c it has ma 
for no and a tanisu. 

5 Allagree in this verse, which is RV. x. 140. 1. 


6 All agroe also in this verse, save that RV. 
x. 140. 4 and VS. have kratum at the 
end. 

7 RV. x. 140. 3 has bhirivarpasah, in which 
KS., MS., and VS, agree; KS. has vigva for 
isak. The construction is not easy, but 
probably the nominal forms are all 
really acc. In MS. v. Schroeder prints tva 
ésah. 

8 RV. x. 140. 2 has mdtdra; MS. and VS. 
agree; RV., KS.,and VS. put ubhé at the 
end of d; MS. agrees with TS. but has 
prnasi. 
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iv.2.7—] The Preparation of the Ground for the Fire 


Agni, men place before them for favour, 
Thee with their speech, that art ready to hear and most extending, 
The divine, the generations of men.’ 
k Preparer of the sacrifice, the wise, 
Who ruleth for great gain, 
The giver of the Bhrgus, the eager, skilled in the sacrifice ; 
Thou fillest glorious wealth.’ 
L Ye are pilers, ye are pilers around, do ye pile upwards as a support, 


with that deity, sit ye firm in the manner of Angiras.° 
m Swell up, let thy strength be gathered 


From all sides, O Soma. 


Be strong in the gathering of might.‘ 
m Let thy milk draughts, thy strength be united, 
The mightinesses of him who overcometh the foe ; 
Swelling for immortality, O Soma, 
Place in the sky the highest glories,® 
iv. 2.8. a@ He® hath overcome every foe, every enemy ; 
That Agni saith, that saith Soma too ; 
Brhaspati, Savitr, say this of me, 
Piisan hath placed me in the world of good action.’ 
6 When first thou didst cry on birth, 
Arising from the ocean or the dust, 
The wings of the eagle, the limbs of the gazelle, 
That is thy famed birth, O steed.® 
e Thou art the back of the waters, the birthplace of Agni, 
The ocean swelling on either side ; 
Growing to might [1] as the lotus flower, 


1 RV. x. 140. 6 has vigvadargatam ; so KS., MS., 
and VS. ; in d MS. has daivam and KS. 
yuja viprasah. 

2 RV. x. 140.'5 has riéidhasah mahdh and in e 
ratim radmdsya subhagam mahim isam da- 
dhdast and as usual iskartaram ; KS. agrees 
but has kratum for rayim; so MS.; VS. 
agrees with RV. The verse is in the TS. 
version not translatable. 

3 Cf.iv. 2.4 land m. 

4 This is found above at iii. 2. 5 k; there is 
no variant in the other texts. The 
Pratika is found above at ii. 3. 14 m; 
5.12¢; iii, 1. 11. 

® This like the preceding verse is found in 
Pratika at ii. 3.14; 5.12¢; iii. 1. 11d. 

6 Cf. KS. xvi. 15; MS. ii. 7.15; VS. xiii. 2-8. 
For the Brihmana see TS. v. 2. 6. 5-7. 5. 
With a the horse is made to advance to 


the Darbha bunch with its right foot, 
and then turned round from left to right 
and a second time brought to the Darbha 
with b; with c a lotus leaf is deposited 
on the footprint of the horse; withd the 
gold plate is deposited on the top, and 
with ¢ a golden man is put on that again ; 
he rubs the figure with f and addresses 
it with g-7; see Ap(s. XV1. 22. 1-4; 
BCS. x. 27 and 30 agree in the main; 
ef. also MOS. vi. 1.6; KOS. xvii. 4. 1-6. 

7 KS. has this at xxxix. 1 with saviténdras 
tad Gha ine; MS. i. 5.3; 6. 2 have this 
reading and nak for ma& in d, with abhy 
astham. 

8 KS. xxxix. 1 ends as RV. i. 163. 1 with upa- 
stutyam mahi jatam; MS. i. 6 2 in ec has 
syend te paksd harinvta bahu, and in d upas 
stityame 


321) The Movements of the Horse 


[(—iv. 2.9 


Do thou extend in width with the measure of heaven.’ 
d The holy power born first in the east 

Vena hath disclosed from the shining boundary, 

He hath revealed its fundamental nearest forms, 

The womb of being and of not being? 


e The golden germ first rose ; 


Born he was the only lord of creation ; 
He supporteth the earth and the sky ; 
To what god shall we offer with oblation.® 
Jf The drop hath fallen on the earth [2], the sky, 
On this seat, and on the one which was aforetime ; 
The drop that wandereth over the third seat 


I offer in the seven Hotris.‘ 


g Homage to the serpents 
Which are on the earth, 


The serpents in the atmosphere, in the sky, 


To those serpents homage.® 


h Those that are there in the vault of the sky, 
Or those who are in the rays of the sun, 
Those whose seat is made in the waters, 


To those serpents honour. 


4 Those that are the missiles of sorcerers, 
Or those that are among the trees, 


Or those that lie in the wells, 


To those serpents honour.’ 


iv. 2.9. @ Thou® art firm, supporting, unoverpowered, 


1 This is given above with a variant at 
iv. 1. 8. 

? This is AV. iv. 1. 1 without variant; see 
Whitney’s note. 

3 This is found also in full ativ. 1. 8 n, and 
in Pratika at ii, 2. 12 a. 

* This is found in full at iii. 1.84. The 
other texts have the usual samanam for 
trttyam. 

5 KS. has prthivyaim ddhi; MS. and VS. agree 
with TS. 

6 KS. has vddah, MS. ami, VS. vdmi; KS. 
and MS. have yé apsu sdddansi (sdddnsi MS.) 
cakriré, 

7 KS. has yésu vi ydtudhdndh; MS. has yé 
vanaspatinam ; MS. and KS. omit vd in o. 

* Cf. KS. xvi. 16; xxxix. 8 (b); MS. ii. 7.16; 
VS. xiii. 16-40. For the Brahmana cf. 
TS. v. 2. 8. 8-6; 5. 8.1; 5.2.4; 4.1,2. 
This section gives the Mantras for the de- 
positing of the various bricks ; with a the 


5 [x.0.8, 19] 


Adhvaryu takes a naturally perforated 
brick and lets the horse smell it and 
with 6 deposits it in the middle of the 
fire, the different parts of the Mantra 
being adapted to different occasions ; 
with cand d@ a Dirva ‘ brick’ is deposited ; 
with e and f he deposits the As&idha 
brick; with g-i, with curds mixed with 
honey, he anoints a tortoise, and de- 
posits it with k; with J he deposits the 
pestle, with m the pan, with n and o the 
Vamabbrt after placing two fragments of 
gold on the brick, with p he deposits the 
three Retahsic bricks; with q and r he 
sacrifices on the pan and puts gold 
splinters on the head of the man victim ; 
with s he casts gold fragments in the 
mouth of the head of the man, or? can be 
used; « serves for throwing fragments 
on the right and left eyes; » is used 
while the head is filled with curds mixed 


iv.2.9—] The Preparation of the Ground for the Fire [822 


Well wrought by Vigvakarman ; 
Let not the ocean smite thee, nor the eagle ; 
Unshaking do thou make firm the earth.’ 

b May Prajapati seat thee on the back of earth, capacious, extending ; 
thou art extent, thou art earth, thou art the world, thou art the earth, 
thou art Aditi all-sustaining, sustainer of all the world ; sustain the earth, 
make firm the earth, harm not the earth, for all expiration, cross-breathing, 
up-breathing, for support [1], for motion; may Agni protect thee with 
great prosperity, with most auspicious covering; with that deity, in the 
manner of Aiigiras, do thou sit firm. 

¢ Arising from every stem, 

From every joint, 
Do thou, O Durva, extend us 
With a thousand, a hundred.’ 
d Thou that extendest with a hundred, 
That arisest with a thousand, 
To thee, O goddess, O brick, 
Let us sacrifice with oblation.® 

e Unovercomable art thou, overcoming, overcome our enemies, over- 
come those that practise enmity. 

J Overcome the foe, overcome the foemen ; of a thousandfold strength [2] 
art thou ; do thou inspirit me. 

g To the pious the winds pour honey, 

The streams honey ; 
Be sweet to us the plants.‘ 
h Sweet is the night, and sweet 
At dawn the air of earth, 
Sweet be the sky, our father.° 
@ Sweet to us be the lord of the forest, 
Sweet the sun, 
Sweet be the cows to us.° 
k May the two great ones, sky and earth, 
Mingle for us this sacrifice ; 
May they sustain us with support.’ 


with honey, and with w the head is % tasyat in MS. explains the ‘asmai of KS., 


lifted ; so ApCS. xvi. 28, 1-27. 5, and ef. which is a mere blunder. Here the gen. 

BOS. x. 81, 832; MOS. vi.1.7; KQS. xvii. must go with havisa. 

4. 15-5. 11. 4 This is RV. i. 90. 6 without variant. So in 
} KS. omits sukria reducing the passage to KS, xxxix. 8. 

prose ; so VS., but MS. (printed as prose) ° This is RV. i. 90. 7, which has usdsah ; MS. 

has sudhria. The Concordance does not has this reading ; KS. xxxix. 7 has usasa. 


recognize the metrical division. All 6 This is RV. i. 90. 8 without variant. 
differ somewhat in the form and division 7 This verse is found in full above at iii, 3. 
of the prose Mantra b. 10k; 6B 11k. 

3 There is no variant in the other texts. 


323] Lhe Depositing of the Bricks [—iv. 2. 9 


t That highest step of Visnu [3] 
The singers ever gaze upon 
Like an eye stretched in the sky.’ 
m Thou art firm, O earth, 
Overcome the foemen ; 
Fashioned by the gods hast thou come with ambrosia.” 
m Those beams of thine, O Agni, which rising 
In the sun with rays envelop the sky, 
With all of them bring us to brilliance, to men.° 
o Those flames of yours in the sun, 
O gods, in cattle, in horses, 
O Indra and Agni, O Brhaspati, 
With all of these grant us brilliance.‘ 
p The brilliant [4] bore the light, the shining bore the light, the self- 
resplendent bore the light. 
q O Agni, yoke, 
O god, thy good steeds, 
The swift that readily bear.® 
r Yoke, like a charioteer, O Agni, 
The steeds that best invite the gods ; 
Sit down as ancient Hotr.* 
s The drop hath fallen on the earth, the sky, 
On this seat and on the one which was aforetime ; 
The drop that wandereth over the third seat 
I offer in the seven [5] Hotras.’ 
t There hath come into being this might of all the world, 
And of Agni Vaicvanara, 
Agni full of light with light, 
The disk radiant with radiance." 
wu For the verse thee, for brilliance thee ! 
v Like streams the offerings flow together, 
Purified within with heart and mind ; 
I behold the streams of ghee ; 
A golden reed is there in the midst of them.” 
w In it sitteth an eagle, honey-making, nested, 
Assigning honey to the deities, 


1 This verse is found in full above at i. 8.62. 6 This verse occurs also in full at ii. 6. lla. 
2 KS. and MS, have quito a difforent verse, 7 This verse occurs also in full at iii. 1. 8 a; 


agreeing with c except that they have iv. 2. 8/. 

agat. 8 KS. (printed as prose) has this verse, but 
3 The other texts all agree. not MS. or VS. 
4 The other texts all agree. 9 This is RV. iv. 58. 6 a, b and 5c, da without 
5 This is RV. vi. 16. 438 without variant save variant. KS., MS.,and VS. have agnthin 


for the last word, where RV. has manyave. d and KS. at the end of b yag¢ cikttve. 


Iv.2.9—] The Preparing of the Ground for the Fire (324 


On its brink sit seven tawny ones, 
Milking at will the stream of ambrosia.’ 
iv. 2.10. a@ Anointing? with milk Aditya, the embryo, 
Counterpart of a thousand, of every form, 
Spare him, injure him not with thy heat ; 
Make him of a hundred (years of) life, as thou art piled.* 
& Injure not this biped of animals, 
O hundred-eyed one, being piled for the sacrifice ; 
I appoint for thee the wailer in the forest ; 
Therewith piling thy forms, be seated.‘ 
c The rush of the wind, the navel of Varuna, 
Born as a steed in the midst of the waters, 
The child of the streams, the tawny one, rooted in the mountain, 
O Agni, harm him not [1] in the highest heaven.® 
d Harm not this one-hooved of cattle, 
The thundering, the courser among the contests ; 
I appoint for thee the Gayal of the forest ; 
Therewith piling thy forms, be seated.° 
e The undying drop, the ruddy, the active, 
Agni I hymn with praises with first inspiration ; 
Do thou forming thyself with joints in due order, 
Harm not the cow, Aditi, the resplendent.’ 
J This ocean, the spring of a hundred streams, 
Expanded in the middle of the world, 
Aditi milking ghee for men, 
O Agni, harm not [2] in the highest heaven ; 
I appoint for thee the Gayal of the forest ; 


1 This verse has no parallel in KS., MS., or VS. in ¢ have mansthah, MS. has ¢octh ; 
VS. pratimam may be ‘creator’ simply as 
2 Of. KS. xvi. 17; KapS, xxv.8; MS. ii. 7.17; Eggeling thinks likely in VS. (SBE. xli. 
VS. xiii. 41-51. For the Brahmana see 405), 
TS. v. 2.9. This section givesthe Mantras ‘4 MS. and VS. have pagim (spoiling the 
for the placing of the heads; with a the metre), and sahasrakso médhaya ; KS. and 


man’s head is put on the pan with the 
chin in front and facing east; with b it 
is adored; so with c the horse’s head is 
placed in front of the man’s head facing 
west, and is adored with d; e and f are 
used with the bull’s head, placed behind 
facing east, g and hk with the ram’s head, 
placed on the right, facing north; ¢ and 
k with the goat’s head, placed on the left, 
facing south; see Ap¢s. xvi. 27. 7-18, 
and cf. BOS. x. 34; MOS. vi. 1. 7; KOS. 
xvii. 6, 17-19. 


3 In a MS. has sim angdhi like VS.; KS. and 


VS. inc have mayum pacim médham agne 
jusasva, and MS. has tanvam throughout 
in that phrase in f. KS., MS., and VS. 
put the Upasthana verses after the verses 
a, ¢, &, g, and 7. 


5 KS., MS., and VS. have jutim in a, and in b 


MS. has salildsya; all have ddribudhnam, 
which must be correct for °buddham. 


6 MS. and VS. again have pucuim, and MS, 


lanvam. 


7 KS., MS., and VS. have pirvacittim which is 


easier ; in d KS, adds a needless sa. 


325] The Placing of the Heads of the Victums [—iv.2.11 


Therewith piling thy forms, be seated.’ 


g Guard of Tvastr, navel of Varuna, 


Born as the sheep from the furthest region, 
The great thousandfold wile of the Asura, 
O Agni, harm not in the highest heaven.’ 


h This woolly wile of Varuna, 


The skin of cattle, biped and quadruped, 
The first birthplace of the offspring of Tvastr, 
O Agni, harm not in the highest heaven ; 
I appoint for thee the buffalo of the forest [3] ; 
Therewith piling thy forms, be seated.® 

¢ The Agni born of the heat of Agni, 
From the burning of the earth or of the sky, 
That whereby Vicvakarman attained creatures, 


Him, O Agni, let thy wrath spare. 


4 


k The goat was born from Agni as an embryo; 


She beheld her begetter before ; 


Thereby those worthy of sacrifice attained pre-eminence. 
Thereby first the gods attained godhead ; 
I appoint for thee the Carabha of the forest ; 
Therewith piling thy forms, be seated.® 
iv. 2.11. a O° Indra and Agni, the realms of the sky 


Ye adorn in your strength ; 
That might of yours is dear. 


6 The foe shall he pierce and wealth he doth gain 
Who worshippeth Indra and Agni, the strong ones, 


Who rule over much wealth, 


The most strong who with strength show their power. 


c Men ye surpass in the battle call, 


1 KS., MS., and VS. have sdhasram for samu- 
dram ; for bhuvanasya KS. and VS. have 
sarirasya, MS. salilasya. 

* In a MS. has tvastur variirim. 

3 KS., MS., and VS. have nabhim for mayam ; 
KS. and MS. have in e mésam. 

4 KS., MS., and VS. have gokat; MS. in a has 
ya imak, and KS., MS., and VS. have 
jajana. 

5 KS., MS., and VS. read ajdh, gokat and sd for 
sa vd; they invert c and d, reading of 
course tna and dgram. 

6 This section contains the Puronuvakyas 
and Yajyas of the Varunapraghisas, the 
second of the four monthly rites, referred 
to in TS. i. 8. 8; a and 6 or c accompany 
the offering on eleven potsherds to Indra 


and Agni; d or e and /f that to the 
Maruts; g and d that to Varuna ; ‘andk 
that to Prajipati as Ka; / and m to Agni 
Svistakrt : n and o the Vajina offering ; 
p and g are the Puronuvikyias for the 
first and second Havis offering in the 
final ceremony ; 7 and s accompany the 
offering to Varuna, and ¢ and u accom- 
pany the offering to Agni and Varuna 
together. The verses are as usual Revedic ; 
a = iii. 12,9; b=vi. 60,1; c=i. 109. 6; 
d and e=i. 86. 1 and 2; /f=1i. 87. 6; 
gand h =i. 24. 14 and 15; 7 = iv. 31.1; 
k =i. 84.16; 1 =i. 189.1; m=x. 2.3; 
m and owvii. 3. 7 and 8; p=viii. 48. 9; 
g = ix. 64.1; 7 = 1.25.19; s = 1.24.11; 
tand u = iv. 1, 4 and 5. 


iv.2.11—] The Preparing of the Ground for the Fire [326 


Earth ye surpass, and sky, 
The mountains and the streams (ye surpass) In greatness, 
And, O Indra and Agni, all other worlds.’ 
ad In whose house [1], O Maruts, 
Ye drink, O joyous ones of the sky,’ 
That man hath the best of guardians. 

e Either through sacrifices receiving worship, 
Or from the prayers of the singer, 

Do ye, O Maruts, hearken to our call.* 

JS For glory they are wreathed in flames, 

In the rays (of the sun), adorned with rings they (are accompanied) 
with singers ; 

They wearing daggers, impetuous, fearless, 

Have found the dear home of the Maruts.‘* 

g Thy wrath.’ 

h The highest.* 

4 With what aid will he come to us, 

Our wondrous, ever-waxing, friend ? 
With what most potent aid [2]? 

k Who to-day yoketh to the pole of holy order 
The oxen, eager, of keen spirits, the furious, 
With darts in their mouths, heart-piercing, healthful ? 
He who attaineth their service shall live. 

lL O Agni, lead.*® 

m Of the gods.° 

m May they be prosperous for us’ 

o In every contest.’ 

p In the waters, O Agni, is thy seat. 

Thou enterest the plants ; 
Being in the germ thou art born again.® 

q Thou art strong, O Soma, and bright ; 


1 The RV. has priandihavesu, which of course Oldenberg suggests that from yajnardhasah 
must be correct, despite the agreement a vahasé is to be supplied, or that mati- 
of the MSS. here in prtana and the nam is dependent on hdvam, in which 
version of Siyana as samgrdmesu. Weber case it is really a genitive of equivalence 
(Ind. Stud. xiii. 68) compares the blunder (cf. p. 303, n. 5). 


pdavaka goce in iv. 8.130. Cf. p. Ixxxvili. ‘ This occurs above in full at ii. 1. 11 2. 
2 vimahasak is of uncortain sense; Sayana © These verses are given in full at i. 5. 11 


renders ‘ of distinguished might’. Olden- i and k. 

berg (digueda-Noten, i. 86) prefers ‘ye pro- © These verses are given in full at i. 1. 14 
tect’ for patha, and takes divah as ‘from Zand k. 

the sky’; Caland and Henry (L’Agnistoma, 7 These verses are given in full at i. 7. 8¢ 
p. 212) render ‘ye come to drink from (part) and g. 

the sky’. 8 This verse occurs above in full at iv. 2. 3 g. 


8 The construction is not quite certain; 


327] The First Layer of Bricks [—iv. 3, 2 


Thou art strong, O god, and strong thy rule ; 


Strong laws dost thou establish.’ 


y This for me, O Varuna.® 

s That of thine I approach.’ 
¢ Thou, O Agni.® 

« Do thou to us, O Agni.’ 


PRAPATHAKA III 
The Five Layers of Bricks 


iv. 3. 1. a I‘ place thee in the going of the waters ; I place thee in the rising of 
the waters; I place thee in the ashes of the waters; I place thee in the 
light of the waters ; I place thee in the movement of the waters. 

6 Sit on the billows as thy place of rest ; sit on the ocean as thy place of 
rest ; sit on the stream as thy place of rest ; sit in the abode of the waters ; 


sit on the seat® of the waters. 


c I place thee in the seat of the waters ; I place thee in the dwelling of 
the waters; I place thee in the dust of the waters; I place thee in the 
womb of the waters; I place thee in the stronghold ° of the waters. 

d The metre the Gayatr1; the metre the Tristubh; the metre the 
Jagati ; the metre the Anustubh ; the metre the Pankti.’ 

iv. 3. 2. a@ This® one in front the existent; his, the existent’s breath ; spring 
born of the breath; the Gayatri born of the spring; from the Gayatri 


1 This verse is repeated in full at iv. 8. 
18 ¢. 

2 These verses are given in full at ii. 1. 11 
© and w. 

5 These verses are given in full at ii. 5, 12 
wand x. 

4 Cf. KS. xvi. 18; KapS. xxv. 9; MS. ii. 7. 
18; VS. xiii. 58. For the Brahmana see 
TS. v. 2.10. 1-3. The Mantras accompany 
the depositing of four sets of five bricks 
for the first layer, the first five being set 
down in the east of the man’s figure in 
a line running from the east to the west, 
the second in the south in a line north- 
wards, the third west in a line eastwards, 
the fourth north in a line southwards; 
see ApOS. xvi. 28. 4; BCS. x. 35; MCS. 
vi. 1.8; KOS. xvii. 6. 2; p. 477, n. 1. 

5 MS. has sddhrisi, a mere blunder. 

6 KS. has pdthisi; the sense ‘path’ may be 
correct, but the sense ‘home’, given by 
Oldenberg (ZDMG. liv. 607), seems here 


preferable; cf. Macdonell, Ved. Gramm, 
p. 118. 


7 The other Sanhitaés make this Mantra like 


the others by reading gdyatréna chandasa — 
tra sadayamr. 


8 Cf. KS, xvi. 19; KapS. xxv.9; MS. ii.7. 19; 


VS. xiii. 64-58. For the Brabmana see 
TS. v. 2. 10. 3-5. This section gives the 
Mantras for the putting down of five sets 
of ten bricks each, the Pranabhrts; the 
first four sets are put down to the east, 
south, west, and north of the centre self- 
perforated brick (see iv. 2. 9), and the 
last set is apparently put around it; see 
ApCS. xvi. 82.1; BCS. x. 85 (where the 
punctuation in Caland’s ed. is obviously 
wrong); MOS. vi.1.8; KOS. xvii. 6. 8, 4. 
For a suggestion as to the way of placing 
the fifth row so as to make up a quasi- 
circle with the two Retahsic bricks, see 
Eggeling, SBE. xliii. 17, n.1. For another 
use of iv. 8, 2, see p. 285, nu. 3. 


Iv. 3. 2—] The First Layer of Bricks [328 


the Gayatra (Siman); from the Gaiyatra the Upancu (cup); from the 
Upangeu the Trivrt (Stoma); from the Trivrt the Rathantara; from the 
Rathantara Vasistha, the Rsi; with thee taken by Prajapati, I take breath 
for offspring. 

6 This one on the right, the all-worker; his, the all-worker’s, mind ; 
summer born of mind ; the Tristubh born of summer ; from the Tristubh 
the Aida (Siman); from the Aida the Antaryaima (cup); from the Antar- 
yama the fifteenfold (Stoma); from the fifteenfold the Brhat ; from the 
Brhat Bharadvija, the Rsi; with thee taken by Prajapati, I take mind 
for offspring [1]. 

¢ This one behind, the all-extending ; his, the all-extending’s, eye; the 
rains born of the eye; the Jagatr born of the rains; from the Jagat 
the Rksama (Saman) ;! from the Rksama the Cukra (cup); from the Cukra 
the seventeenfold (Stoma); from the seventeenfold the Vairtipa ; from the 
Vairtpa Vicvamitra, the Rsi; with thee taken by Prajapati, I take the eye 
for my offspring. 

d This one on the left, the light; his, the light’s, ear; the autumn 
born of the ear; the Anustubh connected with the autumn; from the 
Anustubh the Svara (Saman);? from the Svara the Manthin (cup); from 
the Manthin the twenty-onefold (Stoma); from the twenty-onefold the 
Vairaja; from the Vairaja Jamadagni, the Rsi; with thee taken by 
Prajapati [2], I take the ear for offspring. 

e This one above, thought; his, thought’s, speech ; the winter born of 
speech ; the Pankti born of winter; from the Pankti that which has 
finales; from that which has finales the Agrayana (cup); from the 
Agrayana the twenty-sevenfold and the thirty-threefold (Stomas); from 
the twenty-sevenfold and the thirty-threefold the Qakvara and Raivata ; 
from the QCakvara and Raivata Vicvakarman, the Rsi; with thee taken 
by Prajapati, I take speech for offspring. 


iv. 3.3. @ The° east of the quarters; the spring of the seasons; Agni the deity ; 


holy power the wealth ; the Trivrt the Stoma, and it forming the path 
of the fifteenfold (Stoma); the eighteen-month-old calf the strength ; the 
Krta of throws of dice ; the east wind the wind ; Sanaga the Rsi. 


1 The Saman, ‘like a Re’, is conjectured by 
Eggeling (SBE. xliii.8,n. 2), tobe asimpler 
form of the Vairipa Siman. Bloomfield 
(VOJ. xvii. 156-164) thinks that rksama is 
for rksdma as in rcisama, and he compares 
SV. i. 869. Contra, Bohtlingk, BESGW. 
Apr. 1901, p. 7. 

2 For the Svara Saman, one minus a finale, 
in which the Svarita does the part of 
a finale, see Eggeling, SBE. xliii. 6, n. 8. 

5 Cf. MS. ii. 1. 20. Neither KS. (but cf. 
xxxix. 7), KapS., nor VS. has any parallel. 


This section gives the Mantras for the 
five sets of ten Apanabhrt (Samyats in 
TS. v. 2. 10. 6) bricks which are deposited, 
E. 8. W. N. and round the middle, as in 
the case of the Prinabhrts (iv. 8. 2); see 
ApOS. xvi. 82. 2, and cf. BOS. x. 85, 
which defines the position of the Apa- 
nabhrts in detail as, south, west, north, 
and before the Pranabhrts in lines E. S. 
W. N., and the fifth set outside the fifth 
row ; both Siitras agree in making f an 
addition to each Mantra a-e. 


329] The Apdnabhrt Bricks [—iv. 3.4 


b The south of the quarters; the summer of the seasons ; Indra the 
deity ; the kingly power the wealth; the fifteenfold the Stoma, and it 
forming the path of the seventeenfold (Stoma); the two-year-old the 
strength ; the Treta of throws; the south wind the wind; Sandtana 
the Rsi. 

c The west of the quarters; the rains of the seasons; the All-gods the 
deity ; the peasants [1] the wealth; the seventeenfold the Stoma, and it 
forming the path of the twenty-onefold (Stoma); the three-year-old the 
strength ; the Dvapara of throws; the west wind the wind; Ahabtna 
the Rsi. 

d The north of the quarters; the autumn of the seasons ; Mitra and 
Varuna the deity ; prosperity the wealth ; the twenty-onefold the Stoma; 
and it forming a path of the twenty-sevenfold (Stoma) ; the four-year-old 
the strength; the Askanda of throws; the north wind the wind; Pratna 
the Rsi. 

e The zenith of the quarters; the winter and the cool season of the 
seasons; Brhaspati the deity; radiance the wealth; the twenty-sevenfold 
the Stoma, and it forming a path of the thirty-threefold ; the draught ox’ 
the strength ; the Abhibht of throws ;” the wind all through the wind ; 
Suparna the Rsi. 

f Fathers, grandfathers, near and far, may they protect us, may they 
help us, in this holy power, this lordly power, this prayer, this Purohita- 
ship, this rite, this invocation of the gods.° 

iv. 38. 4. @ Firm‘ is thy dwelling, thy place of birth, firm art thou; 
Settle thou duly in thy firm place of birth; 
Banner of the fire in the pan, 
May the two Acvins, the leeches, set thee here first in the east.° 

b In thine own skill sit thou whose sire is skill, 

As the great earth bountiful among the gods, 
Be of kindly approach and come with thy body, 
Kindly as a father to his son ;° 

May the two Acvins, the leeches, set thee here. 


1 For nasthavat cf. iv. 3.5.1; 7.10.1. Weber the two Samyinis (see iv. 4. 6 /) and two 
(Ind. Stud. xiii. 107) compares anadran, Rtavyas (iv. 4. 11 b); see ApQS. xvii. 1. 
iv. 3. 5. 1, as a confusion of vah and vant. 1-7; BOS. x. 40; MOS. vi. 2. 1; KOS. 

2 For the throws at dice see Vedic Index, i. 3. xvii. 8. 15-21. 

5 This verse occurs in aslightly differentform 5 KS., MS., and VS. agree in jusdna for pura- 
at iii. 4.5 band « stat and VS. has sddhuya; all have 

4 Cf. KS. xvii.1; KapS. xxv. 10; MS. ii. 8. dhruvam. 
1,2; VS. xiv. 1-5, 7,8 For the Brah- 6 KS., MS., and VS. have this as v. 8; they 
mana see TS. v. 2. 10. 3-5. This section read svair daksaih and MS. has yah for 4 
gives the Mantras for the five Acvini before sugévah ; for b all read devanam 
bricks (a-e), on which are put the five sumné mahaté randya; they invertc and d, 
Rtavyas (/), and then the five Prinal hrts and KS. and MS. have sudvecdiya, while 
(g); then five Apasyas (4); then follow VS. has sudveca. 


6 [n.0.8, 19] 


iv.3.4—] The Second and Third Layers of Bricks [330 


c Nesting, rich in wealth, strength bestowing, 
Increase for us wealth, abundant, rich in heroes [1], 
Driving away hostility and enmity, 
Granting the lord of the sacrifice a share in increase of wealth, 
Do thou bestow the heaven as increase to the sacrificer ; 
May the two Agvins, the leeches, set thee here.’ 
d Thou art the dust of Agni, the leader of the gods; 
May the All-gods favour thee as such ; 
With Stomas for thy back, rich in ghee, sit thou here, 
And win to us by sacrifice riches with offspring.” 
May the two Agvins, the leeches, set thee here! 

e Thou art the head of sky, the navel of earth, the holder apart of the 
quarters, the lady paramount of the worlds [2], the wave, the drop of the 
waters thou art; Vicvakarman is thy seer ; may the two Acvins, the leeches, 
set thee here.° 

JS In unison with the seasons, in unison with the ordainers, in unison 
with the Vasus, in unison with the Rudras, in unison with the Adityas, 
in unison with the All-gods, in unison with the gods, in unison with the 
gods establishing strength, to Agni Vaigvanara, thee; may the two 
Agvins, the leeches, set thee here.‘ 

g Protect my expiration; protect my inspiration; protect my cross- 
breathing ; make my eye to shine widely ; make my ear to hear. ° 

h Make thick the waters; quicken the plants; protect bipeds; help 
quadrupeds; from the sky make rain to start. 

iv. 3. 5. a (Thou® art) the calf of eighteen months in strength, the Tristubh 
metre ; the two-year-old in strength, the Vira} metre ; the two-and-a-half- 
year-old in strength, the Gayatri metre; the three-year-old in strength, 
the Usnih metre; the four-year-old in strength, the Anustubh metre ; 
the draught ox in strength, the Brhati metre; the bull in strength, the 
Satobrhati metre; the bullock in strength, the Kakubh metre; the milch 
cow in strength, the Jagat! metre; the beast of burden in strength, the 
Pankti metre; the goat in strength, the spacious metre; the ram in 
strength, the slow metre; the tiger in strength, the unassailable metre ; 


1 This is v. 2 in the other texts; they read and vayu° must be a blunder. 
for vayodhah pirandhih and for b syoné 5 Ing and h the texts agree. 
sida sddane prthivyah, and have a com- ® Cf, KS, xvii.2; KapS. xxvi.1; MS. ii. 8.2; 


pletely new half-line after that. VS. xiv. 10, 9. For the Brihmana see 
2 All the rest read, for devaydni, apso nama. TS. v. 8.1.5. This section contains the 
3 All read ddityds tvud prsthé sddaydmy antdrik- Mantras for Vayasya bricks ; five are de- 
sasya dhartrim vistimbhanim ; KS, and VS. posited on the right hip, five on the left, 
then as in TS. but ddhipatnim ; the whole then one on the right shoulder, one on 
is semi-metrical; MS. has bhivanasyddhi- the left, one on the right, one on the 
patnim. left, one in the middle, and four in the 
‘ The formulae in KS., MS., and VS. differ front, each with a Mantra; see Ap(S. 
somewhat ; for rayonddhaih MS. have vayu- xvii. 1.8; BOS. x. 388; MOS. vi. 2.1; 


nadhaih but KS. and VS. agree with TS., KOS. xvii. 8. 22. 


331] The Vayasyad Bricks [—iv. 3.7 


the lion in strength, the covering metre; the support in strength, the 
overlord metre ; the lordly power in strength, the delight-giving metre ; 
the all-creating in strength, the supreme lord metre ; the head in strength, 
the Prajapati metre.' 
iv. 3. 6. a O? Indra and Agni, do ye two make firm 

The brick that quaketh not; 

And let it with its back repel 

The sky and earth and atmosphere. 

b Let Vicvakarman place thee in the ridge of the atmosphere, encom- 
passing, expanding, resplendent, possessing the sun, thee that dost lumine 
the sky, the earth, the broad atmosphere, support the atmosphere, make 
firm the atmosphere, harm not the atmosphere; for every expiration, 
inspiration, cross-breathing, out-breathing, support, movement ; let Vayu 
protect thee with great prosperity, with a covering [1] most healing ; 
with that deity do thou sit firm in the manner of Angiras.° 

c Thou art the queen, the eastern quarter; thou art the ruling, the 
southern quarter ; thou art the sovereign, the western quarter; thou art 
the self-ruling, the northern quarter; thou art the lady paramount, the 
great quarter. 

d Protect my life; protect my expiration; protect my inspiration; 
protect my cross-breathing ; protect my eye; protect my ear; quicken 
my mind; strengthen my voice; protect my breath ; accord me light. 

iv. 3. 7. a (Thou‘ art) Ma metre, Prama metre, Pratima metre, Asrivis metre,’ 
Pankti metre, Usnih metre, Brhat! metre, Anustubh metre, Viraj metre, 
GayatrI metre, Tristubh metre, Jagat! metre. (Thou art) earth metre, 
atmosphere metre, sky metre, seasons metre, Naksatras metre, mind 
metre, speech metre, ploughing metre, gold metre, cow metre, female 
goat metre, horse metre. (Thou art) Agni, the deity [1], Vata, the deity, 
Strya, the deity, Candramas, the deity, the Vasus, the deity, the Rudras, 
the deity, the Adityas, the deity, the All-gods, the deity, the Maruts, the 
deity, Brhaspati, the deity, Indra, the deity, Varuna, the deity. 


} For the metros see iv. 3. 12. ¢ Of. KS. xvii. 8; KapS.xxvi.2; MS. 11.8.3; 
2 Of. KS. xvii. 3; KapS. xxvi. 2; MS. ii. 8.3; VS. xiv. 18-22. For the Brahmana see 


VS. xii. 11-13, 17. For the Brahmana 
see TS. v. 3. 2.1. This section contains 
the Mantras for the third layer, the rest 
being given in iv. 8. 7; with a the 
naturally perforated brick is touched and 
smelt by the horse, and put down with 0; 
with c five are put down, one in each 
quarter and one in the middle; with d 
ten others, the Pranabhrts, are put down 
in front; see ApS. xvii. 1. 11,12; 2. 2, 
3, and cf. BCS. x. 89; MOS. vi. 2. 1; 
KOS. xvii. 9. 1, 2, 8. 


3 Cf. iv. 4. 3h. 


TS. v. 3. 2.4, 5. This section gives the 
Mantras for the Brhati and Valakhilya 
bricks; with a are put on thirty-six 
Brhatis, twelve south, west, and north, 
and with b two sets of seven Valakhilyas, 
east and west in lines west and east ; see 
ApQS. xvii. 2. 4, 5; BOS. x. 40; MQS. 
vi. 2.1; KQS. xvii. 9. 8-14. 


5 Uncertain : KS. has asrivayah, MS. asrivah, 


VS. asrivayah; the sense is quite un- 
certain; the other names are fanciful 
where their meaning is not plain. 


iv.3.7—] The Third and Fourth Layers of Bricks [332 


6 The head thou art, ruling; thou art the firm, the supporting; thou 
art the prop, the restrainer ; for food thee ; for strength thee ; for ploughing 
thee: for safety thee! (Thou art) the prop, ruling; thou art the firm, the 
supporting ; thou art the holder, the sustainer ; for life thee; for radiance 
thee ; for force thee ; for might thee! 

iv. 8, 8. (Thou! art) the swift, the triple (Stoma); the shining, the fifteenfold ; 
the sky, the seventeenfold ; speed, the eighteenfold ; fervour, the nineteen- 
fold; attack, the twentyfold; support, the twenty-onefold; radiance, 
the twenty-twofold ; maintenance, the twenty-threefold ; the womb, the 
twenty-fourfold ; the embryo, the twenty-fivefold; might, the twenty- 
sevenfold ; inspiration, the thirty-onefold ; support, the thirty-threefold ; 
the surface of the tawny one, the thirty-fourfold ; the vault, the thirty-six- 
fold; the revolving, the forty-eightfold ; the support, the fourfold Stoma.’ 

iv. 8.9. a Thou® art the portion of Agni, the overlordship of consecration, the 
holy power saved, the threefold Stoma.‘ 

6 Thou art the portion of Indra, the overlordship of Visnu, the lordly 
power saved, the fifteenfold Stoma. 

e Thou art the portion of them that gaze on men, the overlordship of 
Dhatr, the birthplace saved, the seventeenfold Stoma. 

d Thou art the portion of Mitra, the overlordship of Varuna, the rain 
from the sky. the winds saved, the twenty-onefold Stoma.° 

e Thou art the portion of Aditi, the overlordship of Ptisan, force saved, 
the twenty-sevenfold Stoma. 

Jf Thou art the portion of the Vasus {1], the overlordship of the 
Rudras, the quadruped saved, the twenty-fourfold Stoma. 

g Thou art the portion of the Adityas, the overlordship of the Maruts, 
offspring saved, the twenty-fivefold Stoma. 


1 Cf. KS. xvii.4; KapS. xxvi. 3; MS. ii. 8.4; ordinary, the rest being interpolated to 
VS. xiv. 238. For the Brihmana see make up the numbers. 
TS. v. 3. 8. This section contains partof * Cf. KS. xvii. 4; KapS. xxvi.3; MS. ii. 8.5; 


the Mantras for the fourth layer of bricks, 
the so-called Aksnayastomiyas, which owe 
their name to the fact that while they 
refer to the Stomas they are used not in 
ordinary order but diagonally, i.e. in- 
stead of 1, 2, 3, 4, &c., corresponding to 
the four quarters E. 8. W. N., the order 
is 1,8,7,2= E.S. W. N.; 4, 6, 8, 5 = 
KE. S. N. W.; 10, 11, 12,9=E.S. W.N.; 
13, 15, 14, 16 = E.S. N.W. 17 and 18 
are used after the tenth and eighth verses 
of the next section rospectively ; sce 
v. 8.8; ApS. xvii. 2. 8,9; BOS. x. 42; 
MOS. vi. 2.1; KOS. xvii. 10, 6-10. 


2? The Stomas here are of course only partly 


VS. xiv. 24-26. For the Brihmana see 
TS. v. 3.4. These Mantras are a continua- 
tion of the Aksnayastomiyas, and their 
order is 1, 8, 4, 2, 6, 7, 5, 8 (18 of iv. 8.8) ; 
9, 10 (17 of iv. 3. 8); see v. 3,4; ApCS. 
xvii. 2.9; BOS. x. 42. 


* Probably in all cases the brick is addressed 


as brahma spriam, &c. ; though of course 
a break in the construction as recognized 
by Eggeling and Griffith in the VS. is 
possible, where the last words must 
mean as Mahidhara takes them in sense 
‘the Stoma was the cause of saving’. 


5 KS., MS., and VS. have vata sprtah. 


333] The Aksnaydstomiya and Srstc Bricks 


h Thou art the portion of the god Savitr, the overlordship of Brhaspati, 
all the quarters saved, the fourfold Stoma. 

¢ Thou art the portion of the Yavas, the overlordship of the Ayavas, 
offspring saved, the forty-fourfold Stoma.’ 

k Thou art the portion of the Rbhus, the overlordship of the All-gods, 
being calmed and saved, the thirty-threefold Stoma. 


[—1v. 3. 10 


iv. 3.10. They? praised with one, creatures were established, Prajapati 
was overlord. They praised with ‘three, the holy power" was created, the 
lord of holy power was overlord. They praised with fire, beings were 
created, the lord of beings was the overlord. They praised with seven, the 
seven seers were created, Dhatr was the overlord. They praised with nine, 
the fathers were created, Aditi wasthe overlady. They praised with eleven, 
the seasons were created, the seasonal one was the overlord. They praised 
with thirteen, the months were created, the year was the overlord [1]. They 
praised with fifteen, the lordly class was created, Indra was the overlord. 
They praised with seventeen, cattle were created, Brhaspati was the 
overlord. They praised with nineteen, the Cudra and the Arya* were 
created, day and night were the overlords. They praised with twenty-one, 
the whole-hooved cattle were created, Varuna was the overlord. They 
praised with twenty-three, small cattle were created, Pusan was the 
overlord. They praised with twenty-five, wild cattle were created, Vayu 
was the overlord. They praised with twenty-seven, sky and earth [2| went 
apart, the Vasus, Rudras, and Adityas followed their example, theirs was 
the overlordship. They praised with twenty-nine, trees were created, Soma 
was the overlord. They praised with thirty-one, creatures were created, 
the Yavas and the Ayavas® had the overlordship. They praised with 
thirty-three, creatures came to rest, Prajapati was the overlord and chief. 


1 KS., MS., and VS. agree in Ayava and Yava, the class or caste. 
and the two halves of the month, the ‘ Explained as Cadra plus Arya in the Pada- 


dark and the light half are said to be 
meant by Mahidhara, but according to 
TS. v. 3. 4 the months are the Yavas, the 
half-months the Ayivas. Cf. Vedic Index, 
ii. 162, 187 ; below, iv. 3. 10, n. 5. 


2 Cf. KS. xvii. 5; KapS, xxvi. 4; MS. ii. 8.6 ; 


VS. xiv. 28-31. For the Brahmana see 
TS. v.38. 4. 7. This section gives the Man- 
tras for the seventeen bricks called Srsti, 
which follow on the two Samyinis (iv. 4. 
69) and the two Rtavyas (iv. 4. 11 e) ; 
see ApCS. xvii. 2. 11; MOS. vi. 2. 1; 
BOS. x. 42; KS. xvii. 10. 17. 


8 With the double sense of the power and 


pitha, and glossed by the comm. as 
cidrah and vairyah respectively. But 
thisexplanation is not necessarily correct, 
and Ciidra and Arya may well be meant ; 
the use of brihma and ksatram above is no 
proof that the four castes must be seen ; 
cf. Vedic Index, i. 37. 


5 All the other texts have yavih and dyavah 


(though as far as the Sanhita goes dyarah 
could be read) ; as usual the comm. here 
explains as ‘ months’ and ‘ half-months’, 
which is the view of the TS., as opposed 
to the distinction of the light and dark 
halves of the month. 
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iv. 8. 11. a This? is she that first dawned ; 
Within this (earth) she hath entered and moveth ; 
The new-made bride as mother beareth the mothers ; 
Three greatnesses attend her.’ 
b Charming, the dawns, adorned, 
Moving along a common birthplace, 
Wives of the sun, they move, wise ones, 
Making a banner of light, unaging, rich in seed.° 

ce Three have followed the path of holy order, 

Three cauldrons have come with the light, 
Offspring one guardeth, strength one [1], 
Another the law of the pious guardeth.*‘ 

d The fourth hath become that of four Stomas, 
Becoming the two wings of the sacrifice, O Rsis ; 
Yoking the Gayatri, Tristubh, Jagatt, and Anustubh, the Brhat, 
The hymn, they have borne forward this heaven.° 

é By five the creator disposed this (world), 

What time he produced sisters of them, five by five, 
By their mingling go five strengths 
Clad in various forms.' ‘ 
J Thirty sisters go to the appointed place, 
Putting on the same badge [2], 
The sages spread out the seasons, the knowing ones 
With the metres in their midst, go about in brilliance.’ 
g The shining one putteth on clouds, 
The ways of the sun, the night divine ; 
The beasts of many forms that are born 
Look around on the lap of their mother.’ 
h The Ekastaka, undergoing penance, 
Hath borne a child, the great Indra ; 


1 Cf. KS. xxxix. 10; MS. ii. 18. 10; not in ksatram in da, and MS. in ¢ jinvati; AV. 
VS. For the Brahmana see TS. v. 3. 4. 7. viii. 9. 18 has dnu réta dguh, jinvati in c, 
This section contains the Mantras for and rastram. 
the Vyusti bricks ; sec ApS. xvii. 8.12; ° KS. and MS. have catustomdém adadhat; KS. 
BOS. x. 42. inc has nominatives and after jdagatz reads 

“In AV, iii. 10. 4 (where see Whitney’s virad arkam; MS. has accusatives with 
note) a variant of the verse occurs ; it virdjam, removing altogether brhat; AV. 
has dsv itardsu; c is different, and in d viii. 9. 14 has agniséma adadhur and alters 
Jigaya is read; KS. has sdvasv antah and slightly the verse, reading brhadarkim. 
MS. sapsv antah ; both have miméya. 6 KS. has yad dsém and ajanat;, MS. omits 

* KS. has with MS. usdsau ketumitt and yat and reads svar ajanat. 
anusdmearete ; MS. has bhuriretasau. AV. 7 The verses to p occur also in PGS. iii. 3. 
vill. 9, 12 has chandahpakse and otherwise KS. and MS. have no variant. 
agrees with KS. and MS, but has both * KS, has usd devi, MS. devt rdirt and jydtis- 
duals in °d, matih ; KS. has the easier vraténa. 


» 


KS. and MS. have rétasdguh; KS. has 
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Therewith the gods overpowered the Asuras ; 
Slayer of Asuras he became in his might.! 

t Ye have made me, who am not younger, the younger ; 
Speaking the truth I desire this ; 

May I [3] enjoy his lovingkindness as do ye ; 
May not one of you supplant another.’ 

k He hath enjoyed my lovingkindness, the all-knower ; 
He hath found a support, for he hath won the shallow ; 
May I enjoy his lovingkindness as do ye ; 

May not one of you supplant another.® 
t On the five dawns follow the five milkings, 

On the cow with five names the five seasons ; 
The five quarters are established by the fifteenfold (Stoma), 
With equal heads over the one world [4 ].‘ 

m She who first shone forth is the child of holy order ; 
One supporteth the might of the waters ; 
One moveth in the places of the sun, 
And one in those of the heat ; Savitr governeth one.’ 

m She who first shone forth 
Hath become a cow with Yama ; 

Do thou, rich in milk, milk for us 
Season after season." 

o She of bright bulls hath come with the cloud, the light, 
She of all forms, the motley, whose banner is fire ; 
Accomplishing thy common task, 

Bringing old age, thou hast come, O unaging dawn.’ 
» Lady, of seasons the first, she hath come hither, 
Leading the days, and bearer of offspring ; 
Though one, O Usas, in many places dost thou shine forth ; 
Unaging thou dost make to age all else.* 
iv. 8.12. a O° Agni, drive away those foes of ours that are born ; 


1 So KS. and MS.; AV. iii. 10. 12 has asa- so KS. and MS. and they read in c 
hanta and dasyindm and ¢acipatih. duham. 
2 Omitted in MS. ; KS. has anuyuche. 7 Not in MS. 


8 KS. has nu nah and avidan nu; MS. has * MS. adds ula after jantiri, and both KS. 


bhuydsma te, vigvavedah, asthah, avidah, and 
in c vadantir mahimanam dha. For yukta 
without accent, Weber (Ind. Stud. xiii. 
93) compares v. 7. 2d andi. 5.10a. He 
prefers to read yunkta. 

* All agree in the verse which is also found 
in AV. viii. 9. 15. 

5 KS. has dhama, niskrtani and niyachate ; so 
MS. but dhaman. 

6 AV. iii. 10. 1 has prathamdé ha vyuvasa sa, &c. ; 


and MS. have ucha and jaraya. 


9 Cf. KS. xvii. 6; KapS. xxvi.5; MS. ii. 8. 7; 


VS. xv. 1-5. For the Brahmana see TS. 
y. 8.5. This section gives the Mantras 
for the fifth row ; with a on the east one 
is set down, with 6b one on the west, with 
c one on the south, with d@ one on the 
north, and withe, in the middle, a dusty 
brick, i.e. one on which dust has been 
poured ; then there are four sets of ten 


lv. 3.12—| 


The Fifth Layer of Bricks [336 


Drive away those too that are unborn, O all-knower ; 
Shine out for us in kindliness and without anger, 
In thy protection may I be with threefold protection and victorious.’ 
b O Agni, drive away those foes of ours that are born with force ; 
Drive away those that are unborn, O all-knower ; 
Favour us in kindliness, 
May we (enjoy thy protection); drive away our foes.’ 
c (Thou art) the forty-fourfold Stoma, radiance the wealth.® 
d (Thou art) the sixteenfold Stoma, force the wealth. 
e Thou art the dust of earth [1], called Apsas.‘ 

Jf (Thou art) the course metre; the space metre; the health-bringing 
metre ; the overpowering metre; the covering metre; the mind metre; 
the expanse metre; the river metre; the sea metre; the water metre; 
the uniting metre; the separating metre ; the Brhat metre; the Rathan- 
tara metre; the collecting metre; the parting metre; the voices metre ; 
the radiant metre ; the Sastubh metre; the Anustubh metre; the Kakubh 
metre ; the Trikakubh metre ; the poetic metre ; the water metre [2]; the 
Padapankti metre, the Aksarapankti metre, the Vistarapankti metre: 
the razor-with-strop metre ; the enveloping metre; the side metre ; the 
course metre; the space metre; the strength metre; the maker of 
strength metre; the expansive metre; the conflict metre; the covering 
metre ; the difficult of access metre ; the slow metre ; the Ankanka metre.° 


iv. 8. 13. a May® Agni slay the foe, 


each deposited diagonally in the several 
quarters with the Mantras in /f; see 
Ap(S. xvii. 3. 1-4; BOS. x. 44; MOS. 
vi. 2.2; KOS. xvii. 11. 1-65. 

> KS., MS., and VS. agree in udbhari, where of 
course trivaruthe is understood ; probably 
with udbhit trivarithah is meant. 

* All agree : sya@ma is not so much pregnant 
as merely used to recall garman above. 

3 MS. and VS. have sodagi; the dravinam is 
In one case varcah and in one djah. 

4 The other texts have a full line; dpsah is 
derived by the schol. from a and psiiti, 
‘injures ’. 

& The names differ but slightly in the several 
lists; KS. has nikadyam and vivadhah, MS. 
nikdyam and vivadham; KS. has ksuro 
bhrajah, MS. ksuré bhrjah, VS. ksura¢ chando 
bhrdajag chandah; KS. has ankankam, MS. 
aunkavankam, and VS. agrees with TS. ; the 
sense of this term is as doubtful as that 
of axkupam above; girah may of course 
refer to ‘swallowing’. For ksura see 
Vedic Index, i. 209, 210. 


‘6 This section contains the Puronuvakyas 
and Yajyas for the Sakamedha offerings 
described in TS, i. 8. 4. 1; for the offering 
to Agni a and bd are the Puronuvakyas of 
the first and second butter portions, c and 
d or e the Puronuvakya and Yajya of the 
main offering, and f and g those of the 
Svistakrt offering ; for that tothe Maruts 
as Sarmtapana / and i, kandi or m, nand 
o perform the same functions ; for that 
to the Maruts as Grhamedhing, p and q, 
y and s or ¢, u and v perform the same 
functions; in the case of that to the 
Maruts as kridin, w and a, or yand 2 are 
the Puronuvikya and Yajya of the main 
rite, while aa and bb are those of the 
Svistakrt offering; the Puronuvakyas 
and Yajyas of the offerings to Indra and 
Agni, Indra, and Vigvakarman respec- 
tively are cc and dd, ee and Jf, gg and hh. 
The verses as usual are Rgvedic; a = 
RV. vi. 16. 34; b = i. 91. 5; c = iv. 6. 6; 
a@=iv.11.1; e=ii. 9.6; f= x. 7.1; 
guvi.4.1; heil.l; t=ix. 64.1; 
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Eager for wealth, joyfully, 
Kindled, pure as offered, 

6 Thou Soma art very lord, 
Thou art king, and slayer of foes ; 
Thou art favouring strength. 

¢ Favouring is thy look, O fair-faced Agni, 
That art dread and extending, pleasant (is it) ; 
Thy radiance they cover not with the darkness ; 
The defiling leave no stain in thy body. 

ad Favouring is thy face, O mighty Agni ; 
Even by the side of the sun it is bright [1], 
Radiant to behold it is seen even by night, 
Pleasant to the sight is food in thy form.' 

e With his countenance the kindly one 
Will sacrifice to the gods for us, most skilled to win prosperity by 

sacrifice ; 

Guardian undeceived and protector of us, 
O Agni, shine forth with radiance and with wealth.’ 

Jf Prosperity for us from sky, O Agni, from earth, 
With full life do thou procure, O god, for worship ; 
That splendid thing, O sky-born, which we ask, 
Do thou bestow upon us that radiant wealth.’ 

g As thou, O Hotr, in man’s worship [2], 
O son of strength, shalt sacrifice with offerings, 
Verily do thou to-day, gladly, offer sacrifice 
To the glad gods together assembled. 

h I praise Agni, domestic priest, 
God of the sacrifice and priest, 
The Hotr, best bestower of jewels. 

2 Thou art strong, O Soma, and bright, 
Thou art strong, O god, and strong thy rule, 
Strong laws dost thou establish.‘ 

k O Maruts, that burn, this offering (is yours) 


kand l = vii. 59.9 and 8; n=x. 2.1; 2 svasti may be adverbial, but it is easy to 


o=vi. 15.14; 9 =1.1.8; ¢g =1.91.12; 
r= vii. 59.10; s= i. 86.6; ¢ = vii. 56. 
14; uwmvil. 1.6; v= vii. 1.18; w=i. 
37. 1; x= vii. 56.16; y and z = i. 87.3 
and 2; aa=i. 12. 2; bb=v. 14. 8; 
cc = iii. 12.9; dd = vi. 60.1; ee = i. 7. 
10; fevii. 27. 1; gg =x. 81. 6. Cf. 
MS. iv. 10. 5. 


1 The sense of the last words is uncertain 


and the comm. here gives no real help. 


7 [.0.8. 19| 


take it here as an acc. after dyajisthah. 


3 ¢ and dare not in RV. x. 7. 1; the form 


simahi presents difficulties of interpre- 
tation, if it is an aor. opt. from sd ‘ bind’, 
which appears in RV. i. 25. 8; BR. 
therefore suggest simdhi as a contraction 
for sim imahi (imahe); the comm. here 
has sevema ! 


# This occurs in full above at iv. 2. 11 g. 
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Do ye rejoice in it, 
For your aid, ye destroyers of the foe. 

t The man of evil heart, O bright ones, O Maruts, 
Who is fain to smite us contrary to right [3], 
In the noose of destruction may he be caught, 
Slay him with your most burning heat.’ 

m The Maruts, of the year, fair singers, 
With wide abodes, in troops among men, 
May they from us unloosen the bonds of tribulation, 
Those that burn, delighting, granting delight,’ 

n Delight the eager gods, O thou most young, 
Knowing the seasons, O lord of the season, do thou sacrifice here ; 
With the priests divine, O Agni, 
Thou art the best sacrificer of Hotrs. 

o O Agni, whatever to-day, O offering Hotr of the people, 
O pure [4] and radiant one, thou dost enjoy, for thou art the 

sacrificer, 

Rightly shalt thou sacrifice, since thou hast grown in might, 
Carry the oblations that are thine to-day, O thou most young.° 

p By Agni may one win wealth 
And abundance, day by day, 
Glory full of heroes.‘ 

q Enricher, slayer of disease, 
Wealth-finder, prospering prosperity, 
O Soma, be a good friend to us. 

r Come hither, O ye that tend the house, 
Depart not, O Maruts, 
Freeing us from tribulation. 

s For in autumns gone by 
We have paid worship, O Maruts, 
With the means [5] of mortal men.° 

t Your greatness surgeth forth from the depths, 
Make known your names, O active ones ; 


1 In RV. vii. 59. 8 is read, for mdrto, maruto, 
and vasavah replaces marutah in b; abhi 
precedes durhrndyih and cittant and ji- 
ghansati are read; in c RV. has pagan 
and in d hanmand replaces tapasd. 


or as a gen. ‘for the people’; Griffith 
treats adhvarasya as depending on v¢hk, 
but that requires a change of accent ; the 
whole verse is verbiage. For pdvaka ¢oce 
cf. iv. 2. 11 6. 


* This is AV. vii. 77. 8, which has uriksayah, 
énasah, and matsarah. 

3 dgne ruins the metre and may be a blunder ; 
it is uncertain with what vipéh is to be 
construed ; Oldenberg (Rgveda-Noten, i. 
376) suggests either with adhvarasya hotah 


4 This is found in full above at iu. 1. 11a. 

> This apparently means ‘ according to men’s 
powers’, Griffith, however, thinks it 
means that by aid of the active and 
powerful gods the worshippers have lived 
long. 
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O Maruts, accept the thousandth share of the house, 
Of the householder’s offering. 

u Him to whom, the strong, the youthful maiden, 
Rich in oblation, bearing ghee, approacheth night and morning, 
To him his own devotion (approacheth) seeking wealth. 

v O Agni, these most acceptable oblations, 

Immortal one, bear for the divine worship ; 
Let them accept our fragrant (offerings). 
w The playful horde of the Maruts, 
Sporting, resplendent on the chariot [6], 
O Kanvas, do ye celebrate. 

x The Maruts, speeding like steeds, 

Disport themselves like youths gazing at a spectacle, 
Standing in the home like beauteous younglings, 
Bestowing milk, like playful calves.’ 

y At their advance the earth moves as if trembling, 
When they yoke (their teams) for their journeys, for brilliance ; 
Playing, resounding, with flaming weapons, 

They display their own greatness, the shakers. 
z What time on the steeps ye pile the moving one, 
Like birds, O Maruts, on whatever path [ 7], 
The clouds spill their water on your chariots ; 
Do ye sprinkle for the praiser ghee of honey hue.’ 
aa Agni with invocations 
They ever invoke, lord of the people, 
Bearer of the oblation, dear to many. 
bb For him they ever praise, 
The god with ladle dripping ghee, 
Agni to bear the oblation. 
cc O Indra and Agni, the spaces of sky.° 
dd Pierce Vrtra.* 
ee Indra from all sides.’ 
Sf Indra men.‘ 
gg O Vigvakarman, waxing great with the oblation.° 
hh O Vigvakarman, with the oblation as strengthening.” 


1 For yaksa soe Geldnor, Ved. Stud. iii. 126- ? The verses are given in full at iv. 2. lla 


148. and b. 

2 For upahvara sce Vedic Index, i. 97. The ‘* The verses are given in full at i. 6, 124 
vague diction is clearly a reflex of the and 0. 
nature-myth. 5 The verses are given in full at iv. 6. 2 


p and 4. 
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PRAPATHAKA IV 
The Fifth Layer of Bricks (continued) 


iv. 4. 1. a Thou’ art the ray ; for dwelling thee! Quicken the dwelling. Thou 
art advance; for right thee! Quicken right. Thou art following; for 
sky thee! Quicken the sky. Thou art union; for atmosphere thee! 
Quicken the atmosphere. Thou art propping; for earth thee! Quicken 
earth. Thou art a prop; for rain thee! Quicken rain. Thou art 
blowing forward; for day thee! Quicken day. 

b Thou art blowing after; for night thee! Quicken night. Thou art 
eager [1]; for the Vasus thee! Quicken the Vasus. Thou art intelli- 
gence; for the Rudras thee! Quicken the Rudras. Thou art the bril- 
liant; for the Adityas thee! Quicken the Adityas, Thou art force; for 
the Pitrs thee! Quicken the Pitrs. Thou art the thread ; for offspring 
thee! Quicken offspring. Thou dost endure the battle; for cattle thee ! 
Quicken cattle. 

c Thou art wealthy; for plants thee! Quicken plants. Thou art 
the victorious with ready stone ; for Indra thee! Quicken Indra. Thou 
art the overlord ; for expiration [2] thee! Quicken expiration. Thou 
art the restrainer ; for inspiration thee! Quicken inspiration. Thou art 
the glider; for the eye thee! Quicken the eye. Thou art the bestower 
of strength ; for the ear thee! Quicken the ear. Thou art threefold.’ 

d Thou art Pravrt, thou art Samvrt, thou art Vivrt. Thou art the 
mounter, thou art the descender, thou art the fore mounter, thou art the 
after mounter. 

e Thou art the wealthy, thou art the brilliant, thou art the gainer of 

good.* 
iv. 4.2. a Thou’ art the queen, the eastern quarter; the Vasus, the deities, 
are thine overlords, Agni stayeth missiles from thee; may the threefold 


1 Cf. KS. xvii. 7; KapS. xxvi.6; MS. ii. 8.8; 


VS. xv. 6-9; PB. i. 9. 1-10. 12. For the 
Brahmana see TS. ili. 5. 2; v. 8.6. This 
section gives the Mantras for the bricks 
of the fifth layer called the Stomabhagas ; 
so ApCS. xvii. 3.5, who prescribes seven 
for each of the quarters (E.S.W.N.) and 
the rest (three) for the middle; BCS. xiv. 
20; KOS. xvii. 11. 9-11; LOS. v.11. 1; 
Vait. xxvi. 14. 


2 The trivrt character is explained as referring 


to man, woman, and their union; the 
three elements being the union, the act 
following, and the letting go. The next 
four Mantras are explained of the same 


subject, but differently in comm. on TS, 
ili. 5. 2 and here; clearly the sense was 
early obscure. 


* vdsyastih is curious: it is confirmed by all 


the parallel] texts, but in KS. xxxvii. 17 
vasvasti is read by von Schroeder who 
gives no variant. 


* Cf. KS. xvii.8; KapS, xxvi.7; MS. ii. 8.9; 


VS. xv. 10-14. This section contains 
the Mantras for the Nakasad bricks, five 
in number, each being deposited with 
a Mantra, f being added to each Mantra ; 
see ApCS. xvii. 8.6; BOS. x. 45; MCS. 
vi. 2.2; KOS. xvii. 12. 1. 
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Stoma support thee on earth, may the Ajya hymn establish thee in 
firmness,’ the Rathantara Saman be thy support. 

6b Thou art the ruling, the southern quarter; the Rudras, the deities, 
are thine overlords, Indra stayeth missiles from thee ; may the fifteenfold 
Stoma support thee on earth, may the Praiiga hymn establish thee, in 
firmness, the Brhat Saman be thy support. 

c Thou art the sovereign, the western quarter [1]; the Adityas, the 
deities, are thine overlords, Soma stayeth missiles from thee; may the 
seventeenfold Stoma support thee on earth, the Marutvatrya hymn 
establish thee in firmness, the Vairtiipa Saman be thy support. 

d Thou art the self-ruling, the northern quarter ; the All-gods are thine 
overlords, Varuna stayeth missiles from thee; may the twenty-onefold 
Stoma support thee on earth, the Niskevalya Uktha establish thee, in 
firmness, the Vairija Samana be thy support. 

e Thou art the lady paramount, the great quarter; the Maruts, the 
deities, are thine overlords [2], Brhaspati stayeth missiles from thee; may 
the twenty-sevenfold and the thirty-threefold Stomas secure thee on 
earth, the Vaicgvadeva and the Agnimaruta hymns establish thee in firm- 
ness, the Cakvara and Raivata Samans be thy support. 

J For the atmosphere may the Rsis firstborn among the gods extend 
thee with the measure, the breadth, of the sky, and he that is disposer 
and overlord; let all of them in unison establish thee and the sacrificer 
on the ridge of the vault, on the world of heaven.’ 


iv. 4. 3. a@ This*in the front, with tawny hair, with the sun’s rays; the leaders 


of his host and bands are Rathagrtsa and Rathaujas, and Pufijikasthala 
and Krtasthala his Apsarases, his missile wizards, his weapon the 
Raksases.* 

b This on the right, all worker ; the leaders of his host and bands are 
Rathasvana and Rathecitra, and Menaka and Sahajany& his Apsarases, 
his missile biting beasts, his weapon the death of men.° 

c This behind, all extending; the leaders of his host and bands are 


1 KS. has avyathdya, MS. and VS. dvyathayai ; 
MS. has throughout stabhnotu and stabh- 
nutam. For the Ukthas see Weber, Ind. 
Stud. x. 535. 

2 In the other cases this vorse is added to 
each of a-e; KS. has anturiksam, MS. 
antarikse with VS., which is of course 
easier ; KS. above omits ca after adhi- 
path. 

8 Cf. KS. xvii. 9, 10; KapS. xxvi. 8; MS. ii. 
8. 10,14; VS. xv. 15-19, 62-64. For the 
Brahmana see TS, v. 3.7.2. This section 
contains the Mantras for the Pancacodas ; 
five of them are put over the Nakasads 


ufter dust has been put between with 
Mantras a-e (f being a part of each) ; 
then the naturally perforated brick is 
put down with k after being touched and 
smelt by the horse to the accompaniment 
of g; with {¢ the Vikarni brick is de- 
posited on the right shoulder ; see Ap(s, 
xvii. 8. 7-9, and cf. BOS. x. 45, 46; 
MOS. vi. 2.2; KOS. xvii. 12. 2-4, 26. 

4 KS. has Rathukrisah, MS. Rathakrisnah; KS. 
has Putjigasthalé, and VS. Kratusthald ; 
all three have sendni’?; VS. interchanges 
the last part of a and that of b. 

5 VS. has for the last part that of a. 
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Ratheprota and Asamaratha, and Pramlocantt [1] and Anumlocantt his 
Apsarases, his missile the serpents, his weapon tigers.' 

d This on the left, collecting riches ; the leaders of his host and bands 
are Senajit and Susena, and Vicvacl and Ghrtact his Apsarases, his missile 
the waters, his weapon the wind.’ 

e This above, bringing riches; the leaders of his host and bands 
Tarksya and Aristamemi, and Urvacl and Pirvacitti his Apsarases, his 
missile the lightning, his weapon the thunder.® 

J To them homage; be they gracious to us; him whom [2] we hate 
and who hateth us I place in your jaws.‘ 

g I place thee in the seat of the living, in the shadow of the helper ; 
homage to the ocean, homage to the splendour of the ocean.® 

h May the supreme lord place thee on the ridge of the vault, encom- 
passing, expanding, mighty, powerful, overcoming; support the sky, 
make firm the sky, harm not the sky; for every expiration, inspiration, 
cross-breathing, out-breathing, support, movement ; let Sarya protect thee 
with great prosperity. with a covering most healing; with that deity do 
thou sit firm in the manner of Angiras.'° 

i Like a horse neighing eager for the pasture, 

When he hath wandered from the great enclosure, 
Then the wind bloweth after his splendour, 
And then thy path becometh black.’ 
iv. 4. 4. @ Agni‘ is the head of the sky, the height, 
Lord of the earth here. 
He quickeneth the seed of the waters.’ 
b Thee, O Agni, from the lotus 
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1 MS. has pacet, and KS. and MS. have vidad- 
vasuh ; all threo have Rathaprotah, and 
MS. has amlbcantt and Pramlsécanti, while 
all invert sarpah and vyaghrah. 

2 All agree except as usual for senani’. 

S All invert vidyit and avasphurjan. 

4 KS. has t nak pintu te no ‘vantu te yam... 
fam esam jambhe dadhami ; MS. has mrdantu 
and tam esim-dadhmak ; VS. adds astu té 
no ’vantu and ends as MS. ¢# here is 
hardly more than an anacoluthon. 

5 In MS. ii. 8. 14 and in KS. xvii. 10; in VS, 
xv. 68, 64. 

6 Cf. above, iv. 8.60; KS. xl. 5. 

7 This is RV. vii. 8. 2 without change ; KS. 
has samvarane and ends astu krsnam; MS. 
(ii. 8. 14) has astu for asti; VS. (xv. 62) 
agrees exactly with RV. and TS. 

* Cf. KS. xxxix. 14, 15; MS. ii. 18. 7, 8; 
VS. xv. 20-48. This section gives the 
Mantras for the ‘ metre’ bricks, of which 


there are deposited on the east side three 
Gayatris (a-c), on the south three 
Tristubhs (d-/), on the west three Jagatis 
(g-i), on the north three Anustubhs 
(k-m), while the three Brhatis (n-p), the 
three Usnihs (q-s), three Panktis (¢-v), 
and four Aksarapanktis (w-z) are placed 
where opportunity affords, the Ati- 
chandas verso (aa-bb) in the middle, and 
the Dvipadas (cc-dd) at the ond; see 
ApQS. xvii. 4. 10; BOS. x. 45 gives a 
different distribution, viz. the Brhatis in 
the middle, the Usnihs east, Panktis 
west, Aksarapanktis north, Atichandas 
in middle, or reversing the last two 
roles; cf. also KOS. xvii. 12. 5-17. 
These verses are all Rgvedic. 

® This verse is found above also in full at 
i. 5. 6c; in Pratika, i. 5. ll n. It is 
RV. viii. 44. 16. 
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Atharvan pressed out 
From the head of every priest.’ 

ec This Agni is lord of a thousandfold, 

A hundredfold, strength ; 
The sage, the head of wealth.’ 

d Leader of the sacrifice and the region art thou, 
Where with steeds auspicious thou dost resort ; 
Thou placest in the sky thy head winning light, 
Thou makest, O Agni, thy tongue to bear the oblation.® 

e Agni hath been awakened by the kindling-stick of men 
To meet the dawn that cometh on like a cow [1]; 
Like young ones rising up to a branch, 

The rays rise towards the vault.‘ 
J We have uttered to the sage, the worshipful, 
Our voice of praise, to the strong bull ; 
Gavisthira with his homage hath raised to Agni this laud, 
Wide extending like brilliance in the sky.’ 

g He hath been born as guardian of men, wakeful, 
Agni, skilful, for fresh prosperity ; 

Ghee-faced, with mighty sky-reaching (blaze) 
He shineth gloriously, pure for the Bharatas.° 

h Thee, O Agni [2], the Angirases found 
When hidden in secret, resting in every wood ; 
Thou when rubbed art born as mighty strength ; 
Son of strength they call thee, O Angiras.’ 

7 Banner of the sacrifice, first domestic priest, 
Agni men kindle in the three stations ; 
With Indra and the gods conjoined on the strew 
Let him sit, as Hotr, well skilled for sacrificing.® 
k Thee of most resplendent fame 
Men invoke in their dwellings, 
With flaming hair, O dear to many, 
O Agni, to bear the oblation.° 
lL O friends, together (offer) fit [3] 
Food and praise to Agni, 


1 This verse is found above also in full at have acha and SV. has sasraie. 
iii. 5. 112 and iv. 1. 3g. It is RV. vi. 5 This is RV. v. 1. 12. 
16. 18. 6 This is RV. v. 11.1; SV. ii. 257. 
2 This verse is found above in full at ii. 6. 7 This is RV. v. 11. 6; SV. ii. 258. 
l1d. Itis RV. viii. 75. 4. 8 This is RV. v. 11. 2; SV. ii. 259; KS. has 
3 This is RV. x. 8. 4; in Pratika, i. 5. ll o. sam idhiré. 
4 This is RV. v. 1. 1; SV. i. 73; ii. 1096; * This is RV. i. 45. 6. 
AV. xiii. 2. 46; all of these and MS. 
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Highest over the folk, 
The son of strength, the mighty.’ 
m Thou gatherest, O strong one, 
O Agni, all that belongeth to the niggard ; 
Thou art kindled in the place of offering ; 
Do thou bear us good things.’ 
n With this homage Agni, 
Son of strength, I invoke, 
Dear, most effectual messenger, the good sacrificer, 
The envoy of all, immortal.° 
o He, the ruddy, shall yoke (his steeds) all cherishing, 
He shall hasten when well adored ; 
The sacrifice hath good prayer and strong effort [4], 
Of the Vasus, the divine gift of men.‘ 
p The radiance of the bounteous offerer 
Hath mounted on high, 
The ruddy smoke (riseth) touching the sky ; 
Men in unison kindle Agni.° 
q O Agni, lording it over strength rich in kine, 
Youthful son of strength, 
Bestow upon us, O all-knower, great fame.° 
r Being kindled, bright, sage, 
Agni, to be praised with song, 
Do thou shine with wealth for us, O thou of many faces.’ 
s O Agni, lord of the night, 
And of the morning, and of the dawn, 
Do thou burn against the Raksases with sharp jaws [5].' 
¢ May we kindle thee, O Agni, 
Radiant, O god, and unaging ; 


When this most desirable 


Kindling-stick maketh radiance for thee in the sky, 
Do thou bear food to thy praisers.° 
« With the song, O Agni, the oblation, 


O lord of brilliant light, 


Bright shining, wonderworker, lord of the people, 


1 This verse occurs in full above at ii. 6. 11s. 
It is RV. v. 7. 1. 

* This verse occurs in full above at ii. 6. 11 4. 
It is RV. x. 191. 1. 

5 This is RV, vii. 16.1; SV. i. 45; ii. 99. 

‘ This is RY. vii. 16. 2; SV. ii. 100. The 
RV. and the other texts (SV., VS.) have 
arusa; the comm. goes to pieces in ex- 
plaining this verse, and gives no help in 


the obscured. Cf. Oldenberg, ii. 14, 15. 

> This is RV. vii. 16. 3. 

6 This is RV. i. 79.4; SV. i. 99; ii, 911. 

7 This is RV. i. 79.5; SV. ii. 912, 

§ This is RV. i, 79. 6; SV. ii. 9138. 

® This is RV. v. 6. 4; AV. xviii. 4. 88; SV. 
i, 419; ii, 872; te may be rendered ‘for 
thee’, it is not necessary to read tvam, 
cf. w below. 
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O bearer of the oblation, is offered to thee ; 
Do thou bear food to thy praisers.' 
v O bright one, in thy mouth thou cookest 


Both ladles (full) of butter ; 
Do thou make us full [6], 


For our hymns, O lord of strength ; 
Do thou bear food to thy praisers.’ 
w O Agni to-day, let us make to prosper by praises, 
By devotions, for thee this (sacrifice) like a (good) steed, 
Like a noble resolve which toucheth the heart.° 
x O Agni, thou hast become master 
Of noble resolve, of true inspiration, 


Of mighty holy order.‘ 


y With these songs singing to thee, O Agni, 


This day let us pay worship ; 


Thy strengths thunder forth as from the sky.’ 
z At these our hymns of praise do thou be propitious [7], 


Like the light of heaven, 


O Agni, propitious with all thy faces." 
aa Agni I deem the Hotr, the generous wealth-giver, 
The son of strength, the all-knower, 


Who knoweth all as a sage,’ 


bb Who offereth sacrifice well, 


With beauty soaring aloft towards the gods, the god, 
Following the flames of the ghee, 
Of the butter of brilliant radiance when offered up.* 


cc O Agni, be thou our nearest, 


Our protector, kindly, a shield ; 
dd Thee, O shining and most radiant one, 
We implore for favour, for our friends.® 


ee Agni, bright, of bright fame, 


Come hither in thy greatest splendour and give us wealth.” 


1 This is RV. v. 6. 5; SV. ii. 378. 

2 This is found above also in full at ii. 2. 
12 aa. It is RV. v. 6.9; SV. ii. 874. 

$ This is RV. iv. 10. 1; SV. i. 484; ii. 1127. 
The sense is probably as in the trans. ; 
see Oldenberg, gveda-Noten, i. 275; 
Caland and Henry, L’ Agnistoma, p. 412. 
For te cf. ¢ above. The Pratika of this 
verse occurs in v. 7. 4 6 ina different use. 

4 This is RV. iv. 10.2; SV. ii. 1128. 

5 This is RV. iv. 10. 4. KS. reads cusmath 
for cusmah. 

® This is RV. iv. 10.3; SV. ii. 1129. 


8 [u.0.8, 19| 


7 This is RV. i. 127.1; AV. xx. 67.3; SV. i. 
465; ii. 1163. KS. has vdsum like RV.,, 
AV., and SV. 

8 bb is part of the preceding verse(the division 
in Weber’s text is for once unnecessary), 
and RV. with the other texts has vastt 
for gukra’. 

® cc and dd are found above in full as one 
verse at i. 5. 6 i; cc together with ¢e, 
making up RV. v. 24. 1, 2; dd is RV. 
v. 24. 4, and they are SV. i. 448; ii. 457 
and ii. 459 respectively. 

10 This is RV. v. 24.2; SV. ii. 458. 
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iv. 4. 5. a I’ yoke thee in bonds of fellowship with Indra and Agni, with the 
ghee sprinklings, with brilliance, with radiance, with the hymns, with 
the Stomas, with the metres, for the increase of wealth, for pre-eminence 
among thy fellows ; I yoke thee in bonds of fellowship with me. 

6 Amba, Dula, Nitatni, Abhrayanti, Meghayantt, Varsayanti, Cupuntka, 
art thou by name, with Prajipati, with our every prayer, I deposit 
thee.’ 

ec The earth penetrated by food, a reservoir of water (thou art), men are 
thy guardians, Agni is placed in this (brick), to it I resort, and may it [1] 
be my protection and my refuge.* 

d The over-sky penetrated by holy power, the atmosphere (thou art) ; 
the Maruts are thy guardians, Vayu is placed in this (brick), to it I resort. 
and may it be my protection and my refuge.‘ 

e The sky, penetrated by ambrosia, the unconquered (thou art); the 
Adityas are thy guardians, the sun is deposited in this (brick), to it I resort, 
and may it be my protection and my refuge.°® 

iv. 4, 6. a Let® Brhaspati place thee on the ridge of earth, full of light, for every 
expiration, inspiration ; support all the light, Agni is thine overlord. 

b Let Vicvakarman place thee on the ridge of the atmosphere, full of 
light. for every expiration, inspiration ; support al] the light, Vayu is thine 
overlord. 

c Let Prajapati place thee on the ridge of the sky, full of light, for 
every expiration, inspiration ; support all the light. the supreme lord is 
thine overlord. 

d Thou art the bringer of the east wind ; thou art the winner of rain ; 
thou art the winner of lightning [1]; thou art the winner of thunder ; 
thou art the winner of rain. 


iV. 4. 5—]| 


1 Cf. KS. xl. 4,5, which contains much the * MS, has adhidyaur namdsy amrténa vista. The 
same matter in different form and with word ddhidyauh in TS. in d cannot mean 
other additions. For the Brahmana see ‘what is over the sky’, but ‘what has 
TS. v. 3. 9.1. This section contains the the sky over it’; cf. Wackernagel, 
Mantras for eight Sayuj bricks (a), then Altind. Gramm. 11. 1. 281. 
for seven Kritika bricks (b), andthen for & Cf. KS, xxii.5; MS. ii. 8.13; 18.18. Forthe 
three circular bricks (c-e); see ApCS. Brahmana see PS. v. 8. 9. 2-10. 4. This 
xvii. 5. 2, 4, and for the three Manda- section contains the Mantras for various 


lestakis which are put on in the first, 
second, and third layers, xvi. 23. 9; 
xvi. 1, 15; 4. 2, and cf. MOS. iv. 1. 7; 
2.2; BCS. x. 45 (v), 31 (c), 39 (a), 82, 40, 
41, 44 (a), 46 (e). 


3 In MS. ii. 8. 13 buld is read and standyanti 


replaces varsdyanti. 


3 In MS. ii. 8. 14 is found udapurd namasy 


dnnena vista, which is easier to construe, 
but the sense is clear. 


4 MS. has dparajitaé namasi. 


bricks ; a-c are those for the Vicvajyotis, 
each one in a separate layer ; d the five 
rain-winning bricks; e-h four sets of 
Samyani bricks; i eight Aditya bricks ; 
k five ghee bricks, and I five Yagoda 
bricks ; see ApOS. xvi. 24. 7 (a) ; xvii. 1. 
17 (b); 4. 4 (c); xvi. 24. 8 (e); xvii. 1. 
6 (f); 18 (9); 2. 9 (rh); 5. 5 (a); 6-9 
(i-l), and cf. MOS. vi. 1. 8; 2. 2, 3; 
BOS. x. 45 (i-l); 31 (a), 40 (6), 45 (a), 
32 (¢), 40 (f), 41 (9). 
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é Thou art the path of Agni; thou art the gods’ path of Agni.' 

J Thou art the path of Vayu; thou art the gods’ path of Vayu. 

9g Thou art the path of the atmosphere; thou art the gods’ path of the 
atmosphere. 

kh Thou art the atmosphere ; to the atmosphere thee ! 

t To the ocean thee, to water thee, to the watery thee, to impulse thee, 
to the wise thee, to the radiant thee, to the light of the sky thee, to the 
Adityas thee! 

k To the Re thee, to radiance thee, to the shining thee, to the blaze 
thee, to the light thee! 

lL Thee, giving glory, in glory; thee, giving brilliance, in brilliance ; 
thee, giving milk, in milk; thee, giving radiance, in radiance; thee 
giving wealth, in wealth I place; with this seer, the holy power, this 
deity, sit firm in the manner of Angiras. 

iv. 4. 7. a Thou’ art the furtherer ; thou art the maker of wide room ; thou art 
the eastern ; thou art the zenith ; thou art the sitter in the atmosphere, 
sit on the atmosphere. 

b Thou art the sitter on the waters; thou art the sitter on the hawk ; 
thou art the sitter on the vulture; thou art the sitter on the eagle; thou 
art the sitter on the vault. 

c In the wealth of earth I place thee ; in the wealth of the atmosphere 
I place thee; in the wealth of the sky I place thee; in the wealth of the 
quarters I place thee; giver of wealth 1 place thee in wealth. 

d Protect my expiration; protect my inspiration ; protect my cross- 
breathing [1]; protect my life ; protect all my life; protect the whole of 
my life. 

e O Agni, thy highest name, the heart, 

Come let us join together, 
Be thou, O Agni, among those of the five races.° 

J (Thou art) the Yavas, the Ayivas, the courses, the helpers, the Sabda, 
the ocean, the firm one.‘ 


KS. has the simple agnér yéiny asi, agnér (Sf); see ApQs. xvii. 5. 10-15 ; BOS. x. 45 


agniyany asi, and so in the following, but 
MS. though it differs in the form of its 
Mantras from TS. has the forms «agne- 


gives seven to d, which postulates another 
text (three on the middle as with /) ; 
MOS. vi. 2. 3. 


yan, &c. ‘They seem to be no more than 
mere blunders. 
Cf. KS. xxii.5; MS. ii. 18. 12,18. For the 


3 Poculiar to TS. 
4 KS. and MS. agree in inverting évéh and 
iimah; KS. has yava dyavah, MS. ydva 


Braihmana see TS. v. 3.11. This section 
contains the Mantras for the five Bhtya- 
»krt bricks (a), the five ‘forms of Agni’ 
bricks (b), the five wealth givers (c), the 
six givers of life (d), the heart of the 
fire (e), and the seven seasonal bricks 


ayavak ; both have abdak for the mysterious 
sadbdah. It is found in CB. i. 7. 2. 26 as 
cabdam in the Kanva recension and as 
sabdam in the Madhyamdina; (B. has 
sagara for a feminine as ‘ night’; see 
Eggeling, SBE. xii. 199. 
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iv. 4. 8. (Thou! art) all overcoming through Agni; self-ruling through the 


sun; lord of strength through might; creator with the bull; bountiful 
through the sacrifice; heavenly through the sacrificial fee; slayer of 
enemies through rage ; supporter of the body through kindliness ; wealth 
through food ; through the earth he hath won; (thou art) eater of food 
with verses ; increased by the Vasat cry; protector of the body through 
the Saman ; full of light with the Viraj ; drinker of Soma through the holy 
power ; with cows he supporteth the sacrifice ; with lordly power men ; 
with horse and car bearer of the bolt; lord with the seasons ; enclosing 
with the year; unassailable through penance; the sun with * bodies. 


iv. 4. 9. (Thou ‘ art) Prajapati in mind, when come to the Soma ;* the creator 


in the consecration; Savitr in the bearing; Ptsan in the cow for the 
purchase of the Soma; Varuna when bound (in the cloth); Asura in 
the being bought ; Mitra when purchased ; Cipivista when put in place ; ° 
delighter of men when being drawn forward ;” the overlord on arrival ; 
Prajépati being led on; Agni at the Agnidh’s altar; Brhaspati on being 
led from the Agnidh’s altar; Indra at the oblation-holder ; Aditi when 
put in place; Visnu when being taken down; Atharvan when made 
wet ;* Yama when pressed out ; drinker of unpurified (Soma) when being 
cleansed ;’ Vayu when purifying ; Mitra as mixed with milk ; the Manthin 
when mixed with groats; that of the All-gods when taken out ;'° Rudra 
when offered ; Vayu when covered up ;” the gazer on men when revealed ; 


' Cf. KS. xxxix. 11, which is generally parallel 
but lesselaborate. For the Brihmana see 
TS. v. 4.1.1. This section gives twenty- 
two Mantras for the Indratant: bricks, 
five for each quarter and two in the 
middle; see ApCS. xvii. 6. 2 (ibid. 1 re- 
cognizes the ten names of Indra given in 
KS. I. c.); BOS. x. 46. 

2 No doubt the comm. is right in assuming 
that each Mantra is addressed to a brick, 
as a rule; in the cases where asanot and 
dadhara occur, the Mantra is said of the 
brick, identified with the deity pro 
tempore. 

3 sam read in AW. seems at least as good as 
san, which, however, is understood by 
the comm. (si#ryaripo bhitva). 

‘ Cf. KS. xxxiv. 14-16; VS. viii. 54-59, both 
differing a good deal. For the Brihmana 
seo TS, v. 4. 1. This section contains 
thirty-three formulae to accompany the 
bricks called Yajhatant, eight in each 
quarter and one in the middle ; see ApCS. 
xvii. 6.2; BOS. x. 46; in the KOS. xxv. 
6. 1 as in CB. xii. 6. 1. 3-36 the verses 


are used to make good errors in the sacri- 
ficial performance, and it is clear that 
they are equally available for that or any 
other purpose. 

5 The sense is uncertain; Weber errs for 
once in dividing at manasa, the first 
Mantra really ending at dchetah as the 
comm. recognizes, in harmony with Ap. 
and Baudh. The operations described 
are of course the several stages of the 
Soma ritual. 

.6. on the thigh of the sacrificer. 

i.e. on the cart to the Priacinavanga, in 
which it is put on the throne, and then 
taken to the Agnidh’s altar, whence again 
it goes to the Havirdhiana, and is placed 
on a throne. 

* The Soma is removed from the cart and 
deposited on the pressing-planks, and is 
wet with the Vasativari waters. 

* In the Adabhya cup with the Soma shoots 
(comm.). The reference is rather to the 
Adhavana. 

10 i.e. put in the goblets (camasa). 

1! Sayana has bhaksdrtham sadasy dnetum prati- 


o pute 


q 
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the food when it comes; the famed of the fathers ; life when taken ; the 
river when going to the final bath; the ocean when gone; the water 
when dipped ; the heaven when arrived at completion. 

iv. 4.10. a (Thou’ art) Krttikas, the Naksatra, Agni, the deity; ye are the radiances 
of Agni, of Prajapati, of the creator, of Soma; to the Re thee, to radiance 
thee, to the shining thee, to the blaze thee, to the light thee ! 

b (Thou art) Rohini the Naksatra, Prajapati the deity ; Mrgactrsa the 
Naksatra, Soma the deity; Ardra the Naksatra, Rudra the deity; the 
two Punarvasus the Naksatra, Aditi the deity; Tisya the Naksatra, 
Brhaspati the deity ; the Acresis the Naksatra, the serpents the deity ; 
the Maghias the Naksatra, the fathers the deity ; the two Phalgunts the 
Naksatra [1], Aryaman the deity ; the two Phalgunis the Naksatra, Bhaga 
the deity; Hasta the Naksatra, Savitr the deity; Citra the Naksatra, 
Indra the deity ; Svatt the Naksatra, Vayu the deity; the two Vicakhas 
the Naksatra, Indra and Agni the deity; Antradha the Naksatra, Mitra 
the deity; Rohint the Naksatra, Indra the deity; the two Vicrts the 
Naksatra; the fathers the deity ; the Asidhas the Naksatra, the waters 
the deity; the Asadhias the Naksatra, the All-gods the deity; Crona 
the Naksatra, Visnu the deity ; QCravistha the Naksatra, the Vasus [2] the 
deity ; Catabhisaj the Naksatra, Indra the deity; Prosthapadas the 
Naksatra, the goat of one foot the deity ; the Prosthapadas the Naksatra, 
the serpent of the deep the deity ; Revatt the Naksatra, Pisan the deity ; 
the two Acvayujs the Naksatra, the Agvins the deity ; the Apabharanis 
the Naksatra, Yama the deity.’ 

ce Full on the west ; what the gods placed.* 

iv. 4,11. @ (Ye‘ are) Madha and Madhava, the months of spring. 

b (Ye are) Cukra and Guci, the months of summer. 


various texts, cf. Vedic Index, i. 418 seq. 
The comm. is brief on this point, but 


nirrtah but that demands dvrttahk, and the 

sense ‘covered up’ is at least natural 

with pratikhydtah, ‘revealed’, following glosses the second Rohini with Jyestha 

it; VS. has abhydvrtah which Griffith and Tisya with Pusya. 

renders ‘reverted’, ‘carried away for * Only the Pratikas, the verses being found 

partition tu the Sadas’; KS. has abhya- in full above at ili. 5. 1 a and b. 

vrttah which yields that sense. 4 Cf. KS. xvii. 10; xxv. 5; KapS. xxvi. 9; 
1 Cf. KS. xxxix. 18; MS. ii. 13. 20. This MS. ii. 8. 12, 14; VS. xiii. 25; xiv. 15, 


section contains the Mantras for the 
Naksatra bricks, which are arranged in 
a circle round the naturally perforated 
brick, beginning on the south-east with 
Krttika and ending with Vigakha, then 
continuing on the north-west with Anw- 
ridhai and ending with Apabharanis ; 
the full moon brick is placed at the east 
point, the new moon at the west point ; 
see ApCS. xvii. 6. 5-11; BOS. x. 46; 
MCS. vi. 2. 3. 


* For a list of the Naksatras as given in the 


16, 27 ; xv. 57, 65(n) ; xvii. 2,38. Forthe 
Braihmana see TS. v. 4. 2. This section 
contains the Mantras for six sets each of 
two Rtavya bricks (a-f with g as an 
addition to cach); then h-m (n being 
added to each) are Adhipatni Mantras 
for a special case where a man for safety 
piles up one layer only and puts on the 
high altar five bricks of various Mantras ; 
o is said by the priest as he, standing 
erect, in each quarter, places on the fire 
two hundred chips of gold; the last two 
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c (Ye are) Nabha and Nabhasya, the months of rain. 

d (Ye are) Isa and Urja, the months of autumn. 

e (Ye are) Saha and Sahasya, the months of winter. 

S (Ye are) Tapa and Tapasya, the months of the cool season.’ 

g Thou art the internal bond of the fire, 

Be sky and earth in place, 

Be waters and plants in place, 

Be the fires severally in place 

In unison for my greatness | 1] ; 

May the fires which of one mind 

Are between sky and earth, 

Taking place according to the months of the cool season, 
Attend (on them), as the gods on Indra.’ 

h (Thou art) the uniter and forethinker of Agni, Soma, Surya.’ 

‘ Thou art the dread, the terrible, of the fathers, of Yama, of Indra. 

i; Thou art the firm (quarter) and the earth of the god Savitr, the 
Maruts, Varuna. 

1 Thou art the support, the upholder, of Mitra and Varuna, Mitra, Dhatr. 

im Thou art the eastern, the western (quarter) of the Vasus, the Rudras [2], 
the Adityas. 

n These are thine overlords, to them honour, be they gracious to us, 
him whom we hate and who hateth us I place in your jaws. 

o Thou art the measure of a thousand, thou art the image of a thousand, 
thou art the size of a thousand, thou art the replica of a thousand, thou 
art of a thousand, for a thousand thee ! ‘ 

p May these bricks, O Agni, be milch cows for me, one, and a hundred, 
and a thousand, and ten thousand [8], and a hundred thousand, and 
a million, and ten million, and a hundred million, and a thousand 
million, and ten thousand million, and a hundred thousand million, and 


hundred go in the middle as he faces the and two verses according to von 
east 3 p the sacrificer says, to turn the Schrocder’s texts, but it is obviously 
bricks into cows for himself; see Ap(¢s. 8+8+8+4+8+8 followed by 8+8+11+11, 
xvi. 24. 9 (@); xvii. 1. 7 (0); 2. 1 (0); the last Pada having indram iva as equi- 
10 (d@); 4. 5 (f); 24. 8, 9 (h-n); 11. 1, valent to three syllables. KS. and MS. 
2 (0, p); and cf. BCS. x. 32 (a), 38 (b), spoil the metre by reading dsadhayah for 
40 (c), 41 (e), 44 (f), 46 (h-m), 47 (0, p) ; osadhih, and KS. adds a needless ime before 
MOS. vi. 2. 4 (0, p); KOS. xvii. 4. 24; caicirat, 
9.5, 7; 10. 16; 12. 23 (a-g); 12. 28(n);  * These are found only in KS. xxii. 5, which, 
xviii. 2. 9 (p). however, has yantri and yamani ini. In 
1 For this list ct. Vedic Index, i. 161. m there is the usual and strange é in the 
* Ks. and MS. repeat this verse in two forms, last clause, and VS. (xv. 65) also has it. 
first after a with vasantikau and then at ‘ KS. (xvii. 10) omits vimd making only four 
the end with gaigirau ; no doubt the verse Mantras; MS. on the other hand (ii. 8. 
should be repeated after each; the 14) has ma, pram, pratima, sammd, unmd, 


Mantra consists of a prose introduction making in all seven Mantras. 
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ten hundred thousand million, and a hundred hundred thousand million ;! 
may these bricks, O Agni, be for me milch cows, sixty, a thousand, ten 
thousand unperishing ; ye are standing on holy order, increasing holy 
order, dripping ghee, dripping honey, full of strength, full of power ; may 
these bricks, O Agni, be for me milkers of desires named the glorious 
yonder in yon world. 


The Horse Sacrifice 


iv. 4.12. a May the’ kindling-stick of the quarters, that winneth the heaven, 
(Guard us) according to our hopes; from Madhu may Madhava 
protect us ; 
Agni, the god, hard to overcome, the undeceivable, 
May he guard our kingly power, may he protect us.* 
b May the Rathantara with the Samans protect us, 
The GayatrI with every form of metres, 
The Trivrt Stoma with the order of the days, 
The ocean, the wind, make full this strength.‘ 
c (May) the dread among the quarters, the overpowering, giver of 
strength, 
Pure, full of might on a bright day (protect us) ; 
O Indra, as overlord, make full, 
And for us [1] on all sides do thou preserve this great kingly power.® 
d (May) the Brhat Saman, which supporteth kingly power, with vast 
strength, 
The force made beautiful by the Tristubh, that of fierce strength 
(protect us) ; 
O Indra, with the fifteenfold Stoma 


1 KS. (xvii. 10) has a similar list but nigitam This section gives the Yajyis and Anu- 


follows prayvtam and ten is inserted, 
while the sequence is of the form daca ca 
gatam ca until samudrak is reached ; MS. 
(ii. 8. 14) has the same scheme, and has 
ayutam, prayutam and then ayttam again ; 
VS. (xvii. 2) has the same scheme, but 
the same names and order as TS. The 
latter part of the Mantra is slightly 
varied in each case; MS. and KS. have 
svudhadyinis and MS. adds kuldyinis and 
has rtusthah for rtasthah ; KS. omits sastih— 
aksiyamandh, and has rtavas stha rtdévrdha 
rtusthis stha rtusprcuh; it places virajo— 
kamadiughadh before ta—santu, and omits 
amutra-loké ; VS. (xvii. 3) has a truncated 
version rtavas stha rtavidhah followed by 
rtusthah stha rtartdhah, the virdjo nama 
kdmadugha aksiyamanah. 


a Cf. KS, xxii. 14; MS. iii. 16. 4; not in VS. 


vikyas for the ten sacrifices at the Agva- 
medha prescribed in TS. vii. 5. 14, and 
the verses are made tofit the qualifications 
of the deities thus enumerated, which 
accounts for the artificial nature of the 
verses; in each of the offerings all the 
Prstha Stotras are used ; see ApCS. xx. 
9. 3. 


3 KS. has the much easier maddhur dtah, and 


this is no doubt correct : though madhohk 
may be construed as ‘after Madhu’, 
Madhu and Madhava being the two spring 
months; MS. has madhu rétah, which is 
nonsense; KS. ends brahma jinvatu ; MS. 
has dgayanah, and KS. and MS. ddabdhah. 


4 KS. omits nah. 
5 KS. has gukro ahany ojasye; MS. has ojasine ; 


both have ddhipatyaih. 


IV. 4. 12—] 
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Do thou guard this in the midst with the wind, with the ocean.’ 
e (May) the eastern among the quarters, famous and renowned, 
O ye All-gods, heavenly with the rain of the days (protect us) ; 
Let this kingly power be unassailable, 
Force unoverpowerable, a thousandfold and mighty.’ 
f Here in the Vairtpa Saman may we have strength for this ; 
With the Jagati we place him in the people ; 
O ye All-gods [2] through the seventeenfold (Stoma) this radiance, 
This kingly power with the ocean wind (be) dread.* 
g The supporter among the quarters doth support this lordly power, 
The stay of the regions; may force rich in friends be ours ; 
O Mitra and Varuna, ye wise ones with the autumn of the days, 
Do ye accord great protection to this kingdom.* 
h In the Vairaja Siman is my devotion ; 
By the Anustubh (be) manly strength collected ; 
This kingly power rich in friends, with dripping wet, 
Do ye, O Mitra and Varuna, guard through your overlordship.° 
« May the victorious among quarters, with the Saman, the strong one, 
The season winter in order make us full ; 
May the great ones, the Cakvart (verses), with favouring winds [3] 
Aid this sacrifice, full of ghee.® 
k May the heavenly of the quarters, the easily milked, the rich in milk, 
The goddess aid us, full of ghee ; 
Thou art the protector, who goest in front and behind ; 
O Brhaspati, yoke a voice in the south.’ 
1 (May) the upright of the quarters, the bounteous region of the plants, 
And Savitr with the year of the days (aid us) ; 
The Revat Saman, and the Atichandas metre ; 
Without a foe, be kindly to us.° 
m O thou of the three-and-thirtyfold Stoma, lady of the world, 
Breathed on by Vivasvant, do thou be gracious to us [4]; 
Rich in ghee, O Savitr, through thy overlordship, 
Be the bounteous region rich in milk, for us.’ 


1 MS. has indrak and raksatu, 

* KS. has no for yacasvatt and sahacaya by a 
misreading, and svarvit; MS. transposes c 
and d of e and a and b of J, and reads 
sahasyam. 

> MS. has ddhi, and KS. vairipena samna, and 
both have dvegayami ; KS. has salilam. 

* KS. has yantri, acd, mitravatidam ojah, and 
Jigainu ; and a quite new d; MS. agrees 
with TS. but has cikittam asmé. 

5 KS, has dustaram for viryam. 


6 KS. has pipartu nak, and in ¢ and d has 
singular, reading yakvarimam, and ya for 
no; MS. has singulars but has digam devi 
here instead of in k. 

7 KS. has ya for nah in both places, and in 
c reads tvam no gopa avitota yanta ; ydmyam 
is uncertain in sense; cf. iv. 5. 6/. 

8 KS. ends sukavo na edhi ; MS. has rantih and 
ahna. 

® KS. has grnihi and with MS. ddhipatye; MS. 
has patni and ratih. 
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nm The firm among the quarters, lady of Visnu, the mild, 
Ruling over this strength, the desirable, 


Brhaspati, Mataricvan, Vayu, 


The winds blowing together be gracious to us.’ 
o Prop of the sky, supporter of the earth, 


Ruling this world, lady of Visnu, 


All-extending, seeking food, with prosperity, 
May Aditi be auspicious to us in her life.’ 


p Vaigvanara to our help. 
q Present in the sky. 

y Us to-day Anumati. 

s O Anumati, thou. 


t With what to us radiant shall he be ? 


u Who to-day yoketh ? 


iv. 5. 1. 


PRAPATHAKA V 
The Offerings to Rudra 


a Homage ® to thy wrath, O Rudra, 
To thine arrow homage also ; 
Homage to thy bow, 
And homage to thine arms,‘ 
b With thy most kindly arrow, 
And kindly bow, 
With thy kindly missile, 
Be gentle to us, O Rudra.’ 
¢ That body of thine, O Rudra, which is kindly, 
Not dread, with auspicious look, 
With that body, most potent to heal, 
O haunter of the mountains, do thou look on us.° 


1 KS. interchanges e and d of 7 and o. 
2 MS. has ryacasvati, and KS. has subhita. 


° Cf. KS. xvii. 11; KapS. xxvii. 1; MS. ii. 


9.2; VS. xvi. 1-14. For the Brahmana 
see TS. v. 4.3. This and the next ten 
sections contain the Catarudriya litany ; 
the Adhvaryu standing facing the north 
offers either a gruel of Jartila or Gavi- 
dhuka, or Jartilas and Gavidhuka groats 
with kusayusarpis (?), or goat’s milk or 
a mrgi’s milk, with an Arka leaf, on the 
north-west corner of the northern wing 
of the bird-shaped altar on the Vikarni 
brick, or on the naturally perforated one 
or during his perambulation ; the litany 
is divided into three parts, accompanying 


9 [n.0.8. 19] 


the offerings according as the ladle is 
held knee high, navel high, or face high ; 
the first part ends with numas taksabhyah 
in TS. iv. 5. 4; the second with namahk 
svayudhaya in iv. 5. 7 and the last with 
iv. 5. 10. Then follow the ten Avatana 
offerings with iv. 5. 11 a-k, and then the 
Anvirohas with l-n uttered by the sacri- 
ficer; see ApQS. xvii. 11. 8-6, and cf. 
BOS. x. 48; MOS. vi. 2. 4; KQS. xvii. 
1. 1-5. 


4 KS. hasa, d, and cin that order; MS. agrees 


with TS.; VS. omits c. 


5 Only KS. has this, at the very end of 


xvii. 11. 


8 All agree in this. 
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ad The arrow which, O haunter of mountains, 
In thy hand [1] thou bearest to shoot, 
That make thou kindly, O guardian of mountains ; 
Harm not the world of men.’ 
e With kindly utterance thee 
We address, O liver on the mountains, 
That all our folk 
Be free from sickness and of good cheer.’ 
J The advocate hath spoken in advocacy, 
The first divine leech, 
Confounding all the serpents 
And all sorceries.°® 
g The dusky, the ruddy, 
The brown, the auspicious, 
And the Rudras which in thousands 
Lie around this (earth) in the quarters [2], 
Their wrath do we deprecate.* 
h He who creepeth away, 
Blue-necked and ruddy, 
Him the cowherds have seen, 
Have seen the bearers of water 
And him all creatures ; 
May he, seen, be gentle unto us.° 
4 Homage to the blue-necked, 
Thousand-eyed one, the bountiful ; 
And to those that are his warr ois 
I have paid my homage.® 
k Unfasten from the two notches 
Of thy bow the bowstring, 
And cast thou down 
The arrows in thy hand [8].’ 
? Unstringing thy bow, 
Do thou of a thousand eyes and a hunc ved quive 3, 
Destroying the points of thine arrov ¢, 
Be gentle and kindly to us.° 
m Unstrung is the bow of him of the braided hair 
And arrowless his quiver ; 
His arrows have departed, 
Empty is his quiver.® 
1 MS, has girica. 6 MS. has namo nilakaparddya. The aor. aka- 
2 MS. has sdrva ij janah samgamé. ram here has nearly the present sense. 
3 KS., MS., and VS. add adhardcih para suva. 7 All agree in this verse. 


‘ KS. and MS. have the easy cemé, VS. cainam. ® MS. and KS. have mukham, and MS. prasirya. 
5 MS. has mrdaydatu. ® In c MS. and VS. add yak before isavah; 
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m O most bountiful one, the missile 
That is in thy hand, thy bow, 
With it on all sides do thou guard us, 
Free from sickness.' 

0 Homage to thy weapon, 
Unstrung, dread ; 

And homage to thy two hands, 
To thy bow.’ 

p May the missile from thy bow 
Avoid us on every side, 

And do thou lay far from us 
This quiver that is thine.® 


[—1v. 5. 3 


iv. 5. 2. a Homage‘ to the golden-armed leader of hosts, and to the lord of the 


quarters homage! 
b Homage to the trees with green tresses, to the lord of cattle homage ! 
c Homage to the one who is yellowish-red like young grass,° to the 
radiant, to the lord of paths homage! 
d Homage to the brown one, to the piercer, to the lord of food homage ! 
e Homage to the green-haired, wearer of the cord, to the lord of pros- 
perity homage! 
f Homage to the dart of Bhava, to the lord of the moving world 
homage ! 
g Homage to Rudra, with bent bow, to the lord of fields homage ! 
h Homage to the minstrel, the inviolate,° to the lord of the woods 
homage ! 
t Homage [1] to the ruddy one, the ruler, to the lord of woods 
homage ! 
k Homage to the minister, the trader, to the lord of thickets homage! 
~t Homage to the extender of the world, the offspring of the maker of 
room,’ to the lord of plants homage! 
m Homage to the loud calling, the screaming, to the lord of footmen 
homage! 
n Homage to the wholly covered, to the running, to the lord of warriors 
homage ! 


iv. 5. 3. a@ Homage ‘to the strong, the piercing, to the lord of assailers homage ! 


KS. has dbhih for abhih; MS. has a 
variant nisazgddhih which is read in VS. 

1 KS. has ayaksmena. 

2 In this all agree. 

8 In this all agree. 

* Cf. KS. xvii. 12; KapS. xxvii. 3; MS. ii. 
9.8; VS. xvi. 17-20. 

* The form caspiiijardya of the other texts is 
clearly the original, the sas here being 


due to the influence of sasa; see Wacker- 
nagel, Altind. Gramm. 1. 279. 

6 For the Sita cf. Vedic Index, ii, 462, 463. 

7 This cannot be simply equivalent to var- 
vaskrte and presumably is a quasi-patro- 
nymic. 

§ Cf. KS. xvii. 12, 13; KapS. xxvii. 83; MS. 
li. 9. 3,4; VS. xvi. 21-24. 
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b Homage to the leader, the holder of the quiver,’ to the lord of thieves 
homage ! 
c Homage to the holder of the quiver, to the owner of the quiver, to 
the lord of robbers homage ! 
d Homage to the cheater, the swindler, to the lord of burglars homage ! 
e Homage to the glider, to the wanderer around, to the lord of the 
forests homage ! 
J Homage to the bolt-armed destructive ones, to the lord of pilferers 
homage! 
g Homage to the bearers of the sword, the night wanderers, to the lord 
of cut-purses homage ! 
h Homage to the turbaned wanderer on the mountains, to the lord of 
pluckers* homage! 
i Homage [1] to you, bearers of arrows, and to you, bowmen, homage ! 
k Homage to you that string (the bow), and to you that place on (the 
arrow) homage! 
1 Homage to you that bend (the bow), and to you that let go (the 
arrow) homage! 
m Homage to you that hurl, and to you that pierce homage! 
m Homage to you that art seated, and to you that lie homage! 
o Homage to you that sleep, and to you that wake homage ! 
p Homage to you that stand, and to you that run homage! 
q Homage to you assemblies, and to you, lords of assemblies, homage ! 
ry Homage to you horses, and to you, lords of horses, homage! 
iv. 5. 4. a Homage * to you that wound, and to you that pierce homage! 
b Homage to you that are in bands,‘ and to you that are destructive 
homage ! 
c Homage to you sharpers,’ and to you, lords of sharpers, homage! 
d Homage to you hosts, and to you, lord of hosts, homage! 
€ Homage to you troops, and to you, lords of troops, homage ! 
f Homage to you of misshapen form, and to you of all forms homage! 
g Homage to you that are great, and to you that are small homage! 
h Homage to you that have chariots, and to you that are chariotless ° 
homage ! 
4 Homage to you chariots [1], and to you, lords of chariots, homage ! 


1 msazgin would seem to have this sense; cf. ° Of. KS. xvii. 18; KapS. xxvii. 3; MS. ii. 9. 


Vedic Index, i. 458. The use of isudhimate 4,5; VS. xvi, 24, 28. 

in cis not conclusive evidence against it, ‘ For vigaundbhyah cf. iv. 1.10.2; p. 804, n. 4. 

or proof of the sense ‘ having a sword’. 5 KS. and MS. have krchrébhyah and krehra- 
2 kulufica presumably has the sense of thief, patibhyahk. 

not ‘pluckers of hair’ as Monier- ® KS. and MS. have varithibhyah but with 

Williams takes it, following Béhtlingk variants (KapS. has viruthibhyah). 


and Roth. 
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k% Homage to you hosts, and to you, lords of hosts, homage! 
¢ Homage to you, doorkeepers, and to you, charioteers, homage ! 
m Homage to you, carpenters, and to you, makers of chariots, homage! 
nm Homage to you, potters, and to you, smiths, homage! 
o Homage to you, Puiijistas,’ and to you, Nisadas, homage! 
p Homage to you, makers of arrows, and to you, makers of bows, 


homage ! 


q Homage to you, hunters, and to you, dog-leaders, homage! 
y Homage to you dogs, and to you, lords of dogs, homage! 


iv. 5. 5. 


a Homage’ to Bhava and to Rudra. 


b Homage to Carva and to the lord of cattle. 

e¢ Homage to the blue-necked one, and to the white-throated. 

d Homage to the wearer of braids, and to him of shaven hair. 

e Homage to him of a thousand eyes, and to him of a hundred bows. 
J Homage to him who haunteth the mountains, and to Cipivista.° 
g Homage to the most bountiful, and to the bearer of the arrow. 
h Homage to the short, and to the dwarf. 

~@ Homage to the great, and to the stronger. 

k Homage to him who hath waxed, and to the waxing.‘ 

tl Homage to the chief, and to the first. 
m Homage to the swift, and to the active. 

nm Homage to the rapid, and to the hasty. 

o Homage to him of the wave, and to the roaring.* 

y Homage to him of the stream, and to him of the island. 


iv. 5. 6. 


a Homage ‘ to the oldest, and to the youngest. 


6 Homage to the first born, and to the later born. 

¢ Homage to the midmost, and to the immature.’ 

d) Homage to the hindmost, and to him in the depth. 

e Homage to Sobhya,* and to him of the amulet. 

f Homage to him who dwelleth with Yama,’ and to him at peace. 


1 So MS., but VS. and KS. have Putjisthebhyah, 
and this is no doubt correct; cf. Vedic 
Index, 1. 535. 

2 Cf. KS. xvii. 138, 14; KapS. xxvii. 3, 4; 
MS. ii. 9. 4,5; VS. xvi. 28-31. 

8 According to MS. ii. 2. 13 the reference is 
to the smallness of tho god ; see Geldner, 
Ved. Stud. iii, 81, n. 1. But though 
tempting the view is after all only 
a speculation. 

4 KS. and MS. have variants pointing to 
suvfdhvane or savtdhvane as their text (von 
Schroeder’s critica] notes to MS. and KS. 
are different) ; VS. has suvrdhe. 

5 avasvanyaya is certain; KapS. has avasdn- 


ya@yu, a mere misreading. Griffith renders 
in VS. ‘him who dwells in still waters’, 
which is impossible. Eggeling (SBE. 
xliii. 153) has ‘ roaring’. 

6 Cf, KS. xvii. 14; KapS. xxvii. 4; MS. ii, 
9,6; VS. xvi. 82-35. 

7 ¢ Abortive’ is Eggeling’s version. 

® Sobhya is quite uncertain: ‘dwelling in 
the air-castles’ is Eggeling’s version ; 
Sobha is said to be the city of the 
Gandharvas by the schol. on VS. The 
schol. here explains it as the world of 
men as it has in it both (sa-ubha) good 
and bad. 

9 Cf. yamyam in TS. iv. 4. 12 k. 
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g Homage to him of the ploughed field, and to him of the threshing- 
floor. 
h Homage to him of fame, and to him at his end. 
t Homage to him of the wood, and to him of the thicket. 
k Homage to sound, and to echo [1]. 
lt Homage to him of the swift host, and to him of the swift car. 
m Homage to the hero, and the destroyer. 
m Homage to the armoured, and to the corsleted. 
o Homage to the mailed, and to the cuirassed. 
p Homage to the famous, and to him of a famous host. 
iv. 5. 7. a Homage’ to him of the drum, and to him of the drumstick. 
b Homage to the bold, and to the cautious. 
c Homage to the messenger, and to the servant. 
d Homage to the quiver-bearer,” and to the owner of the quiver. 
e Homage to him of the sharp arrow, and to him of the weapon. 
Jf Homage to him of the good weapon, and to him of the good bow. 
g Homage to him of the stream,’ and to him of the way. 
h Homage to him of the hole,‘ and to him of the pool. 
4 Homage to him of the ditch, and to him of the lake. 
k Homage to him of the stream, and to him of the tank ° [1]. 
t Homage to him of the cistern, and to him of the well. 
m Homage to him of the rain, and to him not of the rain. 
m Homage to him of the cloud, and to him of the lightning. 
o Homage to him of the cloudy sky,° and to him of the heat. 
p Homage to him of the wind, and to him of the storm. 
q Homage to him of the dwelling, and to him who guardeth the 
dwelling. 
iv. 5. 8. a@ Homage‘ to Soma, and to Rudra. 
b Homage to the dusky one, and to the ruddy one. 
c Homage to the giver of weal,* and to the lord of cattle. 
d Homage to the dread, and to the terrible. 


1 Cf. KS. xvii. 14, 15; KS. xxvii. 4,5; MS. uncertain ; perhaps ‘him of a clear sky’ 
ii. 9. 6, 7; VS. xvi. 86-39. is meant; Eggoling’s version gives the 

3 The same question arises as above at iv. 5. “clouded sky’ as meant; in AV. iv. 20. 7 
3 vb and c as to the sense of nisazigin, vidhre is treated by PW. and Whitney as 
which Eggeling and Griffith both render referring to a clear sky, but the opposite 
‘swordsman’; see Vedic Index, i. 453. sense would equally well do, and so in 

8 KS. has ¢riydya, and Kap. gnitydya; Griffith ix. 1. 24; the derivation vi idk would 
takes it as referring to ‘roads’, but this suit this sense better. 
scems needless. 7 Cf. KS, xvii. 15; KapS. xxvii. 5; MS. ii. 9. 

* katyaya perhaps refers to the sea. 7,8; VS. xvi. 89-48. 

6 KapS. and some MSS. of MS. have vaicani- * All the other texts have ¢urmgdve, which is 
yaya. simpler than ¢amgdya, possibly a blunder ; 

6 The other texts, though with various read- if not it stands for camgaydya; cf. Wacker- 


ings, all aim at vidhriyaya; the sense is nagel, Altind. Gramm. 1. i. 315. 
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e Homage to him who slayeth in front, and to him who slayeth at 


a distance. 


J Homage to the slayer, and to the special slayer. 
g Homage to the trees with green tresses. 


h Homage to the deliverer. 


2 Homage to the source of health, and to the source of delight. 
k Homage to the maker of health, and to the maker of delight. 
t Homage to the auspicious, and to the more auspicious. 
m Homage to him of the ford, and to him of the bank. 
m Homage to him beyond, and to him on this side. 
o Homage to him who crosseth over, and to him who crosseth back." 
y Homage to him of the crossing, and to him of the ocean.’ 
q Homage to him in the tender grass, and to him in foam. 
r Homage to him in the sand, and to him in the stream. 


iv. 5. 9. 


a Homage® to him in the cleft, and to him in the distance.‘ 


6 Homage to him dwelling in the stony and to him in habitable places, 
c Homage to him of braided hair, and to him of plain hair. 
d Homage to him who dwelleth in the cowshed, and to him of the 


house. 


e Homage to him of the bed, and to him of the dwelling.® 
J Homage to him of the hole,’ and to him of the abyss. 
g Homage to him of the lake, and to him of the whirlpool.’ 
h Homage to him of the dust, and to him of the mist. 
4 Homage to him of the dry, and to him of the green. 
k Homage to him of the copse,* and to him of the grass | 1]. 
l Homage to him in the earth,’ and to him in the gully. 
m Homage to him of the leaf, and to him of the leaf-fall. 
m Homage to him who growleth, and to him who smiteth away. 
o Homage to him who draggeth, and to him who repelleth. 
py Homage to you, sparkling hearts of the gods. 


q Homage to the destroyed.” 


! ‘Who passoth over and who bringeth 
ashore’ is Eggeling’s version. 

2 This set is not in other texts, and the 
meaning of dildtyd@ya is quite uncertain ; 
Monier-Williams’s Dict. adopts the view 
that rat= lat is the basis, the sense 
being ‘to be ericd down’, i.e. ocean. 

8 Cf. KS. xvii. 15, 16; KapS, xxvii. 5, 6; 
MS. ii. 9. 8,9; VS. xvi. 43-46. 

* The comparison is not certain : ‘ barren land’ 
and ‘ beaten track’ is Eggeling’s version. 

5 The repetition of géhyaya after grhydya in d 
is not found in VS. where the gostha 
and vraja are contrasted. 


© kdlya again doubtful as in iv. 5. 7 h. 

7 The form nivesyyais clearly intended in KS., 
where, however, von Schroeder reads 
nivesya as in VS.; in MS. the MSS. vary 
and perhaps nivesyya is the original form 
there: the schol. recognizes nivesyya as 
meaning ‘ produced in nivesya’, i.e. nihara- 
jala. 

8 WWpys is given this sense by Mahidhara on 
VS. and it seems reasonable. MS. has 
ulupiya, an obvious blunder. 

® KS. and MS. have armydaya. 

10 KS, has this word; MS. has dksinakébhyah 
(i.e. dksinat®) ; VS. viksinatkebhyah. 
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x Homage to the intelligent. 
s Homage to the unconquerable.' 
t Homage to the destroyers.’ 
iv. 5. 10. a@ O* chaser, lord of the Soma plants, 
O waster, red and blue, 
Frighten not nor injure 
(Any) of these people, of these cattle ; 
Be not one of these injured.‘ 
b That auspicious form of thine, O Rudra, 
Auspicious and ever healing, 
Auspicious and healing (form of) Rudra, 
With that show mercy on us for life.® 
c This prayer we offer up to the impetuous Rudra, 
With plaited hair, destroyer of men, 
That health be for our bipeds and quadrupeds, 
And that all in this village be prosperous [1] and free from ill. 
d Be merciful to us, O Rudra, and give us delight ; 
With honour let us worship thee, destroyer of men ; 
The health and wealth which father Manu won by sacrifice, 
May we attain that, O Rudra, under thy leadership.’ 
e Neither our great, nor our small, 
Our waxing or what has waxed, 
Do thou slay, nor father nor mother ; 
Injure not, O Rudra, our dear bodies * [2]. 
f Harm us not in our children, our descendants, our life ; 
Harm us not in our cattle, in our horses ; 
Smite not in anger our heroes, O Rudra ; 
With oblations let us serve thee with honour.’ 
g From afar to thee, slayer of cows, and slayer of men, 
Destroyer of heroes, be goodwill for us ; 


1 MS. has absurdly dnrhatébhyah. person aor. of bhi (Whitney, Sansk. 
2 TS. alone has this word. Gramm. § 889; Macdonell, Ved. Gramm. 
3 Cf. KS. xvii. 16; KapS. xxvii. 6; MS. ii. § 584); rauk or rok or ruk is then also 
9.9; VS. xvi. 47-53, while all agree in a third person, 
omitting d-h. * The other texts invert b and ¢, and all have 
4 KS., MS., and VS. have ddaridra; KS. has rutasya inc, which is much better ; MS. 
dsam prajandm in ¢ in addition to the reads bhesaja for bhesaji. 
text; MS. has only esdm pacindm asém 6 The othor texts have ima—matih, as in RV. 
prajanam ; VS. inverts the order of MS. ; i, 114.1. 
in d KS. has bhair ma raun ; MS. bhairma 7 Thisis RY. i. 114. 2, which has the better 
run; VS. bher ma ron, and all (except KS. reading dyejé in ce, and pranitisu in d. 


which omits ca) mo ca nah kim. If bheh & This is RV. i. 114. 7 without variant. 
is caus. if is an unusual use, and it %® This is found in full above at iii. 4. 11 k. 
would be easier to read bhath as a third 
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Guard us and accord us aid 
And grant us protection in abundance.’ 
h Praise [3] the famous youth, mounted on the chariot seat, 
Dread and destructive like a fierce wild beast ; 
Being praised, O Rudra, be merciful to the singer ; 
Let thy missiles smite down another than us.’ 
4 May the missile of Rudra spare us, 
May the wrath of the brilliant evil worker (pass over us) ; 
Unstring for the generous donors (thy) strong (bows) ; 
O bounteous one, be merciful to our children and descendants.’ 
k O most bounteous, most auspicious, 
Be auspicious and favourably inclined to us ; 
Placing down thy weapon on the highest tree, 
Clad in thy skin, come, 
And approach us bearing the spear [4 ].‘ 
t O blood-red scatterer, 
Homage to thee, O adorable one ; 
May thy thousand missiles 
Smite down another than us.° 
m A thousandfold in thousands 
Are the missiles in thine arms; 
O adorable one, do thou turn away 
The points of those which thou dost rule.° 
iv. 5.11. a The’ Rudras that are over the earth 
In thousands by thousands, 
Their bows we unstring 
At a thousand leagues.*® 
b The Bhavas in this great ocean, 
The atmosphere °— 
e The Carvas of black necks, and white throats, 
Who wander below on the earth °— 


1 This is RV. i. 114. 10 which is, however, 
easier to construe, as dré is followed by 
goghnam utd pirusaghnam ksdyadvira. 

2 This is RV. ii. 88. 11 without variant. 

3 RV. ii. 33. 14 has ridrasya after hetih and 
ends b with mahi gat, while it reads vrjyah 
for vrnaktu ; the sense of c is uncertain, 
it may refer to the turning away of the 
strong (bow) from patrons. 

4 MS. adds edhi and in d has vc cara for d& cara 
and inverts e and d, but for ec it has 
a quite different line; VS. agrees with 
TS. 

5 KS. has vikirida, MS. vyakrda (with variants), 


10 [z.0.8. 19] 


and VS. vikiridra; the sense is uncertain ; 
KS. has anyé ’smin, which is nonsense, 

¢ KS. and MS. have hetdyas tiva bahwh; MS. 
and VS. have suhasracéh and KS, sahasra- 
adhé sahdisradni and kuru. 

7 Cf. KS. xvii. 16; KapS. xxvii. 9; MS. ii. 
9.9; VS. xvi. 54-66. 

® KS., MS., and VS. have dsamkhydid saha- 
srani. 

9 KS. and MS. add yé, and with VS. add c 
and d from a in each case. 

10 KS. and MS. add y¢ and have @ before c ; 
VS. agrees with TS. in omitting yé but 
with KS. and MS. in order. 
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d The Rudras who abide in the sky, 
Of black necks and white throats '— 
e Those who of black necks and ruddy, 
Grass green, are in the trees *— 
J The overlords of creatures, 
Without top-knot, with braided hair *— 
g Those that assault men in their food 
And in their cups as they drink ‘— 
h Those that guard the paths, 
Bearing food, warriors >— 
4 Those that resort to fords [1], 
With spears and quivers °— 
k The Rudras that so many and yet more 
Occupy the quarters, their bows we unstring 
At a thousand leagues.’ 
1m n Homage to the Rudras on the earth, in the atmosphere, in the sky, 
whose arrows are food, wind, and rain, to them ten eastwards, ten to the 
south, ten to the west, ten to the north, ten upwards; to them homage, 
be they merciful to us, him whom we hate and him who hateth us, I place 
him within your jaws. 


PRAPATHAKA VI 
The Preparation of the Fire 


iv. 6.1. a The* strength resting on the stone, the hill, 
On the wind, on Parjanya, on the breath of Varuna, 


1 All agree in the text. 

2 KS. has vanesu. 

8 All agree in the text which is formally un- 
metrical, ddhipatayah being no doubt to 
be read as of four syllables. 

‘ KS. has pathinim, which spoils the metre ; 
it has aidamrdath, MS. has ailamrdak and 
VS. ailavrdah; the second part is un- 
certain in form and sense; VS. has 
ayuryudhah and MS. vo yudhahk but yavyi- 
dhah seems likely to be correct. 

5 MS. has srgdvantah and VS. srkdhastah. 

® KS. and MS. have va bis. 

7 The action apparently is that of stretching 
ten fingers as the comm. suggests ; MS. 
has mrdantu, and MS. and VS. have tam 
esam jambhe dadhmah, KS. having esaém but 
dadhaimi; in every case te remains un- 
explained and cannot bo other than an 
anacoluthon. Cf. p. 850, n. 3. 


8 Cf. KS. xvii. 17; xviii. 1; KapS. xxviii. 1, 2; 


MS. ii. 9. 9,10; VS. xvii. 1-16. For the 
Brahmana sec TS, v. 4.4. 1-5. 3. This sec- 
tion contains the Mantras for the moisten- 
ing of the fire and the dragging of a frog, 
areed, and avakd ovor the fire, &c. ; with 
a the Adhvaryu takes a waterpot and 
thrice circumambulates the fire, drench- 
ing it ; with 6 he goos round thrice, with- 
out pouring out water after putting down 
the pot ; e-k accompany the vikarsa per- 
formed by means of a long pole to which 
the frog, &c., are tied ; Jand m accompany 
the mounting on the altar ; n accompanies 
the making of butter offerings on the 
fire or the perforated brick ; o and p ac- 
company the anointing of the altar with 
curds mixed with honey by means of 
a handful of Darbha grass; with q he 
descends, and with r and s he offers an 
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Brought together from the waters, from the plants, from the trees ; 
That food and strength do ye, O Maruts, bounteously bestow upon us.’ 
b In the stone is thy hunger ; let thy pain reach N. N., whom we hate. 


c With the wind of the ocean 


We envelop thee, O Agni; 


Be thou purifying and auspicious to us.” 


d With the caul of winter 
We envelop thee, O Agni; 


Be thou purifying and auspicious to us.° 
e Down upon earth [1], upon the reed, 
Upon the waters lower (do thou descend) ; 
Thou, O Agni, art the bile of the waters,‘ 
JS O female frog, with these come hither ; 
Do thou make this sacrifice of ours 


Pure in hue and auspicious.° 


g Pure, with radiance wonderful, 
On earth he hath shone as with the light of dawn.‘ 


h Who (cometh) to battle, 


Moving with strength as on Etaca’s course, 
In the heat unathirst, immortal.’ 
i O Agni, the purifying, with thy light, 
O god, with thy pleasant tongue, 
Bring hither the gods [2], and sacrifice.® 
k Do thou, O shining and purifying one, 
O Agni, bring hither the gods 
To our sacrifice and our oblation.’ 


oblation to Agni; sec ApQS. xvii. 12, 
4-7; 13. 5, 6; BCS. x. 44, 50, 51; MCS. 
vi. 2.4; KOS. xviii. 2. 1-3. 12. 

' KS., MS., and VS. omit vate—gusme ; KS. 
also omits iswm while VS. has sambhriam 
payak; in our b KS. has yam drismas tam 
le gug rchatu, and MS. and VS. preface 
to this mdyi tu arg. 

? KS. adds here and in &@ a new Pada, anydis 
tc asmal tapantu hetiyah. 

3 See note 1. 

4 All the other texts have dratara except that 
P. in MS. has avataram, and the sense is 
clear; the comm. takes the sense as 
aticuyena raksukatvam yatha bhuvati, but 
this is impossible and avatiaram as civas- 
taram is improbable. 

® The frog is hore female, which looks as if 
the text had been misunderstood in Ap. 
But the same discrepancy exits already 
in CB. ix. 1. 2. 28. 


6 KS., MS., and VS. have pavakaya and KS. 
has ksamai; all accent as TS. rurucé, 
showing that the sentence is not really 
independent. KS. and MS. have ketuna. 
RV. vi. 15. 5 also has pdvakayd, and 
Oldenberg (Prolegomena, p. 458) points 
out that the text represents a misunder- 
stood Sandhi. Cf. i. 4.18 a; p. 56, n. 4. 

’ This verse is connected in the texts with 
the preceding, but even so the two verses 
have no finite verb if rurucé is kept ; MS. 
invert the two Pidas, which end at rane 
and «ajdrak, and Sayana takes gkrné as 
a verb, dipyate. KS. and KapS. read turo 
na for turvan (with a v. 1. thirvan in some 
MSS. of MS. which von Schroeder sup- 
ports from the Dhdtupdtha) and the latter 
yamany for yamann, and reads grné, which 
is also found in the Sanhita MSS. of MS. 

® These verses are found also in full at i. 3. 
14 2, aa and 5. 64, k. 
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t This is the meeting of the waters, 
The abode Of the ocean ; 
May thy bolts afflict another than us; 
Be thou purifying and auspicious to us.’ 
m Homage to thy heat, thy blaze ; 
Homage be to thy light ; 
May thy bolts afflict another than us; 
Be thou purifying and auspicious to us. 
nm To him that sitteth in man, hail! [3] To him that sitteth in the 
waters, hail! To him that sitteth in the wood, hail! To him that sitteth 
on the strew, hail! To him that findeth the heaven, hail! 
o Those gods among gods, worshipful among the worshipful, 
Who await their yearly portion, 
Who eat not oblations, in this sacrifice 
Do ye delight yourselves with honey and ghee.’ 
p The gods who above the gods attained godhead, 
Who lead the way to this holy power, 
Without whom no place whatever is pure, 
Neither on the heights of sky or earth are they.° 
q Giver of expiration art thou [4], of inspiration, of cross-breathing, 
Giver of eyesight, giver of splendour, giver of wide room ; 
May thy bolts afflict another than us ; 
Be thou purifying and auspicious to us.‘ 
y May Agni with his piercing blaze 
Cast down every foe ; 
May Agni win for us wealth.° 
s With his countenance the kindly one 
Will sacrifice to the gods for us, most skilled to win prosperity 
by sacrifice ; 
Guardian undeceived and protector of us, 
O Agni, shine forth with radiance and with wealth.° 
iv. 6.2. a He’ who sat down, offering all these beings, 
As Hotr, the seer, our father, 


1 KS. has vimocanam and al] here and in m 
havo anydns for anyam, and so in q. 

2 KS., MS., and VS. have pibantu for juhu- 
dhvam. 

8 All agree in this verse, which in dhdma is 
a little obscure. 

4 KS. has vydnaddh second; MS. and VS. 
omit caksurddah. 

5 MS. and VS. read ydsat and vanate. 

6 None of the other Sanhitis contain this 
verse here. See above, iv. 3. 18 e. 

7 Cf. KS. xviii. 1,2; KapS. xxviii. 2; MS. 


ii. 10. 2, 3; VS. xvii. 17-32. For the 
Braihmana see TS. v. 4.5.4. This section 
gives the Mantras for two oblations to 
Vicvakarman, each with eight (a-h and 
i-q), and then a verse for a rite not in- 
cluded in tho sacrifice, to be performed 
if terror comes on one in water, viz. an 
offering to the water; see ApCS. xvii. 14. 
1-4; BCS. x. 51; MQS. vi. 2.5; KOS. 
xviii. 8. 12, 18; BCS. x. 59 uses r as 
a second Avabhrtha libation in the third 
pressing (cf. TS. v. 4, 10). 
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He seeking wealth with prayer, 

Hath entered into the boon of the first of coverers.! 
6 Since Vigvakarman is mighty in mind, 

Disposer, ordainer, and highest seer, 


Their offerings rejoice in food, 


Where say they is one beyond the seven Rsis.’ 
¢ He who is our father, our begetter, the ordainer, 
Who begot us from being unto being [1], 
Who alone assigneth their names to the gods, 
Him other beings approach for knowledge.° 
d Wealth they won by offering to him 
The seers of old like singers in abundance, 
They who fashioned these beings illumined and unillumined 


In the expanse of space.’ 


e Ye shall not find him who produced this world ; 
Another thing shall be betwixt you ; 
Enveloped in mist and with stammering 
The singers of hymns move enjoying life.® 
f Beyond the sky, beyond this [2] earth, 
Beyond the gods, what is secret from the Asuras, 
What germ first did the waters bear, 
When all the gods came together ? ° 
g This germ the waters first bore, 
When all the gods came together ; 
On the navel of the unborn is set the one 
On which doth rest all this world.’ 
h Vicvakarman, the god, was born ; 


Then second the Gandharva ; 


Third the father, begetter of plants [3]; 
In many a place did he deposit the germ of the waters.* 
a Father of the eye, the sage with his mind, 


1 RV. x. 81.1; VS., MS., and KS. all have 
asidat and prathamachdd dvardn; the exact 
sense is uncertain. 

+ RV. x. 82. 2 has vimand ad vihdiyah; KS. has 
vimand yo vyoma, which is also read by 
KapS.; MS. has vimame; KS. has the 
absurd paramé na samvftk; in e KS. has 
sam no mahdni sim iso mahantam. 

3 RV. x. 82. 8 and VS. have a different b, dha- 
mani véda bhivandni vigud ; KS. has nindya 
and asti for éva ; MS. has vidharta. 

4 RV. x. 82. 4 and VS. have asiirté sirte rdjasi 
nisatlé; KS. and MS. have dravina; KS. 
janimdani bhiind ; both have asurta sarté, KS, 
nad sattd, MS. nisatté. For the probable 


sense sce Oldenberg, Prolegomena, p. 313. 

5 RY. x. 82. 7 and KS., MS., and VS. have 
babhiiva. 

6 RV. x. 82. 5 has dsurair yad asti and sama- 
pacyyanta ; so VS. and KS; MS. has divah, 
prthivyah, devébhya dsuram ydd astt and 
sumigachanta sarve. 

7 RV. x. 82. 6 has with VS. samdpacyanta as 
in f; so VS. and MS. ; in d RV. and VS. 
have ydsmin vicva bhivandni tasthih, while 
MS. has adhi and tasthih with bhivana ; 
KS. has tatredam. 

8 Not in RV. or VS. KS, agrees except for 
cét for hi, but MS. has, besides cét, ddadhuh 
for adadhdt. 
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Produced these two worlds rich in ghee, 
When the fore ends were made firm, 
Then did sky and earth extend.’ 

k With eyes on every side, with a face on every side, 
With hands on every side, with feet on every side, — 
The one god producing sky and earth 
Welds them together with arms, with wings.’ 


l What was the basis ? 


Which and what his support ? 
When producing earth [4] Vigvakarman, all-seeing, 
Disclosed the sky with his might.® 
m What was the wood, and what the tree, 
Whence they formed sky and earth ? 
O ye wise ones, inquire with your minds 
On what he stood as he supported the worlds.‘ 


m Thy highest, lowest, 


Midmost abodes here, O Vigvakarman, 
In the offering do thou teach thy comrades, O faithful one ; 
Do thou thyself sacrifice to thyself, rejoicing.® 
o The lord of speech, Vicvakarman, 
Let us invoke this day to aid us [5], thought yoked for strength, 
May he delight in our nearest offerings, 
He with all healing, to aid (us), the doer of good deeds.® 
p O Vicvakarman, waxing great with the oblation, 
Do thou thyself sacrifice to thyself rejoicing ; 
May the others around, our foes, be confused ; 
May our patrons here be rich.’ 
q O Vi¢gvakarman, with the oblation as strengthening, 
Thou didst make Indra, the protector, free from scathe, 
To him the clans of old bowed in homage, 
That he might be dread, to be severally invoked.’ 


1 RY. x. 82. 1, MS. and VS. agree; KS. in- 
verts the position of dydvaprthivi aprathetam 
and dntad adadrhanta purve. 

2 RV. x. 81. 3 and VS. have vicvatobahuh, 
dhimati, and dyavabhumi; KS. and MS. 
have yo vicvacaksuh; MS. has adhamat, 
KS. namate and yajatraih. The accent on 
namati is probably due to the antithesis 
sim—sam, 

* RV. x. 81. 2, MS. and VS. have kathadsit and 
yatuh; KS. has kathdstt but ydd tt, which 
is Very easy. 

* RV. x. 81. 4 and VS. have dsa: all accent 
prehata. 

6 RV. x. 81. 5 and VS. end with vrdhanah ; 


KS. has svdhite and it and MS. have 
havisd. It is not certain if the sense is 
‘sacrifice thyself’ or ‘to thyself’, either 
sense being possible. 

6 RV. x. 81. 7 and VS. have manojuvam and 
vigvant with josat. KS. has nédistham 
havanany agamat; MS. nédistha havand 
jujosa. 

7 RV. x. 81. 6 and the other texts have in b 
prihivim uta dyam, and jandsah for sapatnah, 
save that VS. has sapaindh. This and the 
next verse occur in Pratika only at iv. 8. 
18 gg and hh. 

8 Not in RV. but in the rest save that MS, 
has daivih. 
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r To the ocean, the moving, 
The lord of streams, homage! 
To the lord of all the streams 
Do ye offer, to Vicvakarman, 
Through all the days the immortal offering.’ 
iv. 6. 3. a O*? Agni, to whom ghee is offered, 
Do thou lead him forward ; 
Unite him with increase of wealth, 
With offspring and with wealth.* 
b O Indra, bring him to the fore, 
That he may be lord over his fellows ; 
Unite him with splendour, 
That he may assign their shares to the gods.‘ 
ec Him, O Agni, do thou exalt 
In whose house we make the offering ; 
To him may the gods lend aid, 
And he the lord of holy power.® 
d May the All-gods thee [1], 
O Agni, bear up with their thoughts ; 
Be thou to us most propitious, 
With kindly face, abounding in light.® 
e May the five regions divine aid the sacrifice, 
The goddesses driving away poverty and hostility, 
And giving to the lord of the sacrifice increase of wealth.’ 
f In increase of wealth the sacrifice hath been established, 
Waxing great on the kindled fire, 
Grasped with hymns as wings, to be adored ; 
They sacrificed embracing the heated cauldron.’ 
g When with strength the gods laboured at the sacrifice 
For the divine supporter, the enjoyer, 


1 Not in the other texts. 
2 Cf. KS. xviii. 8; KapS. xxviii. 3; MS. il. 


ca, baluim ktdhi; MS. has sam enam 
varcasad srja and then as KS., but it reads 


10. 4,5; VS. xvii. 50-64. For the Brah- 
mana see TS. v. 4.6. This section gives 
the Mantras of the Agnipranayana; with 
a-cthe Adhvaryu takes up three kindling- 
sticks of Udumbara, and with d lifts up 
Agni in the pan, and with e-7 takes it 
away from the Agnidh’s altar; & and 1 
are used as he deposits a stone on the 
Agnidh’s altar, and o»-p as he goes up to 
the tail of the altar; see ApCS. xvii. 14. 
5, 6, 9, and cf. BCS. x. 51; MCS. vi. 2. 5; 
KOS. xviii. 3. 14-21. 


’ KS. has ghriendhutah and, for dhdnena 


uttaram ; KS. agrees with TS. in a and b 
and with KS. in c and d. 


4 KS. has pratarim and all have bhdgaddh ; 


MS. has rdyas posena sam srja. 


5 KS. has grhé havir dgne tim; MS. and VS. 


grhé havis tam agne. 


6 This is found above in full also at iv, 2. 3b. 


KS. has givds tvam, with VS. MS. has 
not the verse here. 


7 KS., MS., and VS. end with asthat at the be- 


ginning of f, thus in all cases improving 
the sense. 


8 KS., MS., and VS. end with agamanta devah. 
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Serving the gods, benign, with a hundred drinks (was it) ; 
The gods kept embracing the sacrifice [2]. 
h With the rays of the sun, with tawny hair, 
Savitr hath raised before (us) his unending light ; 
On his instigation fareth Ptsan the god, 
The guardian, gazing on all things.’ 
4 The gods stand serving as priests for the gods ; 
Ready (is it) for the immolator, let the immolator sacrifice ; 
Where the fourth offering goeth to the oblation, 
Thence let our pure invocations be accepted.® 
k As measurer he standeth in the midst of the sky, 
Filling the two worlds and the atmosphere ; 
The all-reaching [8], the butter-reaching, he discerneth, 
Between the eastern and the western mark.‘ 
? Bull, ocean, ruddy bird, 
He hath entered the birthplace of his ancient sire ; 
In the middle of the sky is the dappled stone set down ; 
He hath stepped apart, he guardeth the two ends of space.’ 
m All songs have caused Indra to wax 
To encompass the ocean, 
Best charioteer of charioteers, 
True lord and lord of strength.® 
m Let the sacrifice invite favour, and bring (to us) the gods; let the 
god, Agni, offer and bring (to us) the gods.’ 
o With the impulse of strength, 
With elevation he hath seized me; 
Then Indra hath made my enemies 


chants of the Hotr and the Apratiratha 
song (here iv. 6. 4) of the Brahman ; the 
schol. takes it as following on the Adh- 
varyu’s work, the bringing up to the 
slaughterer, and the slaying. KS., MS., 
and VS. have vakdh, not pdavakih, which 
the schol. takes as moaning the fires, but 


1 KS. and MS. have ¢atipat and omit devih ; 
VS. agrees with TS. but adds as d devah— 
usthur from our i. 

2 This is RV. x. 189. 2, which has prasavé and 
vidvan for devih ; VS. agrees, and KS. and 
MS. have prasavé, which is much easier 
than prasavim which, however, must 
have the same sense. which is perhaps acc. with dgisak. The 

3 KS. has adhvrariydntah; it runs on vitam Brahmana gives no help. 
yamitam camila yajadhyai; MS. has devésu * In RV. x. 139. 2 nredkséh begins the verse ; 


and ¢amitra camitam ydjadhyai ; VS. gami- 
tim havih camita yajddhyait. The text of 
TS. yields a conceivable sense, and gami- 
id need not be altered to cgamitrd ; Mahi- 
dhara on VS. claims that it is = gamitra. 
The schol. here renders as nom. The 
fourth sacrifice is obscure ; according to 
CB. ix. 2. 3. 11 it is the part following 
the muttering of the Adhvaryu, the 


but all the Yajus texts agree in vimanah. 
The unnamed objects are probably the 
ladles, but ‘quarters’, ‘pastures’, ‘altars’ 
are possibilities. 


5 KS. has samudre, a mere blunder. In RV. 


v. 47. 8 arusdah is read. 


6 So RV. i. 11. 1. 
7 So MS. with another verse; KS. and VS. 


have not devan, and KS. has sumnahiuh. 


369) The Apratiratha Hymn [—iv. 6. 4 
Humble by depression.’ 
p The gods have increased my prayer, 
Which is elevation and depression ; 
Then do ye, O Indra and Agni, 
Scatter my foes on every side.’ 
iv. 6. 4. a Swift,’ like a bull sharpening his horns, the warrior 
Fond of slaughter, disturber of the people, 
Bellowing, unwinking, sole hero, 
Indra at once conquered a hundred hosts.® 
b With the bellowing, unwinking, conquering, 
Fighter, hard to overthrow, and daring Indra, 
With Indra do ye conquer, do ye withstand 
The foe, O heroes, with the strong one who holdeth the arrow in his 
hands.‘ 
c Heis mighty with those who have arrows in their hands and quivers, 
Indra who joineth hosts with his band, 
Conquering in combat, drinker of Soma, with many a band, 
With bow uplifted, and shooter with well-drawn arrows.* 
d O Brhaspati, fly round with thy chariot [1], 
Slaying the foe, driving away the enemy ; 
Defeating hosts, destroyer, victor in battle, 
Be thou protector of our chariots.° 
e The cleaver of the cowstalls, finder of the cows, with the thunderbolt 
on his arm, 
Victorious, crushing in might a host, 
Be heroes, O my fellows, like him ; 
O comrades, follow in Indra’s footsteps.’ 
Jf Conspicuous by might, strong, heroic, 
Enduring, mighty, steadfast, dread, 
Surpassing heroes and warriors born of strength, 
Do thou, winning kine, mount, O Indra, thy victorious car." 
1 This and the next verse occur in full also BCS. x. 51; MCS. vi. 2. 5; KOS. xviii. 
ini. 1.18aand b; 6 4m and n. MS. 3.17; ef. xi. 1.93 xiii. 3. 10. 
simply alludes to them, but KS. and VS, ® This is RV. x. 103. 1 without variant. 
give them in full, KS. having in 0 tida- 4 RV. x. 103. 2. 
jigrbham and in p udgrabhdg ca nigrabhdg § RV. x. 103. 8; MS. has sdmsrstasu yutsu 
ca with devan and avivrdhat, while VS. which is rather easier. 


has in o prasava. 6 RV. x. 1038. 4. 
2 Cf. KS, xviii. 5; KapS. xxviii. 5; MS. ii. ™ RV. x. 103.5; KS. has djma@ (here clearly 


10.4; VS. xvii. 88-49. For the Briahmana 
see TS. v. 4. 6. 3, 4. This section gives 
the Apratiratha hymn said by the dvitiyo 
hotd, according to v. 4. 6. 8 and Baudh., or 
the Brahman or Maitrivaruna or Prati- 
prasthatr as he follows the fire when it 
is taken forward; ApCS. xvii. 14. 7; 


11 [x.0.8, 19] 


concrete = agmen) and vijayadhvam. 


8 RV. x. 103. 6; KS. has sahojij jaitrayano (see 


Vedic Index, i. 289) and MS. sahojit; but 
KapS. has jaitram idam and the text of 
RV., TS., and VS. isclearly correct. KS. 
has abhisaiva. 


Iv. 6. 4—] 


a mw a 


RV. x. 108. 7; KS. and VS. have ’dayih, 


The Preparation of the Fire [370 


g In might penetrating the cowstalls, 
Impetuous [2], the hero, Indra, with wrath a hundredfold, 
Hard to resist, enduring in battle, unovercomable, 
May he aid our armies in the battles.’ 

h Indra (be) their leader, and let Brhaspati, 
The sacrificial fee, the sacrifice and Soma go before ; 
Let the Maruts precede the hosts divine, 
That overthrow and conquer.’ 

@ Of Indra, the strong, of Varuna, the king, 
Of the Adityas, of the Maruts the mighty host— 
The voice hath ascended of the gods 
Great-hearted that shake the worlds as they conquer.*® 

k Ours (be) Indra, when the standards meet ; 
Ours be the arrows that conquer [3]; 
Ours be the heroes who are victors, 
And us do ye aid, O gods, at our invocations.‘ 

¢ Exalt our weapons, O bounteous one, 
Exalt the might of my warriors ; 
Exalt the strength of the steed, O slayer of Vrtra, 
Let the sound of the conquering chariots arise.° 

m Go ye forward, O heroes; conquer ; 

Be your arms strong ; 
May Indra accord you protection 
That ye may be unassailable." 

nm Let loose, fly forward, 
O arrow, expelled with holy power ; 
Go to our foes, and enter | 4] them ; 
Not one of them do thou spare.’ 

o Thy vital parts I clothe with armour ; 
May Soma, the king, cover thee with immortality, 
Space broader than broad be thine ; 
May the gods take delight in thy victory.’ 


cording to the comm., and are ignored by 


while MS. has dddydk. It is possible 
that a-ddya is the sense: ‘who has no 
wergeld’, meaning that his value is such 
that nothing could make up for his 
slaying, or simply ‘who cannot be killed’. 


RV. x. 108. 8 has dgram; so VS; KS, and 


MS. have madhye. 


RV. x. 1038. 9. 
RV. x. 108. 11; KS. and MS. have bhdresv a. 
RV. x. 103. 10 has mandnsi and yantu ghésah ; 


so VS.; KS. and MS. omit this and the 
next verses, which are alternatives ac- 


Ap. and Baudh. and also by the Brah- 
mana, Just as the CB. ix. 2. 3. 6 recognizes 
only twelve verses, not as in the text of 
VS. seventeen. Cf. Weber, Ind. Stud. 
xlii. 279, n. 1; Oldenberg, Prolegomena, 
p. 247; Rgveda-Noten, ii. 322, n. 2. 


6 RV. x. 103. 18 omits upa, inserts b and oc, 


reading ugrah ; so VS. 


7 RV. vi. 75. 16, which has padyasva for viga, 


and mdmisam, and VS. agrees with RV. 


8 RV. vi. 75. 18, which has varmand and 


varunas te krnotu ; 80 VS. 


371) 


iv. 6. 5. 


The Placing of the Fire 


p When the arrows fly together 
Like boys unshorn, 
Then may Indra, slayer of foes, 
Accord us protection for ever.! 
a Along? the eastern quarter do thou advance, wise one ; 


[—iv. 6.5 


Be thou, O Agni, of Agni the harbinger here ; 
Ilumine with thy radiance all the regions ; 
Confer strength on our bipeds and quadrupeds.® 

b Mount ye, with Agni, to the vault, 
Bearing him of the pan in your hands; 
Having gone to the ridge of the sky, to the heaven, 
Do ye eat, mingled with the gods.‘ 

¢ From earth have I mounted to the atmosphere ; 
From the atmosphere have I mounted to the sky ; 
From the ridge of the vault of the sky 
Have I attained the heaven, the light [1]. 

d Going to the heaven, they look not away ; 
They mount the sky, the two worlds, 


They who extended, wisely, 


The sacrifice, streaming on every side.‘ 
e O Agni, advance, first of worshippers, 


Eye of gods and mortals ; 


Pressing .on in unison with the Bhrgus, 
Let the sacrificers go to heaven, to prosperity.’ 
f Night and the dawn, one-minded, but of various form, 


United suckle one child ; 


The radiant one shineth between sky and earth ; 


1 RV. vi. 75. 17 agreos in a, b, and d, but 


with vigrahd, asin TS. iv. 6. 6. 3, while 
in iv. 6. 2. 6 viva aha is read. 


2 Of. KS. xviii. 4, 6; KapS. xxviii. 4, 6; 


MS. ii. 10.6; 11.1; VS. xvii. 65-86. 
For the Braihmana see TS. v. 4. 7. This 
section contains the Mantras for the 
placing of the fire; with a-ethe Adhvaryu 
mounts the altar; with f and g he offers 
on the porforated brick a spoonful of 
ghee ; with h-7i he places the fire on tho 
brick (this version reckons bhdsd as be- 
ginning a Mantra); with & he puts on 
a stick of Udumbara, with 7 one of Vi- 
kankata, with m one of Cami; then 
filling the dipping-ladle with twelve lots, 
he offers a full oblation with ” ; the rest 
of the Mantras accompany an offering of 
cakes to the Maruts, there being seven of 


these offerings ; see ApQS, xvii. 15. 1-7 ; 
16, 4, and cf. BCS. x. 52, 58; MCS. vi. 
2.5; KOS. xvii. 4. 1-25. 


8 KS. has puro agne, dulyat; MS, (i. 6. 2) has 


puré agnih and didyat; VS. agrees with 
MS. in puro agnih. 


4 The other texts have ddivum, also read in 


several MSS. here. 


5 AV. iv. 14. 8 has prs/hdt also in a and omits 


ut before antdritsam., KS., MS., and VS. 
agree with TS. 


6 AV. iv. 14. 4 and the other Sanhit&s agree ; 


rodast may possibly be pressed to mean 
‘they mount through the two (lower) 
worlds to the sky’, but this is very un- 
likely, though Griffith on VS. so takes it. 


7 AV. iv. 14. 5 has derdtindm and manusdinam ; 


MS. has suka; KS. and MS. have deva- 
yatam. 


IV. 6. 5—] The Preparation of the Fire [372 
The gods, granters of wealth, support Agni.? 
g O Agni, of a thousand eyes [2], of a hundred heads, 
A hundred are thy expirations, a thousand thine inspirations ; 
Thou art lord of wealth a thousandfold ; 
To thee as such let us pay homage for strength, hail !? 

h Thou art the winged bird, sit on the earth; sit on the ridge of 
earth ; with thy blaze fill the atmosphere, with thy light establish the 
sky, with thy brilliance make firm the quarters.® 

i Receiving offering, fair of face, O Agni ; 

Sit down in front in thine own birthplace, in due order ; 
In this higher place, 
O All-gods [8], do ye sit with the sacrificer.’ 
k Enkindled, O Agni, shine before us, 
O most youthful, with unfailing beam ; 
Ever upon thee strength awaiteth." 
t Let us pay homage to thee in thy highest birth, O Agni; 
Let us pay homage with praises in thy lower abode ; 
The place of birth whence thou didst come, to that I offer ; 


In thee when kindled they offered the oblations.° 
m That various lovingkindness given to all men, 


Of Savitr, the adorable, I choose, 


That mighty fat cow of his which Kanva milked, 
Streaming with a thousand (draughts) of milk [4]. 
m Seven are thy kindling-sticks, O Agni, seven thy tongues, 


Seven seers, seven dear abodes ; 


Seven Hotras sevenfold sacrifice to thee ; 
Seven birthplaces with ghee do thou fill.® 
o Such like, other like, thus like, similar, measured, commensurate, 


harmonious ;° 


p Of pure radiance, of varied radiance, of true radiance, the radiant, true, 
protector of holy order, beyond distress [5] ; 


1 This vorse is found in full above at iv. 1. 
10; below iv. 7. 12 h. 

2 KS. has catatejah and like VS. ryanah. 

3 All agree in this verse. 

4 VS. has sddhuyd, while the schol. has sadh- 
vim as the explanation ; the use is clearly 
adverbial. 

® All agree in this verse with RV. vii. 1. 3. 

¢ RV. ii. 9. 3 exactly agrees; KS. and MS. 
have ydjad but KapS. yaje, and KS. has 
juhumah, 

7 AD) agree in this verse. 

* This is found in full also above at i. 5. 3h; 
KS. has anuvidvdn only after hdtrah. 


® There are here five lists of seven, for s and ¢ 


yield one set of seven; KS. has the same 
set in order p, o, 7, g and agrees in the 
rest, save that it adds dbhavan before 
evam in u; in MS. the order is 7, g, 7, 0 
and abhavan is similarly read; in VS. 
Pp, 0, r, g, and in addition there are two 
more sets (xvii. 85): all agree in dntt- 
mitrah as against dntyamitrah ; 0 and p are 
found above at i. 8.18 fand g; KS., MS., 
and VS. have in o as the second pair 
sadrmz and prdatisadrz, and VS. has not 
only dbhavan before evam but also before 
ywathad. The verses are quasi-metrical. 


373] 


The Horse Sacrifice 


[—iv. 6.6 


q Winning holy order, winning truth, host-conquering, having a good 
host, with foes within, with foes afar, the troop ; 

r Holy order, true, secure, supporting, supporter, upholder, upholding ; 

s Such like, thus like, do ye come to us, similar and equal. 

¢t Measured and commensurate, to aid us, harmonious, at this sacrifice, 


O Maruts. 


« On Indra attend the divine folk, the Maruts; even as the divine 
folk, the Maruts, attend on Indra, so may the folk divine and human, 


attend on this sacrificer.! 


The Horse Sacrifice 


Iv. 6. 6. a As? of a thunder-cloud is the face of the warrior 


As he advanceth to the lap of the battles ; 
Be victorious with unpierced body ; 
Let the might of thine armour protect thee.° 
b By the bow cows, by the bow the contest may we win, 
By the bow dread battles may we win ; 
The bow doth work displeasure to the foe ; 
By the bow let us win in all the quarters.‘ 
c As if about to speak it approacheth the ear, 


Embracing its dear comrade, 


Like a woman this bowstring twangeth stretched over the bow [1], 


Saving in the battle." 


d They coming together as a maiden to the assembly, 
As a mother her child, shall bear (the arrow) in their lap ; 
In unison shall they pierce the foes, 
These two ends springing asunder, the enemies.*° 

e Father of many (daughters), many his sons, 


1 The acc. is due to the anu in anuvartmdanah ; 


ef. Delbriick, Altind. Synt. p. 181, who 
does not cite this case. 


2 Cf. KSAgvamedha, vi. 1; MS. iii. 16. 8; 


VS. xxix. 38-57. This section, which is 
part of the Agvamedha ritual, deals with 
the putting on of the corselet and armour 
and the making ready of the chariot; 
a accompanies the putting on of the 
corselet, b the taking of the bow; with ¢ 
the bowstring is stroked; with d the 
two ends of the string are brought to- 
gether ; with e the quiver is put on the 
back; with /the charioteer and with g the 
steeds are addressed; i-? are used in 
adoration of the Pitrs ; with m he touches 
a stone (if apmanam be read with Q), and 
takes the whip with n, and addresses the 
handguard with 0, and with p-i the 


chariot ; with u they make all the drums 
sound at one time; # is used for the 
placing of the chariot on its stand which 
of course is not in place at this point of 
the ritual but follows on the other actions 
at the end of the rite; see ApCS. xx. 16. 
4-14, 18; MCS. ix. 2. 3, 4; KOS. does 
not include this hymn. In BOS. x, 24 
a-n accompany the girding of the sacri- 
ficer ; o-g the adoration of tho chariot ; 
r-t the sounding of the drum. 


3 This is RV. vi. 75. 1 without variant. 
4 RV. vi. 75. 2. 
5 RV. vi. 75. 3: ginkte may refer to the 


‘whisper’ of the bowstring ; see Griffith, 
Hymns of the Rigveda, i. 646 n. 


¢ RY. vi. 75. 4 ydsd sing. seems correct, as 


maid is sing. For sdmana cf. Vedic Index, 
ii. 429. 


IV. 6. 6—] The Horse Sacrifice [374 


He whizzeth as he goeth to battle, 
The quiver, slung on the back, yielding its content, 
Doth conquer every band and army.’ 
f Standing on the chariot he guideth his steeds before him 
Wheresoever he desireth, good charioteer ; 
The might of the reins [2] do ye admire ; 
The reins behind obey the mind (of the driver).’ 
g Shrilly the strong-hooved horses neigh, 
As with the cars they show their strength ; 
Trampling with their forefeet the enemy 
They unflinchingly destroy the foe.* 
h The chariot-bearer is his oblation by name, 
Where is deposited his armour and his weapon ; 
Then may we sit on the strong car, 
All the days, with friendly hearts.* 
i The fathers with pleasant seats, granting strength, 
A support in trouble mighty and profound, 
With varied hosts, with arrows to strengthen them, free, 
With real heroes, broad conquerors of hosts.° 
k The Brahmans [3], the fathers worthy of the Soma, 
And sky and earth, unequalled be propitious to us ; 
May Pasan guard us from misfortune, us that prosper holy order 
Do thou guard ; may no foe overpower us." 
t A feather her garment, a deer her tooth, 
Tied with cowhide she flicth shot forth ; 
Where men run together and apart, 
There may the arrows accord us protection.’ 
m O thou of straight path, avoid us ; 
Be our body as of stone ; 
May Soma favour us, 
And Aditi [4] grant protection.* 
1 RV. vi. 75. 5. 2 RV. vi. 75. 6 
8 RV. vi. 75. 7; for dnaparyayantah, Oldenberg 
has ‘nicht entkleidend’, real substance on which the armour all 
4 KS. and VS. agree in having this verse in depends. 
ordor as in RV. vi. 75.8. But MS. here 5 The verb to be understood is probably ‘be 
interpolates p, g,and r. There can be no propitious’ as in k; the ritual here is 
doubt as to the authenticity of this verse ; so far suggestive ; but J is absurdly tacked 


see Oldenberg, Agveda-Noten, i. 415, who ontoiandk. This is RV. vi. 75. 9. 
has overlooked the fact that ApQS. xx. 6 RV. vi. 75.10. MS. has ubhé stam for ané- 


dhana), i.e. his object is war, just as the 
priest’s is sacrifice, or the oblation is the 


16. 18 recognizes v. 8. Oldenberg, p. 416, 
gives two explanations as possible for a ; 
the warrior’s offering is his wagon rest 
(which would be combined with Geldner’s 
view (Ved. Stud. ii. 275 ; Kommentar, p. 100) 
that havih is an abbreviation for havir- 


hasaé; radksé is doubtless correct and not 
riksih as suggested by Delbriick; see 
Oldenberg, p. 416; rtadvrdhak without 
accent cannot be rendered. 


7 RV. vi. 75. 11. 
® RV. vi. 75.12. KS, has absurdly vyjiie. 


375] 


nm Their backs it smites, 
Their thighs it belabours ; 


O horse-whip, do ye stimulate 


The Arming of the Warrior 


[—iv. 6.7 


The skilled horses in the battles.? 
o Like a snake with its coils it encircleth his arm, 

Fending off the friction of the bowstring, 

Let the hand-guard, knowing all cunning, 

Manfully guard the man on all sides,’ 
p O lord of the forest, be strong of limb, 

Our comrade, efficacious, of great strength ; 

Thou art tied with cowhide, be thou strong ; 

Let him that mounteth thee conquer what is to be conquered.*® 
q From sky, from earth [5] is might collected, 

From trees is strength gathered ; 

The might of the waters surrounded with the kine, 

Indra’s thunderbolt, the chariot, do thou adore with oblation.* 
r The thunderbolt of Indra, the face of the Maruts, 

The embryo of Mitra, the navel of Varuna, 

Do thou, accepting this our sacrifice, 

O chariot divine, take to thyself the oblations.’ 


s Roar to earth and sky ; 


Let the scattered world be ware of thee in many places ; 
Do thou, O drum, in unison with Indra and the gods [6], 
Drive away the foe further than far.‘ 


t Roar thou! 


Grant us force and might. 


Thunder, overthrowing obstacles ; 
Snort away, O drum, misfortune hence ; 
Indra’s fist art thou ; show thy strength.’ 

u Drive to us those, and these make to come to us ; 
The drum speaketh aloud for a signal (of battle) ; 
Our heroes winged with steeds meet together ; 
Be our chariotmen victorious, O Indra.* 

iv. 6, 7. a@ When? first thou didst cry on birth, 


1 RV. vi. 75. 138. MS. has jighnatu or (P) 
jighnati, and absurdly nodaya: it inverts 
nm and 0. 

2 RV. vi. 75. 14. 
Oldenberg shows. 
ij. 501. 

3 Verses p-u are found in RV. vi. 47, 26-31 
and AV. vi. 125, 126. 

4 RV. vi. 47. 27. MS. has antdriksat for aja 
udbhriam and in b dvrtam; AV. has ine 
abhrtam. 


hastaghnak must be nom. as 
Cf. also Vedic Index, 


5 RV. vi. 47. 28. AV. has djak and the 
metrically correct sé imam. 

6 RV. vi. 47. 29. AV. has vanvatam; MS. 
drat. 

7 RV. vi. 47. 30. AV. has abhi stana and sedha 
with duchindm ; KS. and MS. with RV. 
have duchunah. 

8 RV. vi. 47.31. AV. has a quite different a, 
vivaditu, patantu.; MS. has carantu. 

® Cf. KSAcvamedha, vi. 3 (xl. 6); VS. xxix. 
12-24. MS. omits this section, which 


lv. 6.7—| The Horse Sacrifice (376 


Arising from the ocean or the dust, 
The wings of the eagle, the limbs of the gazelle, 
That is thy famed birth, O steed.’ 
b The steed given by Yama hath Trita yoked, 
It Indra first mounted, 
The bridle of it the Gandharva grasped ; 
O Vasus, from the sun ye fashioned the steed.’ 
e Thou art Yama, O steed, thou art Aditya ; 
Thou art Trita by secret ordinance ; 
Thou art entirely separated from Soma [1]; 
Three, they say, are thy bonds in the sky.’ 
d Three, they say, are thy bonds in the sky, 
Three in the waters, three within the ocean ; 
And like Varuna to me thou appearest, O steed, 
Where, say they, is thy highest birthplace.‘ 
e These, O swift one, are thy cleansings, 
These the placings down of thy hooves in victory ; 
Here I have seen thy fair ropes, 
Which the guards of holy order guard.® 
f The self of thee with my mind I perceived from afar, 
Flying with wings from below through the sky [2]; 
Thy head I saw speeding with wings 
On paths fair and dustless.® 
g Here I saw thy highest form, 
Eager to win food in the footstep of the cow ; 
When a mortal man pleaseth thy taste, 
Then most greedily dost thou consume the plants." 
h Thee follows the chariot, thee the lover, O steed, 
Thee the kine, thee the portion of maidens ; 
Thy friendship the companies have sought ; 
The gods have imitated thy strength [3].° 
i Golden his horns, iron his feet ; 


gives the Mantras for the praise of the i, 156) thinks the sense is ‘thou art 
steed ; there are thirty-six of them, viz. divided from Soma in as many pieces’. 
iv. 6. 7 (=18), 8 (=11), 9 (=11), and ‘ RV. i. 163. 4. 

v. 7. 24; see ApOS. xx. 21.11; BOS. xv. ° RV.i. 163.5. Tho natural sonse of sanituh 


29, which has i. 7. 8 v as the last verse. is satisfactory and renders the suggestions 
This use of v. 7. 24 is very possibly meant of Oldenberg, as he recognizes, needless. 
in TB. iii. 9. 12 but the thirty-sixth is §& RV. i. 168. 6. 
not actually specified there. 7 RV. i. 163. 7. jigisamanam is of uncertain 
1 This verse like the rest is taken (verbally) origin, ji or gd being possible; isadk seems 
from RV. i. 163. 1. It occurs in full to be acc. Oldenberg (p. 157) thinks aji- 
above at iv. 2. 8 b with a variant in d. gah means ‘ thou didst waken to life’. 
2 RV. i. 1638. 2, 8 RV. i. 168. 8. 


3 RV. i. 163. 3. Oldenberg (gveda-Noten, 


377] The Pravse of the Steed [—iv. 6.8 


Swift as thought, Indra was his inferior ; 
The gods came to eat his oblation 
Who first did master the steed.! 

k& Full haunched, of slender middle, 
The heroic divine steeds, 
Vie together like cranes in rows, 
When the horses reach the divine coursing-place.” 

l Thy body is fain to fly, O steed ; 
Thy thought is like the blowing wind ; 
Thy horns are scattered in many places, 
They wander busy in the woods.® 

m To | 4] the slaughter the swift steed hath come, 
Pondering with pious mind ; 
The goat, his kin, is led before, 
Behind him come the sages to sing.’ 

n To his highest abode hath the steed come, 
To his father and his mother ; 
To-day do thou go, most welcome, to the gods ; 
Then boons shall he assign to the generous.° 

iv. 6. 8. a Let® not Mitra, Varuna, Aryaman, Ayu, 

Indra, Rbhuksan, the Maruts disregard us, 
When we shall proclaim before the assembly 
The might of the strong god-born steed.’ 

b When they bear before him, covered with a garment and with wealth 
The gift they have seized, 
The goat, all-formed, bleating, 
Goeth straight to the dear stronghold of Indra and Ptisan.*® 

c¢ This goat is led before the strong steed 
As share of Pasan, connected with the All-gods, 
When Tvastr impels him as an acceptable sacrifice 
Together with the steed for fair renown [1]}.° 

d When men thrice lead round in due season 


1 RV. i. 168. 9. mdnojavah may apply to i, 162. 1-11. 
Indra, or to the man whose inferior he *® RV. i. 162. 2. For pdthag see p. 226, n. 6. 
was. 9 RV. i. 162.3. purdk cloarly means in front ; 
2 RV. i. 163. 10. The contrast seems to be in d jinvati if rendered as in the text 
between the full haunches and slender must be accented ; otherwise the most 
flanks, but the words are both of un- probable sense is Oldenberg’s (Jtgveda- 
certain sense. Noten, i. 153), ‘ when they lead the cake 
3 RV. i. 163. 11. before the steed’. The cake may be 
4 RV. i. 168. 12. a real one, or the goat conceived as 
6 RV. i. 163. 13. corresponding to the cake of the animal 
6 Cf. KSAcvamedha, vi. 4,5; MS. iii. 16.1; sacrifice (see Schwab, Das altindische 
VS. xxv. 24-34. Thieropfer, pp. 122 sey.) ; conjectures such 
7 This hymn agrees throughout with RV. as dora or dvrata are needless. 


12 [w.0.8. 19] 


iv. 6. 8—] The Horse Sacrifice [378 


The steed going to the gods as an acceptable offering 


Then first goeth Ptsan’s share, 


The goat announcing the sacrifice to the gods. 
e Hotr, Adhvaryu, atoner, fire kindler, 
Holder of the stone, and skilled reciter, 


With this well-prepared sacrifice 


Well offered do ye fill the channels.” 

f The cutters of the stake, the bearers of the stake, 
And they that fashion the top piece for the stake for the horse, 
And they that collect the cooking-pot for the steed [2], 


May their approval quicken us.° 


g He hath come forth— efficacious hath been my prayer— 

To the regions of the gods, straight backed ; 

In him the sages, the seers, rejoice, 

For the prosperity of the gods a good friend have we made,‘ 
h The bond of the strong one, the tie of the steed, 


The head stall, the rope of him, 


And the grass placed in his mouth, 
May all these of thine be with the gods. 

i Whatever of the horse’s raw flesh [8] the fly eateth, 
Whatever on the chip or the axe hath stuck, 
Whatever is on the hands, the nails of the slayer, 
May all these of thine be with the gods.° 

k The refuse that bloweth forth from the belly, 


The smell of raw flesh, 


Let the slayers see that in order ; 
Let them cook the fat to a turn.’ 


1 Whatever flieth away from thy limb 
As it is cooked by the fire when thou art spitted, 


1 RV. i. 162. 4. 

2 RV. i. 162.5. The origin of avayah is un- 
certain : the tradition here of the Pada 
derives it from d-rayah, but yaj or ya have 
also been seen in the last part; what 
priest of the later ritual is meant is un- 
certain ; see Oldenberg, i. 154. suviprah 
may denote a priest, or more likely is 
mercly an epithet. It has been suggested 
that he corresponds to the later Brahman. 
Cf. also i. 8. 33. 

3 RV. i. 162.6. It is not certain if the action 
described in ¢ is merely the collecting of 
the materials for one vessel, or if pacanam 
is collective. 

4 RV. i. 162. 7. Hillebrandt’s conjecture 
(ZDMG. xxxvii. 524) upa vita prstah is 


quite impossible, the parentheses boing 
natural. KS. has madantu. 


5 RV. i. 162. 8. Itis uncertain whether the 


line is to be pressed to yield a catalogue 
of the steed’s trappings ; Griffith (Hymns 
of the Rigveda, i. 215) suggests halter and 
heel-ropos, headstall and girths, following 
the indications of the comm., who dis- 
tinguishes between the gala and prstha- 
pada bindings, and the head and tail 
fastenings. But the samdanam may be 
the déma and tho ragana the rajju. 


6 RV. i. 162. 9. 
7 RV. i. 162. 10. sukrté is clearly an acc. 


plur.; for the question of accent and 
form see Oldenberg, p. 155. 
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Let it fall not on earth, nor on the grass; 
Be that given to the eager gods.' 
iv. 6. 9. a Those* who watch for the cooking of the strong one, 
And call out, ‘It is fragrant ; take it out,’ 
And who wait to beg for the meat of the steed, 
May their approval quicken us.° 
b The trial spoon of the meat-cooking pot, 


The vessels to hold the juice, 


The coverings of the dishes for warming, 
The hooks, the crates, attend the steed.‘ 
c The starting-place, the sitting down, the turning, 


The hobbles of the steed, 


What it hath drunk, what it hath eaten as fodder [1], 
May all these of thine be with the gods.° 
d May Agni, smoke smelling, not make thee crackle ; 
May not the radiant pot be broken, smelling ; 
Offered, delighted in, approved, offered with the Vasat cry, 


The gods accept the horse.° 


e The garment they spread for the horse, 
The upper garment, the golden (trappings), 
The bond of the steed, the hobble, 
As dear to the gods they offer.’ 
J If one hath smitten thee, riding thee driven with force, 


With heel or with whip [2], 


As with the ladle the parts of the oblation in the sacrifice, 
So with holy power all these of thine I put in order.® 
g The four and thirty ribs of the strong steed, 
Kin of the gods, the axe meeteth ; 
Skilfully do ye make the joints faultless ; 
Declaring each part, do ye cut it asunder.’ 


1 RV. i. 162. 11 ; KSAcvamedha has this in 
vi. 5, putting 9 « before it. 

2 Cf. KSAgvamedha, vi. 5; MS. iii. 16. 1; 
VS. xxv. 35-45. 

5 RV. i. 162. 12. 

4 RV. 1.162.138. For niksana ef. Wackernagel, 
Altind. Gramm. i. 98; Vedic Index, i. 458. 

5 RY. i. 162. 14. 

6 RV. i. 162. 15 which has dhvanayit. VS. also 
has that form, while KS. and MS. (with 
variants) have dhvanayet; cf. Macdonell, 
Ved. Gramm. p. 398, n. 2. 

7 RV. i. 162. 16. Arnold (Vedic Metre, p. 295) 
suggests for the unmetrical ¢ yat sam- 
dinam yde ca pidbicam drvatuk, which is, 


however, quite out of the question ; 
Grassman suggests drvatak, and Geldner 
(SBBA. 1904, p. 1097) thinks drvantam is 
a case of attraction, but Oldenberg 
(Zgveda-Noten, i. 155) points out that the 
various objects enumerated are the sub- 
ject. 

8 RV. i. 102. 17. Oldenberg thinks dtutéda 
may be intended. 

9 RV. i. 162. 18. The thirty-four ribs are 
taken by Ludwig (Der Rigveda, iii. 186) to 
refer to the sun and moon, the five 
planets, and the Naksatras, but this is 
a mere wild hypothesis, the Vedic evi- 
dence for the planets being decidedly 
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The Horse Sacrifice 


[380 


h One carver is there of the steed of Tvastr ; 
Two restrainers are there, so is the use; 
Those parts of thy limbs that I place in order, 
Those in balls I offer in the fire.’ 
i Let not thy dear self distress thee [3] as thou comest ; 
Let not the axe stay in thy body ; 


May no greedy skilless carver, 


Missing the joints, mangle thy limbs with the knife.’ 
k Thou dost not die, indeed, thou art not injured, 
On easy paths thou goest to the gods ; 
The bays, the dappled ones, have become thy yoke-fellows ; 
The steed hath stood under the yoke of the ass.,° 
1 Wealth of kine for us, may the strong one (grant), wealth in horses, 
Men and sons, and every form of prosperity ; 
May Aditi confer on us sinlessness ; 
Kingship for us may the horse rich in offering gain.‘ 


PRAPATHAKA VII 


The Piling of the 


‘re Altar (continued) 


iv. 7.1. a O° Agni and Visnu, may these songs gladden you in unison; come 


ye with radiance and strength. 


b May for me strength, instigation, influence, inclination, thought, 
inspiration, speech, fame, renown, reputation, light, heaven, expiration, 
inspiration [1], cross-breathing, breath, mind, learning, voice, mind, eye, 
ear, skill, might, force, strength, life, old age, breath, body, protection, 
guard, limbs, bones, joints, bodies (prosper through the sacrifice).° 


weak ; see Vedic Index, i. 21, 241-248 ; ii. 
72, 182, 191, 325, 384, 425. Vayinda is, 
according to Oldenberg, acc. like dgas kr 
with acc.; according to Pischel, Ved. 
Stud. i. 808, it is a hendiadys. 

1 RV. i. 162.19. The conjecture tvastd is not 
necessary nor probable. 

2 RV. i. 162. 20. tisthipat is perhaps strictly 
causative, ‘ cause evil to be’ as Oldenberg 
takes it. 

* RV. i. 162, 21. pfsati should no doubt be 
prsatih, for the Maruts have many prsatis, 
but the junction with hdr? accounts for 
the dual. 

* RV. i. 162. 22. 

6 Cf. KS. xviii. 7; KapS. xxviii. 7; MS. ii. 
11.2; VS. xviii. 1-8. For the Brihmana 


seo TS. v. 4. 8. This and the next ten 
sections contain the Mantras of the 
Adhvaryu of the Vasor Dhara, the obla- 
tion made by the sacrificer from an offer- 
ing-spoon full of ghee, a fathom in size, 
and the spout behind, after the com- 
pletion of the setting up of the fire ; 
a here is used for an oblation ladled out 
four times ; see ApCS. xvii. 17. 8; BCS. 
x. 54; MOS. vi, 2.5; KOS, xviii. 5. 1. 
The schol, here and in the case of iv. 6. 
7-9 adds that the division of Anuvikas 
is not for sacrificial use. 

5 The exact sense is ‘may each of these things 
be attained for me by the sacrifice’. 
‘For me’ is repeated with each one. 
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iv. 7.2. May' for me pre-eminence, overlordship, spirit, anger, violence, im- 
petuosity, victorious power, greatness, breadth, extent, greatness, length, 
growth, growing, truth, faith, world [1], wealth, power, radiance, play, 
delight, what is born, what is to be born, good words, good deeds, finding, 
what there is to find, what has been, what will be, easy road, good way, 
prosperity, prospering, agreement, agreeing, thought, good thought (prosper 
through the sacrifice). 

iv. 7.3. May? for me prosperity, comfort, desire, wish, longing, kindliness, 
good, better, superior, fame, good luck, riches, restrainer, supporter, peace, 
firmness, all [1], greatness, discovery, knowledge, begetting, procreation, 
plough, harrow,* holy order, immortality, freeness from disease, freedom 
from illness, life, longevity, freedom from foes, fearlessness, ease of going, 
lying, fair dawning, and fair day (prosper through the sacrifice). 

iv. 7.4. May‘ for me strength, righteousness, milk, sap, ghee, honey, eating and 
drinking in company, ploughing, rain, conquest, victory, wealth, riches, 
prosperity, prospering, plenteousness [1], lordship, much, more, full, fuller, 
imperishableness, bad crops," food, freedom from hunger, rice, barley, 
beans, sesame, kidney beans, vetches,® wheat, lentils,” millet, Panicum 
miliaceum, Panicum frumentaccum, and wild rice (prosper through the 
sacrifice). 

iv. 7. 5. May for me the stone, clay, hills, mountains, sand, trees, gold, bronze, 
lead, tin, iron, copper, fire, water, roots, plants, what grows on ploughed 
land, what grows on unploughed land, tame and wild cattle prosper 
through the sacrifice ; may for me wealth and gaining wealth, attainment 
and attaining, riches, dwelling, act, power, aim, strength, moving and 
going (prosper through the sacrifice). 

iv. 7.6. May*® Agni for me and Indra, may Soma and Indra, may Savitr and 
Indra, may Sarasvati and Indra, may Ptsan and Indra, may Brhaspati and 
Indra, may Mitra and Indra, may Varuna and Indra, may Tvastr [1] and 
Indra, may Dhatr and Indra, may Visnu and Indra, may the A¢vins and 
Indra, may the Maruts and Indra, may the All-gods and Indra, may earth 
and Indra, may the atmosphere and Indra, may sky and Indra, may the 


1 Cf. KS. xvili. 7, 8; KapS. xxviii.7,8; MS. there is a variant with k° in some MSS. 
ii. 11. 2,3; VS. xviii. 4, 5, 11. of MS. 
2 Cf. KS. xviii. 8, 9; KapS. xxviii. 8,9; MS. © MS. has khkdroah; KS., KapS., and VS. 
ii. 11. 8,4; VS. xviii. 8, 7, 6. khalvah. 
8 The scnse is conjectural: MS. has layik, 7 KS., MS., and VS. have masirdh, but KapS. 
KS. layah, KapS. lalayak (probably layah agrees with TS. 
corrected to layak is meant). 8 Cf. KS. xviii. 10; KapS. xxviii. 10; MS. ii. 
4 Of. KS. xviii. 9; KapS. xxviii. 9; MS. ii. 11.6; VS. xviii. 18-15. For the Brah- 
11. 4; VS. xviii. 9, 10, 12. For the mana see TS. v. 4. 8. 3. 
Brihmana see TS. v. 4. 8. 2. ® Cf. KS. xviii. 10; KapS. xxviii. 10; MS. ii. 
6 KS., KapS., MS., and VS. have hiyavam, but 11.5; VS. xviii. 16-18. For the Brah- 


mana see TS. v. 4. 8. 8. 


1V. 7.6—] 


The Piling of the Fire Altar [382 


quarters and Indra, may the head and Indra, may Prajapati and Indra 
(be auspicious for me through the sacrifice). 


iv. 7.7. May’ the Amcu cup for me, the Racmi,? the Adabhya, the overlord 


(cup),* the Upancu, the Antaryama, the (cup) for Indra and Vayu, the (cup) 
for Mitra and Varuna, the (cup) for the A¢vins, the Pratiprasthina (cup),* 
the Cukra, the Manthin, the Agrayana, the (cup) for the All-gods, the 
Dhruva, the (cup) for Vaic¢vanara,® the season cups [1], the Atigrahyas, 
the (cup) for Indra and Agni, the (cup) for the All-gods,*° the (cups) for the 
Maruts, the (cup) for Mahendra, the (cup) for Aditya, the (cup) for Savitr, 
the (cup) for Sarasvati, the (cup) for Pusan, the (cup) for (Tvastr) with 
the wives (of the gods), the Hariyojana (cup) (prosper for me through the 
sacrifice)” 


iv. 7. 8. May * the kindling-wood for me, the strew, the altar, the lesser altars, 


the offering-spoons, the cups, the pressing-stones, the chips (of the post), 
the sounding-holes, the two pressing-boards, the wooden tub, the Vayu 
cups, the (bowl) for the purified Soma, the mixing (bowl), the Agnitdh’s 
altar, the oblation-holder, the house, the Sadas, the cakes, the cooked 
(offerings), the final bath, the cry of ‘Godspeed’ (prosper for me through 
the sacrifice). 


iv. 7. 9. May” the fire for me, the cauldron, the beam, the sun, breath, the 


horse sacrifice, earth, Aditi, Diti, sky, the Cakvart verses, the fingers, the 
quarters prosper through the sacrifice; may the Re, the Siman, the hymn 
tune, the Yajus, consecration, penance, the season, the vow (prosper) 
through the rain of day and night, the Brhat and Rathantara prosper 
for me through the sacrifice. 


iv. 7.10. May’ the embryo for me, the calves, the one-and-a-half-year-old male 


and female, the two-year-old male and female, the two-and-a-half-year-old 
male and female, the three-year-old male and female, the four-year-old 
male and female, the draught ox" and the draught cow, the bull and the 
cow that is barren, the steer [1] and the cow that miscarries, the bullock 


1 Cf. KS. xviii. 11; KapS. xxviii. 11; MS. ii. 
11.5; VS. xviii. 19, 20. For the Brah- 
mana sce TS. v. 4. 8. 3. 

2 The Racmi is thus described by tho schol. : 
auddabhydkhyasyaita — grahddargandd = grhya- 
manadacam prthakkriya ragmina nirdicyale, 
a view confirmed by the Mantra (ili. 3. 
3g: suryasya ragmibhih). 

3 This is the Dadhi cup. 

* dridevatyagrahasuhabhdivt sambandhi pratinidhi- 
bhdvi grahyo vitaksitah (schol.). 

® dhrucdkhyasyaiva — grahasydvanayanadacgayam 
raigvandrasihtapathaid tadavasanno vaigvana- 
recaubdenocyate (schol.). 

6 KS., KapS.,and MS. havo ksullakdvaigvadevah, 
a word quoted in Panini, vi. 2.89. The 


first is that in the morning pressing, the 
second that of the third pressing. 

7 This and the next Grahas are from Vikrtis. 

* Cf. KS. xviii. 11; KapS. xxviii. 11; MS. ii. 
11.5; VS. xviii. 21. For the Brihmana 
see TS. v. 4. 8. 4. 

9 Cf. KS. xviii. 11; KapS. xxviii. 11; MS. i. 
11. 5; VS. xviii. 22, 28. For the Brih- 
mana see TS. v. 4. 8. 4. 

10 Cf. KS. xviii. 12; KapS. xxix. 1; MS. ii. 
11.6; VS. xviii. 26, 27. For the Brah- 
mana see TS. v. 4. 8. 5. 

1) For pasthavat there is a variant °rdt as in the 
other Sanhitas, and as accords with the 
derivation from vah. For the sense cf. 
Vedic Index, ii. 614. 
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and the cow (prosper through the sacrifice); may life prosper through the 
sacrifice, may expiration prosper through the sacrifice, may inspiration 
prosper through the sacrifice, may cross-breathing prosper through the 
sacrifice, may the eye prosper through the sacrifice, may the ear prosper 
through the sacrifice, may mind prosper through the sacrifice, may speech 
prosper through the sacrifice, may the self prosper through the sacrifice, 
may the sacrifice prosper through the sacrifice. 


iv. 7.11. a May’ one for me, three, five, seven, nine, eleven, thirteen, fifteen, 


seventeen, nineteen, twenty-one, twenty-three, twenty-five, twenty-seven, 
twenty-nine, thirty-one, thirty-three [1]; 6 four, eight, twelve, sixteen, 
twenty, twenty-four, twenty-eight, thirty-two, thirty-six, forty, forty-four, 
forty-eight ; c strength,’ instigation, the later born, inspiration, heaven, 
the head, the Vyacniya, the offspring of the last, the last, the offspring 
of being, being, the overlord (prosper with the sacrifice). 


iv. 7.12. a May® strength aid us through the seven quarters, 


1Cf. KS. xviii. 12; KapS. xxix. 1; MS. ii. 


The four distances, 
Strength aid us here with the All-gods 
For the gaining of wealth.‘ 
b May all the Maruts to-day be present, all, to aid us, 
Be the fires all enkindled present ; 
May the All-gods come to us with aid ; 
All wealth, and strength, be ours.° 
c O gods, come in your cars of gold 
For the instigation of strength, 
Agni, Indra, Brhaspati 
And the Maruts to drink the Soma.° 
d For each prize, aid us, O ye steeds, 
For the rewards [1], O ye wise, immortal, righteous ones ; 
Drink of this mead, rejoice in it ; 
Delighted go by paths on which the gods go.’ 


supplementary Mantras for the Vajaprasa- 


11. 6; VS. xviii. 24, 25, 28. For the 
Brahmana see TS. v, 4. 8. 5, 6. 


2 These are clearly names, fanciful, of the 


months, twelve in number. The last 
vary : KS. has inter alia, vaiyagand vyagvan 
antyo ’ntyo bhauvans bhuranasya palih; MS. 
has no exact parallel ; VS. has vainangi- 
naya and vinancine, dntydyandya and dnt- 
yaya, and bhauranaya and bhivanasya 
pdtaye. The list here is found nearly 


viyahoma (TS. i. 7. 10), accompanying the 
offering of wild grains made fluid; the 
offerings are of venu, cydmaka, nivira, 
jartila, gavidhukd, marhkatakdkhya, garmuta 
or kulattha (Mantras a-g); h accompanies 
tho offering of the milk of a black cow, 
and 7 in its three parts the three Vata 
oblations ; see ApCS. xvii. 19. 1-8, 12; 
20.11; BOS. x. 54; KOS. xviii. 5. 4-6. 1. 


4 KS. has mé@ here and in b. 


exactly above ini. 7. 9c. 

3 Cf. KS. xviii. 13, 14; KapS. xxix. 2, 3; 
MS. ii. 12. 1-8; VS. xviii. 81-36 ; xvii. 
70; xviii. 45. For the Brihmana see 
TS. v. 4. 9. This section contains the 


5 MS. adds no in a; KS. has ma in ec and dga- 
mann tha and wdje asmin, 

6 This is not in the other Sanhitas. 

7 This is found above in full at i. 7. 8 9, in 
Pratika at iv. 1. ll w; 2. 11 0. 
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e Strength is in front, in the midst of us ; 
Strength shall assort the gods in due season ; 
The instigation of strength is propitious ; 
In all the quarters may I become a lord of strength.’ 
J Milk may I place on earth, milk on the plants, 
Milk in the sky, in the atmosphere milk, 
Be the quarters rich in milk for me.’ 
g L unite myself with milk, with ghee, 
I united myself with waters [2] and plants ; 


Strength may I win, O Agni.’ 


h Night and the dawn, one-minded, but of various form 


United suckle one child ; 


The radiant one shineth between sky and earth ; 
The gods, granters of wealth, support Agni.‘ 

t Thou art the ocean, full of mist, granting moisture, blow over me 
with healing, with wonder-working ; hail! Thou art of the Maruts, the 
horde of the Maruts, blow over me with healing, with wonder-working ; 
hail! Thou art the helper, the worshipper, blow over me with healing, 


with wonder-working ; hail ! 


iv. 7.13. @ Agni® I yoke with glory, with ghee, 

The bird divine mighty in strength ; 
Therewith may we fly to the expanse of the ruddy one, 
Mounting the heaven above the highest vault.° 

b These are wings unaging of thee, the winged, 
Wherewith thou dost smite away the Raksases, O Agni; 
With these may we fly to the world of good men, 
Where are the seers, the first-born, those of yore.’ 

ec Thou art piling, born of the ocean, the drop, 
The skilled one, the eagle, the righteous, 
The golden-winged busy bird, mighty, 
That hath sat down firmly in its place [1].° 


1 KS. and MS. have prasavé, and VS. hi ma 
sarvaviram cakara, 

2 KS., MS., and VS. have didh. 

8 MS. and VS. (KS. has not the verse) have 
the sensible adbhih; they differ as to the 
accent on s0 ’ham. 

4 This occurs in full above at iv. 1. 10 1; 
6. 5. 

' Cf. KS. xviii. 15, 18; KapS. xxix. 4, 6; 
MS. ii. 12. 8, 4; VS. xviii. 51-54; xv. 
49-56. For the Brahmanasee TS. v. 4. 10. 
This section contains the Mantras used 
in the Punagciti of the fire altar; a-c 
are used before the Prataranuvika, and 
d and e before the last verse of the Yajna- 


yajniya Saman; the remaining eight 
verses are prescribed vaguely for use at 
the Punagciti ; see ApOs. xvii. 28, 1-4; 
24. 11-14; MOS. vi. 2. 6; BOS. x. 59; 
BCS. xvii. 17 prescribes them for use in 
setting down the eight ydjusi bricks. 


6 VS. has gamema and ndkam utlamam. 
7 MS. and VS. have putatrinau; KS. and MS. 


add vayim; KS., MS., and VS. have 
jagmuh ind; KS. has prathamah purdnah ; 
VS. prathamajah purdndh ; MS. prathama yé 
purdnah, 


® KS., MS., and VS. have c-e in different 


order, omitting cid ast samudrayonih; KS. 
and MS. end c at hinsih; for d they have 
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d Homage be to thee; harm me not, 

Thou dost stand resting on the head of all ; 
Within the ocean is thy heart, thy life ; 
Sky and earth are placed on the worlds.’ 

e Give of the water, cleave the holder of the water; from the sky, 
from Parjanya, from the atmosphere, from the earth, thence do ye help 
us with rain; thou art the head of the sky, the navel of earth, the 
streneth of waters and plants, protection of all life, extending ; homage 
to the way !? 

Ff With that devotion wherewith the seers performed the session of 
sacrifice [ 2], 

Kindling Agni, bearing aloft the heaven, 

I set on this vault that Agni 

Whom men call him for whom the spread is strewed.' 
g Him with our wives Jet us pursue, O gods, 

With our sons, our brothers, or by gold, 

Seizing the vault in the world of good action, 

Above the third firmament, in the light of the sky.* 

h To the middle of speech hath the busy one arisen, 

Agni here, lord of the good, the wise; 
Established on the back of the earth, the radiant one, 
He casteth beneath his feet [3] the combatants.® 
4 Let Agni here, the most manly, strength-bestowing, 
Of a thousand shapes, shine unwearying, 
Radiant in the midst of the ocean ; 
Do ye approach the abodes divine.® 
k Move ye forward, go ye long together ; 
Make ye the paths gods travelled, O Agni ; 
In this highest abode 
O All-gods, sit ye with the sacrificer.’ 
~ That by which thou bearest a thousand, 


divd murdhadsi—pathé with b of our ad; for 
e they have c of our @ and e to avata; 
VS. differs by having for @ only down to 
pathé, adding b of our d toe; all omit d 


KS. and VS. have dyofatam, MS. the 
Prakritized jyotatam ; MS. and VS. have 
salilasya, and all have yahi; KS. and MS. 
have dkdman but KapS. and VS. dhama. 


of our d. 

There is no variant in the other texts. 

KS. has udno dehy udadhim bhindhi and ma; 
MS. and VS. have apo; MS. inverts 
prthivyah and ndbhik. Fora cf. ii. 4. 8 a. 

MS. inverts ec and d; VS. has dyan. 

MS. and VS. have grbhnanah. 

KS., MS., and VS. have Arnutam. 

MS. has by error sahasriyah in some MSS. ; 


13 


7 VS. joins a and b of k withcand d of m, 
and a and b of mwith c and d of k, then 
having / and m in order; so also KS,, 
while MS. has a and b of k with a new 
cand d, then ourm,thenlandn. MS. 
has the easier dvis for agne, but other 
gods can be easily understood ; cf. Weber, 
Ind. Stud, xiii. 118. The verse recurs in 
v. 7.74. 


[w.0.8. 19] 
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Thou, O Agni, all wealth, 
With that highest (path) for the gods to travel, 
Do thou bear this sacrifice for us.? 
m Awake, O Agni; be roused for him ; 
With this one do thou create sacrifice and donation ; 
Making thee, his father, young again 
He hath stretched over thee this covering.’ 
m This is thy due place of birth, 
Whence born thou didst shine, 
Mount it, O Agni, knowing it, 
And make our wealth increase.° 


iv. 7.14. a May‘ radiance be mine, O Agni, in rival invocations, 


] 


4 
« 


May we, kindling thee, make ourselves to prosper ; 
To me let the four quarters bow; 
With thee as overseer may we conquer the fighters.° 

b Let all the gods be at my invocation, 
The Maruts with Indra, Visnu, Agni; 
May the broad atmosphere be my guardian ; 
May the wind blow for me unto this desire.*® 

c May the gods bestow wealth upon me through sacrifice ; 
May blessing be mine, and mine divine invocation ; 
The divine sacrificers of old shall win for us [1] ; 
Unharmed may we be in ourselves, rich in heroes.’ 

d For me Jet them sacrifice whatever sacrifices are mine ; 
Fulfilled be the intent of my mind ; 
No sin whatever may I commit ; 


KS. and MS. ond srir devesu: gdntare as in 


TS. v. 7. 7g, and VS. so with naya. 


The other texts have fram for enam; KS. in 


e has Arnvanta pitara yuodnd ; MS, Araran- 
tah pitaro yucanah; VS. krnavdind pitdra 
yunind, and in d MS. has anratdisus tava, 


This verse has occurred in full above at 


i. 5. 5 fand iv. 2. 4k, 


Cf. KS. xl 10. For the Brihmana see 


TS. v. 4. 11. 8. This section gives the 
Mantras for the placing of the bricks on 
the Dhisnyas, nine for the Agnidh’s 
altar, 12, 16, 21 or 24 for the Hotr’s, 
eleven for the Braihmanacchansin and 
six for the Marjaliya, eight for the rest ; 
see ApCS. xvii. 26.2, which refers for all 
the Kimyais to the Qulva Satra, extracts 
from which are given in the comm. on TS. 
BCS. x. 55, agrecing with TS., prescribes 
eight for all except the Hotr and the 


Miarjiliya, one Yajusi, and the rest ‘ space 
fillers’, The bricks are called Vihavya 
from the name of the hymn. 


5 The Mantras are found also in RV. x. 128 


and in a different order in AY. x. 3, on 
which seo Whitney’s note. The first 
occurs also in MS, i. 4. 1. 


6 AV. v. 3, 3, RV. x. 128. 2, and KS. have 


indravaniah and urilokam; AV. has kama- 
ydsmat and pavate. For the two words 
uru gopim, Weber (Ind, Stud. xill. 68) 
compares brhad uksé, i, 4. 26. 1; mdta 
pitdrah, i. 8.10 d; dydva ksamd, iv. 1.107; 
pagcad vursiyan, v. 3. 1. 5; purdstdd étam, 
vii. 1. 6. 5. 


7 RV. x. 128. 3 has hotaro vanusanta; AV. v. 


8. 5 daivd hotard sanisan na etdd; KS. 
dairyd hotaro sanisan na etad and mama bis 
for mayi as in Ppp., which, however, has 
mauhyam in a. 


387] 


The Vihavya Bricks 


[—Iv. 7.14 


May the All-gods befriend me.' 
e O ye six spaces divine, for us make broad room; 
O ye All-gods, here show your prowess ; 
May we not lose offspring nor ourselves ; 
May we not fall victims to our foe, O king Soma.’ 
Jf Agni, driving away wrath in front [2], 
As guardian unfailing, do thou guard us on all sides ; 


Let thy foes turn away again 


And be their plotting at home ruined through thy foresight.° 
g The creator of creators, lord of the world, 

The god Savitr overcoming enmity, 

This sacrifice may the two Agvins and Brhaspati, 

The gods (guard) and protect the sacrificer from misfortune.‘ 
h May the bull, wide extending, afford us protection rich in food, 

He much invoked in this invocation ; 

O thou of the bay steeds, be gracious unto our progeny ; 

Harm us not [3], abandon not us.’ 


¢ May our rivals depart ; 


With Indra and Agni we overthrow them ; 
The Vasus, the Rudras, the Adityas have made me 
A dread corrector and overlord, sky reaching.° 
ki; Hitherward do we summon Indra from thence, 
Him who is winner of cows, of booty, and winner too of horses ; 
Do thou accept this sacrifice at our invocation ; 
Ally of it we make thee, O lord of the bays.’ 


1 RV. x. 128. 4 differs in having nak at the 
end; AV. v. 3. 4 and KS. have yujantam, 
yanisia, and end vicve devd abhi raksantu 
(tisthantu KS.) meha. 

2 RV. x. 128. 5 agrees, but has sad urvis and 
nah; AV. has aand bas v. 8.64 and b, 
and c and das v. 8. 7c and d; it begins 
dawih and ends b with mddayadhvam ; 
KS. begins trayas sak and has devah. 

S$ RV. x. 128. 6 has agne, paresdm and prabu- 
dhim; AV. v. 8. 2 has these readings and 
in b tvdm no ending vicvatah ; in cit reads 
apaitco yantu nivald durasyivah ; KS. in b 
has pdtu vicvatah; in o apdico yantu 
nirrtham, and in d w nacyatu. 

4 RV. x. 128. 7 has in b ¢trétdram and abhi- 
matisaham ; AV. v. 8. 9 has vidhaia and in 
b devah savitibhimatisdhah; in c dditya 


rudraé agvinobhd devah, ending nirrthat ; 
KS. agroes with TS. down to yajram, but 
then has brhaspate agvinobhendravata kavyair 
dansanabhih, The TS. text can only be 
construed by admitting anacoluthon. 

5 RV. x. 128. 8 agrees except for puruksuh ; 
AV. v. 8. 8 has yachatu and mrdéndra ; 
KS. has mrdendra and rivadhak, but pu- 
ruksuk. 

6 RV. x. 128. 9 agrees; AV. v. 3. 10 has endn 
in b, ddityd rudra& uparisproah in e and 
akrata in d; KS, has ddityd rudrah. VS. 
xxxiy. 46 agrees with TS., and cf. TB. ii. 
4, 3. 2. 

7 So RV. Khila after x. 128; TB. ii. 4. 8. 2; 
RV. Kh. has kulmah and KS. tha krnmah ; 
AV. v. 8. 11 ends ¢rnotu asmakam abhir 
haryacva medi, 


Iv. 7. 15—| 


The Horse Sacrifice 


[388 


The Horse Sacrifice 


iv. 7.15. a Of! Agni first I reckon, the wise ones, 
Him of the five folk whom many kindle ; 
Him who hath entered into every concourse do we implore, 
May he relieve us from tribulation.” 
b Him whose is that which breatheth, which winketh, which 


moveth, 


Whose alone is that which has been born and is being born, 
Agni I praise ; I invoke seeking aid, 
May he relieve us from tribulation.® 
c Of Indra first 1 reckon, the wise one ; 
Praise of the slayer of Vrtra hath come to me, 
He who cometh at the call of the generous doer of good deeds [1], 
May he relieve us from tribulation.‘ 
d@ Him who in might leadeth forth the host for battle, 
Who commingleth the three possessions ; 
Indra I praise ; I invoke seeking aid, 
May he relieve us from tribulation.° 
e Of you, O Mitra and Varuna, I reckon ; 
Take heed of him, O ye of true strength, strong ones, whom ye 


afflict ; 


Ye who go in might against the king in his chariot, 


May ye relieve us from sin.° 


J You whose chariot with straight reins, of true path, 
Approacheth to spoil him who acteth falsely, 
Mitra and Varuna I praise[2]; I invoke seeking aid, 


May ye relieve us from sin.’ 


1Cf. KS. xxii. 15; MS. iii. 16. 5. This 
section gives the Mantras for the ten 
oblations of the Mrgaresti of the Acva- 
medha enumerated in TS. vii. 5. 22 ; the 
last two verses v and w are for the 
Svistakrt oblation, the others are the ten 
sets of Puronuvakyaés and Y&ajyas; see 
ApOS. xx. 23. 1-4; BOS. xv. 88, and ef. 
Whitney, Translation of Atharvaveda, p. 190; 
Weber, Ind. Stud. xviii. 95 seg.; Bloom- 
field, Atharvaveda, pp. 51, 52. 

? The AV. version (iv. 28. 1) has in b pdiica- 
janyasya bahudha yam indhate, in e vigo— 
vicah pravicivansam ; MS. has amftanam in 
band KS. the careless variant praviganam. 

® AV. iv. 28. 7 has in a pradigi yad virdcale and 
in b janitaryam. 

‘ AV. iv. 24. 1 has indrasya manmahe ¢agvad 
id asya manmahe, and in b upa mema aguh, 


and in ec éti; KS. has thaguh. For the 
accent on upa, Weber (Ind. Stud. xiii. 69) 
compares ati prayuktyai, ii. 2. 9. 23 anu 
samtatyai, vii. 1.5. 5; praty uttabdhyai, vi. 
6. 4. 6; abhi kalpamdnah, iv. 4. 11. 2; 
abhi samdastau, ii. 5, 2.3; ddhi critam, iv. 
6.29; upa jivantah, v.5. 9a. In iv. 1. 
4. 2, however, adhi is a preposition. 

* AV. iv. 24. 7 has samgrdmdn, transposes 
vagi and yudhé, and reads dvaydni, which is 
easier ; KS. has yudhd. 

6 AV. iv. 29. 1 in b reads rtavrdhaw sdcetasau 
druhvano yau nudéthe, and has a completely 
different c; MS. has durhrnd and KS. 
drhand, both have rdjanaé and MS. yatah. 

7 AV. iv. 29. 7 has the easier ydyo rdathah 
satyavartma rjuragmih, reads mithuyd and 
abhiyati; KS. and MS. have mithi (mithu) 
compounded with caraniam. 


389] The Mrgérestr [—iv. 7.15 


g We venerate the ordinances of Vayu and of Savitr, 
Who support that which hath life and guard it, 
Who surround all things ; 

May ye relieve us from sin.' 

h The best blessings have come to us 

In the realm of the two gods; 
I praise Vayu and Savitr ; I invoke seeking aid, 
May ye relieve us from sin.” 
i Best charioteers of carmen, I hail for aid, 
That go most smoothly with well-guided steeds ; 
Ye [3] whose might among the gods, O gods, is unextinguished, 
May ye relieve us from sin.* 

k What time ye came to the wedding of Strya, 
Choosing a seat together on the three-wheeled (chariot), 
I praise you, Acvins, gods, invoke seeking aid, 
May ye relieve us from sin.’ 

t Of the Maruts I reckon ; may they aid us ; 

May they all help this every prayer (of ours) ; 
The swift, easily controlled (ones) I call to help, 
May they relieve us from evil.® 

m The sharp weapon, strong and mighty, 
The divine host [4] keen in the battles, 
I praise the gods, the Maruts; I invoke seeking aid, 
May they relieve us from evil.° 

n Of the gods I reckon; may they aid us; 
May they all help this every prayer ; 
The swift, easily controlled (ones) I call to help, 
That they may relieve us from evil.’ 

o That which now consumeth me 
From deed of men or gods, 

I praise the All-gods; I invoke seeking aid, 
May they free us from evil.’ 


) AV. iv. 25. 1 has vigathak, raksathah, bubhi- 
vathuh ; KS. has bibkrthah and the rest as 
AV.; MS. has the logical third persons 
in a and b and second in c; KS. has 
adhipa for paribhi. 

2 AV. iv. 25. 7 has dhadmaun and in c staumi 
devam savitaram ca vayim;, MS. has dgirah. 

8 Notin AV. KS. has dculhih for dgvaih, and 
in c KS. and MS. have anisitam, which is 
easier ; KS. has huve. 

4 Not in AV. The verse is reminiscent of 
RV. x. 85, 18-15. 

> AV. iv. 27. 1 has me for nah and in b reads 


premam vdjam vdjasate avantu; in Cc agun 
iva suyaman ahva itdye. KS. and MS. 
agree with TS. 

6 AV. iv. 27. 7 has anikam for adyudham, vidi- 
tam and mdarutam, and ends with ugram ; 
in the next Pada it omits derdn ; KS. has 
tditam. 

7 Not in AV. It is of course based on l. 

* Not in AV. as a whole, but iv. 26. 7 has 
yan medam abhicécati yéna-yena va kriam 
pairuseyin na daivat, KS, has abhidasati 
pauruseyad daivad evestir astu dvipaday caius- 
padah. 


lv. 7. 15—] The Piling of the Fire [390 


» Us to-day Anumati.’ 

q O Anumati, thou [5].’ 

y Vaicvanara for aid to us.’ 

s Present in sky.’ 

t Those that expanded with unmeasured might, 
Those that became the supports of wealth, 
I praise sky and earth ; I invoke seeking aid, 
May ye relieve us from tribulation.’ 

u O ye broad firmaments, make room for us ; 
O rulers of the field, aid us ; 
I praise sky and earth ; I invoke seeking aid, 
May ye relieve us from tribulation.® 

» Whatever sin we commit against thee, 
As men are wont in ignorance, O most young [6], 
Make us blameless before Aditi, 
Remove our evil deeds on all sides, O Agni.‘ 

w Even as ye did set free, O bright ones, 
O ye that are worthy of offering, the buffalo cow bound by the foot, 
So do thou remove from us tribulation ; 
Be our life prolonged further, O Agni.° 


1 All these verses are given elsewhere in full, dcittibhihk, and kdc cid, with andgdan for the 
viz. p and q = iii. 8. 1l land m; r and s senseless dnagah, and MS. omits vi. KS. 
= 1,6. 11 a and d, and the Pratikas are has not the verse. 
also found in iv. 4. 12. 5. 5 RV. iv. 12. 6 has tydd, and evd sv asmdn 

2 KS. omits c. murncati, and ends with pra tary agne pra- 

5 KS. has krnutam and adhivocatam nah, MS. tardm. Soalso MS. KS. has not the verse. 


bruvithah. Atari is a bad form for the injunctive 
4 RV. iv. 12. 4 and MS. have ydc cid hi and sense, 


KANDA V 


THE EXPLANATION OF THE PILING OF THE FIRE ALTAR 


PRAPATHAKA I 
The Placing of the Fire wn the Fire-pan 


v. 1. 1. He? offers the Savitr offerings, for instigation. He offers with (an 
oblation) ladled up four times, cattle have four feet; verily he wins cattle; 
the quarters are four; verily he finds support in the quarters. The metres 
departed from the gods (saying), ‘We will not carry your oblation without 
sharing (in it)’; for them they kept this (oblation) ladled up four times, for 
the Puronuvakya, the Yajya, the deity, the Vasat call; in that he offers 
what has been ladled up four times, he delights the metres, and they 
delighted carry to the gods his oblation. If he desire of a man [1], ‘May 
he become worse’, he should offer cach separately for him; verily he makes 
him severed from the libations; 2 he becomes worse. If he desire of a man, 
‘May he become better’, he should offer all for him continuously; verily he 
makes him master of the libation; he becomes better. This is the mastering 
of the sacrifice. He abandons prosperity in the beginning of the sacrifice 
who departs from Agni as the deity; these offerings to Savitr number 
eight, the Gayatri has eight syllables, Agni is connected with the Gayatri 
[2]; verily he does not abandon prosperity at the beginning of the 
sacrifice, nor Agni as the deity. The offerings to Savitr number eight, 
the libation (as a whole) is the ninth; verily he extends the threefold 
(Stoma) at the beginning of the sacrifice. If he desire, ‘May I confer on 
the metres the glory of the sacrifice’, he should make a Re verse last; 
verily he confers on the metres the glory of the sacrifice. If he desire, 


1 Cf. KS. xviii. 19; xix. 1; KapS. xxix. 7, 8; sacrificer is made weak by means of the 
MS, iii. 1.1, 2; CB. vi. 3.1. 1-44. This severed character of the dhutis, or whether 
section explains the offering tu Savitr and it is to be understood that he is parted 
the taking of the spade, the Mantras for from them becuuse of their lack of con- 
which are in TS, iv. 1. 1. tinuity ; the latter sense is perhaps the 

2 It is not quite certain whether in this con- more probable. 


struction the sense is merely that the 


v.1.1—] The Placing of the Fire wn the Fire-pan [392 


‘May I confer on the sacrificer the glory of the sacrifice’, he should make 
a Yajus formula last; verily he confers on the sacrificer the glory of the 
sacrifice. ‘By the Re make the Stoma to flourish’, he says [8], for 
prosperity. With four (verses) he takes up the spade; the metres are four ; 
verily (he takes it up) with the metres. ‘On the instigation of god 
Savitr’, he says, for instigation. Agni went away from the gods, he 
entered the reed ; he resorted to the hole! which is formed by the perfora- 
tion of the reed; the spade is perforated to make it his birthplace; 
wherever he lived, that became black ; (the spade) is stained, for perfection 
of form; it is pointed at both ends, for the winning of light both hence 
and from yonder world; it is a fathom long; so much is the strength in 
man; (verily it is) commensurate with his strength; it is unlimited in 
girth, to win what is unlimited; that tree which has fruit is strong 
among trees, the reed bears fruit, (the spade) is of reed, to win strength. 

v. 1.2. That? part of the sacrifice is unsuccessful which is performed with 
no Yajus. ‘This bond of order they grasped’, (with these words) he takes 
up the horse’s halter, to make a Yajus and to make successful the sacrifice. 
‘Swiftly run hither, O steed’, (with these words) he halters the horse ; 
verily he proclaims its greatness in this form. ‘ Yoke ye the ass’, (with 
these words) (he halters) the ass; verily he establishes the ass on the 
non-existent ; therefore the ass is less real than the horse. ‘In each need 
more strong’, he says [1]; verily in each need he yokes him; ‘in each 
contest we invoke’, he says; the contest is food ; verily he wins food. ‘As 
friends, Indra to aid us’, he says; verily he wins power. Agni went away 
from the gods, him Prajapati found ; the horse is connected with Prajapati, 
with the horse he collects (it), for the finding (of Agni). Now confusion 
occurs in that they perform the same thing with a better and worse 
(instrument), for the ass is worse than the horse [2]; they lead the horse in 
front to avoid confusion; therefore the worse follows after the better. 
Many are the foes of the man who waxes great, he waxes great as it were 
who piles the fire, the steed has a thunderbolt; ‘hastening come hither, 
trampling the enemy’, he says; verily he tramples with the thunderbolt on 
the evil foe; ‘from the lordship of Rudra’, he says; cattle are connected 
with Rudra; verily having begged from Rudra [3] cattle he acts for his 
own interest. ‘With Piisan as fellow’, he says; Pusan is the leader 
together of roads; (verily it serves) for attainment. The fire has dust 


1 ati here seems to have the sense, seen in section gives the Br&hmana for the 
TB. i. 1.1. 3 by BR, of ‘hole’ of an Mantras of TS. iv. 1. 2. 1-3 for the bring- 
animal, a mouse according to the comm. ing forward of the steed en route for the 

2 Cf. KS. xix. 2,3; KapS. xxix. 8; xxx. 1; clay for the altar. 


MS. ili. 1. 8,4; OB. vi. 8. 2. 2-3.12. This 


393] The Bringing Forward of the Steed [—v. 1.3 


for its abode; the Afigirases brought it together before the deities ; ‘from 
the abode of earth do thou approach Agni of the dust in the mode of 
Angiras’, he says; verily he brings it together in one abode with the 
deities. ‘We approach Agni of the dust in the manner of Afgiras’, he 
says; verily he appropriates the strength of him whom he meets [4]. 
‘The fire should be brought together after announcing it to Prajapati’, 
they say; Prajapati is this earth, the ant-heap is its ear;! ‘we will bear 
Agni of the dust in the manner of Aigiras’, (with these words) he pays 
reverence to the mound of an ant-heap; verily after announcing it to 
Prajapati face to face, he brings together the fire. ‘We bear Agni of the 
dust in the manner of Aigiras’, he says; verily he appropriates the 
strength of him whom he meets. ‘Agni hath gazed along the forefront of 
the dawns’ [5], he says, to light up (the heaven). ‘The steed coming, from 
the way’, ‘Coming to earth, O steed’, he says; verily he wishes for it with 
the first and obtains it with the second; with two (verses) he makes it 
come, for support ; (with two) of the same form, therefore cattle are born of 
the same form. ‘Thy back is the sky, thy abode earth’, he says; 
Prajépati quickencd him from these worlds; verily he proclaims its 
greatness in this form. The steed is possessed of the thunderbolt, by 
its incisors it is more puissant than those with one row of incisors, by its 
hair than those with two rows ; him whom he hates he should conceive as 
beneath its feet ; verily with the thunderbolt he lays him low. 

v. 1. 3. ‘ The? strong steed hath stepped forth’, with these two (verses) he 
makes it step forth ; (with two) of the same form, therefore cattle are born 
of the same form. He pours water down; where there are waters, there 
plants take root, and where plants take root cattle find support through 
them, the sacrifice (finds support) in cattle, the sacrificer in the sacrifice, 
offspring in the sacrificer ; therefore he pours water down, for support. If 
the Adhvaryu were to pour the libation on that which is without fire, the 
Adhvaryu would be [1] blind, the Raksases would destroy the sacrifice ; he 
puts gold down and offers ; verily he pours on what has fire, the Adhvaryu 
does not become blind, the Raksases do not destroy the sacrifice. ‘I touch 
Agni with mind, with ghee’, he says, for with mind man approaches the 
sacrifice ; ‘who lordeth it over all the worlds’, he says, for he lords it over 
all; ‘broad, vast, with pervading vital power’, he says, for he born small 
becomes great [2]; ‘most extensive, impctuous, winning food’, he says; 
verily he makes pleasant food for him ; all is pleasant for him who knows 
thus. ‘I touch thee with speech, with ghee’, he says; therefore what 


1 For the ears of the earth cf. Oertel, JAOS. CB. vi. 3. 3. 138-25, This section explains 
Xxvili. 88. the rest of the Mantras in TS. iv. 1. 2. 
2 Cf. KS. xix. 3; KapS. xxx. 1; MS. iii. 1. 4; 4, 5. 
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@ man conceives with mind he utters with speech ; ‘ with friendly (mind)”, 
he says, to smite away the Raksases; ‘with mortal glory, with engaging 
colour, Agni’, he says; verily he bestows beauty upon him; he is possessed 
of beauty who knows thus [3]. By mind must he obtain that libation 
which the Adhvaryu offers in that which is without fire; he offers with 
two verses containing the word ‘mind’, to obtain the two libations ; with 
two (he offers), for support. As the beginning of the sacrifice is performed 
the Raksases are fain to destroy the sacrifice; now then is this (place) the 
beginning of the sacrifice when the libation comes upon it; he draws 
a line around, to smite away the Raksases; with three (verses) he draws 
a line around, Agni is threefold; verily from the whole extent of Agni he 
smites away the Raksases [4]; with a Gayatri verse he draws a line around, 
the Gayatri is brilliance; verily with brilliance he encircles him; with a 
Tristubh verse he draws a line around, the Tristubh is power; verily he 
encircles him with power; with an Anustubh verse he draws a line around, 
the Anustubh envclops all the metres, (verily it serves) for complete attain- 
ment; with the Anustubh in the middle (he draws), the Anustubh is speech, 
therefore from the middle we speak with speech ; with the Gayatri first 
he draws, then with the Anustubh, then with the Tristubh ; the Gayatri is 
brilliance, the Anustubh the sacrifice, the Tristubh power; verily he encircles 
the sacrifice, with brilliance and power, on both sides. 

v. 1.4, ‘On! the instigation of the god Savitr thee’, (with these words) 
he digs, for instigation. Then with it he produces smoke; ‘Full of light, 
thee, O Agni, of fair aspect’, he says, and thereby he produces light. Agni 
on birth afflicted creaturcs with pain, him the gods appeased by the half- 
verse ; ‘auspicious and harmless to offspring’, he says; verily he makes him 
appeased for offspring. He digs with two (verses), for support. ‘Thou art 
the back of the waters’, (with these words) he takes the lotus leaf [1]; the 
lotus leaf is the back of the waters; verily with its own form he takes it. 
He gathers with a lotus lcaf; the lotus leaf is the birthplace of Agni; verily 
he gathers Agni with his own birthplace. He gathers with a black antelope 
skin; the black antelope skin is the sacrifice ; verily he gathers the sacrifice 
with the sacrifice. If he were to gather with the skin of tame animals he 
would afflict with pain tame animals; he gathers with a black antelope skin ; 
verily he afflicts with pain wild animals [2]; therefore of animals of even 
birth the wild animals are the smaller, for they are afflicted with pain. He 
gathers on the hairy side, for on that side is it pure. He strews the lotus 
leaf and the black antelope skin together; the black antelope skin is this 
(earth), the lotus leaf yonder (sky) ; verily on both sides he encircles him 


1 Cf. KS. xix. 4; KapS, xxx. 2; MS. iii. 1.5; the Mantras for the collection of the clay 
CB. vi. 4. 1. 1-2. 9. This section explains for the fire-altar given in TS, iv. 1. 8. 
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with these two. Agni departed from the gods, Atharvan perceived him; 
‘ Atharvan first pressed thee out, O Agni’ [3], he says ; verily he gathers him 
with him who perceived him. ‘Thee, O Agni, from the lotus’, he says, for 
in the lotus leaf he found him reposing. ‘Thee the sage, Dadhyaiic’, he says ; 
Dadhyafic, son of Atharvan, was full of brilliance; verily he bestows 
brilliance upon him. ‘Thee Pathya Vrsan’, he says; verily with the latter 
(verse) he hails him whom he has previously addressed [4].1 He gathers 
with four (verses), the metres are four; verily (he gathers) with the metres. 
(He gathers) with Gayatri verses for a Brahman, for the Brahman is 
connected with the Gayatri; with Tristubh verses for a Rajanya, for the 
Rajanya is connected with the Tristubh ; if he desire of a man, ‘May he be 
richer ’, he should gather for him with both sets; verily upon him he bestows 
brilliance and power together. With eight (verses) he gathers; the Gayatri 
has eight syllables, Agni is connected with the Gayatri; verily he gathers 
all the extent of Agni. ‘Sit thou, O Hotr’, he says; verily he makes the 
deities sit down for him; ‘The Hotr down’, (with these words he makes) 
men (sit down); ‘Sit thou down’, (with these words he makes) birds (sit 
down); ‘Be born noble in the forefront of the days’, he says; verily he 
produces for him the common session of gods and men. 

v. 1.5, In that* he digs he acts as it were harshly to this (earth) ; he pours 
water down, the waters are appeased; verily with the waters appeased he 
calms her pain. ‘May for thee Vayu, Mataricvan unite’, he says; Vayu is 
breath; verily with breath he unites her breath; ‘may for thee Vayu’, hesays: 
therefore the rain specds from the sky, made to fall by Vayu. ‘ To him, O god- 
dess, be Vasat with thee’ [1], he says; the seasons are six; verily upon the 
seasons he bestows rain; therefore in all the seasons it rains. If he were to 
utter the Vasat cry, his Vasat cry would be exhausted ; if he were not to utter 
the Vasat cry, the Raksases would destroy the sacrifice ; ‘ Vat’, he says ; 
verily, mysteriously he utters the Vasat cry; his Vasat ery is not exhausted, 
the Raksases do not destroy the sacrifice. ‘Well born with hght’, (with 
these words) he ties up with an Anustubh verse; all the metres are the 
Anustubh [2], Agni’s dear body is the metres; verily he encircles him with 
his dear body; likely to win a garment is he who knows thus. Agni 
when tied up is connected with Varuna; ‘ Arise, thou of fair sacrifice’ ; 
‘ Arise, erect, to aid us’, with two (verses) addressed to Savitr he rises up ; 
verily, instigated by Savitr, he sends aloft the wrath of Varuna that is in 


1 According to Sayana the reference is to CB. vi. 4. 3. 3-4. 18. This section ex- 
Dadhyaiic, now called Pathya, but the plains the Mantras of TS. iv. 1. 4 which 
reference is clearly to Agni, as twice accompany the depositing of the clay on 
referred to as tam u tvd. the place of sacrifice. 


2 Cf. KS. xix.5; KapS. xxx. 4; MS. iii. 1. 5, 6; 
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him; with two (verses) (he arises), for support. ‘ Born, thou art the 
child [8] of the two worlds, he says; the two worlds are these two (sky 
and earth), Agni is the child of the two; therefore he says thus. ‘O Agni, 
brilliant, distributed among the plants’, he says, for when they distribute 
him, then he becomes more brilliant. ‘Thou didst come thundering from 
thy mothers’, he says; his mothers are the plants; verily from them 
he makes him to fall. ‘Be firm, of strong limbs’, (with these words) he 
places (Agni) on the ass [4]; verily thereby he yokes it for strength. 
He gathers with the ass; therefore the ass is the best burden-gatherer 
of animals. He gathers with the ass; therefore the ass, even when 
grazing is bad, becomes fat beyond other animals, for by it they gather 
food and light. He gathers with the ass; therefore the ass, being of 
double seed, is born as the least! of animals, for Agni burns his place 
of birth. Now he is mounted upon offspring [5], and is strong to burn 
with pain offspring. ‘Be auspicious, for offspring’, he says; verily he makes 
him calm for offspring. ‘(For offspring) of man, O Angiras’, he says, 
for offspring are of men. ‘Scorch not sky and earth, nor the atmosphere, 
nor the trees’, he says; verily he makes him calm for these worlds. ‘Let 
the steed advance, thundering’, he says, for he is a steed. ‘The sounding, 
the donkey, the flier’ [6], he says, for the seers called him the ‘donkey’. 
‘Bearing Agni of the dust’, he says, for he bears Agni. ‘May he fall not 
before his day’, he says; verily he bestows life upon him; therefore 
an ass lives all its days; therefore are men afraid when an ass perishes 
before its day. ‘The strong, bearing the strong Agni’, he says, for he is 
strong, and Agni is strong. ‘Germ of the waters [7], him of the ocean’, 
he says, for Agni is the germ of the waters. ‘O Agni, come hither for 
enjoyment ’, (at these words) the two worlds burst apart; in that he gays, 
‘O Agni, come hither for enjoyment’, it is for the separation (vityaz) of these 
worlds. He, having left his place and not having reached a support, then 
thinks of the Adhvaryu and the sacrificer ; ‘ holy order and truth’, he says; 
holy order is this (earth), truth [8] is yonder (sky); verily in these two 
he establishes him, and neither the Adhvaryu nor the sacrificer is ruined. 
Agni when tied up, as Varuna, attacks the sacrificer ; ‘O plants, do ye accept 
Agni here’, he says, for atonement. ‘Casting aside all hostilities, all evil 
imaginings’, he says, to smite away the Raksases. ‘Sitting down, may 
he smite away from us misfortune’, he says, for support. ‘O plants, do ye 
rejoice [9] in him’, he says; Agni’s portion is the plants; verily he unites 
him with them. ‘ Rich in flowers and having fair leaves’, he says ; therefore 
1 The neuter here is decidedly strange as always possible, and, moreover, pagi is 


the masc. has been used above: but it occasionally neuter, e.g. in a Mantra, 
may be remembered that the neut. is TS. vii, 4. 197. 
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plants produce fruit. ‘This germ of yours, of due season, hath sat him in 
his ancient seat’, he says; verily in those he establishes them from whom 
he makes him to fall. With two verses he deposits (it), for support. 

v. 1. 6. Agni! when tied up is connected with Varuna; ‘ With extending 
blaze’, (with these words) he unloosens (him); verily, instigated by Savitr, 
he lets loose on all sides the wrath of Varuna that is in him. He pours 
water down; the waters are appeased; verily by the waters appeased 
he calms his pain; with three (verses) he pours (it) down, Agni is three- 
fold; verily he calms Agni’s pain throughout his whole extent. ‘Mitra 
having united the earth’, he says; Mitra is the auspicious one of the gods ; 
verily [1] with him he unites him, for atonement. If he were to unite 
him with sherds of domestic pots, he would afflict domestic pots with pain ; 
he unites (him) with fragments of broken pots; these are not used for 
life; verily he afflicts them with pain. He unites (him) with sand, for 
support, and for healing. He unites (him) with goat-hair ; the female goat 
is Agni’s dear form; verily he unites him with his dear form, and thus 
with brilliance. He unites him with the hairs of a black antelope skin [2]; 
the black antelope skin is the sacrifice ; verily he unites the sacrifice with 
the sacrifice. ‘The Rudras, having gathered together the earth’, he says; 
these deities first gathered him together; verily with them he gathers 
him together. ‘Thou art the head of Makha’, he says; Makha is the 
sacrifice, the firepan is his head; therefore he says thus. ‘Ye are the 
two feet of the sacrifice’, he says, for these are the two fect of the 
sacrifice [3]; and also (it serves) for support. He hands (the pan) over 
with one set (of verses), and addresses it with another,’ to make a pairing. 
He makes it with a triple stand; these worlds are three ; (verily it serves) 
to obtain these worlds. He makes (it) with the metres; the metres are 
strength; verily he makes it with strength. He makes a hole with 
a Yajus, for discrimination. He makes it so great, of equal girth with 
Prajapati, the beginning of the sacrifice. He makes it with two breasts, 
for the milking of sky and earth; he makes it of four breasts, for the 
milking of cattle; he makes it of eight breasts, for the milking of the 
metres. For him who practises witchcraft he should make it nine- 
cornered ; verily gathering together the threefold thunderbolt he hurls 
it at his foe, to lay him low. ‘ Having made the great pan’, (with these 
words) he deposits (it); verily he establishes it among the deities. 

v. 1. 7. With® seven (verses) he fumigates; the breaths in the head are seven, 


1 Cf, KS. xix. 5,6; KapS. xxx. 8,4; MS. iii. % The verses referred to are h, i, k, while the 
1. 6,7; CB. vi. 4. 4. 20-5. 2. 21. This anyath are the Yajus included in n. 
section explains the Mantras of TS.iv. ° Cf. KS. xix.6, 7; KapS. xxx. 4, 5; MS. iii. 
1. 5 for the making of the fire-pan. 1. 7,8; GB. vi. 5. 3. 8-4.17. This section 
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the pan is the head of the sacrifice; verily he places the breaths in the head 
of the sacrifice ; therefore seven are the breaths in the head. He fumigates 
with horse-dung ; the horse is connected with Prajapati; (verily it serves) 
to connect it with its place of birth.1 ‘May Aditi thee’, he says; Aditi 
is this (earth); verily with Aditi in Aditi he digs, to avoid injury to it, for 
one hurts not oneself. ‘May the wives of the gods thee’, he says; the 
wives of the gods made it first [1]; verily with them he places it. ‘ May the 
Dhisanas thee’, he says; the Dhisanas are the sciences; verily he enkindles 
it with the sciences. ‘May the wives thee’, he says; the wives are the 
metres; verily with the wives he makes it cooked. ‘May the protectors’, 
he says; the protectors are the Hotr’s offices; verily with the Hotr’s 
offices he cooks it. ‘May the women thee’, he says; the women are the 
wives of the gods [2]; verily with them he cooks it. With six (verses) he 
cooks; the seasons are six; verily with the seasons he cooks it. ‘May they 
cook’, he says twice; therefore twice in the year does the corn ripen. The 
pan when enkindled is connected with Varuna; he approaches it with 
(a verse) addressed to Mitra, for atonement. ‘May the god Savitr dig thee 
out’, he says; verily, instigated by Savitr, he digs it out with holy power 
and with the deities. ‘Breaking not, O earth, fill the regions, the quarters ’ 
[3], he says; therefore Agni shines along all the quarters, ‘Arise, become 
great, stand upright, be thou firm’, he says, for support. A bowl that 
is not poured upon is connected with the Asuras; he pours upon it; 
verily he makes it to be with the gods; with goats’ milk he pours upon it; 
the milk of the goat is the highest form of draught; verily he pours upon 
it with the highest draught; (he pours) with a Yajus, for discrimination. 
He pours with the metres; with the metres it is made; verily with the 
metres he pours upon the metres. 

v. 1.8. With ? twenty-one beans he approaches the head of the man ; beans 
are impure, the man’s head is impure; verily by the impure he redeems 
its impurity and making it pure takes it. There are twenty-one; man is 
composed of twenty-one parts; (verily they serve) to obtain man. The 
man’s head is impure as bereft of the breaths; he deposits (it near) an 
ant-heap pierced in seven places; the breaths in the head are seven; verily 
he unites it with the breaths, to make it pure. Of all those [1] that were 
comrades of death Yama holds the overlordship; he sings the verses of 
Yama; verily from Yama he redeems it; with three he sings; three are 
these worlds ; verily from these worlds he redeems it; therefore one should 


contains the explanation of the Mantras 10; MS. iii. 1.10; 2.7; QB. has no pre- 

in TS. iv. 1. 6 regarding the making cise parallel. This section explains the 

ready of the pan. | Mantras in TS, iv. 1. 7 of the animals sacri- 
3 Both the horse and Agni are prajapatya. ficed at the fire-altar. 


2 Cf. KS. xix. 8; xx.8; KapS. xxx. 6; xxxii. 
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not give to one who sings, for the Gatha appropriates it. To the fires he 
offers animals; the fires are desires ; verily he wins his desires. If he were 
not to offer the animals, then he would not obtain animals [2]; if he were 
to let them go after cireumambulation with fire, he would disturb the 
sacrifice ; if he were to keep them until the conclusion,! the heads would 
be exhausted; in that he offers the animals, he wins thereby animals; in 
that he lets them go after circumambulation with fire, (it serves) to pre- 
vent the exhaustion of the heads; he concludes (the rite) with (an animal) 
for Prajapati; Prajapati is the sacrifice ; verily he concludes the sacrifice 
in the sacrifice. Prajaipati created offspring, he thought himself empty, 
he saw these Apri (verses), with them from the head [8] he satisfied 
himself. In that there are these Apri verses, and Prajapati is the sacrifice, 
he satisfies the sacrifice from the beginning with them. They are of 
unlimited metres; Prajapati is unlimited; (verily they serve) to obtain 
Prajapati. The pairs are deficient and redundant, for propagation; hairy 
by name is that metre of Prajapati, animals are hairy; verily he wins 
animals. There are all forms in these; all forms are made when Agni 
has to be piled up, therefore these appertain to Agni, to be piled [4]. 
Twenty-one kindling-(verses) he repeats; the twenty-onefold (Stoma) is 
light; verily he attains light, and a support besides, for the twenty-one- 
fold (Stoma) is support. Twenty-four (verses) he recites; the year has 
twenty-four half-months, Agni Vaicvanara is the year; verily straightway 
he wins Vaicvanara. He recites them straight on, for the world of heaven 
is as it were going straight away. ‘Let the half-years, the scasons, 
increase thee, O Agni’, he says; verily with the half-years he causes Agni to 
increase [5], with the seasons the year. ‘Illuminate all the quarters of the 
earth’, he says; therefore Agni illuminates all the quarters. ‘The Acvins 
removed death from him’, he says; verily from him he repels death. ‘ We 
from the darkness’, he says; the darkness is the evil one; verily from him 
he smites away the evil one. ‘We have come to the highest light’, he 
says; the highest light is yonder sun; verily he attains unity with the 
sun. The year lags not, his future fails not, for whom these are performed. 
The last he recites with the word ‘light’ in it; verily he bestows on him 
light above, to reveal the world of heaven. 

v. 1.9. With? six (verses) he consecrates; the seasons are six; verily he 
consecrates him with the seasons. With seven he consecrates; the metres 
are seven; verily he consecrates him with the metres. ‘ Let every man 


1 The sense seems to be thus, though the con- CB. vi. 6. 1. 15-3. 4; 7.3. 15,16. This 
struction is varied from that below, if as section explains the Mantras of TS. iv. 
is probable the animals are the object. 1. 9, the production of the fire in the 


2 Cf. KS. xix. 10; KapS. xxx. 8; MS. iii. 1.9; fire-pan. 
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of the god that leads’, with the final Anustubh he offers; the Anustubh 
is speech ; therefore speech is the highest of the breaths. The first quarter 
foot is deficient by one syllable; therefore men live upon the incomplete 
part of speech.’ He offers with a full (one), for Prajapati is full as it were ; 
(verily it serves) to obtain Prajapati [1]; he offers with one that is deficient, 
for from the deficient Prajapati created offspring; (verily it serves) for 
the creation of offspring. If he were to heat it on the flame, he would 
win what has been, if on the embers, what is to be; he heats it on the 
embers; verily he wins what is to be, for what is to be is greater than 
what has been. With two verses he heats (it); the sacrificer has two feet ; 
(verily it serves) for support. The pan is gathered together with holy 
power and the Yajus; if it should break, the sacrificer would be ruined [2], 
and his sacrifice destroyed. ‘O Mitra, do thou heat this pan’, he says; 
Mitra is holy power; verily on holy power he establishes it; the sacrificer 
is not ruined, nor is his sacrifice destroyed. If it should break, he should 
unite it with the selfsame potsherds; that is the atonement for it. If 
a man has attained prosperity, he should for him deposit (the fire) after 
producing it by friction; this is one that has succeeded; verily he ap- 
proaches his own deity [8]. For him who desires prosperity should be 
used (the fire) which comes to life from the pan, for from it is it produced, 
it is self-produecd by name; verily he becomes prosperous. If he desire 
of a man, ‘ May I produce a foe for him’, he should take for him (fire) from 
elsewhere, and deposit 1t; verily straightway he produccs a foe for him. 
From a frying-pan he should (take fire) and deposit (it) for one who desires 
food; in a frying-pan food is kept; verily he wins food with its birth- 
place [4]. He deposits Mufija grass; Mufija is strength; verily he bestows 
upon lim strength. Agni departed from the gods, he entered the Krumuka 
wood ; he deposits Krumuka; verily he wins what of Agni is there imbued. 
With butter he joins (it); butter is the dear home of Agni; verily he 
unites him with his dear abode, and with brilliance also [5]. He puts on 
(a stick) of Vikankata wood ; verily he wins radiance; he puts on one of 
Cami, for atonement. ‘Do thou sit down in the lap of this mother’, with 
three (verses) he adores (the fire) when born; three are these worlds ; verily he 
attains reputation in these worlds; verily also he bestows breaths on himself. 
v. 1.10. Formerly ? Agni would not burn what was not cut by the axe, but 
Prayoya, the seer, made that acceptable to him. ‘Whatever logs we place 


1 The schol. cites RV. i. 164. 25, which, how- ? Cf. KS. xix. 10,11; KapS. xxxii. 1; MS. 


ever, is more precise than this notice. iii. 2.1; CB. vi. 6. 3. 5-7. 2.6. This 
Cf. also RV. viii. 100; QB. iv. 1.3; von section gives the explanation of the Man- 
Schroeder, Mysterium und Mimus, pp. 840 trasin TS. iv. 1.10, dealing with the fire 


seq.; Keith, JRAS. 1911, pp. 992 seg. in the pan. 
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on thee’, (with these words) he puts on a kindling-stick ; verily he makes 
what is not cut by the axe acceptable to him ; all is acceptable to him who 
knows thus. He puts on one of Udumbara wood ; the Udumbara is strength ; 
verily he confers strength upon him. Prajapati created Agni; him on 
creation the Raksases [1] were fain to destroy; he saw that (hymn) of the 
Raksas-slaying (one) ; therewith he smote away the Raksases ; in that it is 
(the hymn) of the Raksas-slaying one, thereby he drives away the Raksases 
from Agni when born. He puts on one of Acvattha wood; of trees the 
Acvattha is the overcomer of foes; (verily it serves) for victory. He puts 
on one of Vikankata ; verily he wins light. He puts on one of Cami wood, 
for atonement. ‘Sharpened is my holy power’, ‘Their arms have I up- 
lifted ’, (with these words) he makes him speak over the last two Udumbara 
(sticks) [2] ; verily by means of the holy power he quickens the kingly power, 
and by the kingly power the holy power; therefore a Brahman who has 
a princcly person 1s superior to another Brahman; therefore a prince who 
has a Brahman is superior to another prince. Now Agni is death, gold is 
immortality; he puts a gold plate within; verily he severs immortality 
from death; it has twenty-one projections, the worlds of the gods are 
twenty-one, the twelve months, the four seasons, these three worlds, and as 
twenty-first yonder sun [3]; so many are the worlds of the gods; verily 
from them he severs his foe. By means of the projections the gods reduced 
the Asuras to straits (nirhadhé) ; that is the reason why projections (nirba- 
dhih) have their names; it is covered with projections; verily he reduces 
his foes to straits. He puts (it) on with a verse addressed to Savitr, for 
instigation. ‘Night and the dawn’, with (this as) second; verily he raises 
him with day and night. ‘The gods, granters of wealth, support Agni’, 
he says; the gods, granters of wealth, are the breaths ; verily having raised 
him with day and night [4] he supports him with the breaths. Sitting he 
puts (it) on; therefore offspring are born sitting ; the black antelope skin is 
above ; gold is brilliance, the black antelope skin is holy power ; verily on 
both sides he encircles him, with brilliance and with holy power. The 
sling is of six fathoms in extent; the seasons are six ; verily he raises him 
with the seasons; if it is of twelve fathoms, (he raises him) with the year. 
It is of Mujfija grass; the Muiija is strength; verily he unites him with 
strength. ‘Thou art the bird of fair feathers’, (with these words) he gazes ; 
verily he declares his greatness in that form. ‘Go to the sky, fly to the 
heaven’, he says; verily he makes him to go to the world of heaven. 


15 [x.0.8. 19] 
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The Apri Hymn for the Horse Sacrifice 


v.1.11. a Enkindled,! decking the store-room of prayers, 
Swelling with sweet butter, O Agni, 
Steed bearing the strong drink, O all-knower, 
Carry it to the dear place of the gods. 
b With ghee adorning the paths leading to the gods, 
Let the strong one, wise, go to the gods; 
May thee, O courser, the regions attend, 
Bestow strength on this sacrificer.’ 
c To be praised thou art, and to be celebrated, O steed ; 
Swift and pure art thou, O courser ; 
May Agni in unison with the gods, the Vasus, 
Bear thee [1], a glad messenger, he the all-knower. 
d Rejoicing in the strewn grass, well strewed, 
That doth extend wide and broad on the earth, 
Joined with the gods, may Aditi in unison, 
Bestowing pleasantness, cause it to prosper. 
¢ These happy (doors), all formed, 
Opening with their sides, with the centre, 
Lofty and sounding, adorning themselves, 
The doors divine, may they be of pleasant entrance.*® 
J Moving between Mitra and Varuna, 
Well knowing the beginning of sacrifices, 
The two dawns for you [2], rich in gold, rich in adornment, 
I settle here in the birthplace of holy order. 
g First for you have I made glad the two, who share one car, fair 
of hue, 
The gods that gaze on all the worlds, 
Those that ordain your ordinances, 
The two Hotrs, that indicate the light in its place. 
h May Bharati with the Adityas love our sacrifice ; 
Sarasvat! with the Rudras hath holpen us, 


1 Cf. KSAcvamedha, vi. 2; MS. iii. 16. 2; 
VS. xxix. 1-11. The Brahmana is found 


kavayah and this is read by certain MSS. 
here (K. D. pr. man.), and was followed by 


briefly in TB. iii. 9. 4.8; CB. xiii. 2. 2. 
14, This section gives the Apri hymn 
for the Acvamedha, and in ApQS, xx. 17. 
3 it is assigned to a place after vii. 5. 19; 
ef. MOS. ix. 2.5; OCS. xvi. 8.21; BQS. 
x. 28. 


2 MS. has tanundpat for ghrténatijan. 
3 MS. has kdvasah like VS. and TS.; KS. has 


BR. ii. 182 from their MS. The comm. 
here has kapdtaik, which is explained as 
kapatasamipe vartamanah, which is not very 
helpful. The meaning is quite uncer- 
tain, and ‘sounding’ is merely a guess 
of Mahidhara’s on VS. xxix. 5. Bhiask. 
here has kavatavatyah, KS. reads supra- 
yandh. 
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And Ida invoked with the Vasus in unison ; 
Our sacrifice, O goddesses, place ye with the immortals.! 
+ Tvastr begot the hero with love for the gods ; 
From Tvastr is born the courser, the swift steed [3]; 
Tvastr produced all this world ; 
The maker of much do thou offer to, as Hotr.? 
k May the steed, anointed with glee, of his own impulse 
Go to the gods in due season to their abode ; 
May the forest lord knowing the world of the gods, 
Bear the oblations made ready by Agni.* 
1 Waxing with the fervour of Prajapati, 
Immediately on birth, O Agni, thou didst support the sacrifice ; 
As harbinger with the oblation offered with Hail! 
Do thou go; let the gods eat the oblation duly.’ 


PRAPATHAKA II 
The Preparation of the Ground for the Fire 


v. 2.1. Headed *® by Visnu the gods won finally these worlds by the metres ; 
in that he strides the strides of Visnu, the sacrificer becoming Visnu wins 
finally these worlds. ‘Thou art the step of Visnu, overcoming hostility ’, 
he says; the earth is connected with the Gayatri, the atmosphere with the 
Tristubh, the sky with the Jagati, the quarters with the Anustubh ; verily 
he wins in order these worlds with the metres. Prajapati created Agni; he 
being created went away from him [1]; he followed him with this (verse), 
‘He hath cricd’; with it he won the home dear to Agni; in that he 
repeats this (verse), he wins thereby the home dear to Agni. Now he who 
steps the strides of Visnu is apt as he goes away to be burnt up; he turns 
with four (verses); the metres are four, Agni’s dear body is the metres ; 
verily he turns round on his dear body [2]; he turns round from left 
to right; verily he turns round on his own strength; therefore the night 


1 MS. for d has syondm krnvdand suvité dadhatu MS. sddhydh, while VS. agrees with TS., 
from d above. but Griffith treats it as equivalent to 
2 MS. has ima vicvad bhivand. sddhyah, and so Siyana here, Bhask. has 
3 tmdnyd is as usual found only in Apri verses sddhitena havisa or sadhu, 
(RV. i. 188. 10, &c.); possibly asa priestly ° Cf. KS. xix. 11; KapS. xxxii. 1; MS. iii. 2.1; 
variant of tmana from tmany-d. CB. vi. 7. 2. 10-4. 15. This section ex- 
4 KS. has mamise, a mere blunder. It also has plains the Mantras of TS. iv. 2. 1 and 2, 
sadhyd, while all the others have sddhya, which deal with the placing of the fire 
but the Pada texts differ, TS. makes it on the throne and its adoration with the 


sadhyd, i.e. adverbial, as in iv. 3. 4a, but Vitsapra hymn. 
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side of the body is the stronger ; verily also does he turn with the turning 
of the sun. Varuna seized Cunahcepa Ajigarti, he saw this verse addressed 
to Varuna, by it he freed himself from the noose of Varuna; Varuna seizes 
him who takes the fire-pan; ‘From us the highest knot, O Varuna’, he 
says; verily thereby he frees himself from Varuna’s noose [3]. ‘I have 
drawn thee’, he says, for he draws him. ‘Be thou firm and motionless’, 
he says, for support. ‘Let all the folk desire thee’, he says; verily with the 
folk he unites him. ‘In him establish the kingdom’, he says; verily in 
him he makes the kingdom to abide. If he desire of a man, ‘ May he be 
a ruler’, he should think of him with his mind; verily he becomes a ruler 
[4]. ‘In greatness he hath risen erect in the van of the dawns’, he says; 
verily he makes him the first of his peers. ‘Emerging from the darkness’, 
he says; verily he smites away darkness from him. ‘He hath come with 
the light’, he says; verily he bestows light upon him. He places him 
with four (verses); the metres are four; verily with the metres (he places 
him); with an Atichandas as the last; the Atichandas is the highest of 
metres ; verily he makes him the highest of his peers; it contains [5] the 
word ‘sit’ (sad) ;! verily he makes him attain reality (sat-tvudm).! With (the 
hymn) of Vatsapri he reverences (him); by that did Vatsapri Bhalandana 
win the home dear to Agni; verily by it he wins the home dear to Agni. 
It has eleven (verses) ; verily in eleven places he bestows strength on the 
sacrificer. By the Stoma the gods prospered in this world, by the metres in 
yonder world ; the hymn of Vatsapri is the type of the Stoma; in that he 
pays reverence with (the hymn) of Vatsapri [6], he wins with it this world ; 
in that he strides the steps of Visnu, he wins by them yonder world. On the 
first day he strides forth, on the next day he pays reverence; therefore 
the minds of some creatures are set on energy, those of others on rest; 
therefore the active lords it over him who takes his ease,? therefore the 
active fixes upon a man who takes his ease. He clenches his fist, he 
restrains his speech, for support. 
v. 2.2. ‘O°? lord of food, accord us food’, he says; the lord of food is 
Agni; verily he grants him food. ‘ Uninjurious, impetuous’, he says; 
he means in fact ‘free from disease’. ‘Do thou further the donor, bestow 
1 The form is untranslatable; a form of sad 
occurs in each of the four verses k~n, and 


a series of them in n. 
2 This seems to be the sense, but the comm. 


doning any desire to supply new utensils, 
determines to tend with reverence, &c., 
the existing means, the fire in the pan, 
&c.! Presumably the real parallel is AB. 


is very unsatisfactory ; after recognizing 
ydyavardah as praydinacilah, it, on the second 
occurrence, takes it as yajamdnah, and 
renders the first ksemydsya as vidyamana- 
dravyaraksanasya, and takes the sense of 
the second to be that the sacrificer, aban- 


vii. 15. 8: dste bhdga fdsinasya ... caratt 
carato bhagah. 


3 Cf. KS, xix. 12; KapS. xxxii. 2; MS. iii. 2.2; 


CB. vi. 2. 1.6-2.9; BOS. x.18. It ex- 
plains the Mantras in TS. iv. 2. 3. 


405] The Taking of the Fire [—v. 2.2 


strength on our bipeds, our quadrupeds’, he says; verily he invokes this 
blessing. ‘May the All-gods bear thee up’, he says; the All-gods are 
the breaths [1]; verily with the breaths he raises him. ‘O Agni, with 
their thoughts’, he says; with the purpose! for which he raises him, 
he verily unites him. He places (him) with four (verses); the metres are 
four; verily with the metres (he places him); with an Atichandas as the 
last; the Atichandas is the highest of the metres; verily he makes him 
the highest of his peers; it contains the word ‘sit’ (sad); verily he makes 
him attain reality (sut-tudm).? ‘Come forward, O Agni, rich in light’ [2], 
he says; verily he bestows light upon him. With his body he injures 
him whom he injures; ‘Harm not our offspring with thy body’, he says; 
verily for his offspring he makes him gentle. The Raksases infest that 
sacrifice where the axle creaks; ‘ He hath cried ’, he repeats,* to smite away 
the Raksases. They bear (him) with a cart ; verily he confers honour 
upon him; therefore he that has a cart and he that has a chariot are 
of guests [3] the most honoured; honour is his who knows thus, ‘ With 
kindling-wood serve Agni’, (with these words) he puts a kindling-stick, 
made wet with ghee, upon him when put in place; that is as when 
hospitality with melted butter is offered to a guest on arrival; (he puts 
it on) with a Gayatri for a Brahman, for the Brahman is connected with the 
Gayatri, with a Tristubh for a Rajanya, for the Rajanya is connected with the 
Tristubh. He casts the ash into the waters; Agni’s place of birth is in 
the waters; verily he makes him attain his own place of birth; with 
three (verses) he casts (it); Agni is threefold [4]; verily he makes Agni 
attain support through all his extent. Now he casts away Agni who 
puts the ash into the waters; he places it (in the pan) with (verses) 
containing the word ‘light’; verily he bestows light upon him; with 
two (he places it), for support. He throws away offspring and cattle 
who puts the ash in the waters; ‘Return with strength ’, ‘With wealth’, 
(with these words) he comes back;* verily he bestows upon himself 
offspring and cattle. ‘May the Adityas [5], the Rudras, the Vasus kindle 
thee again’, he says; these deities first kindled him; verily by them he 
kindles him. ‘ Hearken’, ‘ Be thou’, (with these words) he pays reverence ; 
verily he awakens him; therefore after sleeping creatures awake. In his 
place he pays reverence, and therefore cattle returning go to their place. 


1 cittdya is probably a noun here, a dat. of pur- comm. and in the Sutras, that after the 
pose, but it may be ‘thought of’. replacing of the ash, with the water pressed 

2 This is repeated from v. 2. 1. 5. out, the fire is placed again in the pan ; 

8 This quotation is mentioned in v. 2.1.2 and probably Agni is the subject of udaiti, 
in iv. 2. 2d. from ud + d + elt. 


The sense must be as indicated in the 


v.2.3—] The Preparation of the Ground for the Fire [406 


v. 2.3. Yama! holds the overlordship of the whole extent of earth; 
he who without asking from Yama a place of it for divine sacrifice 
piles up the fire is piling it for Yama. ‘Go hence’, (with these words) he 
makes him fix (on the place); verily having asked from Yama a place of it 
for divine sacrifice, he piles the fire for himself. Seeking they could not 
find so much as an arrow point of it which was not covered with death; 
the gods saw this Yajus, ‘Go hence’ ; in that he makes him fix with this [1], 
he piles the fire on a place freed from death. He throws up (the earth); 
verily he smites away any impurity in it; he sprinkles water on, for 
atonement. He puts down sand; that is the form of Agni Vaicvanara ; 
verily by his form he wins Vai¢cvanara. He puts down salt; salt is the 
nourishment and the propagating; verily he piles the fire in nourishment, 
in propagation, and also in concord ;? for the salt is the concord [2] of cattle. 
Sky and earth were together; separating they said, ‘Let us share together 
what is worthy of sacrifice’. What of yonder (sky) was worthy of sacrifice, 
it placed in this (earth), that became salt; what of this (earth) was worthy 
of sacrifice, it placed in yonder (sky) and that is yonder black in the 
moon; when he puts down the salt he should think of yonder (black) ; 
verily he piles the fire in that of sky and earth which is worthy of 
sacrifice. ‘This is that Agni’ is Vi¢vamitra’s [8] hymn; by that 
Vigvamitra won the abode dear to Agni; verily by it he wins the abode 
dear to Agni. By the metres the gods went to the world of heaven; 
he places four (bricks) pointing cast,’ the metres are four; verily by the 
metres the sacrificer goes to the world of heaven. As they went to the 
world of heaven, the quarters were confused ; they put down two in front, 
facing the same way, and two [4] behind, facing the same way; by them 
they made firm the quarters. In that he places two in front, facing the 
same way, and two behind, facing the same way, (it serves) to make firm 
the quarters; again, the metres are cattle; verily he makes cattle 
available* for him. He places eight (bricks); the Gayatri has eight 
syllables, Agni is connected with the Gayatri; verily he piles Agni in 
his full extent. He places eight; the Gayatri has eight syllables; the 


1 Of. KS, xx.1; KapS. xxxii.3; MS. iii. 2.3; that the two are placed at the end also 
CB. vii. 1.1. 2-38. This section explains pointing east. If the reference on the 
the Mantras in TS. iv. 2.4, which deal other hand is to the position of the lines, 
with the piling of the Girhapatya altar. then the sense is with the lines on the 

* CB. vii. 1.1. 7,8 takes samjriana in its usual bricks running west to east, as in the 
sense of concord; Sayana on this passage figure in Eggeling, SBE. xli. 802; samict 
thinks ‘ recognition’ by the cattle of the is not quite certain in sense, but probably 
saline earth. _ it means that the bricks in this case also 

5 On the view of Ap. (see p. 477, n. 1) the run from west to east, since in Ap(S, 
bricks are placed in a row to the east, xvi. 14. 6 tiragct is opposed to samici. 


and in that case samici presumably means ‘ The play on samicah is untranslatable. 


407] The Piling of the Garhapatya [—v. 2. 4 


Gayatri knows in truth the world of heaven; (verily it serves) to reveal 
the world of heaven [5]. He places thirteen world-fillers; they make 
twenty-one, the twenty-onefold Stoma is a support, the Garhapatya is 
a support; verily he finds support in the support of the twenty-onefold 
(Stoma), the Garhapatya; he who knows thus finds support in the fire 
which he has piled. He who first piles (the fire) should pile in five layers ; 
the sacrifice is fivefold, cattle are fivefold; verily he wins the sacrifice 
and cattle. He who piles for a second time should pile in three layers ; 
these worlds are three; verily he finds support [6] in these worlds. He 
who piles for a third time should pile in one layer; the world of heaven 
is in one place; verily he goes to the world of heaven by the single 
(layer). He makes (them) firm with mortar ;! therefore the bone is covered 
with meat; he who knows thus does not become diseased of skin. There 
are five layers, he makes firm with five (sets of) dust; they make up ten, 
the Viraj has ten syllables, the Viraj is food; verily he finds support 
in the Viraj, in proper food. 

v.2.4. The? Agni that was before and the one in the fire-pan are at 
variance; ‘Be united’, with four (verses) he unites them together; the 
metres are four, Agni’s dear body is the metres; verily with his dear 
body he puts them in order. ‘Be united’, he says; therefore the kingly 
power unites with the holy power; in that after uniting (them) he 
separates (them), therefore the holy power separates from the kingly 
power. With the seasons [1] they consecrate him; with the scasons 
likewise he must be set free; ‘As a mother her son, the earth Agni of 
the dust’, he says; verily having consecrated him with the seasons, with 
the season he sets him free. With (a verse) addressed to Vaigvanara, he 
takes the sling; verily he makes it ready. For Nirrti there are three 
(bricks) black, dried by a chaff fire; chaff is the portion of Nirrti, black 
is the form of Nirrti; verily by her own form he propitiates Nirrti. They 
go to this* quarter; this [2] is the quarter of Nirrti; verily in her own 
quarter he propitiates Nirrti. He places (it) in a self-made hole or 
a cleft; that is the abode of Nirrti; verily he propitiates Nirrti in her 
own abode. He places (them) over against* the sling, the noose is 
connected with Nirrti; verily he frees him straightway from the noose 
of Nirrti. He places three, man is threefold in arrangement; verily 


1 Pyrisa, rendered ‘rubbish’ by Eggeling (SBE. 2.5 as to the mingling of the fires and 
xii. 64, n. 1), is the mortar or mud used to the offering to Nirrti. 
cement together the bricks, and the play $% i.e. the south-west quarter, designated as 
on purisa in the case of man is obvious; usual by a gesture ; cf. p. 482, n. 7. 
cf, v. 8. 5. 2. 4 Probably abhi governs ¢ikyam and upa dadhati 
3 Cf. KS. xx. 1, 2; KapS. xxxii. 3,4; MS. iii. is the verb, as the comm. evidently 
2. 8, 4; OB. vii. 1. 1. 88-2. 1, 20. This takes it, 


section explains the Mantras of TS. iv. 


v.2.4—] The Preparation of the Ground for the Fire [408 


he removes by sacrifice Nirrti from the whole extent of man. He places 
them going away (from the place of sacrifice); verily he drives away 
Nirrti from him [8]. They return without looking round, to conceal 
Nirrti. Having purified, they pay reverence, for purity. To the Garhapatya 
they pay reverence; verily having wandered in the world of Nirrti, they 
return, purified, to the world of the gods. They pay reverence with one 
(verse); verily in one place they bestow strength on the sacrificer. ‘ Abode 
and collector of riches’, he says; rich are offspring and cattle; verily 
he unites him with offspring and cattle. 

v. 2.5. With! man’s measure he metes out; man is commensurate with 
the sacrifice ; verily he metes him with a member of the sacrifice; so great 
is he as a man with arms extended; so much strength is there in man; 
verily with strength he metes him. Winged is he, for wingless he could not 
fly; these wings are longer by an ell; therefore birds have strength by 
their wings. The wings and the tail are a fathom in breadth; so much is 
the strength in man [1], he is commensurate in strength. He metes with 
a bamboo ; the bamboo is connected with Agni; (verily it serves) to unite 
him with his birthplace. With a Yajus he yokes (the team), with a Yajus 
he ploughs, for discrimination. He ploughs with a (team) of six oxen; 
the seasons are six; verily with the seasons he ploughs him. In that (he 
ploughs) with (a team) of twelve oxen, (he ploughs) with the year. This 
(earth) was afraid of excessive burning by Agni; she saw this of two sorts, 
ploughed and unploughed [2], then indeed he did not burn her excessively ; 
in that there is ploughed and unploughed, (it serves to prevent) her being 
exccssively burned. ‘He should restrain Agni when twofold’, they say; 
in that there is ploughed and unploughed (it serves) to restrain Agni. So 
many are animals, bipeds and quadrupeds ; if he were to let them loose to 
the east, he would give them over to Rudra; if to the south, he would 
deliver them to the Pitrs; if to the west, the Raksases would destroy 
them; to the north he let them loose; this is the auspicious quarter‘ of 
gods and men (3); verily he lets them loose in that direction. Again he 
lets them loose to this quarter, the breath is yonder sun: verily he lets 
them loose following the breath. From left to right they turn, around 


1 Cf. KS. xx. 3, 4; KapS. xxxii.5,6; MS. iii. one. For the construction of vyamamatrau 
2. 4,5; OB. vii. 2. 2. 1-4. 28. This sec- —bhavati cf. Weber, Ind. Stud. xiii. 112; 
tion contains the explanation of the Delbriick, Altind. Synt. p. 86. 

Mantras in TS. iv. 2.6.1-7.1, dealing with ° The comm. compares the usage by which 
the ploughing of the sacrificial ground. when the fire is being taken from the 

3 The sense is probably as given; possibly Garhapatya to the high altar it is put on 
the intention is that the wings are one vessel with sand filled over it and 
greater than (the body of) the birds, for with another vessel placed over it. 


in any case the compound is a curious ‘ Cf. Weber, Ind. Lit. pp. 26, 45. 


409] The Ploughing of the Sacrificial Ground [—v.2.6 


their own strength they turn; therefore the right side of the body is the 
stronger ; verily they turn with the turning of the sun.! Therefore cattle 
depart from (us), and come back towards (us). Three by three he ploughs the 
furrows [4]; verily he extends the threefold (Stoma) in the beginning of 
the sacrifice. He scatters plants, by holy power he wins food, in the 
Arka the Arka is piled.2— With fourteen verses he scatters; the domes- 
ticated plants are seven, the wild are seven; (verily they serve) to win 
both scts.2 He scatters (seeds) of diverse kinds of food, to win diverse 
foods. He scatters on the ploughed (ground), for in the ploughed plants 
find support. He scatters along the furrows, for propagation. In twelve4 
furrows he scatters; the year has twelve months; verily with the year he 
cooks food for him. If he who piles the fire [5] should eat of what has 
not been obtained,’ he would be separated from what has been obtained. 
Those trees which bear fruit he should sprinkle in the kindling-wood, to 
obtain what has not been obtained. From the quarters he gathers clods ; 
verily winning the strength of the quarters, he piles the fire in the strength 
of the quarters ; he should take a clod from the quarter where is he whom 
he hates, (saying), ‘Food and strength do I take hence’ ; verily he wins from 
that quarter food and strength, and hungry is he who is in that quarter. 
He scatters over the high altar, for on the high altar is the fire piled ; the 
high altar is cattle; verily he wins cattle; (verily it serves) for the avoid- 
ance of passing over a limb of the sacrifice. 

v. 2,6, ‘O° Agni, strength and fame are thine’, (with these words) he 
scatters sand; that is the hymn of Agni Vaicvanara ; verily with the hymn 
he wins (Agni) Vaicvanara. With six (verses) he scatters; the year has six 
seasons, Agni Vai¢vanara is the year; verily straightway he wins Vaicva- 


nara. 


1 Cf. above, v. 2.1. 2, and Keith, Gankhiayana 
Aranyaka, p. 25, n. 5. 

2 Very possibly the plant arka is referred to 
here, though it is not certain, and the 
sense may merely be, as in Sayana, arcan- 
iye sthane ’rcaniya agnihk. For arka as= 
bright, cf. Bergaigne, Rel. Ved. 1. 279, with 
Bloomfield, ZDMG. xlviii. 570, and for 
the Arka and Acvamedha as sacrifices, 
bolow v. 3. 4.6; 4. 3. 3. 

8 The comm. gives the lists as tila, masa, vrihi, 
yava, priyaigu, anu, and godhima, and 
venu, cyamaka, nivira, jartila, gavedhuka, 
markataka, and garmuta. 

4 The twolve are three from foot to head, 
three across from the right wing to the 
left, three from the right hip to the left 


16 [H.0.8. 19| 


This metre is called the ocean; offspring are born like the ocean ; * 


shoulder, and three from the left hip to 
the right shoulder. 

5 i,e. what has come without being sowed, 
as in the case of the sowing here pre- 
scribed ; the things meant are, according 
to this, fruit trees. 

6 Cf. KS. xx. 4,5; KapS. xxxii. 5, 6; MS. iii. 
2. 6,7; CB. vii. 2. 3. 9-4. 1.13. This 
section explains the Mantras of TS. iv. 
2. 7. 2-8. 1, dealing with the scattering of 
the sand. 

7 The metres of the hymn are given as fol- 
lows by the comm. : e is a Vistarapankti, 
as 8+114+11+8, and not 84+12+12+1as 
in Chandah, 111.42; as a matter of fact both 
11’s are really 12’s; 6 is a Padapankti 
as being 12+8+8+12 (the metre is 


v.2.6—] The Preparation of the Ground for the Fire [410 


in that he scatters sand with this (hymn), (it is) for the propagation of 
offspring.’ Indra [1] hurled his bolt at Vrtra; it parted into three, one- 
third the wooden sword, one-third the chariot, one-third the sacrificial 
post; the interior reeds which were crushed became gravel; that is the 
explanation of gravel; gravel is a thunderbolt, the fire is an animal ; 
in that he supports the fire with gravel, he encircles with the bolt 
cattle for him; therefore cattle are encircled with the bolt; therefore the 
stronger does not receive the weaker.! He should support (the fire) with 
twenty-one (pieces of gravel) for one who desires cattle [2]; there are seven 
breaths in the head, cattle are the breaths; verily he wins cattle for him by 
the breaths. With twenty-seven (should he support it) for one who has 
foes; thus making the threefold bolt he hurls it at his foe, to lay him low. 
He should support (it) with unnumbered ones, to win what is unnumbered. 
If he desire of a man, ‘ May he be without cattle’, then without piling the 
eravel in support, he should separate the sand ; verily he pours forth for him 
the seed on all sides in (a place) not encircled ; verily he becomes without 
cattle [3]. If he desire of a man, ‘May he be rich in cattle, he should 
separate the sand, after piling the gravel; verily he pours forth for him 
the seed in one direction in an encircled (placc), and he becomes rich in 
cattle. With (a verse) addressed to Soma he separates (the sand); Soma is 
inpregnator of seed; verily he impregnates seed; with a Gayatri for a 
Brahman, for the Brahman is connected with the Gayatri, with a Tristubh 
for a Rajanya, for the Rajanya is connected with the Tristubh. To Camyu, 
son of Brhaspati, the sacrifice did not resort; it entered the fire [4]; it 
departed from the fire in the form of a black antelope, it entered the horse, 
it became the intermediate hoof? of the horse ; in that he makes the horse 
advance, he wins the sacrifice which has entered the horse. ‘ By Prajipati 
must the fire be piled’, they say; the horse is connected with Prajapati ; 
in that he makes the horse advance, by Prajapati he piles the fire. He 
puts down a lotus Icaf: the lotus leaf is the birthplace of the fire; verily 
he piles the fire with its own birthplace. ‘Thou art the back of the waters’, 
(with these words) he puts (it) down; the lotus leaf is the back of the waters ; 
verily with its form he puts 1t down. 

v. 2.7. ‘The * holy power born’, (with these words) he puts down the gold 


normally, ibid. iii. 42, 5645454545); g syllabic) + 8, 
is the same asl; & the same asa; izisan 1} The comm. appreciates the sense to be that 
Uparistajjyotis, as 12+12+12+8, and k tho gravel is used to strengthen the fire, 
the same (this is really 12+8+12+8: not vice versa, and so renders vipa harate as 
the name is normally given to 8+8+8 navarrayati. 

r1l or 12): as the B.I. editor remarks 2? i.e. the intermediate part of the hoof— 
tin comin. is distinetly curious; d is praudhacaphasya madhye. 


J+ 12+124+8; b is 124+8+12 (té is di- 5 Cf. KS. xx. 5; KapS, xxxii. 7; MS. iii.2.6; 


411] The Putting Down of the Golden Man [—v. 2.8 


disk. Prajaépati created creatures with the Brahman class as first; verily 
the sacrificer creates offspring with the Brahman as first ; ‘the holy power 
born’, he says; therefore the Brahman is the first; the first he becomes 
who knows thus. The theologians say, ‘Nor on earth, nor in the atmo- 
sphere, nor on sky should the fire be piled’; if he were to pile (it) on 
earth, he would afflict the earth with pain ; nor trees, nor plants would [1] be 
born ; if he should pile (it) in the atmosphere, he would afflict the atmosphere 
with pain, the birds would not be born; if he should pile (it) in the sky, 
he would afflict the sky with pain, Parjanya would not rain. He puts 
down a gold disk ; gold is immortality; verily in immortality he piles the 
fire, for propagation. He puts down a golden man, to support the world 
of the sacrificer ; if he were to put it over the perforation in the brick, he 
would obstruct the breath of cattle and of the sacrificcr ; he puts it down on 
the south side [2] with head to the cast: he supports the world of the 
sacrificer ; he does not obstruct the breath of cattle and the saerificer. Or 
rather he does place it over the perforation of the brick, to allow the breath 
to pass out.’ ‘The drop hath fallen’, (with these words) he touches it; 
verily he establishes it in the Hotr’s offices. He puts down two ladles, one 
made of Karsmarya and full of butter, one of Udumbara and full of curds ; 
that made of Karsmarya is this (earth), that of Udumbara is yonder (sky) ; 
verily he deposits these two (earth and sky) [3]. In silence he puts (them) 
down, for he should not obtain them with a Yajus; the Karsmarya on the 
south, the Udumbara on the north; therefore is yonder (sky) higher than 
this (earth); the Karsmarya filled with butter, the butter is a thunderbolt, 
the Karsmarya is a thunderbolt; verily by the thunderbolt he smites away 
the Raksases from the south of the sacrifice; the Udumbara filled with 
curds, curds are cattle, the Udumbara is strength; verily he confers strength 
upon cattle. He puts (them) down filled; verily filled they wait on him 
[4] in yonder world. ‘1n the Viraj should the fire be piled’, they say ; the 
Vira) is the ladle; in that he puts down two ladles, he piles Agni in the 
Viraj. As each beginning of the sacrifice is being performed, the Raksases 
scek to destroy the sacrifice; the golden disk is a beginning of the 
sacrifice; in that he pours butter over the gold disk, he smites away 
the Raksases from the beginning of the sacrifice. With five (verses) he 
pours butter; the sacrifice is fivefold; verily he smites away the Raksgases 
from the whole extent of the sacrifice; he pours butter transversely ; 
thercfore animals move their limbs transversely, for support. 

vy. 2. 8. He? puts down the naturally perforated brick; the naturally 


QB. vii. 4. 1. 14-44. This section ex- 1 This is the Siddhanta; in the comm. in B.I. 
plains the Mantras in TS. iv. 2.8. 2, 3, deal- aniipalaksya should be read. 

ing with the putting down of the gold ? Cf. KS. xx. 6,7; KapS, xxxii, 8,9; MS, iil. 
disk and the golden man. 2. 6,7; OB. vii. 4. 2. 1-5. 1. 26. This 


v.2.8—] The Preparation of the Ground for the Frre [412 


perforated brick is this (earth); verily he puts down the (earth). He 
makes the horse sniff it; verily he bestows breath upon it; now the 
horse is connected with Prajapati; verily he piles the fire with Prajapati. 
The first brick that is put down obstructs the breath of cattle and of the 
sacrificer; it is a naturally perforated one, to permit the breath to pass, 
and also to reveal the world of heaven. ‘In the fire must the fire be 
piled’, they say ; the Brahman [1] is Agni Vaicvanara, and to him should he 
hand over the first brick over which a Yajus has been recited; with the 
Brahman he should deposit it;1 verily in the fire he piles the fire. Now he 
who ignorantly puts down a brick is liable to experience misfortune. Three 
boons should he give, the breaths are three; (verily they serve) to guard 
the breaths; two only should be given, for the breaths are two; one only 
should be given, for the breath is one. The fire is an animal here [2]; 
animals do not find pleasure in want of grass; a brick of Durva grass he 
puts down, to support animals; with two (verses), for support. ‘ Arising 
from every stem’, he says, for it finds support with every stem; ‘do thou, 
O Dirvi, extend us with a thousand, a hundred’, he says; Prajapati is 
connected with a thousand; (verily it serves) to obtain Prajapati. The 
fact that it has three lines on it is a mark of the gods; the gods put it 
down with the mark uppermost, the Asuras with the mark undermost [3]; 
if he desire of a man, ‘ May he become richer’, he should put it down for 
him mark uppermost; verily he becomes richer; if he desire of a man, 
‘May he become worse off’, he should put his down mark undermost ; 
verily he makes him depressed in accordance with its birthplace among 
the Asuras, and he becomes worse off. (The brick) has three lines on it ;* that 
with three lines is these worlds ; verily he excludes its foe from these worlds. 
When the Aigirases went to the world of heaven, the sacrificial cake 
becoming a tortoise crawled aftcr them [4]; in that he puts down a 
tortoise, just as one who knows a place leads straight (to it), so the 
tortoise leads him straight to the world of heaven. The tortoise is the 
intelligence of animals; in that he puts down the tortoise, animals resort 
there, seeing their own intelligence; in that the heads of the dead animals 
are deposited, a burial-ground is made; in that he puts down the living 
tortoise, he is no maker of a burial-ground, the tortoise is suitable for 
a dwelling [5]. ‘To the pious the winds honey’, (with these words) 
he anoints with curds, mixed with honey; verily he makes him ready; 


section explains the Mantras in TS. iv. and in a Mantra, iv. 1. 9c; Weber, Ind. 
2.9. 2, 3 regarding the depositing of the Stud. xiii. 112. 

naturally perforated brick, the Dirvi 7? For these lines cf, TS. v. 7. 8; p. 477, n. 1. 
grass-brick, and the tortoise. A picture of these is given in Eggeling, 


For the use of ca, see TS. ii, 4. 4. 1 and 2, SBE. xli. 302. 
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curds is a food of the village, honey of the wild; in that he anoints with 
curds mixed with honey, (it serves) to win both. ‘May the two great ones, 
heaven and earth’, he says; verily with them he encircles him on both 
sides. He puts it down to the east,’ to attain the world of heaven; he 
puts it down to the east facing west; therefore [6] to the east facing west 
the animals attend the sacrifice. If he? piles the fire without a navel, (the 
fire) enters the navel of the sacrificer, and is liable to injure him. He puts 
down the mortar; this is the navel of the fire ; verily he piles the fire with 
its navel, to avoid injury. (The mortar) is of Udumbara wood; the 
Udumbara is strength; verily he wins strength; in the middle he puts 
it down ; verily in the middle he bestows strength upon him; therefore 
in the middle men enjoy strength. So large is it, commensurate with Praja- 
pati, the mouth of the sacrifice. He pounds; verily he makes food; he puts 
(it) down with (a verse) addressed to Visnu; the sacrifice is Visnu, the trees 
are connected with Visnu ; verily in the sacrifice he establishes the sacrifice. 
v. 2.9. The® pan is the concentrated light of these lights; in that he puts 
down the pan, verily he wins the light from these worlds ; in the middle he 
puts (it) down; verily he bestows upon it light; therefore in the middle we 
reverence the light; with sand he fills (it); that is the form of Agni Vaic- 
vanara; verily by his form he wins Vaicvanara. If he desire of a man, ‘May he 
become hungry’, he should put down for one (a pan) deficient in size [1]; if 
he desire of a man, ‘ May he eat food that fails not’, he should put it down 
full; verily he eats food that fails not. The man accords a thousand of 
cattle, the other animals a thousand; in the middle he puts down the head 
of the man, to give it strength. In the pan he puts (it) down; verily he 
makes it attain support; the head of the man is impure as devoid of 
breaths; the breaths are immortality [2], gold is immortality ; on the 
(organs of the) breaths he hurls chips of gold; verily he makes it attain 
support, and unites it with the breaths. He fills (it) with curds mixed with 
honey, (saying) ‘May I be fit to drink honey’; (he fills with curds) to be 
curdled with hot milk, for purity. The curds are the food of the village, 
honey of the wild; in that he fills (it) with curds mixed with honcy, (it 
serves) to win both. He puts down the heads of the animals; the heads of 
the animals are cattle; verily he wins cattle. If he desire of a man, ‘ May 


1 For once Weber’s text is clearly defective ; implied or expressed, for it does not 
the comm. and the text of Bibl. Ind. refer to ydjamdnasya but to the Adhvaryu 
insert the essential clause purastadt praty- acting for him; cf. Delbriick, Altind. Synt. 
aditicam ipa dadhati, without which there is p- 568. 
no sense in the text. The victims are 8 Cf. KS. xx. 7,8; KapS. xxxii. 9,10; MS. iii. 
tethered to the stakes and so to the east, 2.7; QB. vii. 5. 1. 26-2. 36. This section 
but they look westwards. explains the Mantras in TS. iv. 2. 10 as 


2 Hore of course yd has no correlation at all, to the putting down of the pan, &c. 
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he have no cattle ’[3], he should put them down, looking away, for him; verily 
he makes cattle look away from him; he becomes without cattle. If he 
desire of a man, ‘ May he be rich in cattle’, he should put (them) down 
looking with (the man’s head); verily he makes the cattle look with him ; 
he becomes rich in cattle. He puts (the head) of the horse in the east 
looking west, that of the bull in the west looking east; the beasts other 
than the oxen and the horses are not beasts at all; verily he makes 
the oxen and the horses look with him. So many are the animals [4], 
bipeds and quadrupeds; them indeed he puts down in the fire, in that he 
puts down the heads of the animals. ‘I appoint for thee N.N. of the 
forest’, he says; verily from the cattle of the village he sends pain to 
those of the wild; therefore of animals born at one time the animals of the 
wild are the smaller, for they are afflicted with pain. He puts down the 
head of a snake ; verily he wins the brilliance that isin the snake [5]. If he 
were to put it down looking with the heads of the animals, (the snakes) 
would bite the animals of the village; if turned away, those of the wild; 
he should speak a Yajus, he wins the brilliance that is in the snake, 
he injures not the animals of the village, nor those of the wild. Or rather 
should it be put down; in that he puts down, thereby he wins the 
brilhance that is in the serpent; in that he utters a Yajus, thereby is it 
appeased. 


The First Layer of Bricks 


v. 2. 10. The ? fire is an animal, now the birthplace of the animal is changed 
in that before the putting up of the bricks the Yajus is performed. The 
water bricks are seed; he puts down the water bricks; verily he places 
seed in the womb. Five he puts down (on the cast),’ cattle are fivefold ; 
verily he produces cattle for him; five on the south, the water bricks are 
the thunderbolt; verily with the thunderbolt he smites away the Raksases 
from the south of the sacrifice ; five he puts down on the west [1], pointing 
east; sced is impregnated in front from behind; verily from behind 


1 Cf. KS. xx. 9; KapS, xxxii. 11; MS. ili. 2. brick has three lines on it, and the lines 
8; OB. vii. 5. 2. 40-viii. 1. 4, 2. This run east to west, or north to south ; that 
section explains the Mantras of TS. iv. 3. might be the reference of pricth, as of 
1, 1-3. 2 of the Apasya, Prinabhrt, and course there is no sense in which # square 
Apanabhrt (here Samyat) bricks. brick can be said to face east rather than 

7 ic. on the east must be understood ; it is west ; according to Eggeling (SBE. xliii. 
the natural place to begin and therefore 18, n. 1) the rule is that the lines run 
can be vaguely specified, and the comm, parallel to theadjacent spines of the altar, 
expressly says purastat is to be supplied. and therefore that the bricks to the east 

° Two explanations are possible, of which and west have their lines lengthwise and 


the latter is probably superior. (1) The the bricks to the south and north have 
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he deposits seed for him in front. Five he puts down on the east, point- 
ing west; five on the west pointing east; therefore seed is impregnated 
in front, offspring are born at the back. On the north he puts down five 
metre bricks; the metre bricks are cattle; verily he brings cattle on birth 
to his own dwelling. This (earth) was afraid of excessive burning by the 
fire ; she saw these [2] water bricks, she put them down, then (the fire) 
did not burn her excessively ; in that he puts down the water bricks, (it is) 
to avoid excessive burning. She said, ‘ He shall eat food with holy power,! 
for whom these shall be put down, and he who shall know them thus.’ He 
puts down the breath-supporting (bricks); verily he places the breaths in 
the seed ; therefore an animal is born with speech, breath, sight, and hearing. 
‘This one in front [3], the existent’; (with these words) he puts down on 
the east; verily with these he supports breath. ‘This one on the right, the 
all-worker ’, (with these words he puts down) on the south; verily with 
these he supports mind. ‘This one behind, the all-extending ’, (with these 
words he puts down) on the west; verily with these he supports sight. 
‘This one on the left, the light’, (with these words he puts down) on the 
north; verily with these he supports hearing. ‘This one above, thought’, 
(with these words he puts down) above ; verily with these he supports speech. 
Ten by ten he puts (them) down, to give strength. Transversely? [4] he puts 
(them) down ; therefore transversely do animals move their limbs, for sup- 
port. With those (put down) on the east Vasistha prospered, with those on 
the south® Bharadvaja, with those on the west Vicvamitra, with those on the 
north Jamadagni, with those above Vicvakarman. He who knows thus the 
prosperity in these (bricks) prospers; he who knows thus their relationship 
becomes rich in relations; he who knows thus their ordering, (things) go 


them across. But it seems more natural bricks are put down on the west running 
to assume that the bricks had all their to the east and rice versa. 

lines marked in the same way (with 1! brdéhkmand here and in v. 4. 2.2 is according 
square bricks it is not possiblo to dis- to Weber (Ind. Stud. ix. 351, and in his 
tinguish between length and crosswise note here) perhaps = ‘reichlich’. This 
as they are identical), and when non- is, however, not necessary, though the 
square bricks wore used, the lines would schol. has mukhyayd rrttya. The same 


be on the long side, and the uso of east 
or west and north or south as descrip- 
tions would show which way the head 
of the brick turned ; in the case of square 
bricks the words would merely show 
which way the lines turned. For cases 
of non-square bricks in the QB., cf. 
Eggeling, p. 21,n. 1, according to whom 
these bricks are laid with their long 
sides east and west and the lines 
crosswise. (2) As in Ap. (see p. 477, 
n. 1) précih means facing east, and the 


phrase is used in KS. but not in MS., 
which has merely annddo bhavati. MS. 
and KS. have upadadhdtai and upadhiyante 
respectively, but the subj. in TS. is ob- 
viously better than the indic. of KS. The 
text of MS. should obviously be corrected 
to read ddad for ydd, which is nonsense. 


2 The point is that the work begins in the 


east, then south, &c., diagonally. This is 
compared with the gait of cattle. 


8 For the frequent use of daksind see vi. 1. 1. 


1; 5.2; Weber, Ind, Stud. xiii. 111. 
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orderly [5] for him; he who knows thus their abode becomes possessed of an 
abode; he who knows thus their support becomes possessed of support. 
Having put down the breath-supporters he puts down the unifying (bricks) ; 
verily having deposited in him the breaths he unifies them with the 
unifying (bricks) ; that is why the unifying have their name. Then too he 
puts inspiration upon expiration; therefore expiration and inspiration 
move together. He puts (them) down pointing in different directions ; 
therefore expiration and inspiration go in different directions. The un- 
unified part of the fire [6] is not worthy of heaven; the fire is worthy of 
heaven; in that he puts down the unifying (bricks), he unifies it; verily 
he makes it worthy of heaven. ‘The cightecn-month-old calf the strength, 
the Krta of throws at dice’, he says; verily by the strengths he wins the 
throws, and by the throws the strengths. On all sides (these verses) have 
the word ‘wind ’, and therefore the (wind) blows on all sides. 


The Horse Sacrifice (continued) 


v.2.11. a@ May’ the Gayatri, the Tristubh, the Jagati, 
The Anustubh, with the Pankti, 
The Brhati, the Usnih, and the Kakubh, 
Pierce thee with needles.” 
b May the two-footed, the four-footed, 
The three-footed, the six-footed, 
The metrical, the unmetrical, 
Pierce thee with needles.® 
c May the Mahanamnis, the Revatts, 
All the regions that are rich in fruits, 
The lightnings of the clouds, the voices. 
Pierce thee with needles.‘ 
d The silver, the gold, the leaden, 
Are yoked as workers with the works, 
On the skin of the strong horse, 
May they pierce thee with needles.’ 
1 Cf. KSAcgvamedha, x. 5; MS. iii. 12. 21; as usual; MS. adds kakub devindm patnayo 
VS. xxiii, 38-38. This section contains vigah. MS. has camayantu, VS. camyantu. 


the Mantras for the marking out by the All agree in this. 
three qucens, the Mahisi, Vavati, and ‘ Of the other Sanhitas MS. inverts c and d; 


Parivrkti, of the lines for the dissection VS. has the order c, e, d. MS. has daivyah 
of the victim, the Mahisi marks the for ricvak ; VS, has mahadnamnyo revatyo and 
lines down to the breast (kroda) with a prabhivarih and maighih. The Revatis are 
and 0b, the Vavata from breast to navel RV. i. 80, 18 ; the Mahanamnis AA. iv. 
with c and d, the Parivrkti the rest with ° MS. has siséh before harinadh and yunjantu ; 
e and f; see Ap¢s. xx. 18.7; BOS. xv. in d it has syumah krnvantu camyantih ; 
30; MCS. ix. 2.4; KOS. xx. 7. 1. VS. adds simak after c. 


2 KS., MS., and VS. have kakup and anustip 


417] 


v. 2.12. 


€ 


The Dissection of the Horse [—v. 2.12 


May the ladies [1], the wives, 

With skill separate thy hair, 

The wives of the gods, the quarters, 
Pierce thee with needles.? 


f What then? As men who have barley 


a 


La 


Reap the barley in order, removing it, 
Hither bring the food of those 

Who have not gone to the reverential cutting of the strew.’ 
Who cutteth thee? Who doth divide thee 
Who doth pierce thy limbs ? 

Who, too, is thy wise dissector ? 

May the seasons in due season, 

The dissectors, divide thy joints, 

And with the splendour of the year 

May they pierce thee with needles.° 

May the divine Adhvaryus cut thee, 

And divide thee ; 

May the piercers piercing 

Joint thy limbs.° 


d May the half-months, the months, 


Cut thy joints, piercing, 

May the days and nights, the Maruts, 
Make whole thine injuries [1 ].’ 

May the earth with the atmosphere, 
May Vayu heal thy rent, 

May the sky with the Naksatras 
Arrange thy form aright.° 


J Healing to thy higher limbs, 


Healing to thy lower ; 
Healing to bones, marrow, 
Healing too to thy body! 


1 MS. begins ydésdk,and a new half-line supdinth ‘4 VS. has camyati, &c., throughout. 


patnayo vajin prajaya bhuksimahi, and at 


6 KS. and VS. have rtutha, and KS. ¢imibhih ; 


the ond of b yathdyatham ; VS. has naryah. VS. has téjasa. 
2 The line is found in full above ini. 8.21d; ° KS. omits te; VS. inverts c and d, and has 
ef. iii, 1. 3. 2 ad sin, camyantih. 


8 Cf, KSAcvamedha, x. 6; VS. xxiii. 39-44. 7 VS. has a chyantu, 
This section gives the accompaniment of * VS. has prndtu te for bhisajyatu, and suryo 
the flaying of the horse; see ApCS. xx. naksatraih saha lokam krnotu sadhuyd: KS. 


18,9; BCS. xv. 80; KCS. xx, 7. 6. has sddhyd. 


17 


[H.0.8. 19| 


v.3.1—] The Second and Later Layers of Bricks [418 


PRAPATHAKA III 
The Second and Later Layers of Bricls 


v. 3. 1. Now? this fire (ritual) is an extensive? sacrifice ; what part of it is 
performed or what not? The part of the sacrifice which is performed that 
is omitted becomes rotten; he puts down the Acvin (bricks); the Acvins 
are the physicians of the gods; verily by them he produces medicine for it. 
Five he puts down; the sacrifice is fivefold; verily he produces medicine 
for the whole extent of the sacrifice. He puts down the seasonal (bricks), 
to arrange the seasons [1]. Five he puts down; the seasons are five; 
verily he arranges the seasons in their whole number. They begin and end 
alike;* therefore the seasons are alike; they differ in one foot; therefore 
the seasons differ likewise. He puts down the breath-supporters; verily 
he places the breaths in the months; therefore being alike the seasons do 
not grow old; moreover he generates them. The breath is the wind; in 
that having put down the seasonal (bricks) he puts down the breath-sup- 
porters [2], therefore the wind accompanies all the seasons. He puts down 
the rain-winners ; verily he wins rain, If he were to put them down in one 
place, then would fall rain in one season only; he puts them down after 
carrying them round in order;* therefore it rains in all the seasons. Since 
1 Cf. KS, xx. 10; KapS, xxxii. 12; MS, iii. 2. 
9; CB. viii, 2.1. 1-4. 20. This section 
explains the Mantras of TS. iv. 3. 4 and 5, 
which accompany the putting on of the 
Acvini, Rtavya, Prinabhrt, Apasya, and 
Vayasya bricks of the second piling, 
3 Tho sense is not certain: in GB. il. 5. 2, 48 


lad etat puranam ulsannam na karyam, 
where the additional matter renders the 
sense reasonable. So with the Catur- 
masyani: they are not part of everyday 
life, and the Brahmanas thus would seem 
to represent for us the period of the 
efforts to preserve in its fullness an obso- 


it is applied with an tra to the four 
monthly sacrifices, and Eggeling there 
(SBE. xii. 407) renders it ‘detached’ ; 
in CB. xiii. 3.3.6, which is parallel with 
v. 4, 12. 8 below, it is said of the 
Acvamedha, and Eggeling (SBE. xliv. 
334) thinks that it means ‘disused’, but 
suggests that it may mean ‘decayed’, 
and (ibid. 591) corrects to ‘detached’, as 
in il. 5. 2, 48, Sayana here takes the 
view that because of the number of por- 
tions of the rite by error some part is 
regularly overlooked. But the sense 
seems possibly to be that it is an obso- 
lescent rite, one which is not necessarily 
now known in its fullness; this sense 
is supported by the note in COS. xvii. 6. 2 
of an obscene rite in the Mahavrata as 


lescent ritual tradition. More probable, 
however, is the sense ‘extended’, ‘elabo-~ 
rate’, which suits all the passages suffi- 
ciently well; see Keith, ZDMG. Ixvi. 729. 


3 This is a reference to the Mantra, iv. 3. 4f, 


where the bricks have each the whole in 
common, except the specific deity sajur 
vusubhih, &c. The seasons differ by name 
as do the bricks. Though rather far- 
fetched, the sense seems clearly meant. 


4 The process is described as the following in 


the comm.; after depositing the brick 
in the east, the pradaksina is performed 
around it by the Adhvaryu, with the 
brick for the south in his hand and 
so on. This gives the correct sense of 
°hdram ; the vague ‘surrounding’ of MW. 
is too indefinite. 
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having put down the breath-supporters he puts down the rain-winners, 
therefore the rain starts from the sky, impelled downwards by the wind. 
The strengthening (bricks) are cattle; cattle have various purposes and 
various customs, but only as regards water are they of one purpose [3]; 
if he desire of a man, ‘May he be without cattle’, he should put down for 
him the strengthening (bricks) and then put down the water (bricks) ; 
verily he makes discord for him with cattle; verily he becomes without cattle. 
If he desire of a man, ‘ May he possess cattle’, he should put down for him 
the water (bricks) and then put down the strengthening (bricks) ; verily 
he makes concord for him with cattle and he becomes possessed of cattle. 
He puts down four in front; therefore the eye has four forms, two white, 
two black [4]. The (verses) contain the word ‘head’; therefore the head 
(of the fire) is in front. Five he puts down in the right hip, five in the 
left; therefore the animal is broader behind and receding in front; ‘ The 
goat in strength ’, (with these words he puts down) on the right shoulder ; 
(with) ‘The ram in strength’, on the left; verily he puts together the 
shoulders (of the fire). ‘The tiger in strength’, (with these words) he puts 
down in the right wing, (with) ‘ The lion in strength’ on the left; verily he 
gives strength to the wings. (With) ‘The man in strength’ (he puts down) 
in the middle; therefore man is overlord of animals. 

v. 3. 2. ‘O} Indra and Agni, (the brick) that quaketh not’, (with these words) 
he puts down the naturally perforated (brick); these worlds are separated 
by Indra and Agni; (verily it serves) to separate these worlds. Now the 
middle layer is, as 1t were, insecure, it is as it were the atmosphere; ‘ Indra 
and Agni’, he says; Indra and Agni are the supporters of force among 
the gods; verily he piles it with force in the atmosphere, for support. 
He puts down the naturally perforated (brick); the naturally perforated 
(brick) is the atmosphere ; verily he puts down the atmosphere [1]. He makes 
the horse sniff it; verily he puts breath in it; now the horse is connected 
with Prajapati; verily by Prajapati he piles the fire. It is a naturally 
perforated (brick), to allow the passage of the breaths, and also for the 
lighting up of the world of heaven. When the gods went to the world of 
heaven, the quarters were in confusion ; they saw these regional (bricks), 
they put them down, and by them they made firm the quarters ; in that he 
put down the regional bricks, (it is) to support the quarters. Ten breath- 
supporters he places in the east [2]; the breaths in man are nine, the 
navel is the tenth; verily he places the breaths in front; therefore the 


1 cf, KS. xx. 11; KapS. xxxii.13; MS. iii. perforated, the Dicya, the Pranabhrt, 
2.9; CB. viii. 3.1.1-4.10. This section Brhati, and Valakhilya bricks of the 
explains the Mantras of TS. iv. 3.6 and 7 third layer of the altar. 


accompanying the placing of the naturally 
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breaths are in front. He puts down the last with the word ‘light’; there- 
fore specch, which is the last, 1s the light of the breaths. He put down 
ten; the Viraj has ten syllables, the light of the metres is the Viraj; 
verily he puts the light in the east; therefore we revere the light in the 
east. The metres ran a race for the cattle; the Brhati won them; there- 
fore cattle are called connected with the Brhati[3]. ‘Ma metre’, (with 
these words) he puts down on the south; therefore the months turn south- 
wards ; (with) ‘Earth metre’ (he puts down) on the west, for support; 
(with) ‘ Agni, the deity’ (he puts down) on the north; Agni is might; verily 
on the north he places might; therefore he that advances to the north is 
victorious. They make up thirty-six; the Brhati has thirty-six syllables, 
cattle are connected with the Brhati; verily by the Brhati he wins cattle 
for him. The Brhati holds the sovereignty of the metres; he for whom 
these [4] are put down attains sovereignty. He puts down seven Vala- 
khilya (bricks) in the east, seven in the west; in the head there are seven 
breaths, two below ; (verily they serve) to give the breaths strength. ‘The 
head thou art, ruling’, (with these words) he puts down on the east; ‘Thou 
art the prop ruling’, (with these words) he puts down on the west; verily 
he makes the breaths accordant for him. 

v. 3. 3. Whatever’ the gods did at the sacrifice the Asuras did. The gods 
saw these Aksnayastomiya (bricks), they put them down on one place after 
reciting in another ; the Asuras could not follow it; then the gods prospered, 
the Asuras were defeated. In that he puts down the Aksnayastomiyas in 
one place after reciting in another, (it is) to overcome foes: he prospers 
himself, his foe is defeated. ‘The swift, the triple’, (with these words) he 
puts down on the east; the triple is the beginning of the sacrifice [1]; 
verily in the east he establishes the beginning of the sacrifice. ‘The sky, 
the seventcenfold ’, (with these words he puts down) on the south; the sky 
is food, the seventeenfold is food; verily on the south he places food; therefore 
with the right (hand) is food eaten. ‘Support, the twenty-onefold’, (with 
these words he puts down) on the west; the twenty-onefold is support; 
(verily it serves) for support. ‘The shining, the fifteenfold’, (with these 
words he puts down) on the north; the shining is force; verily he places 
force on the north; therefore he that advances to the north is victorious. 
‘Specd, the eightcenfold ’, (with these words) he puts down on the east [2]; 
two threefold ones he establishes in the beginning of the sacrifice in order. 
‘Attack, the twentyfold ’, (with these words he puts down) on the south; 
Attack is food, the twentyfold is food ; verily he places food on the south 
1 Cf. KS. xx. 12, 18; KapS. xxxii. 14, 15; those accompanying the Aksnayastomiya 


MS. iii. 2. 10; CB. viii. 4. 1, 1-28. This sec- bricks of the fourth layer of the fire 
tion explains the Mantras of TS. iv. 3. 8, altar. 
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therefore with the right is food eaten. ‘ Radiance, the twenty-twolold’, (with 
these words he puts down) on the west; in that there are twenty, 
thereby there are two Viraj verses; in that there are two there 1s support ; 
verily in order he finds support in the Viraj verses and in the eating of 
food. ‘Fervour, the nineteenfold’, (with these words he puts down) on the 
north ; therefore the left hand [8] has the greater fervour.’ ‘The womb, 
the twenty-fourfold’, (with these words) he puts down on the east; the 
Gayatri has twenty-four syllables, the beginning of the sacrifice is the 
Gayatri; verily on the cast he establishes the beginning of the sacrifice. 
‘The embryo, the twenty-fivefold ’, (with these words he puts down) on the 
south ; embryos are food, the twenty-fivefold is food; verily he places food 
on the south; therefore with the right is food eaten. ‘Force the twenty- 
sevenfold ’, (with these words he puts down) on the west ; the twenty-seven- 
fold is these worlds; verily he finds support in these worlds. ‘Maintenance, 
the twenty-fourfold’, (with these words he puts down) on the north [4]; 
therefore the left hand is most to be maintained.” ‘ Inspiration, the thirty- 
onefold ’, (with these words) he puts down on the east ; inspiration is speech, 
speech is the beginning of the sacrifice; verily he establishes the beginning 
of the sacrifice on the east. ‘The surface of the tawny one, the thirty- 
fourfold’, (with these words he puts down) on the south; the surface of 
the tawny one is yonder sun; verily he places splendour on the south; 
therefore the right side is the more resplendent. ‘Support, the thirty- 
threefold’, (with these words he puts down) on the west, for support. ‘The 
vault, the thirty-sixfold ’, (with these words he puts down) on the north’; 
the vault is the world of heaven; (verily it serves) to attain the world of 
heaven. 

v. 3. 4. ‘Thou * art the portion of Agni’, (with these words he puts down) 

on the east; Agni is the beginning of the sucrifice, consecration is the 

beginning of the sacrifice, holy power is the beginning of the sacrifice, 

the threefold is the beginning of the sacrifice ; verily on the cast he 

establishes the beginning of the sacrifice. ‘Thou art the portion of thein 

that gaze on men’, (with these words he puts down) on the south; those 
consistent with tapasvitarah above. Bhask. 
has no explanation, but for tapusvitarah 
has prubhitataropakdrakah. 

8 Cf. KS. xx. 12; xxi. 2; KapS. xxxii. 10, 16; 
MS. iii. 2.10; CGB. viii. 4. 2. 1-3. 20, 
This section explains the Mantras of TS. 
iv. 3. 9-11 accompanying the placing of 


1 Sayana explains daksinavad bhojanacaktyabha- 
vat, but KS. has béhukucanam nigachati, 
which is not certain in text or in sense. 
The sense may be ‘more enduring’. 

2 The sense here again is uncertain: Sayana 
thinks it means that it is the best for 
bearing weights ; PW. has ‘durch Uebung 


tiichtig zu machen’, which is possible, 
and is followed by MW.; it is also 
possible that the sense may he ‘ more 
dependent‘, which is not necessarily in- 


the Srsti and Vyusti bricks of the fourth 
layer, including the last two (17 and 18) 
of iv. 3. 8. 
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that gaze on men are the learned, Dhatr is food; verily on birth he gives 
him food; therefore on birth he eats food. ‘The birthplace saved, the 
seventeenfold Stoma’, he says; the birthplace is food [1], the seventeen- 
fold is food; verily he places food on the south; therefore with the right 
food is eaten. ‘Thou art the portion of Mitra’, (with these words he puts 
down) on the west; Mitra is expiration, Varuna inspiration; verily he 
confers on him expiration and inspiration. ‘The rain from the sky, the 
winds saved, the twenty-onefold Stoma’, he says; the twenty-onefold is 
support, (verily it serves) for support. ‘Thou art the portion of Indra’, 
(with these words he puts down) on the north; Indra is force, Visnu, 
is force, the lordly power is force, the fifteenfold is force [2]; verily 
on the north he places force ; therefore he that advances to the north 
is victorious, ‘Thou art the portion of the Vasus’, (with these words) 
he put down on the east; the Vasus are the beginning of the sacrifice, the 
Rudras are the beginning of the sacrifice, the twenty-fourfold is the 
beginning of the sacrifice; verily on the east he establishes the beginning 
of the sacrifice. ‘Thou art the portion of the Adityas’, (with these words 
he puts down) on the south; the Adityas are food, the Maruts are food, 
embryos are food, the twenty-fivefold is food; verily he places food on 
the south; therefore with the right food is eaten. ‘Thou art the portion 
of Aditi’ [3], (with these words he puts down) on the west; Aditi is support, 
Pusan is support, the twenty-sevenfold is support; (verily it serves) for 
support. ‘Thou art the portion of the god Savitr’, (with these words 
he puts down) on the north; the god Savitr is holy power, Brhaspati 
is holy power, the fourfold Stoma is holy power; verily he places 
splendour on the north; therefore the northern half is more resplendent. 
(The verse) contains a word connected with Savitr; (verily it serves) 
for instigation; therefore is their gain produced in the north for 
Brahmans.! ‘The support, the fourfold Stoma’, (with these words) he 
puts down on the east; the support is the beginning of the sacrifice [4], 
the fourfold Stoma is the beginning of the sacrifice; verily he establishes 
on the east the beginning of the sacrifice. ‘Thou art the portion of the 
Yavas ’, (with these words he puts down) on the south; the Yavas? are 
the months, the Ayavas are the half-months; therefore the months turn 


1 KS. has brahmanebhyah, but the sense is much speech in KB. vii. 6, and in the Uttara 


the same. The comm. explains the north 
aus the north of the Vindhyas, this accords 
with his view of uttarato’bhipraydyi in TS. 
v. 3.3.2, which he refers to Brahmanical 
generosity; but the references are merely 
to the north of the country as the place 
of good things, just as in the case of 


Kuru legend. Cf. TS. v. 2. 5. 3. 


2 The samc account of the Yavas and Ayavas 


is taken in KS. In VS. and CB. viii, 4. 
2.11 the sense is that of the two halves 
of the month; see Vedic Index, li. 162. 
The months as daksindrrét are so called 
nv doubt because of the sun’s motion, 
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to the south; the Yavas are food, offspring is food; verily he places food 
on the south ; therefore with the right food is eaten. ‘Thou art the portion 
of the Rbhus’, (with these words he puts down) on the west, for support. 
‘The revolving, the forty-eightfold’, (with these words he puts down) 
on the north, to confer strength on these two worlds; therefore these 
two worlds are of even strength [5]. He becomes first for whom these are 
placed on the east as the beginning (of the sacrifice), and his son is born to 
be first; he eats food for whom on the south these (are placed) rich in food, 
and a son is born to him to eat food; he finds support for whom these (are 
placed) on the west, full of support; he becomes forcible for whom these (are 
placed) on the north, full of force, and a forcible son is born to him. The 
fire is ahymn ;! verily in that this arrangement [6] is made are its Stotra and 
Castra produced ; verily in the hymn the Arkya (Saman and Castra) is 
produced; he eats food, and his son is born to eat food, for whom this 
arrangement is made, and he too who knows it thus. He puts down the 
creating (bricks); verily he wins things as created. Now there was neither 
day nor night in the world, but it was undiscriminated; the gods saw these 
dawn (bricks), they put them down; then did this shine forth; for him for 
whom these are put down the dawn breaks; verily he smites away the dark. 
v. 3.5, ‘Q* Agni, drive away those foes of ours that are born’, (with these 
words) he puts down on the east; verily he drives away his foes on 
birth. ‘That are born with force’, (with these words he puts down) on 
the west; verily he repels those that are to be born. ‘The forty-fourfold 
Stoma ’, (with these words he puts down) on the south; the forty-fourfold 
is splendour; verily he places splendour on the south; therefore the right 
side is the more resplendent. ‘The sixteenfold Stoma’, (with these words 
he puts down) on the north; the sixteenfold is force; verily he places 
force on the north; therefore [1] he that advances to the north is 
victorious. The forty-fourfold is a thunderbolt, the sixteenfold is a thunder- 
bolt; in that he puts down these two bricks, he hurls the bolt after the 
foe born and to be born whom he has repelled, to lay them low. He 
puts down in the middle (a brick) full of dust, the middle of the body 
is faeces (purisa); verily he piles the fire with its own body, and with his 


1 The play here on words is not translatable ; to the comm. For the constant play on 
the identification of Agni and the Arka Arka cf. also v. 2. 6.5; 4.8. 2. 
is hardly of Agni with light or flame ? Cf. KS, xxi. 2; KapS. xxxiil.17; MS. iii. 


(cf. CB. x. 4.1.9; Eggeling, SBE. xliii. 
342, 402), but rather with arka as hymn 
of praise. The simple Arka is made into 
an Arkya Saman and Stotra by the 
arrangement (vidhd) of the Mantras of 
TS. iv. 3. 8 and 9, the first Anuvika the 
Stotra, the second the Castra, according 


2.10; 3.1; CB. viii. 5.1.8 8.2. This 
section explains the Mantras of TS. iv. 8. 
12 of the Asapatna and Viraj bricks, and 
those of iv. 4. 1, the Stomabhagas, the 
treatment of which runs on in v.38. 6, all 
in the fifth layer. 
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own body he is in yonder world who knows thus. These bricks are called 
the unrivalled; no rival is his for whom they are put down [2]. The fire 
is an animal; he puts down the Viraj (bricks) in the highest layer; verily 
he confers upon cattle the highest Viraj; therefore he that is possessed 
of cattle speaks the highest speech. Ten by ten he puts (them) down, 
to confer power on them. Transversely he puts (them) down; therefore 
cattle move their limbs transversely, for support. By those metres which 
were heavenly, the gods went to the world of heaven; for that the seers 
toiled [3]; they practised fervour, these they saw by fervour, and from 
them they fashioned these bricks. ‘The course metre; the space metre’, 
(with these words) they put them down; with these they went to the 
world of heaven; in that he puts down these bricks, the sacrifice goes 
to the world of heaven with the metres that are heavenly. By the sacrifice 
Prajaipati created creatures; he created them by the Stomabhagas; in 
that [4] he puts down the Stomabhagas, the sacrificer ercates offspring. 
In the Stomabhagas Brhaspati collected the brilliance of the sacrifice ; 
in that he puts down the Stomabhaga (bricks) he piles the fire with its 
brilliance. In the Stomabhigas Brhaspati saw the support of the 
sacrifice; in that he puts down the Stomabhagas, (it 1s) for the support 
of the sacrifice. Seven by seven he puts down, to confer strength, three 
in the middle, for support. 

v. 8. 6. (With! the words) ‘ray’, he created Aditya; with ‘advance’, right ; 
with ‘following’, the sky; with ‘union’, the atmosphere; with ‘ propping ’, 
the earth; with ‘prop’, the rain; with ‘blowing forward’, the day; 
with ‘blowing after’, the night; with ‘eager’, the Vasus; with ‘ intelli- 
gence’, the Rudras ; with ‘ brilliant’, the Adityas; with ‘ force’,the Pitrs; with 
‘thread’, offspring; with ‘enduring the battle’, cattle; with ‘wealthy’, 
plants. ‘Thou art the victorious, with ready stone [1]; for Indra thee 
Quicken Indra’, (with these words) he fastened the thunderbolt on his 
right side, for victory. He created offspring without expiration; on them 
he bestowed expiration (with the words) ‘ Thou art the overlord’; inspiration 
(with the word) ‘ Restrainer’; the eye (with) ‘the gliding’; the ear (with) 
‘the bestower of strength’. Now these offspring, though having expiration 
and inspiration, hearing and seeing, did not couple; upon them he bestowed 
copulation (with the words) ‘Thou art the Trivrt’. These offspring though 
coupling [2] were not propagated ; he made them propagate (with the words) 
‘Thou art the mounter, thou art the descender’. These offspring being 
propagated did not find support; he made them find support in these 
worlds (with the words) ‘Thou art the wealthy, thou art the brilliant, thou 


1 Cf. KS, xxi. 2; KapS. xxxii. 17; MS. iii. 2. commented on are in TS, iv. 4.1; and 
10; 3.1; CB. viii. 5. 3. 3-8. The verses ef, iii, 6. 2. 
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art the gainer of good’, verily he makes offspring when propagated find 
support in these worlds, he with his body mounts the atmosphere, with his 
expiration he finds support in yonder world, of expiration and inspiration 
he is not liable to be deprived who knows thus. 

v.3. 7. By! the ‘sitters on the vault’ the gods went to the world of 
heaven ; that is why the ‘sitters on the vault’ have their name. In that 
he puts down the ‘sitters on the vault’, the sacrificer thus goes by the 
‘sitters on the vault’ to the world of heaven; the vault is the world of 
heaven; for him for whom these are put down there is no misfortune 
(nd-dkam); the ‘sitters on the vault’ are the home of the sacrificer; 
in that he puts down the ‘sitters on the vault’, the sacrificer thus makes 
himself a home. The ‘sitters on the vault’ are the collected brilliance 
of the Prstha (Stotras) ; in that he puts down the ‘ sitters on the vault’ [1], 
verily he wins the brilliance of the Prsthas. He puts down the five crested ; 
verily becoming Apsarases they wait on him in yonder world; verily also 
they are the bodyguards of the sacrificer. He should think of whomever 
he hates as he puts (them) down; verily he cuts him off for these deities; 
swiftly he goes to ruin. He puts (them) above the ‘sitters on the vault’; 
that is as when having taken a wife one seats her in the house [2]; he 
puts the highest on the west, pointing east; therefore the wife attends 
on the west, facing east. He puts as the highest the naturally perforated 
and the earless (bricks); the naturally perforated is breath, the earless 
is life; verily he places breath and life as the highest of the breaths ; 
therefore are breath and life the highest of the breaths. No brick higher 
(than these) should he put down; if he were to put another brick higher, 
he would obstruct the breath and life of cattle [3] and of the sacrificer ; there- 
fore no other brick should be put down higher. He puts down the naturally 
perforated brick ; the naturally perforated brick is yonder (sky) ; verily he 
puts down yonder (sky). He makes the horse sniff it; verily he places 
breath in it ; again the horse is connected with Prajapati; verily by Prajapati 
he piles the fire. It is naturally perforated, to let out the breaths, and also 
to light up the world of heaven. The earless is the triumph of the gods; 
in that he puts down the earless, he triumphs with the triumph of the 
gods; to the north he puts it down; therefore to the north of the fire 
is action carried * on; (the verse) has the word ‘ wind’, for kindling. 


1 Of. KS. xxi, 2,3; KapS. xxxii. 18; MS. iii. specifically described, the action is to be 
8.1; CB. viii. 6. 1. 3-20; 7.38.9-20. This to the north (e.g. the choice of the 
section explains the Mantras in TS, iv. 4. 2 Brahmans, &c.). Probably the sense is 
and 3, accompanying the Nikasad, Coda, merely ‘on the north the fire is paid 
Svayamatrnna, and Vikarni bricks of the attention’. 
fifth layer. 3 Valu in the Mantra. 


2 The comm, explains that, whenever not 


18 [u.os. 19| 
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v. 3. 8. He! puts down the metre bricks; the metres are cattle; verily 
he wins cattle; the good thing of the gods, cattle, are the metres; 
verily he wins the good thing, cattle. Yajiiasena Caitriyaéyana taught 
this layer ; by this he won cattle; in that he puts it down, he wins cattle. 
He puts down the Gayatris on the east; the Gayatri is brilliance; verily 
at the beginning he places brilliance []]; they contain the word ‘head’; 
verily he makes him the head of his equals. He puts down the 
Tristubhs; the Tristubh is power; verily he places power in the middle. 
He puts down the Jagatis; cattle are connected with the Jagati; verily 
he wins cattle. He puts down the Anustubhs; the Anustubh is breath ; 
(verily it serves) to let the breaths out. Brhatis, Usnihs, Panktis, 
Aksarapaiiktis, these various metres he puts down; cattle are various, 
the metres are cattle [2]; verily he wins various cattle; variety is seen 
in his house for whoin these are put down, and who knows them thus, 
He puts down an Atichandas; all the metres are the Atichandas; verily 
he piles it with all the metres. The Atichandas is the highest of the 
metres; in that he puts down an Atichandas, he makes him the highest 
of his equals. He puts down two-footed (bricks); the sacrificer has two 
fect ; (verily they serve) for support. 

v. 3. 9, For? all the gods is the fire piled up; if he were not to put (them) 
down in unison, the gods would divert his fire; in that he puts (them) 
down in unison, verily he piles them in unison with himself; he is not 
deprived of his fire; moreover, just as man is held together by his sinews, 
so is the fire held together by these (bricks). By the fire the gods went to 
the world of heaven; they became yonder Krttikas ; he for whom these 
are put down goes to the world of heaven, attains brilliance, and becomes 
«. resplendent thing. He puts down the circular bricks; the circular bricks 
are these worlds; the citadels of the gods are these worlds; verily he enters 
the citadels of the gods; he is not ruined who has piled up the fire. He 
puts down the all-light (bricks) ; verily by thein he makes these worlds full of 
light; verily also they support the breaths of the sacrificer; they are the deities 
of heaven; verily grasping them he goes to the world of heaven. 

v. 3. 10. He ® puts down the rain-winning (bricks) ; verily he wins the rain. 
If he were to put (them) down in one place, it would rain for one season ; 


1 Cf. KS, xxi. 4; KapS. xxxii. 19; MS. iii.3. 5 Cf. KS. xxii. 6; KapS. xxxiv. 1; CB. viii. 7.1. 


2; CB. viii. 6. 2. 1-17. This section 13, 14, 23, 24, in which the use of 
explains the Mantras of TS. iv. 4. 4, ac- Sanyanis, ‘ stepping-stones’, is censured 
companying the metre bricks, and attributed to the Carakas. This 
? This section comments on the Mantras of section explains the Mantras of TS. iv. 
TS. iv. 4. 5 and 6, accompanying the 4.6.1, 2, accompanying the Vrstisani, 
Sayuj, Krttika, Mandalestaka, and Vig- the Sarhyani, the Aditya and Ghrta and 


yajyotis bricks. Yacoda bricks. 
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he puts down after carrying them round in order; therefore it rains all the 
seasons. ‘Thou art the bringer of the east wind’, he says; that is the form 
of rain; verily by its form he wins rain. With the Samyanis the gods went 
(sém ayus) to these worlds; that is why the Samyanis have their name; in 
that he puts down the Satnyanis, just as one gocs in the waters with a ship, 
so [1] the sacrificer with them goes to these worlds. The Sarnyanis are the 
ship of the fire; in that he puts down the Samyanis, verily he puts down 
a boat for the fire ; moreover, when these have been put down, if the waters 
strive to drag away his fire, verily it remains unmoved. He puts down 
the Aditya bricks ; it is the Adityas who repel from prosperity him who being 
fit for prosperity does not obtain prosperity; verily the Adityas [2] make 
him attain prosperity. It is yonder Aditya who takes away the brilliance 
of him who having piled up a fire does not display splendour; in that he 
puts down the Aditya bricks, yonder sun confers radiance upon him; 
just as yonder sun is radiant, so he is radiant among men. He puts 
down ghee bricks; the ghee is the home dear to Agni; verily he unites 
him with his dear home [8], and also with brilliance. He places (them) 
after carrying (them) round; verily he confers upon him brilliance not to 
be removed. Prajapati piled up the fire, he lost his glory, he saw these 
bestowers of glory, he put them down; verily with them he conferred 
glory upon himself; five he puts down; man is fivefold; verily he confers 
glory on the whole extent of man. 

v. 3. 11. The? gods and the Asuras were in conflict; the gods were the 
fewer, the Asuras the more; the gods saw these bricks, they put them 
down ; ‘ Thou art the furtherer ’, (with these words) they became multiplied 
with the trees, the plants; (with) ‘Thou art the maker of wide room’, they 
conquered this (earth) ; (with) ‘Thou art the eastern’, they conquered the 
eastern quarter ; (with) ‘ Thou art the zenith ’, they conquered yonder (sky) ; 
(with) ‘Thou art the sitter on the atmosphere; sit on the atmosphere ’, 
they conquered the atmosphere; then the gods prospered [1], the Asuras 
were defeated. He for whom those are put down becomes greater, conquers 
these worlds, and prospers himself; his foe is defeated. ‘Thou art the 
sitter on the waters; thou art the sitter on the hawk’, he says; that is 
the form of Agni; verily by his form he wins Agni. ‘In the wealth of 
earth I place thee ’, he says ; verily with these (bricks) he makes these worlds 
wealthy. He puts down the life-giving (bricks); verily he bestows life 
upon him [2]. ‘O Agni, thy highest name, the heart’, he says; that is the 
home dear to Agni; verily he obtains his dear home. ‘ Come, let us join to- 
gether ’, he says; verily with him to aid he encircles him. ‘Bethou, O Agni, 


1 This section explains the Mantras of TS. iv. Agniripani, the Dravinoda, the Ayusya, 
4. 7, doaling with the Bhityaskrt, tho and the Agnihrdaya bricks. 
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among those of the five races. The fire of the five layers is the fire of the 
five races ; therefore he speaks thus. He puts down the seasonal (bricks) ; 
the seasonal (bricks) are the abode dear to the seasons; verily he wins the 
abode dear to the seasons. ‘The firm one’, he says; the firm one is the 
year; verily he obtains the abode dear to the year. 


The Horse Sacrifice (continued) 


v. 3. 12. The! eye of Prajapati swelled, that fell away, that became a horse ; 
because it swelled (dcevayat), that is the reason why the horse (d¢va) has its 
name. By the horse sacrifice the gods replaced it. He who sacrifices with 
the horse sacrifice makes Prajipati whole; verily he becomes whole; this 
is the atonement for everything, and the cure for everything. All evil 
by it the gods overcame; by it also the gods overcame (the sins of) 
Brahman-slaying ; all evil [1] he overcomes, he overcomes Brahman-slaying 
who sacrifices with the horse sacrifice, and he who knows it thus. It was 
the left eye of Prajapati that swelled; therefore they cut off from the horse 
on the left side, on the right from other animals. The mat is of reeds; the 
horse has its birthplace in the waters, the reed is born in the waters; 
verily he establishes it in its own birthplace. The Stoma is the fourfold 
one; the bee tore the thigh of the horse, the gods made it whole with the 
fourfold Stoma ; in that there is the fourfold Stoma, (it is) to make whole 
the horse. 


PRAPATHAKA IV 
The Piling of the Fire Altar (continued) 


v. 4. 1. The? gods and the Asuras were in conflict, they could not decide the 
issue; Indra saw these bodies, he put them down; with them he conferred 
upon himself power, strength, and body; then the gods prospered, the 
Asuras were defeated. In that he puts down Indra’s bodies, the sacrificer with 
them bestows on himself power, strength, and body; verily also he piles up 
the fire with Indra and with a body; he prospers himself, his foe is [1] 
defeated. The sacrifice departed from the gods; they could not recover it; 
they saw these bodies of the sacrifice, they put them down, and by them 


1 Cf. CB. xiii. 3.1. 1-4. This section belongs upon it. Cf. BOS. xv. 33. 
to the Acvamedha, and is the Brihmana ? This section explains the Mantras of TS. iv. 4 
of the offering of the animals described 8-10, accompanying the Indratani, Yajna- 
in ApCS, xx. 21.1-5: the horse is placed tant, and Naksatra bricks. For § 2, cf. 
head to the east on a reed mat, and the RS, xxxiv. 14-16; CB, xii. 6, 1. 3-36 ; iv. 


other animals are so arranged as to look 5.7.3 che). 
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they recovered the sacrifice. In that he puts down the bodies of the sacrifice, 
the sacrificer by them wins the sacrifice. Three and thirty he puts down; the 
gods are three and thirty; verily he wins the gods; verily also he piles up 
the fire with itself and with a body; he becomes with his body in yonder 
world [2], who knows thus. He puts down the lighted (bricks); verily he 
confers light upon it ; the fire blazes piled up with these (bricks) ; verily with 
them he kindles it ; in both worlds is there light for him. He puts down 
the constellation bricks; these are the lights of the sky; verily he wins 
them ; the Naksatras are the lights of the doers of good deeds ;1 verily he 
wins them; verily also he makes these lights into a reflection [8] to light up 
the world of heaven. If he were to place them in contact, he would 
obstruct the world of rain, Parjanya would not rain; he puts them down 
without touching ; verily he produces the world of rain, Parjanya is likely 
to rain; on the east he puts down some pointing west, on the west some 
pointing east; therefore the constellations move both west and east. 

v. 4.2. He*® puts down the seasonal (bricks), to arrange the seasons. He puts 
down a pair; therefore the seasons are in pairs. This middle layer is as it 
were unsupported ; it is as it were the atmosphere; he puts down a pair 
on the other layers, but four in the middle one, for support. The seasonal 
(bricks) are the internal cement of the layers; in that he puts down the 
seasonal (bricks), (it is) to keep apart the layers. He puts down next 
an Avaka plant; this is the birthplace of Agni; verily he piles up the fire 
with its birthplace [1]. Vicvamitra® says, ‘He shall cat food with holy 
power, for whom these shall be put down, and he who shall know them 
thus’. It is the year which repels from support him who having piled up 
the fire does not find support; there are five layers preceding, and then he 
piles up the sixth; the year has six scasons; verily in the seasons the 
year finds support. These are the bricks [2], called the over-ladies ; he for 
whom they are put down becomes the overlord of his equals; he should 
think of him whom he hates as he puts (them down) ; verily he cuts him 
off for those deities; swiftly he goes to ruin. The Angirases, going to the 
world of heaven, made over to the seers the accomplishment of the sacrifice ; 
it became gold; in that he anoints with fragments of gold, (it is) for the 
completion of the sacritice ; verily also he makes healing for it [3]; moreover 
he unites it with its form, and with golden light he goes to the world of 
heaven. He anoints with that which contains the word ‘of a thousand’ ; 


1 This does not yet give us the identification CB. ix. 1. 2. 13-17, and MS, iii. 3. 3, 4; 
of the souls of the pious dead and the KS. xxi.6; KapS. xxxil.6. This section 
Naksatras which Siyana secs here, as explains the Mantras of TS. iv. 1. 11, ac- 
given in the later tradition. companying the Rtavya, the Adhipatni 

2 Cf., for § 1, CB. vii. 4. 2. 29-31; viii. 3. 2. bricks, and the besprinkling. 
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Prajapati is of a thousand; (verily it serves) to win Prajapati. ‘May 
these bricks, O Agni, be for me milch cows’, he says; verily he makes 
them milch cows; they, milking desires, wait upon him yonder in yonder 
world. 

v.4.8. The! fire is Rudra; he is born then when he is completely piled up ; 
just as a calf on birth desires the teat, so he here seeks his portion; if he 
were not to offer a libation to him, he would suck the Adhvaryu and the 
sacrificer. He offers the Catarudriya (oblation); verily he appeases him 
with his own portion ; neither Adhvaryu nor sacrificer goes to ruin. If he 
were to offer with the milk of domesticated animals [1], he would afflict 
domestic animals with pain; if (with that) of wild (animals), wild 
(animals); he should offer with groats of wild sesame or with groats of 
Gavidhuka grass; he harms neither domesticated nor wild animals. Then 
they say, ‘ Wild sesame and Gavidhuka grass are not a proper offering’; he 
offers with goat’s milk, the female goat is connected with Agni; verily he 
offers with a proper offering; he harms neither domesticated nor wild 
animals, The Angirases going to the world of heaven [2] spilled the 
cauldron on the goat ; she in pain dropped a feather (like hair), it became 
the Arka (plant);? that is why the Arka has its name. He offers with 
a leaf of the Arka, to unite it with its birthplace. He offers standing 
facing north; this is the quarter of Rudra; verily he propitiates him 
in his own quarter. He offers on the last brick; verily at the end he 
propitiates Rudra. He offers dividing it into three; these worlds are 
three; verily he makes these worlds of even strength; at this height 
he offers [8], then at this, then at this; these worlds are three; verily 
he appeases him for these worlds. Three further libations he offers; they 
make up six, the seasons are six ; verily with the seasons he appeases him. 
If he were to offer while wandering round, he would make Rudra come 
within (the sacrifice). Or rather they say, ‘In what quarter is Rudra or in 
what?’ He should offer them while wandering round ; verily he appeases 
him completely [4]. The highest (bricks) are the heavenly deities; over 
them he makes the sacrificer speak ; verily by them he makes him attain 
the world of heaven; he should throw (the leaf) down in the path of the 
cattle of him whom he hates; the first beast that steps upon it goes 
to ruin, 

v. 4. 4. ‘The* strength on the stone’, (with these words) he moistens (the 


1 Cf. KS. xxi.63; KapS. xxxii, 215 MS. iii. 3. 4; 423,n. 1). 
CB. ix. 1. 1.1-138. This section contains §% Cf. KS. xxi. 7; MS. iii. 3.5,6; QB. ix. 1. 
the explanation for the whole Catarudriya 2. 6-2. 1. 2. This section explains the 
litany (TS. iv. 5). Mantras of TS. iv. 6. 1,1-3, accompanying 


® For Arkacf. v. 2.5.5; 6.3.4 pp. 4109, n.2; the Parisecana and Viharsuna of the fire. 
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fire), and so purifies it; verily also he delights it; it delighted attends him, 
causing him neither hunger nor pain in yonder world; he rejoices in 
offspring, in cattle who knows thus. ‘That food and strength, do ye, 
O Maruts, bounteously bestow on us’, he says; strength is food, the Maruts 
are food; verily he wins food. ‘In the stone is thy hunger; let thy pain 
reach N.N. [1], whom we hate’, he says; verily he afflicts him whom he 
hates with its hunger and pain. He goes round thrice, moistening; the 
fire is threefold; verily he calms the pain of the whole extent of the fire. 
Thrice again he goes round ; they make up six, the seasons are six ; verily 
with the seasons he calms its pain. The reed is the flower of the waters, 
the Avaka is the cream ' of the waters [2]; he draws over (it) with a branch 
of reeds and with Avaka plants; the waters are appeased ; verily with them 
appeased he calins his pain. The beast that first steps over the fire when 
piled, it is liable to burn it up with its heat. He draws over (it) with a frog ; 
this of animals is the one on which one does not subsist, for neither among 
the domesticated nor the wild beasts has it a place; verily he afflicts it with 
pain, With eight (verses) he draws across [8]; the Gayatri has eight 
syllables, the fire is connected with the Gayatri; verily he calms the pain 
of the whole extent of the fire. (He draws) with (verses) containing (the 
word) ‘purifying’, the purifying (one) is food; verily by food he calms its 
pain. The fire is death; the black antelope skin is the form of holy 
power; he puts on a pair of black sandals; verily by the holy power he 
shuts himself away from death. ‘He shuts himself away from death, and 
away from eating food’, they say ; one he puts on, the other not ; verily he 
shuts himself away [4] from death and wins the cating of food. ‘Honour 
to thy heat, thy blaze’, he says, for paying honour they wait on a richer 
man ; ‘may thy bolts afflict another than us’, he says; verily him whom he 
hates he afflicts with its pain ; ‘be thou purifying and auspicious to us’, he 
says; the purifying (onc) is food; verily he wins food. With two (verses) 
he strides over (it), for support ; (with two) containing (the word) ‘ water’, 
for soothing. 

v. 4.5. ‘To? him that sits in man hail!’ (with these words) he pours 
butter on; verily with the Pankti and the offering he takes hold of the 
beginning of the sacrifice. He pours on butter transversely ; therefore 
animals move their limbs transversely, for support. If he were to utter 
the Vasat cry, his Vasat cry would be exhausted ; if he were not to utter 


1 This must be the same as¢ara in ApCS. viii. 1. 3-2. 6, and, for § 3, PB. xiii. 5.22. This 
10. 7; 11.19, which Garbe renders ‘sour section explains the Mantras in TS iv. 
cream’; the comm. here has dadhno 6. 1. 3-2. 6, accompanying the Vyaghdrana 
mandam tra. and the Vaicvakarmanahuti. 


2 Cf. KS. xxi. 7, 8; MS. iii. 3.6, 7; OB. ix. 2. 
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the Vasat ery, the Raksases would destroy the sacrifice; Vat he says; 
verily, mysteriously he utters the Vasat cry; his Vasat cry is not exhausted, 
the Raksases do not destroy the sacrifice. Some of the gods eat the 
offerings [1], others do not; verily he delights both sets by piling up the 
tire. ‘Those gods among gods’, (with these words) he anoints (it) with 
curds mixed with honey ; verily the sacrificer delights the gods who eat and 
those who do not cat the offerings ; they delight the sacrificer. He delights 
those who eat the offerings with curds, and those who do not with honey; 
curds is a food of the village, honey of the wild ; in that he anoints with 
curds mixed with honey, (it serves) to win both. He anoints with a large 
handful! (of grass); the large handful is connected with Prajapati [2]; 
(verily it serves) to unite it with its birthplace; with two (verses) he 
anoints, for support. He anoints going round in order; verily he delights 
them completely. Now he is deprived of the breaths, of offspring, of cattle 
who piling the fire steps upon it. ‘Giver of expiration art thou, of inspira- 
tion’, he says; verily he bestows on himself the breaths; ‘ giver of splen- 
dour, giver of wide room’, he says; splendour is offspring; wide room is 
cattle ; verily he bestows on himself offspring and cattle. Indra slew Vrtra; 
him Vrtra [8] slain grasped with sixteen coils; he saw this libation to 
Agni of the front; he offered it, and Agni of the front, being delighted 
with his own portion, burnt in sixteen places the coils of Vrtra; by the 
offspring to Vigvakarman he was set free from evil; in that he offers 
a libation to Agni of the front, Agni of the front, delighted with his own 
portion, burns away his evil, and he is set free from his evil by the offering 
to Vicvakarman. If he desire of a man, ‘ May he be set free slowly from 
evil’ [4], he should offer one by one for him; verily, slowly he is set free 
from evil; if he desire of a man, ‘Swiftly may he be set free from evil ’, 
he should run over all of them for him and make one offering ; swiftly 
is he set free from evil. Or rather he sacrifices separately with each 
hymn ; verily severally he places strength in the two hymns; (verily they 
serve) for support. 

v. 4. 6. ‘Do* thou lead him forward’, (with these words) he puts on the 
kindling-sticks ; that is as when one provides hospitality for one who has 
come on a visit. He puts down three; the fire is threefold; verily he 
provides his portion for the whole extent of the fire. They are of Udum- 


1 Weber compares srabhistha for sur° in CB. 3.6-22. This section explains the Mantras 
vi. 8. 2. 3; cf. Wackernagel, <Altind. of TS. iv. 6. 8. 1-3; 4. 1-4; 8. 8, 4, includ- 
Gramm. i. 69, 60; ApCS. xvii. 18.6 has ing the putting on of the kindling-sticks, 
darbhagrumustind; and BCS. x. 50 has the taking forward of the fire, and the 
grumustim, Apratiratha hymn. 


2 Of. KS. xxi. 8,10; MS, ili. 3,8; CB. ix. 2. 
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bara wood, the Udumbara is strength; verily he gives him strength. ‘ May 
the All-gods thee’, he says; the All-gods are the breaths; verily with the 
breaths [1] he raises him up; ‘bear up with their thoughts, O Agni’, he 
says; verily he unites him with the thought for which he lifts him up. 
‘ May the five regions divine aid the sacrifice, the goddesses’, he says, for 
he moves forward along the quarters. ‘Driving away poverty and hosti- 
lity’, he says, for smiting away the Raksases. ‘Giving to the lord of the 
sacrifice increase of wealth,’ he says ; increase of wealth is cattle [2]; verily 
he wins cattle. He takes (him) with six (verses); the seasons are six; 
verily with the seasons he takes him; two have (the word) ‘embracing’, for 
the smiting away of the Raksases. ‘With the rays of the sun, with 
tawny hair, before us’, he says, for instigation. ‘Then let our pure invoca- 
tions be accepted ’, he says ; the pure (one) is food ; verily he wins food. The 
gods and the Asuras were in conflict ; the gods saw the unassailable (hymn) 
and with it they conquered the Asuras [3]; that is why the unassailable 
(hymn) has its name. In that the second Hotr? recites the unassailable 
(hymn) the sacrificer conquers his foes therewith unassailably; verily 
also he conquers what has not been conquered. (The hymn) has ten 
verses ;” the Viraj has ten syllables, by the Viraj are kept apart these two 
worlds; (verily it serves) to keep apart these two worlds. Again the Vira) 
has ten syllables, the Viraj is food ; verily he finds support in the Viraj, in 
eating food. The atmosphere is as it were unreal; the Agnidh’s altar is as 
it were the atmosphere ; on the Agnidh’s altar [4] he puts down a stone, for 
reality ; with two (verses), for support. ‘As measurer, he standeth in the 
midst of the sky’, he says; verily with this he measures; ‘in the middle 
of the sky is the dappled stone set down’, he says; the dappled is food; 
verily he wins food. With four (verses) he gocs up to the tail; the metres 
are four ; verily (he goes) with the metres. ‘ All have caused Indra to wax’, 
he says; verily he attains increase. ‘True lord and lord of strength’ [5], 
he says ; strength is food; verily he wins food. ‘Let the sacrifice invoke 
favour, and bring the gods’, he says; favour is offspring and cattle; verily 
he bestows on himself offspring and cattle. ‘Let the god, Agni, offer and 
bring to us the gods’, he says, to make the cry, Godspeed! ‘ He hath 
scized me with the impulse of strength, with elevation’, he says; elevation 
is yonder sun in rising; depression is it when setting; verily with holy 
power he elevates himself, with holy power he depresses his foe. 


1 The term is a curious one, and is repeated an illegitimate addition, unknown to any 
in Baudh.; presumably if means the of the authorities, KS. or MS., but re- 
first assistant of the Hotr. cognized in VS. The matter is further 

2 i.e. the Brihmana does not recognize the discussed in the Introduction, pp. xliv, 
last five of the hymn, which are clearly xlv. 


19 [n.o.s. 19| 


v. 4.7—] The Piling of the Fire Altar [434 


v. 4.7. ‘Along! the eastern quarter do thou advance, wise one’, he says ; 
verily with this (verse) he moves to the world of heaven. ‘Mount ye, with 
Agni, to the vault’, he says; verily with this he mounts these worlds. ‘From 
earth have I mounted to the atmosphere, he says ; verily with it he mounts 
these worlds. ‘Going to the heaven they look not away’, he says; verily 
he goes to the world of heaven. ‘O Agni, advance [1] first of worshippers’, 
he says; verily with it he bestows eyesight upon both gods and men. He 
steps upon (the altar) with five (verses) ; the sacrifice is fivefold; verily 
he goes to the world of heaven with the full extent of the sacrifice. 
‘Night and dawn’, he recites as the Puronuvakya, for preparation.? ‘O 
Agni, of a thousand eyes’, he says; Prajapati is of a thousand ; (verily it 
serves) to obtain Prajapati, ‘To thee as such let us pay honour; to strength 
hail!’ he says; strength is food; verily he wins food [2]. He offers on the 
naturally perforated brick (a ladle) of Udumbara wood filled with curds ; 
curds are strength, the Udumbara is strength, the naturally perforated is 
yonder (sky); verily he places strength in yonder (sky); therefore we live 
on strength coming hitherward from yonder. He puts (it) in place with 
three (verses) ; the fire is threefold ; verily he makes the whole extent of the 
fire attain support. ‘ Enkindled, O Agni, shine before us ’, (with these words) 
he takes (the kindling-stick) of Udumbara wood ; this is a pipe with pro- 
jections ;* by it[8]the gods made piercings of hundreds of the Asuras ; in 
that he takes up the kindling-stick with this (verse), the sacrificer hurls the 
hundred-slaying (verse) as a bolt at his enemy, to lay him low without fail. 
‘Let us pay homage to thee in thy highest birth, O Agni’, (with these 
words) he takes up (the kindling-stick) of Vikankata wood ; verily he wins 
radiance. ‘ That various of Savitr, the adorable’, (with these words) he takes 
up (the kindling-stick) of Gami wood, for soothing. The fire milks the 
piler-up of the fire; the piler-up milks the fire; ‘that [4] various of Savitr, 
the adorable’, he says; this is the milking of the fire. This of it Kanva 
Crayasa knew, and with it he was wont to milk it; in that he takes up 
the kindling-stick with the verse, the piler-up of the fire milks the fire. 
‘Seven are thy kindling-sticks, O Agni, seven tongues’; verily he delights 
seven sevens of his. With a full (ladle) he offers, for Prajapati is as it were 
full, to obtain Prajapati [5]. He offers with a half-filled * (ladle), for from 


1 Cf. KS, xxi. 9,10; MS. iii. 8. 9,10; CB. ix. The same variation of prati and pratti 
2. 8. 24-8. 1. 26. This section explains is found in JUB. i. 68. 6; iii. 6.1, 8. 
the Mantras of TS. iv.6.5, accompanying % For the construction cf. Wackernagel, 
the placing the fire on the altar. Altind. Gramm. u. i. 31. The comm. 
2 The sense is clear, the form being prdttyai, explains sirmi as jualanti lohamaya sthina ; 
though the Pada does not apparently ef. p. 77, n. 2. 


recognize the origin of the term; the ‘ nyznaydi cannot mean ‘empty’, as one can- 
comm., however, has havihpradanaya. not offer with an empty ladle, 
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the half-filled Prajapati created creatures, for the creation of offspring. 
Agni departed from the gods; he entered the quarters; he who sacrifices 
should think in his mind of the quarters; verily from the quarters he 
wins him; with curds he offers at first, with butter afterwards; verily he 
bestows upon him brilliance and power in accord. There is (an offering) to 
Vaicvanara on twelve potsherds ; the year has twelve months, Agni Vaic- 
vanara is the year; verily straightway [6] he wins Vaicvanara. If he were 
to offer the fore- and after-sacrifices, there would be a bursting of the sacri- 
fice ; he offers an oblation with a ladle, for the support of the sacrifice. 
Vaicvanara is the kingly power, the Maruts the people ; having offered the 
offering to Vaicvanara, he offers those to the Maruts; verily he attaches 
the people to the kingly power. He utters aloud (the direction to the Agnidh) 
for Vaicvanara, he offers the offerings of the Maruts muttering ; therefore 
the kingly power speaks above the people. (The offerings) are for the 
Maruts; the people of the gods are the Maruts; verily he wins for him by 
the people of the gods the people among men. There are seven ; the Maruts 
are in seven troops; verily in troops he wins the people for him ; running 
over troop by troop he offers ; verily he makes the people obedient to him. 

v. 4.8. He! offers the stream of wealth; ‘May a stream of wealth be 
mine’, (with this hope) is the offering made; this stream of ghce waits 
upon him in yonder world, swelling up. He offers with butter; butter 
is brilliance, the stream of wealth is brilliance ; verily by brilliance he 
wins brilliance for him. Again the stream of wealth is desires; verily 
he wins desires. If he desire of a man, ‘ May I separate his breaths and his 
eating of food’ [1], he should offer separately for him; verily he separates 
his breaths and his eating of food; if he desire of a man, ‘May I continue 
his breaths and his eating of food ’, he should offer for him in a continuous 
stream; verily he continucs his breaths and his eating of food. Twelve 
sets of twelve he offers; the year has twelve months; verily by the year 
he wins food for him. ‘May for me food, for me freedom from hunger’, 
he says; that [2] is the form of food; verily he wins food. ‘May for me 
fire, for me the waters’, he says; this is the birthplace of food; verily 
he wins food with its birthplace. He offers those where Indra is half ; 
verily he wins the deities ; since Indra is half of all and a match, therefore 
Indra is the most appropriating of gods; he says Indra later; verily he 
places strength in him at the top. He offers the weapons of the sacrifice ; 
the weapons of the sacrifice are the sacrifice [8]; verily he wins the 
sacrifice. Again this is the form of the sacrifice; verily he wins the 


1 Cf. KS. xxi. 11; MS. iii. 4.1, 2; QB. ix. 8. Mantras of the Vasor Dhara in TS. iv. 7. 
2. 1-8. 14. This section explains the 1-11. 
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sacrifice by its form. ‘ May for me the final bath and the cry of Godspeed!’ 
he says, to utter Godspeed! ‘May the fire for me, the cauldron’, he says ; 
that is the form of splendour; verily by the form he wins splendour. 
‘May the Re for me, the Saman’, he says [4]; that is the form of the 
metres; verily by the form he wins the metres. ‘May the embryo for me, 
the calves’, he says; that is the form of cattle; verily by the form he 
wins cattle. He offers the orderers, to order the disordered. He offers 
the even and the odd, for pairing; they are in ascending ratio, for ascent. 
‘May onc for me, three’, he says; one and three are the metres of the gods [5], 
four and eight the metres of men; verily he wins both the metres of gods 
and men. Up to thirty-three he offers; the gods are three and thirty; 
verily he wins the gods; up to forty-eight he offers, the Jagati has forty- 
eight syllables, cattle are connected with the Jagati; verily by the Jagati 
he wins cattle for him. ‘Strength, instigation’, (with these words) he 
offers a set of twelve; the year has twelve months; verily he finds support 
in the year. 

v. 4.9. Agni! departed from the gods, desiring a portion; the gods said 
to him, ‘come back to us, carry the oblation for us.’ He said, ‘Let me 
choose a born; let them offer to me the Vajaprasaviya’; therefore to Agni 
they offer the Vajaprasaviya. In that he offers the Vajaprasaviya, he unites 
Agni with his own portion; verily also this is his consecration. He offers 
with fourteen (verses) ; there are seven domesticated, seven wild [1] animals ; 
(verily it serves) to win both sets. He offers of every kind of food, to 
win every kind of food. He offers with an offering-spoon of Udumbara 
wood; the Udumbara is strength, food is strength; verily by strength 
he wins for him strength and food. Agni is the consecrated of gods, the 
piler of the fire of men; therefore when it rains a piler of the fire should 
not run, for he has thus obtained food; rain is as it were food; if he were 
torun he would be running from food. He should go up to it; verily 
he goes up to food [2]. ‘Night and dawn’, (with these words) he offers 
with the milk of a black cow with a white calf; verily by the day 
he bestows night upon him, by night day; verily day and night being 
bestowed upon him milk his desire and the eating of food. He offers 
the supporters of the kingly power; verily he wins the kingdom. He 
offers with six (verses); the seasons are six ; verily he finds support in the 
seasons. ‘QO lord of the world’, (with these words) he offers five libations 
at the chariot mouth ;? the chariot is a thunderbolt; verily with the 
thunderbolt he conquers the quarters [3]. In yonder world the wind 
1 Cf. KS. xxi. 12; MS. iii. 4. 3,4; QB. ix. 3. the Vajaprasaviya. 


4. 1-4. 2. 8. This section gives the ex- ? i.e. the point of the pole. 
planation of the Mantras in TS, iv. 7. 12, 
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blows over the piler of the fire; he offers the names of the winds; verily 
over him in yonder world the wind blows; three he offers, these worlds 
are three; verily from these worlds he wins the wind. ‘Thou art the 
ocean, full of mist’, he says; that is the form of the wind; verily by the 
form he wins the wind. He offers with his clasped hands, for not other- 
wise can the oblation of these be accomplished. 

v. 4.10. The?! chariot of the gods is yoked for the world of heaven, the 
chariot of man for wherever his intention is fixed; the fire is the chariot 
of the gods. ‘Agni I yoke with glory, with ghee’, he says; verily he 
yokes him; he, yoked, carries him to the world of heaven. If he were 
to yoke with all five together, his fire yoked would fall away, the libations 
would be without support, the Stomas without support, the hymns without 
support. He strokes (the fire) with three (verses) at the morning pressing ; 
the fire is threefold [1]; verily he yokes the full extent of the fire; that 
is as when something is placed on a yoked cart; the oblations find support, 
the Stomas find support, the hymns find support. He strokes with two 
(verses) in the Stotra of the Yajhayajhiya; the sacrifice is as great as is 
the Agnistoma; a further extension is performed over and above it; verily 
he mounts at the end the whole extent of the sacrifice. (He strokes) with 
two (verses), for support ; when it is not completed by one (verse), then [2] 
does he stroke; the rest of the sacrifice resorts to him ; (verily it serves) 
for continuity. He who piles up the fire falls away from this world; 
his libation cannot be performed in a place without bricks; whatever 
libation he offers in a place without bricks, it runs away, and with its 
running away the sacrifice is ruined, with the sacrifice the sacrificer; in 
that he piles up a second piling, (it is) to support the libations; the 
libations find support [8], the sacrifice is not ruined, nor the sacrificer. 
He puts down cight; the Gayatri has cight syllables; verily he piles it with 
the Gayatri metre; if eleven, with the Tristubh, if twelve with the Jagati ; 
verily he piles it with the metres. The fire that is re-piled is called the 
descendant ; he who knowing thus re-piles the fire eats food up to the third 
generation. The re-piling is like the re-establishment of the fire; he who 
does not succeed through the establishment of the fire [4] re-establishes 
it; he who does not succeed by the piling up of the fire re-piles it. In that he 
piles up the fire, (it is) for prosperity, Or rather they say, ‘one should not 
pile it up. The fire is Rudra, and it is as if one stirs up a sleeping lion.? 


1 Cf. KS, xxii. 1, 2; MS. iii. 4. 4,5; OB. ix. 4. ‘who can (or shall) awaken a richer man 
4. 1-7; viii. 6. 3. 8-17. This section ex- when in sleep’, The awakening is to 
plains the Mantras of TS. iv. 7. 18, the remembrance of the petitioner who duly 
yoking of the fire and the re-piling. gives his present in hope of a generous 

2 This interesting phrase is not in KS. or MS., roturn. 


which agreo closcly here, and have only, 
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But again they say, ‘One should pile it up.’ It is as if one awakens a richer 
man with his due portion. Manu piled the fire; with it he did not prosper ; 
he saw this re-piling, he piled it, with it he prospered; in that he piles the 
re-piling, (it is) for prosperity. 

v. 4.11. He! who desires cattle should pile a piling with the metres ;? 
the metres are cattle; verily he becomes rich in cattle. He should pile 
in hawk shape who desires the sky; the hawk is the best flier among 
birds ; verily becoming a hawk he flies to the world of heaven. He should 
pile in heron form who desires, ‘May I be possessed of a head in yonder 
world’; verily he becomes possessed of a head in yonder world. He 
should pile in the form of an Alaja® bird, with four furrows, who desires 
support; there are four quarters; verily he finds support in the quarters. 
He should pile in the form of a triangle, who has foes [1]; verily he repels 
his foes. He should pile in triangle form on both sides, who desires, ‘ May 
I repel the foes I have and those I shall have’; verily he repels the foes 
he has and those he will have. He should pile in the form of a chariot- 
wheel, who has foes; the chariot is a thunderbolt; verily he hurls the 
thunderbolt at his foes. He should pile in the form of a wooden trough 
who desires food; in a wooden trough food is kept; verily he wins food 
together with its place of birth. He should pile one that has to be collected 
together, who desires cattle; verily he becomes rich in cattle [2]. He 
should pile one in a circle, who desires a village; verily he becomes 
possessed of a village. He should pile in the form of a cemetery, who 
desires, ‘May I be successful in the world of the fathers’; verily he is 
successful in the world of the fathers. Vigvamitra and Jamadagni had 
a feud with Vasistha; Jamadagni saw these Vihavya (bricks); he put 
them down, and with them he appropriated the power and strength 
of Vasistha; in that he puts down the Vihavyas, the sacrificer with them 
appropriates the power and strength of his foe. He puts down on the altar 
of the Hotr; the Hotr is the abode of the sacrificer [3]; verily in his abode 
he wins for him power and strength. Twelve he puts down; the Jagati 
has twelve syllables, cattle are connected with the Jagati; verily with the 
Jagati he wins cattle for him. Eight each he puts down in the other altars; 
cattle have eight half-hooves ; verily he wins cattle. (He puts down) six 


1 Cf. MS. iii. 4.7. This section gives the com- 7? i,e, the Yajus verses are not used, but Re 


ment on the Mantras of TS. iv. 7.14, the 
Vihavya bricks, and prefaces to that an 
account of certain optional forms of the 
altar. The particulars of these forms 
are given in the Apastamba (Qulba Stitra, 
xiv. 1 seq. (Birk, ZDMG. lvi. 371, 372), 
and BOS. xvii. 28-30. 


verses (TS. iv. 4. 4. 1). 


5 The comm. says that the Kanka and Alaja 


are species of the Cyena, the former 
being distinguished by a round head, the 
latter by the feet. The Gyena has a 
vakrapakso vyastapuchah., Sve Vedic Index, 
8. VV. 
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on the Marjaliya; the seasons are six, the gods, the fathers, are the 
seasons ; verily he delights the seasons, the gods, the fathers. 


[(—-v. 4. 12 


The Horse Sacrifice (continued) 


v. 4. 12. ‘Be! pure for the winning of strength’, this is the Anustubh 
strophe ;? three Anustubhs make four Gayatris; in that there are three 
Anustubhs, therefore the horse when standing stands on three feet; in that 
there are four Gayatris, therefore he goes putting down all four feet. The 
Anustubh is the highest of metres, the fourfold Stoma is the highest 
of Stomas, the three-night sacrifice the highest of sacrifices, the horse the 
highest of animals; verily by the highest he makes him go to the highest 
state. It is the twenty-onefold*? day [1], on which the horse is slain, there 
are twelve months, five seasons ; these worlds are three ; the twenty-onefold 
(Stoma) is yonder sun; this is Prajapati, the horse is connected with 
Prajapati; verily he wins it straightway. The Prstha (Stotra) is of 
Cakvari verses,‘ to make the horse complete, there are various metres, 
different sets of animals are offered, both domesticated and wild; in that 
the Prstha is of Cakvari verses, (it 1s) to complete the horse. The Saman of 
the Brahman is that of Prthuracmi;° by the rein the horse is restrained [2], 
a horse unrestrained and unsupported is liable to go to the furthest 
distance ; (verily it serves) to restrain and support the horse. The 
Achavaka’s Saiman is the Samkrti;® the horse sacrifice is an extensive? 
1 Cf. CB. xiii. 3. 3.1-6; 2.2; PB. xxi. 4. 1- CB. See also Oldenberg, Prolegomena, 
12. This section gives certain details of p. 344, who shows that this passage 
the rites of the Agvamedha, namely the recognizes the text of the SV. 
verse from the Bahispavamana Stotra ° The day of the Ekavinca Stoma, i. e. when 
on the first day of the Sutya days, the all Stotras take the twenty-onefold form; 
kind of Stoma, the twenty-onefold, for Aditya is ekavitiga as being the central 
the second day, and the Simans of the day of a twenty-one days’ rite; see 
Brihmaniacchanhsin and the Achavaka’s Eggeling, p. 331, n. 1. 
Prstha Stotras, and the Prstha Stotra ‘ For the Mahanamnis see SV. ed. BI. ii. 
of the Hotr, viz. the Mahainimni verses 371, and cf. AA. iv. The metres are 


on the Gakvara tune, decidedly various; cf. Eggeling, SBE. 
2 The reference is to SV. ii. 8366-8 (RV. ix. XLI, XXX, n. 2; Oldenberg, Prolegomena, 


100. 6, 7, 9 with a different beginning) 
as recognized by Saiyana on PB. xxi. 4.5; 
cf. Eggeling, SBE. xliv. 880 n. It is 
important to note that this passage (not 
used by Eggeling) shows the real sense 
of catustoma as a fourfold Stoma, i.e. one 
chanted in four turns of verses, not as 
usual three, a fact recognized also by 
LCS. vi. 8.1; this is proved by the 
reference here to three Anustubhs be- 
coming four Giayatris, and the same 
reference is found in PB., though not in 


pp. 33, 509 seq. 


6 This Siman is either SV. li. 852-854, or ii. 


355-357, the latter being intended, ac- 
cording to Eggeling, xliv. 338, n.2. For 
the usual Simans see SBE. xxvi. 284, 
n. 1. 


6 This Siman is either SV. ii. 668, 664, or ii. 


669, 670, or ii. 679-681; Eggeling sug- 
gests the second as meant. 


7? Bhaskara seems to hit the truth in his ver- 


sion utsannabhiiyisthdvayavah; see Keith, 
ZDMG. lIxvi. 729; above, p. 418, n. 2. 
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sacrifice ; ‘who knows’, they say, ‘if all of it is done or not?’ In that 
the Achivika’s Saman is the Samkrti, (it serves) to make the horse whole, 
to win it entirely, to prevent interference. The last day is an Atiratra 
with all the Stomas, to obtain all, to conquer all; verily he obtains all, 
he conquers all with it. 


PRAPATHAKA V 
The Piling of the Fire Altar (continued) 


v. 5.1. In! that he completes (the sacrifice) with one animal, (it is) for the 
continuity of the sacrifice and to avoid cutting it in two. The male 
animals belong to Indra ; in that being Indra’s they are offered to the fires,? 
he causes strife among the deities. He should use Tristubh verses, apper- 
taining to Agni, for the Yajyas and Anuvakyas ; in that they appertain to 
Agni, (the verses) are Agni’s, in that they are Tristubhs (they are) Indra’s ; 
(verily they serve) for prosperity; he does not cause strife among the 
deities. To Vayu of the team he offers a hornless (animal) ; Vayu is the bril- 
liance of Agni; it is offered to brilliance ; therefore wheresoever the wind [1] 
blows, the fire burns; verily it follows its own brilliance. If he were not to 
offer to him of the team, the sacrificer would go mad ; (an offering) is made to 
him of the team, to prevent the sacrificer going mad. The Yajy& and the 
Anuvakya contain? (the words) ‘wind’ and ‘ white’, to secure brilliance. 
‘The golden germ first arose ’,* (with these words) he pours out the butter 
portion; the golden germ is Prajapati; (verily it serves) for likeness to 
Prajapati. This (animal) is slain to make up all forms of animals; its hairs 
are [2]| the form of man, its lack of horns that of horses, the possession of 
one set of incisors only ° that of cows, the shecp-like hooves that of sheep, 
that it is a goat, that is the form of goats. The wind is the abode dear to 
cattle; in that it is offered to Vayu, in accord cattle wait upon him. 
1 Cf. KS. xix. 8, 9; KapS. xxx. 6,7; MS. iii. 
1.10; QB. vi. 2. 2. 1-15 (=§§ 1, 2), 
where the Carakas are mentioned; iii. 1. 
8. 1,2 (=§ 4). This section returns to normal period; see ApQS. xvi. 7.1, 8, 10; 
the fire ritual, and deals briefly with the 8. 1-12; BOS. x, 10, 12. 


offering to Prajipati, mentioned in TS. 2 See above, TS. v.1. 8. 3. 
v. 1. 8. 8, that to Vayu Niyutvant which 5 The verses are RV. vii. 49. 3; vi. 49. 4, 


last of which offered first serves to atone 
for the failure of the maker to keep the 
firo in the pan for a whole year, the 


is employed in place of the offering of 
the other animals when desired, and 
three offerings, to Agni and Visnu, to 
Aditi, and to Vaicvinara, which are 
made on the day of consccration, the 


which contain the desired words; they 
are also used in another rite for Vayu ; so 
TB. ii. 8.1.1. 


4 For this verse cf. iv. 1. 8n, 
5 See Vedic Index, i. 97, 98. 
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‘Should an animal be offered to Vayu, or to Prajapati?’ they say; if 
he were to offer it to Vayu, he would depart from Prajapati; if he were 
to offer it to Prajapati, he would depart from Vayu [3]; in that the 
animal is offered to Vayu, therefore he does not depart; in that a cake is 
offered to Prajapati, therefore he does not depart from Prajapati; in that 
it is offered on twelve potsherds, therefore he does not depart from 
Vaicgvanara. When about to consecrate himself, he offers to Agni and Visnu 
on eleven potsherds ; all the deities are Agni ; the sacrifice is Visnu; verily 
he lays hold of the deities and the sacrifice; Agni is the lowest of the 
deities, Visnu the highest ; in that he offers to Agni and Visnu on eleven 
potsherds, the sacrificer envelops the gods [4] on both sides and wins them. 
By the cake the gods prospered in yonder world, by the oblation in this ; 
he who desires, ‘May I prosper in yonder world’, should offer a cake; 
verily he prospers in yonder world. In that it is offered on eight pot- 
sherds, it is connected with Agni, in that it is offered on three potsherds, it 
is connected with Visnu; (verily it serves) for prosperity. He who desires, 
‘May I prosper in the world’, should offer an oblation ; the ghee belongs to 
Agni, the rice grains to Visnu, therefore [5] an oblation should be offered ; 
verily he prospers in this world. It is (an offering) to Aditi; Aditi is 
this (earth) ; verily he finds support in this (earth); verily also he extends 
the sacrifice over this. He who piles the fire without keeping it in the pan 
for a year—(it is with him) as when an embryo is dropped prematurely— 
would go to ruin; he should offer before (the others) on twelve potsherds 
to Vaicvanara ; Agni Vaicvanara is the year; even as (an embryo) attaining 
a year’s growth [6| is born when the due season! is come, so he having 
obtained the year when the due season is come, piles the fire; he goes not 
to ruin. Vaic¢vanara is the form dear to Agni; verily he wins the form 
dear tohim. These offerings are three ; these worlds are three ; (verily they 
serve) for the mounting of these worlds. 

v. 5, 2. Prajapati? after creating creatures in affection entered into them ; 
from them he could not emerge ; he said, ‘He shall prosper who shall pile 
me again hence.’ The gods piled him ; then they prospered ; in that they 
piled him, that is why the piling has its name. He who knowing thus 
piles the fire is prosperous. ‘For what good is the fire piled?’ they say. 
‘May I be possessed of the fire’ [1], (with this aim) is the fire piled; verily 
be becomes possessed of the fire, ‘For what good is the fire piled?’ they 


1 Of. Weber, Nazatra, ii. 318, n. 1. cited in § 4 are those of TS. iv. 2. 9. 1, 2. 

2 For § 1 there is an imitation in TB. iii. 9. The part regarding the piling would 
8.1 of the Acvamedha; the section deals naturally be found before TS. v. 1.1; that 
with the purposes of the piling of the regarding the touching of the earth 
fire, and the length of time the fire before TS. v. 2, 6.4 (Camyu Barhaspatya), 
should be kept in the pan. The Mantras and the Ukha part in TS. v. 1.10. 


20 [n.o.8. 19] 
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say. ‘May the gods know me’, (with this hope) is the fire piled; the 
gods know him. ‘ For what good is the fire piled ?’ they say. ‘May I have 
a, house’, (with this hope) is the fire piled; verily he becomes possessed of 
a house. ‘For what good is the fire piled?’ they say. ‘May I be mch in 
cattle’, (with this hope) is the fire [2] piled; verily he becomes rich 
in cattle. ‘For what good is the fire piled?’ they say. ‘ May the seven 
men live upon me’, (with this hope) is the fire piled; three before, three 
behind, the self the seventh; so many live upon him in yonder world. 
Prajapati desired to pile the fire; to him spake carth; ‘Thou shalt not 
pile the fire on me; thou wilt burn me excessively, and I being burned 
excessively will shake you apart [8]; thou wilt fall into a sorry state.’ 
He replied, ‘So shall I act that it will not burn thee excessively.’ He 
stroked it, (saying), ‘May Prajapati scat thee; with that deity, in the 
manner of Angiras, do thou sit firm’; verily making this a brick he put it 
down, to prevent excessive burning. That on which he is to pile the fire 
he should stroke, (saying), ‘May Prajapati seat thee; with that deity in 
the manner of Angiras, do thou sit firm’ [4]; verily making this a brick 
he sets it down to prevent excessive burning. Prajapati desired, ‘Let me 
be propagated’, he saw this (fire) in the pan, he bore it for a year, then 
was he propagated. Therefore for a year must it be borne, then is he 
propagated. To him the Vasus said, ‘Thou hast been propagated ; let us 
be propagated. He gave it to the Vasus, they bore it for three days, 
thereby [5] they created three hundred, three and thirty ; therefore should 
it be borne for three days; verily is he propagated. To them the Rudras 
said, ‘Ye have been propagated, lct us be propagated.’ They gave it to the 
Rudras; they bore it for six days, thereby they created three hundred, 
three and thirty; therefore should it be borne for six days; verily is he 
propagated. ‘To them the Adityas said, ‘Ye have been propagated ; let us 
[6] be propagated’. They gave it to the Adityas, they bore it for twelve 
days, thereby they created three hundred, three and thirty; therefore 
should it be borne for twelve days; verily is he propagated. Thereby 
they created a thousand, the pan being the thousandth; he who knows 
thus the pan as the thousandth obtains a thousand cattle. 

v. 5. 8. ‘With? a Yajus it is made, with a Yajus it is cooked, with a Yajus 
it is set loose, this pan; it is therefore exhausted, it cannot be used again ’, 
they say. ‘O Agni, yoke thy (steeds)’,‘Yoke them that best invoke the 
gods’, (with these words) he offers in the pan; verily he yokes it again 


1 For § 8 cf. KS. xx.6; CB. vii. 4. 2.85. This place after the treatment of the Dirva 
section deals with the Ukha, the head brick in TS. v, 2. 8. 3, and the rest could be 
of the man victim, and the Vamabhrt placed in TS, v. 2. 9. 


brick ; this latter passage would be in 


443} The Head of the Human Victim [—v. 5.4 


and thereby is it not exhausted. He, who yokes Agni where the yoking is 
to be performed, yokes him (best) among those who are yoking. ‘O Agni 
[1], yoke thy (steeds) ’, ‘Yoke them that best invoke the gods’, he says ;1 
this is the yoking of Agni; verily he yokes him, and yokes him (best) 
among those who are yoking. The theologians say, ‘Should the fire be 
piled up with face down, or face upwards?’ Now the fire is piled in the 
likeness of birds; if he were to pile it face downward, the libations would 
reach it behind ; if upwards, it could not fly, it would not be heavenly for 
him ; he puts down the human head towards the east, face upwards [2]; 
verily the libations reach it in the mouth; he does not pile it face 
upwards ; verily it is heavenly for him. He offers with (a verse) addressed 
to Sirya;? verily he bestows sight upon it; twice he offers, for there are 
two eyes; he offers with the same verse, for sight is the same, for 
prosperity. The gods and the Asuras were in conflict, they deposited 
their desirable wealth ; the gods appropriated it by means of the Vamabhrt 
(brick); that is why the Vamabhrt (supporting the desirable) has its name. 
In that he puts down the Vamabhrt, the sacrificer by it appropriates the 
desirable wealth of his foe. It has a head of gold; gold is light, the 
desirable is light; verily by light he appropriates the desirable which is 
light; there are two Yajuses,® for support. 

v. 5. 4. The* waters were the wives of Varuna; Agni longed for them, he 
had union with them ; his seed fell away, it became this (earth); what 
second fell away became yonder (sky) ; thisis the Viraj, yonder the Svaraj ; 
in that he puts down two Viraj (bricks) ° he puts down these two (worlds). 
Now the seed which yonder (sky) impregnates, finds support in this (earth), 
it is propagated, it becomes plants [1] and shoots ; them the fire eats. He who 
knows thus is propagated, and becomes an eater of food. If aman be full 
of seed, one should put both down in the first layer for him; verily these in 
accord pour seed for him; if a man have poured his seed, he should put 
one in the first layer for him and one in the last ; verily he encloses by the 
two (worlds) the seed he has impregnated. For a year to no man [2] 
should he descend in honour; for these two (worlds) descend in honour for 
no man; that is their rule. He who piles the fire without a head, becomes 
headless in yonder world, he who piles it with a head becomes possessed 


1 See ahove, TS. iv. 2. 9g and 7. would be expected in TS. v. 2.10. There 

2 See TS. i. 4. 43 b. is a Brahmana on § 3 in TS. v. 7. 4. 1. 

3 See TS. iv. 2. 9 » and o. 5 For the Retahsic bricks see TS, iv. 2. 9 p. 

4 In this section are dealt with the Retahsic There are three and, according to ApCS. 
bricks, an oblation for the Svayamatrnna xvi. 24. 8, 4, they should all be put in the 
brick, and the stroking of the layer of middle for one who is vivayas, two in the 
bricks. The Retahsic brick should have first for a youth, and one each in first 


come in after TS. v. 5. 3, and the rest and last for an old man. 
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of a head in yonder world. ‘To thought I offer with mind, with ghee, that 
the gods may come hither, delighting in the offerings, increasing holy 
order ; on the path of the moving ocean I offer all the days to Vicvakarman 
the undying oblation’,! (with these words) he puts down the naturally 
perforated brick and offers [3]; that is the head of the fire; verily he piles 
the fire with its head. He becomes possessed of a head in yonder world 
who know thus. The fire is piled for the world of heaven; whatever is 
done out of order, that is not heavenly; the fire is heavenly; having put 
down the layer he should stroke it, (saying), ‘ May the wise discern wisdom 
and folly, like backs straight and crooked, like men; for wealth and good 
offspring, O god, grant us freedom, and keep bondage from us. ? Verily he 


puts it down in order. He piles (the fire) facing east ; it becomes heavenly 
for him. 


v. 5. 5. Vigvakarman,' lord of the quarters, may he protect our cattle, may he pro- 
tect us, to him homage! Prajapati; Rudra; Varuna; Agni; lord of the 
quarters ; may he protect our cattle, may he protect us, to him homage ! ‘ 


These are the dcities, overlords of these animals; to them he is cut 
off who puts down the heads of the animals. He puts down the gold 
bricks; verily he pays honour to these deities. The theologians [1] say, 
‘In the fire he places the domesticated animals, with pain he afflicts the 
wild animals ; what then does he leave?’ In that he puts down the golden 
bricks, and gold is immortality, by immortality he makes healing for the 
domesticated animals, he hurts them not. The first naturally perforated 
brick 1s expiration, the second cross-breathing, the third inspiration. 
Having put down the first naturally perforated brick he should breathe 
out along it; verily he unites expiration with expiration; having put down 
the second [2] he should breathe across ; verily he unites cross-breathing with 
cross-breathing ; having put down the third, he should breathe in; verily he 


1 Found also in KS. xxxix. 3; MS. ii. 10.6; 


VS. xvii. 78. KS. and MS. read cifim, 
which is merely a blunder and should 
have been corrected: cf. note 2. MS. 
adds vah after samudrasya ; VS. has patye 
vigvasya bhumanah. For the use of this 
verse see ApCS. xvi. 22. 8, xvii. 1. 17; 
8.9; MOS. vi. 1.7; BCS. x. 46. Another 
use is seen in TS, v. 7. 4 a. 


* This is RV. iv. 2.11; KS. xl. 5, where 


von Schroeder rightly replaces cittim 
avittim for the single t of the MS. The 
sense is not easy: Siyana supplies 
‘horses’ for prstha, and Oldenberg (Zg- 
veda-Noten, i. 265) avoids the need of 
reading martam by supplying (good and 


bad). Ditim and aditim are uncertain 
in sense ; Max Miller refers them to the 
life that is and that to come, Roth to 
wealth and penury; cf. Oldenberg, SBE. 
xlvi. 821. For the use of the verse see 
ApQS. xvi. 84. 8,4; BOS. x. 40, 48, 46, 


8 This section deals with the gold bricks and 


the naturally perforated bricks; they are 
placed down five and four in number 
respectively after the Naksatra bricks 
(TS, iv. 4. 10), and so should have been 
dealt with in TS. v. 4.1. 3; sec ApCS. 
xvii. 7. 2, 8, and cf. BOS. x. 46, which 
agrees as to the Svayamatrnnas; 34 as 
to the gold bricks. 


4 For the Mantra cf. KS, xxxix. 4. 
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unites inspiration with inspiration ; verily he kindles him with the breaths. 
‘Bhih, Bhuvah, Suvar’, (with these words) he puts down the naturally 
perforated bricks; the naturally perforated bricks are these worlds; with 
these exclamations Prajapati was propagated ; in that he puts down the 
naturally perforated bricks with these exclamations, he puts down these 
worlds, and over these [3] worlds he is propagated. 

For expiration, for cross-breathing, for inspiration; for speech thee; 
for sight thee; with that deity, in the manner of Angiras, do thou sit firm.) 

By Agni the gods sought to go to the world of heaven, with him they 
could not fly; they saw these four naturally perforated bricks, they put them 
down in the quarters, with him with eyes on all sides they went to the 
world of heaven. In that he puts down four naturally perforated bricks 
in the quarters, the sacrificer with Agni with eyes on all sides goes to the 
world of heaven. 
v. 5. 6. a ‘O# Agni, come to enjoy’,® he says; verily he summons him. 

6 ‘Agni we choose as envoy’,* he says; verily having called he 
chooses him. 

c ‘By Agni Agni is kindled ’,® he says; verily he kindles him. 

d ‘May Agni slay the foes’,® he says; verily he confers power on him 
when kindled. 

e ‘O Agni, we exalt the praise’,’ he says; verily he exalts him. 
These are the forms of the days [1]; verily each day he piles him, and wins 
the forms of the days. The theologians say, ‘For what reason are other 
bricks exhausted, the space-filler not?’ ‘Because it is connected with 
Indra and Agni and with Brhaspati’, he should say, for Indra and Agni and 
Brhaspati are those among the gods who are not exhausted. It has a 
follower,’ to avoid monotony. He follows it with an Anustubh ; the space- 
filler is the body, the Anustubh the breath ; therefore breath comes through 
all the limbs. ‘They of him, streaming with milk’[2], he says; therefore there 
is sap in every joint ; ‘ the dappled mix the Soma’, he says ; the dappled (cow) 
is food; verily he wins food; Agni is praise, food is praise ; verily he wins 
food ; ‘ the clans in the birthplace of the gods, in the three realms of sky’, 
he says; verily he makes these worlds full of light for him. He who knows 
the support of the bricks finds support. ‘With that deity, in the manner 


1 The fourth is vacé tva; the rest is common ‘4 See TS. ii. 5. 8. 5. 
to all. 5 See TS. i. 4. 46 1. 
2 This section deals with the bricks called See TS. iv. 3.13 a. 
the forms of the days, four bricks, one 7 This verse is not in the Sanhité; it is RV. 


for each layer (Ap(S. xvii. 7. 4) and the v. 18. 2. 
Lokamprnis, givenin TS. iv.2.4nando, 8 i.e. the Lokamprna verse, TS. iv. 2.4 n, is 
Its place is in TS. v. 2. 3; ef. BOS. x. 41. accompanied by ibid, o. 


3 See TS. ii. 5. 8 1, 2. 
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of Afigiras, do thou sit firm,’ he says; this is the support of the bricks; he 
who knows thus finds support. 

v.5.7. The! fire is piled up for the world of heaven; the set of cleven 
stakes is a thunderbolt; if he were to set up eleven stakes in the fire, he 
would shut it off from the world of heaven with the thunderbolt; if he 
were not to set it up, he would sever the animals from the chips; one 
stake he sets up; verily he does not shut it off from the world of heaven, 
nor sever the animals from the chips. He who piling the fire steps down 
on it is deprived of power and strength; he should, with a verse addressed 
to Indra? [1], put down a brick opposite his step ; verily he is not deprived 
of power and strength. The fire is Rudra, his are three missiles, one that 
comes straight on, one that strikes transversely, and one that follows up. 
To them he is cut off who piles the fire ; having piled the fire he should give 
(a bow) with three arrows to a Brahman, unasked; verily to them he pays 
homage, and also he ransoms himself from them. 


The bow of thine, O Rudra, in the east [2], may the wind blow after 
it for thee, to thee, O Rudra, with the year I pay homage.® 

The bow of thine, O Rudra, on the south, may the wind blow after 
it for thee, to thee, O Rudra, with the full year I pay homage. 

The bow of thine, O Rudra, on the west, may the wind blow after it 
for thee, to thee, O Rudra, with the Ida year I pay homage. 

The bow of thine, O Rudra, on the north, may the wind blow after 
it for thee [3], to thee, O Rudra, with the Idu year I pay homage. 

The bow of thine, O Rudra, above, may the wind blow after it for 
thee, to thee, O Rudra, with the year I pay homage. 


Agni is Rudra; just as a tiger stands in anger, so he also (stands); when 
piled with these he reverences him; verily with homage he soothes him. 
The fires [4] of the dust 
That have entered within the earth, 
Of them thou art the highest ; 
Do thou instigate us to life.‘ 


1 Cf. KS. xxii. 8; KapS. xxxv. 2; MS. iii. 4. TS. v. 2. 6, the Catarudriya with TS. 
8. This section contains (1) a rule in v. 4. 3; the last has no special place as 
favour of the use of one stake only in it is a pure addition, while the first con- 
place of eleven, which is an optional tradicts the text. 
number; then (2) it prescribes the use 7? The verse used is TS. iv. 6. 8 m, and its use 
of a brick to cover the step of the priest is prescribed here by Ap¢Ss. xvi. 21.12. 
on the altar, and (8) then gives the * For the ritual see Ap(S. xvii. 12.8; BQS. 
Mantras for the gift of a bow unasked to x. 48, 

a Brahman, which follows the Cataru- ‘4 This is found also in KS, xxii. 10; VS. xviii. 
driya litany, and finally (4) the Mantras 67 (CB. ix. 5. 1.53); KS. has purisinahk, 
for one who is about to go on a journey. and both have asi team; but VS. has 


The step episode belongs logically with asyam prthivyam ddhi, and KS. dvistah. 


447] The Reverence of the Fire 


‘Thee, O Agni, with the mind have I obtained; thee, O Agni, with the 
fervour have I obtained; thee,O Agni, with the consecration have I obtained ; 
thee, O Agni, with the observances have I obtained ; thee, O Agni, with the 
pressing-day have I obtained; thee, O Agni, with the sacrificial fees have 
I obtained; thee, O Agni, with the concluding bath have I obtained ; thee, 
O Agni, with the barren cow have I obtained ; thee, O Agni, with the cry 
of Godspeed! have J obtained’, he says ;} this is the obtaining of Agni; 
verily therewith he obtains him. 

v. 5. 8. He? pays reverence in front with the Gayatra (Saman); verily he 
confers breath upon him. (He reverences) the wings with the Brhat and the 
Rathantara ; verily he confers might upon him. (He reverences) the tail 
with the seasonal Yajfiayajfiiya ;* verily he finds support in the seasons. 
He pays reverence with the Prstha (Stotras); the Prsthas are brilliance ; 
verily he confers brilliance upon him, Prajapati created Agni; he, created, 
went away from him; him he checked (ava@rayata) by the Varavantiya, 
and that is why the Varavantiya‘ has it name. By the Cyaita® he con- 
gealed him, and that is why the Cyaita has its name [1]. In that he 
reverences with the Varavantiya, he restrains him, and by the Cyaita he 
congeals him. At the joinings of the wings he reverences with the heart 
of Prajaipati;° verily he attains his affection. 


With the eastern quarter I place thee, with the GayatrI metre, with 

Agni as the deity ; with the head of Agni I put down the head of Agni.’ 

With the southern quarter I place thee, with the Tristubh metre, with 

Indra as the deity ; with the wing of Agni I put down the wing of Agni. 

With the western quarter I place thee [2], with the Jagatr metre, 

with Savitr as the deity ; with the tail of Agni I put down the tail of Agni. 

For tho ritual see ApCS. xvii. 28. 12; 
MCS. vi. 2. 6; BCS. x. 59. is a misreading (Ind, Stud, iii, 202). The 
1 Found also in KS. xxii. 8 ina different form. correct form appears in Ap. and Baudh., 


* Cf. KS. xxi. 56; KapS. xxxii. 20; MS. iii. ‘4 Based on RV. i. 27.1; SV. ii. 984. 
3. 5, all ad jin. This section describes ° Based on RV. viii.49. 1; SV. i. 285; ii. 161. 


[—v. 5.8 


in Aranya Gina, iv. 1.9, where Anustha 


the reverence paid to the fire and the 
Atmestakis. The former subject belongs 
to TS. v. 4.4, and the latter to TS. v. 4. 1. 
See ApS. xvii. 7.6 and 12.9-11; BOS. x. 
49. See also CB. ix. 1. 2, 85-43 ; LOS. i. 
5. 11; and Weber, Ind. Stud. xiii. 275, 
276; Eggeling, SBE. xliii. 180 n.; Fried- 
linder, (ankhayana Aranyaka, pp. 89, 40. 


3 The comm. as edited in the BI. finds the 


basis of this in TS. 1.6, 27. But this sug- 
gestion is based on a correction of vasan- 
tak in the comm. to vasaniam and is quite 
wrong ; the Saman is that based on ArS. 
iv. 2(vasantain nu rantyah), and it is named 


The text clearly treats c¢yaita as derived 
from ¢yat, ‘congeal’; the comm, thinks 
it means ‘overpowers’ in ¢yett akuruta, 
but that is impossible and the connexion 
with gyai is easy. For the form, cf. 
Whitney, Sansk. Gramm. §1098. Ap. does 
not mention this but the Vamadevya 
Saman ; Baudh. is very elaborate and has 
both. 


© sémanrcam says Ap. For similar Upasthanas 


ef. the citations in Friedlinder, Gankha- 
yana Aranyaka, pp. 89, 40. 


7 This is found in KS. xxii, 5; MS. ii. 8. 11. 


Cf. MOS. vi. 2. 2. 


The Piling of the Fire Altar [448 


With the northern quarter I place thee, with the Anustubh metre, 
with Mitra and Varuna as the deity ; with the wing of Agni I put down 
the wing of Agni. 

With the upright quarter I place thee, with the Pankti metre, with 
Brhaspati as the deity, with the back of Agni I put down the back of Agni. 

He who piles the fire without its body is without a body in yonder 
world; he who piles it with its body is with his body in yonder world. He 
puts down the body bricks ; this is the body of the fire; verily he piles the 
fire with its body; he has his body in yonder world who knows thus. 

v. 5.9. a O° Agni, the ocean, thy arrow called the young, with it be gentle 
to us; homage to this of thine ; may we prosper, living on this of thine. 
b O Agni, the boisterous ; c the abysmal ; d the strong; e the desirable ; 
thy arrow called young, with it be gentle to us; homage to this of thine ; 
may we prosper, living on this of thine.” 

f The? layers are the five Agnis, the first is the ocean by name, the second 
the boisterous [1], the third the abysmal, the fourth the strong, the fifth 
the desirable ; if he were not to offer libations to them they would burn the 
Adhvaryu and the sacrificer ; in that he offers these libations, verily he soothes 
them with their proper portion ; neither Adhvaryu nor sacrificer goes to ruin. 

g May speech be mine in the mouth, breath in the nostrils, sight in the 
eyes, hearing in the ears, might in the arms, force in the thighs, may all 
my members be uninjured; may thy body [2] be with my body ; homage 
to thee; harm me not.° 

h The breaths depart from him who piling the fire steps down on it; 
‘May speech be mine in the mouth, breath in the nostrils’, he says; verily 
he bestows the breaths on himself. 

4 The Rudra in the fire, in the waters, in the plants, the Rudra that 
hath entered all beings, to that Rudra be homage.‘ 

xl. 8 and MS. ii. 8. 12, these lists in- 


Vv. 5. 8—| 


1This section contains the Mantras and 


Braihmana for (1) five oblations (a-e) tothe 
fires which should rank after TS. v. 4. 9; 
(2) a Mantra (g) for the mounting of the 
fire, supplementing TS. v. 1. 2; (8) an 
oblation (caru) of Gavidhuka (Coix barbata) 
to the Rudras not covered by the Cataru- 
driya (#), supplementing TS. v. 4.3; (4) 
with / an anointing of the fire after piling, 
supplementingTS. v.4.2. For (1)ef. ApCS. 
xvii. 20. 14; BOS. x. 87, 89, 41,44 ; MCS. 
vi. 1. 8; for (2) cf. ApQS. xvi. 21. 14; 
MCS. v. 2. 15. 20; for (8) ef. ApS. xvii. 12. 
1,2; BOS. x. 48; MOS. vi. 2. 4; for (4) 
cf. ApQS. xvii. 10, 11; MCS. vi, 2. 4; 
BOS. x. 52. 


3 This is found in a different reading in KS. 


cluding the invocations; MS. has taya 
vidhema, KS. tasyai te vidhema; MS. has 
tasyai te namas, KS, tasyai te svdhd; MS. 
has tasyai te ipa patsulé jivd bhiiyasma ; KS. 
has not this but inserts tayd nah pahi 
before tasyai te suaha. KS. and MS. have 
in different order the five epithets dudhra, 
kahya, kimgila, vanya, and kaksya. Gahya 
may be equivalent in sense to gahkya. 


8 This is found in AV. xix.60. 1; TA. x. 72; 


PGS. i. 8. 25; MOS. v. 2. 15. 20, with 
variants, for which see Whitney’s note 
on AV. MOS. has aksnéh, which is a bad 
reading. 


4 AV. vii. 87. 1 is roughly and KS. xl. 5 


closely parallel. The exact differentia 


449] Ihe Offering to the Serpents [—v. 5. 10 


k Some Rudras have shares in the libations (ahuti), others have shares 
in the oblations (havis) [3]; having offered the Catarudriya, he should 
put down on the last brick an oblation of Gavidhuka; verily he soothes him 
with his portion. ‘For him indeed is the Catarudriya offered in truth’, they 
say, ‘for whom this (oblation) is made on the fire.’ 


lt May the Vasus, with the Rudras, protect thee on the east ; may the 
Pitrs whose lord is Yama, with the Pitrs, protect thee on the south; may 
the Adityas, with the All-gods, protect thee on the west; may Dyutana 
Maruta, with the Maruts, protect thee on the north[4]; may the gods, 
whose chief is Indra, protect thee from below and from above. 


m It is not purified, nor made worthy of sacrifice, nor really anointed, 
if it is anointed before this point; in that he anoints it with ghee after it 
has been piled, thereby is it purified, made worthy of sacrifice and really 
anointed, 


v. 5.10. a Thou? art the eastern quarter, the favourable by name; of thee as 
such Agni is the overlord, the black (snake) the guardian ; the overlord 
and the guardian, to them homage ; may they be gentle to us; him whom 
we hate and who hateth us I place within the jaws of you two.° 

Thou art the southern quarter, the mighty by name; of thee as such 
Indra is the overlord, the scorpion, &c. 

Thou art the western quarter, the forward by name; of thee as 
such [1| Soma is the overlord, the viper, &c. 

Thou art the northern quarter, the stable by name; of thee as such 
Varuna is overlord, the striped snake, &c. 

Thou art the great quarter, the lady paramount by name; of thee as 
such Brhaspati is overlord, the white, &c. 

Thou art this quarter, the powerful by name; of thee as such Yama 
is the overlord, the spotted necked (snake) the guardian; the overlord 
and the guardian, to them homage; may they be gentle to us; him whom 
we hate and [2] who hateth us I place within the jaws of you two. 


between the two offerings for the Rudras great offerings (c), and (8) the freeing of 
is not a great one, but the second is laid the yoked Agni (e); the first two are 
down on the brick (ni dadhydt) as a caru, placed naturally by the comm. after TS. 
and not offered as an ordinary offering. v. 4. 9, the last has no special place as not 
1 Not in the other texts. It is a polemic being any part of the rite as contemplated 
against the use of T'S. iv. 4, 11] 0 for above. For (1) sce ApCS. xvii. 20. 14; 
anointing with golden chips, see ApCS. MOS. vi. 2.6; BCS. x. 49; for (2) see 
xvii. 11. 1, though the Siatras allow of ApS. xvii. 20.15; BOS. x. 50; for (8) 
the use of both in the different places. see ApOS, xvii. 23. 10; BOS. x. 59; MCS, 
2 Cf. MS. ii. 138. 21. This section contains vi. 2.6; KOS. xviii. 4. 26. 
the Mantras and the Brahmana for (1) *° There is a similar list in MS. ii. 18.1, and 
the fire serpent offerings (a) ; (2) the six ef. MP. ii, 17. 14. 


21 [u.0.8. 19 


v. 5. 10—| The Piling of the Fire Altar [450 


6 These deities guard the fire when kindled; if he were not to offer 
libations to them, they would suck the Adhvaryu and the sacrificer ; in that 
he offers these libations he soothes them with their proper portion; neither 
Adhvaryu nor sacrificer goes to ruin, 

c Ye are missiles by name; your houses are in the east; your arrows 
are Agni; the water, &c.' 

Ye are smearers by name [3]; your houses are in the south, your 
arrows are the fathers; the ocean, &c. 

Ye are the bearers of the bolt by name; your houses are in the west, 
your arrows are sleep ; the cleft, &c. 

Ye are the stable by name; your houses are in the north; your 
arrows are the waters; the sea, &c. 

Ye are overlords by name; your houses are above; your arrows are 
the rain; the helper, &c. 

Ye are the raw-flesh eaters by name, of the earth ; your houses are 
here [4|; your arrows are food ; winking is the name of the wind ; to you 
homage ; be ye gentle to us; him whom we hate and who hateth us I put 
in your jaws. 


d Some gods eat the offerings, others do not; verily the piler of the fire 
delights both sets. He offers these libations with curds mixed with honey ; 
verily he delights them with their proper portion. Or rather they say, 
‘The gods who eat not the oblations are the bricks’ [5]. He offers going 
round in order; verily he delights them cowpletely. 


e Suck this mighty breast of the waters, 
Filled in the midst of the flood, O Agni; 
Rejoice in the spring of sweetness, O ocean, 
Enter thy seat of the sea.? 


Ff If one having yoked the fire does not set it free, then just as a horse 
yoked and not set free in hunger is overcome, so his fire is overcome, and 
with it being overcome the sacrificer 1s overcome; he having piled the fire 
becomes aheat [6]; ‘Suck this mighty breast of the waters’, (with these 
words) he offers a ladle full of butter; this is the freeing of the fire ; verily 
setting it free he gives it food. Therefore they say, both he who knows 


} lIere as before there are six quarters, no complimentary is wasted. The use of a 


doubt the lrkati and upéri ure identical as 
the zenith, and iyam and iké denote the 
point of observation of the speaker; 
cf. Vedic Index, i, 365, 366. The use of 
these verses is clearly supplementary 
to the verses given in TS. iv. 6.1” and 
treated of in TS, v. 4. 5, and the comm.’s 
attempt to reconcile them as really 


Stoma as well as an anointing is an addi- 
tion with no obvious point. 


2 Found also in KS. xl. 6 and VS. xvii. 87: 


both have prépinam and KS. urmim, VS. 
arctan for the probably incorrect area ; in 
ApMB. ii. 17. 20 madhumantam appears 
for urjasvantam, 


451] The Horse Sacrifice 


[—v. 5.14 


and he who knows not. ‘A horse well loaded carries well’; the horse is 
Agni; verily he delights him, he delighted delights him; he becomes 
richer. 


The Horse Sacrifice (continued) 


v. 5.11. To! Indra, the king, a boar; to Varuna, the king, a black 
(antelope); to Yama, the king, a deer; to the bull, the king, a Gayal; 
to the tiger, the king, a Bos Gavaeus; to the king of men a monkey; 
for the swift falcon? a quail; for the Nilaigu (snake) a worm; for 
Soma, the king, a gazelle; for the ocean a crocodile; for the snowy 
mountain an elephant. 

v. 5. 12. The ® ape is for Prajapati ; the owl, the Haliksna, the cat, are for 
Dhatr; to Sarasvati the white starling, of human speech; the wild goat, 
the ichneumon, the Caka, these are for Ptsan; the curlew to speech.’ 

v. 5,13. To® the offspring of waters a fish ; the crocodile, the dolphin, 
the Kulikaya are for the ocean; to spcech the Paiiigaraja; to Bhaga the 
sea-crow ; the swan, the Vahasa, the woodpecker, these are for Vayu; 
to the quarters the Cakravaka.°® 

v. 5. 14. To’ might, a boa-constrictor ; the mole, the Srjaya, the lizard, 


1 Cf. KSAcvamedha, vii. 1; MS. iii. 14. 11; and five north on tho stakes for the ten 
VS. xxiv. 30. This section bogins the list sections 12-21, 
of victims, in sets for the eleven sacrificial ‘4 MS, and KS. agree in Ula and Haliksna. 


parts ; 11-21 contain the wild animals; 
22-24 domesticated animals, In the 
whole 11-24 KS. agrees save for misread- 
ings with the TS. MS. and VS. are less 
in accord. Cf. ApQS. xx. 14. 4; BCS. 
x. 23, 26; MOS. ix. 2.4. The beasts 
here enumerated are all treated of in the 
Vedic Index, and the litt® known is given 
there. The comm., both Bhask. and 
Sayana, merely guess liko Mahidhara on 
VS., and Sayana falsely asserts that each 
alternate Anuvaka has eleven animals 
init. Bhaskara says there aro cighty-one 
animals in eleven sections, and they can 
be in some people’s view drawn merely, 
as being hard to catch. 


2 The change of case is noteworthy. The 


comm. makes the Nilangu a black sor- 
pent, the kuluzgah a citragah katukasvarah, 
while Bhaskara has citia (citkad) katuka- 
svanah: both readings seem corrupt. 


8 Cf. KSAcvamedha, vii. 2; MS. iii. 14. 12, 


13; VS. xxiv. 31, 33. Cf. BCS. xv. 23, 
which prescribes five animals south 


The comm. beside ‘ape’ for mayvh sug- 
gests a ‘forest peacock’; Haliksna is a 
trnahinsa (grasshopper) or haritacataka ; 
the Caka is a fly or a long-eared beast. 
Bhaskara gives Kanka as ono version of 
Ula, or ‘Iong-cared ’. 


5 Cf. KSAcvamedha, vii. 3; MS. iii. 14. 2, 3, 


15, 16; VS. xxiv. 34, 35. 


6 KS. has jhasah; pulirayah (VS. (xxiv. 25) 


kulipayah; MS. (ili. 14. 2, 16) pulikayah) 
and kivarasya, for which von Schrooder 
suggests ktibirasya (ef. AK. i. 2. 3. 1 sch.). 
The comm. calls the Paingaraéja a red-eyoed 
bharadvajah, or a great bird that wanders 
on the sea-shore, or a Cakora; an Ati 
ig a kutragt or a Ciisa (Coracias indica) ; a 
Naikra and a Makara have dirgha and par- 
yasta beaks respectively, and a woodpecker 
is also a water-bird ; these curiosities are 
found in Bhaskara. 


7 Cf. KSAcvamedha, vii. 4; MS. iii. 14. 14; 


VS. xxiv. 33. The comm. oxplains 
Srjayi as a black fly, a white serpent, 
or dark buffalo; the pot-nosed is a kind 


The Horse Sacrifice [452 


these are for Mitra; to death the dark (serpent); to wrath the viper; the 
pot-nosed, the lotus-sitter, the copper snake, these are for Tvastr; to the 
echo the Vahasa. 

v. 5.15. The? human beast to the moon; the lizard, the Kalaka, the 
woodpecker, these are for the trees; the dappled (deer) to day; the black 
(antelope) to night; the cuckoo, the Ksvinka, the black-headed, these are 
(to be offered) to Aryaman; the crab for Dhatr.? 

v. 5.16. For® the sun the crane; the deer, the peacock, the hawk, these 
are for the Gandharvas; for the Vasus the francolin partridge; for the 
Rudras the partridge ; the red doe, the Kundrnaci, the Golattika, these are 
for the Apsarases ; to the wood the Srmara.* 

v. 5.17. The® dappled (deer) is for the All-gods; the Pitva, Nyanku, the 
Kaca, these are (to be offered) to Anumati; the cuckoo is for the half- 
months ; the tortoise for the months; the Kvayi, the Kutaru, the gallinule, 
these are (to be offered) to Sinivali; to Brhaspati the cat.® 

v. 5. 18. The? Caka is for earth; the field-rat, the Kaca, the flying fox, 
these are for the fathers; the pole-cat for the seasons; the quail to the 
year ; the pigeon, the owl, the hare, these are for Nirrti; the cock for 
Savitr.® 

v. 5. 19. The® deer for Rudra; the chameleon, the bird, the Pippaka, these 
are (to be offered) to the arrow shot; the gazelle for the Maruts; the 
Carga to the Brahman; the hyena, the black (deer), the dog of four eyes, 
the ass, these are for other men; to Agni the crow.!° 


v. 5. 14—| 


of serpent; the lotus-sitter is a lotus according to the comm., is a deer or a 


serpent or a bee; the Vahasa is a kalpa- 
pramdnasarpa, while in 13 it is a ksullacan- 
khavahi jantuh. 

1 Cf. KSAcvamedha, vii. 5; MS. iii. 14. 16, 
17; VS. xxiv. 35. 36. 

4 The comm. calls the Kalaka a saralad and 
the Ksvinka a red-faced female ape, and 
the kakkatah a hole-living crab; KS. has 
pigah and kakkatak. Bhaskara has laid for 
saratd, and possibly the latter word is a 
mere corruption, not a difficult one. 

3 Cf. KSAcvamedha, vii. 6; MS. iii. 14. 18; 
VS. xxiv. 87. 

‘ Kundrnaci is a house lizard, according to 
the comm. ; the Golattika is an atjarttaka 
or a red and white animal ; the Srmara 
is a camara. Bhiskara has khajijaritaka 
as the form. 

5 Cf. KSAcvamedha, vii. 7; MS. iii. 14. 20; 
VS. xxiv. 89. 

6 KS. has bidrahk, VS. (xxiv. 82) pidvak, and 
KS, has ¢imyuiah for gitputak, Nyanku, 


bear; the Datyauha a black-throat or 
a dweller on the lake; the others are 
kinds of beasts. Bhaskara gives the 
Kvayi as a water-cock, or a gold-eater; the 
Kutaru a mrgasinha or a kind of owl, the 
Datyauha a water-cock or a lake dweller. 

7 Cf. KSAcvamedha, vii.8; MS, iii, 14. 19; 
VS. xxiv. 26, 38. 

8 KS. and some MSS. have here the briefer form 
pamtrah. The comm. says mdnthilavak 
is a water-cock, a jahaka a hole-living 
jackal ; a lopa a cemetery bird, a krkava- 
kuhk a wild cock. Bhaskara gives the 
Manthilava as a mahdudabhuj or a gakuni- 
kuttaka. 

® Cf. KSAgvamedha, vii.9; MS. iii. 14, 20, 
21; VS. xxiv. 39, 40. 

10 KS, has krkilisak, with which von Schroeder 
compares AK. ii. 6. 12 sch. krkulasah: the 
comm, gives the Carga as a wild Cataka, 
the Dhiiiksna as the white crow, follow- 
ing Bhaskara. 


453] The Anmal Offerings 


v. 5.20. The! Alaja is for the atmosphere ; the otter, the diver, the swimmer, 
these for the waters; to Aditi the Hansasaci; to Indrani the Kircé; the 
vulture, the white-breasted, the Vardhranasa, these are for the sky; the 
hedgehog is for sky and earth.? 

v. 5. 21. The? eagle for Parjanya; the swan, the wolf, the cat, these are 
for Indra; the otter for the waters; the jackal is (to be offered) to 
Aryaman; the lion, the ichneumon, the tiger, these are (to be offered) 
to great Indra; the rhinoceros to desire. 

v. 5. 22. For® Agni the black-necked ; for Sarasvati the ewe; the brown 
one for Soma; the dark for Pusan; the white-backed for Brhaspati; the 
varicgated for the All-gods ; the ruddy one for Indra ; the speckled one for 
the Maruts; the mixed one for Indra and Agni; the one spotted below 
for Savitr; the ram for Varuna.° 

v. 5. 23. The” horse, the hornless one, the Gayal, these are for Prajipati ; 
for Agni the two with black necks; for Tvastr the two with hairy 
thighs; the two white-backed for Brhaspati; to Dhatr the speckled- 
bellied one; for the sun the white ram. 

v. 5. 24. To® Agni of the front the red-limbed ® ox ; the two spotted below 
for Savitr ; the two red-navelled for Pisan; the two hornless tawny ones 
for the All-gods ; the speckled for the Maruts; the black goat for Agni; 
the cwe for Sarasvati; the black ram with one white foot for Varuna. 


[—v. 6.1 


PRAPATHAKA VI 
The Piling of the Fire Altar (continued) 


v. 6. 1. a Golden” of colour, pure, purifying, 
In which was born Kacyapa, in which Indra, 


1 Cf. KSAcvamedha, vii. 10; MS. iii. 14. 16, 
20; VS. xxiv. 34, 39. 


binding to the central post. 
8 Cf. KSAcvamedha, viii. 38; VS. xxiii. 59; 


2 KS. has Kirsi ; the comm, explains gitikakst 
as a vulture, and rfrdhranasd as a kha- 
dgamrga, while Bhaskara gives as a variant 
kankanacarika, 

8 Cf. KSAcvamedha, vii. 11; KS. xxiv, 34-37. 

4 The comm. gives the Parasvant as a buffalo, 
but cf. Vedic Index, i. 492. Bhaskara gives 
buffalo or ass as the sense. 

5 Cf. KSAcvamedha, viii. 1; MS. iii. 13, 2; 
VS. xxix. 58. 

6 This and the next section give the colours 
for the gods; cf. Hillebrandt, Thiere und 
Gitter im vedischen Ritual (Breslau, 1905). 

7 Cf KSAcvamedha, viii. 2; MS. ili. 18.2; 
VS. xxiv. 1. BCS. xv. 23 prescribes their 


BCS. xv. 28, which prescribes their 
binding to the central post. In the 
MSS. AC. the number is given as 19, 
15-18 being called 14. 2-5 and 20 and 21 
being made 20,1 and 20. 2. This is in- 
teresting, for in Ap(S. xvii. 14, 4 the 
number is given as ten, which corre- 
sponds with the omission of 15-18, but 
not with that of 21. 

9 rohitalinga or rakta is the version of Bhaskara. 

10 Cf, KS, xxxix. 2; MS. ii. 18.1; MP. i. 2. 
2-5. This section contains the verses 
accompanying the rite for the Kumbhes- 
takas ; with a-n he addresses the Kum- 
bhestakas when deposited, and with o he 
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They have conceived Agni as a germ, of varied forms ; 
May these waters be gentle and kindly to us.' 

b Those in whose midst Varuna doth go, 
Gazing on the truth and falsehood of men, 


Dripping honey, pure, purifying ; 


May these waters be gentle and kindly to us.’ 
c Those of which in the sky the gods make their food, 
Those that are in many places in the sky, 
Those that inundate the earth with their sap[1], the pure ones ; 
May these waters be gentle and kindly to us.* 
d With auspicious eye gaze on me, O waters ; 
With auspicious body, do ye touch my skin ; 
I invoke all you Agnis that sit in the waters ; 
Do ye confer upon me radiance and might and force.' 


e When as ye went below 


Ye cried (dnadata) on the slaying of the serpent, 
Therefore are ye criers (nadyd/) by name ; 
These are your names, O streams.* 


J When instigated by Varuna 


Ye wallowed speedily [2], 


Then Indra obtained (@pnot) you as ye went ; 


Therefore ye are waters (apah).° 
g As ye glided against his will, 


He stayed (dvwarata) your courses, 
Indra with his might, O goddesses ; 
Therefore your name is water (vaf).7 


h One god stepped upon them, 


As they glided, according to his will, 


deposits in their midst an oblation (carw) 
of wild rice in milk, for Brhaspati; see 
Ap§S. xvi. 88. 2,8; the bricks come after 
the Apanabhrts (TS. iv. 3. 3), the twelve 
Sarhtatis, the five Vacis (ApCS. xvi. 32. 
3, 4). Cf. MOS. vi. 1. 6. BCS. x. 28, 
29 specifies the lines in which they 
are deposited running from the right 
shoulder to the Svayamatrnna (a and 5) ; 
from the left hip (¢ and d), from the 
right hip (e and /), from tho left shoul- 
der (g and h), from the right side (¢ and 
k), and from the left (J and m). 


1 This is AV. i. 33. 1, which, however, has 


savita for kacydpah (cf. Bloomfield, AJP. 
Xvii. 403), and agnih, and with MS. has yh 
—dadhiré in ec, but MS. has yah before gar- 
bham; AV. has suvdirnih; MP. has te in d. 


2 This is AV. i. 33. 2 as regards a, b, and d; 


also RV. vii. 49. 3 throughout, without 
variant. AV. inc has the c of i. 33. 1. 


3 This is AV. i. 83. 3, except as regards ec, 


which AV. repeats from i. 83.1; MP. has 


nivistih, 


* This is AV.i. 38.4, which in ¢ has ghriaccitah 


cucdyah yah pivakih; MP. has g¢ivéna tea 
cilsusad pacyanti apak and in d sprcantu, 
with te as before. 


6 This is AV. iii. 13. 1, with da for tah; KS. 


has af and MS. yat and samprdcyutah. 
KS. begins here. 


6 This is AV. iii, 18. 2; AV. KS. and MS. 


lingualize the sthana, KS. has yatir vah. 


7 This is AV. iii. 18. 3; the Pada like the 


comm. on AV. treats kiham as one word ; 
KS. has vah priyam. 
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(Saying) ‘The great ones have breathed forth (ad) ; 
Therefore they are called water.’ 
@ The waters are kindly, the waters were ghee ; 
These waters bear Agni and Soma; 
The bitter sap of those dispensing sweetness [3], the satisfying, 


Hath come to me with breath, with radiance.? 


k I behold, or I hear ; 


The cry cometh to me, the voice of them to us; 
I consider that I have enjoyed the ambrosia then, 
When I delighted you, O ye of golden hue.* 


t Ye, waters, are healing ; 
Further us to strength, 
To see great joy." 


m The most auspicious flavour that is yours, 


Accord to us here, 
Like eager mothers. 


m To him may we come with satisfaction, 
To whose dwelling ye quicken us, 


O waters, and propagate us. 


o Arise to the sky, aim at the atmosphere, be united with the earth ; 
thou art splendour ; for splendour thee! 


v.6. 2. He® draws cups of water; the cups are the royal consecration ; the fire 
is the consecration ; the royal consecration is the consecration of Varuna; 
(the fire) to be piled is Agni’s consecration; verily by them is he conse- 
erated ; verily also he conquers both the worlds, that of him who has offered 
the royal consecration and that of the piler of the fire. There are waters ; the 
waters are foes of Agni; in that he puts the waters down below the fire, 


' This is AV. iii. 138.4; AV. and MS. insert 
a needless vah, but not KS. The sense is 
uncertain ; the comm. here takes it that 
made great by Indra they showed ener- 
getic action (cestitavatyak); that on AV. 
that they breathed freely or heaved a sigh 
of relief ; Weber (Ind. Stud. xvii. 240) that 
they sighed under his weight (api = adhi 
according to comm. on AV.); Roth (in 
Whitney’s trans. of AV.) thinks Indra 
politely inquires, ‘their worships have 
given themselves an airing’. Bhaskara 
renders ‘they breathed out (ucchvasita- 
vatyah) ‘‘we have become great through 
him’’’, and points out that yathavagam 
may apply to Indra or the waters. 

2 Here KS. ends ; this is AV. iii. 13.5, which, 
however, has dsan, us has MS. MS. inverts 


the order, putting a and b of k in place 
of a and b of i, and has dpo devir ghrta- 
mind u apah. 


3 This is AV. iii, 13. 6, which has mé for the 


nak of b; MS. has in text var nv dsdm, but 
in Pada vak nu dsém; KS, has vaén nda ; 
both AV. and MS. have yadda, 


4 i-n are given in full above, TS. iv. 1. 5 b-d. 
5 This section gives the Brahmana for the 


Mantras of TS. v. 6.1, dealing with the pot 
bricks, and the oblation (caru) to Brhas- 
pati. There aro twelve so-called pot 
bricks, being in the shape of a male and 
female pot filled with water respectively, 
deposited in each furrow with four in 
the centre ; see Ap¢s. xvi. 82.5; BCS. 
x. 28. This section would naturally be 
found in TS. v.2.10. Cf. MS. iii, 4, 10. 
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(they serve) to overcome his foe; he prospers himself, his foe is defeated. 
The waters are ambrosia [1]; therefore they sprinkle with water him who 
is faint; he does not go to ruin, he lives all his life, for whom these are 
put down, and who knows them thus. The waters are food, the waters are 
cattle, cattle are food; an cater of food and rich in cattle he becomes, for 
whom these are put down, and who knows them thus. They are twelve ; 
the year has twelve months; verily by the year he wins food for him [2]; 
there are vessels used ; in a vessel is food eaten; verily he wins food with 
its birthplace ; up to the twelfth generation he eats food; moreover, he is 
not cut off from his vessel for whom these are put down, nor he who knows 
them thus. The pots and the pans! make pairs, for the propagation of 
pairing ; with offspring, with cattle, with pairings is he propagated for 
whom these are put down and he who [3] knows them thus. Agni is pain; he 
afflicts the Adhvaryu, the sacrificer, and offspring with pain; in that he puts 
down water, he soothes his pain; neither Adhvaryu nor sacrificer goes to ruin; 
offspring are soothed where these are put down. The waters are the hearts 
of the waters ; in that he puts these down, he unites these with (the waters) 
of the sky; Parjanya becomes likely to rain [4]. He who knows their 
home and their arrangement becomes possessed of a home, things go in 
order for him. Along the furrows he puts (them) down; this is their home, 
their arrangements; he who knows thus becomes possessed of a home, and 
things go in order for him. The others he puts down in pairs, but four in 
the middle, for support. The bricks are food, this oblation is food in very 
presence ; in that he puts down this oblation, verily straightway [5] he wins 
food for him ; in the middle he puts (them) down; verily he bestows food on 
him in the middle; therefore in the middleis food eaten. It is offered to 
Brhaspati; Brhaspati is the holy power of the gods: verily by holy power 
he wins food for him. ‘Thou art splendour; for splendour thee!’ he says; 
brilliant and resplendent does he become, for whom these are put down, and 
he who knows it thus. 

v. 6. 8. He? puts down the bricks of being;* in every place is death 


Bhitestakas follow the Valakhilyas and 
so this Brihmana follows on TS. v. 3. 2 ; 


1 The pots are given distinctive marks to 
ascribe to them male and female charac- 
teristics. the Abhiseka is subsequent to the Vaja- 

? This section gives the Brahmana and in part prasaviya explained in TS. v. 4. 9. 
the Mantras for (1) twelve Bhitestakas; % The Mantras are given in the schol. and in 


(2) eight derasuraém havinsi, and (3) the 
pouring over the sacrificer seated on a 
throne, covered with a skin, on the right 
wing of the altar; see for (1) ApQS. xvii. 
2.6; BOS. x. 46; for (2) see ApCS. xvii. 
22. 9, 10, and cf. BCS. x. 55, 56; for (8) 
ApGS. xvii. 19. 4-11; BCS. x. 58. The 


Ap¢s. Xvii. 2. 6 as prasavdya tvopayimaya 
iva kdtaya tvarnavaya tva dharnasiya tod 
dravindya tva sindhave tvad samuchaya tra 
sarasvate tva vigvavyacase tva subhutaya tvd- 
ntariksaya tod; cf. KS. xl. 4; MP. i, 
10. 7. Bhask., however, sees in them 
TS. vii. 5.11. 
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born ; wherever death is born, thence he removes it by sacrifice; therefore 
the piler of the fire lives all his life, for all deaths are removed by him; 
therefore the piler of the fire is not to be practised against ; his witchcraft 
turns upon him (who does so) and lays him low. He who piles the fire is 
consecrated ; these are the offerings of the divine consecrators ;! so many are 
the consecrations of the gods, and they [1] confer consecrations upon him ; 
they consecrate him, the fire is consecration ; the royal consecration is the 
consecration of Varuna; (the fire) to be piled is the consecration of holy 
power. ‘Qn the instigation of the god Savitr, thee’, he says; verily 
instigated by Savitr he consecrates him with holy power, with the deities.” 
He pours down every sort of food, to win every sort of food. He pours 
down over him from the front face to face; for from the front face to 
face is food eaten. He pours down from the head, for from the head is 
food eaten; he causes (the water) to flow over up to the mouth [2]; verily 
on the mouth he bestows food-eating upon him. ‘ With the lordship of 
Agni I consecrate thee’, he says; this is the consecration of Agni; verily 
he consecrates him with it. ‘With the lordship of Brhaspati I consecrate 
thee’, he says; Brhaspati is the holy power of the gods; verily with holy 
power he consecrates him. ‘With the lordship of Indra I consecrate thee’, 
he says; verily he confers power from above upon him. That [3] is the 
form of the royal consecration. He who knowing thus piles the fire 
conquers both the worlds, that of him who has offered the royal consecration 
and that of the piler of the fire. When Indra had been consecrated, his power 
and strength fell away in ten places; the gods brought it together with 
the Sautramani;* he who piles the fire is consecrated; having piled the 
fire he should sacrifice with the Sautramani; verily collecting power and 
strength he places them in himself. 


v. 6.4. The‘ year in unison with the Ayavans;° the dawn in unison with the 


1 These are offered after the cake for Agni 3 For the Sautrimani cf. Eggeling, SBE. xliv. 
and Soma. 213 seqg.; BOS. xvii. 31-38 ; ApGs. ix, 
2 This is part of the Vajaprasaviya: these are 1-10. 
offerings made of both wild and domesti- ‘4 For §§ 1, 2, cf. KS. xxii. 5 (Mantra), 6 


eated plants, in liquid form according to 
Ap¢S. xvii. 19. 4-11. Ap. differs from 
TS. in taking the position as that the 
pouring of the offerings takes place while 
the priest stands facing east (xvii. 19.10); 
this flatly contradicts the Sanhita; he 
also evidently accepts the order of the 
Mantras asindrasya—brhaspatch,the second 
for a Rijanya and the next for a Vaicya, 
but he recognizes also this form; the 
reverse order is found in the parallel 
passage TB. i. 8. 8, 2,3. VS. xviii.37 has 
a parallel but only with Agni to this rite. 


92 [a 0.8. 19] 


(Braihmana); MS, ii, 12. 3 (Mantra); ili. 
4. 4 (Brihmann); VS. xii. 74; QB. vii. 
2.8.8. For §§ 2-5cf. KS. xxii. 9; KapS. 
xxxiv. 5. This section contains the treat- 
ment of fivo offerings on a Darbha stem ; 
the grass is taken up with root and all, 
and put down in the middle of the altur 
and five libations made over it; see ApCS. 
xvi. 17.7; MCS. vi. 2.5,6; KOS. xvii. 3. 
2; BOS. x. 24. This Brahmana would 
naturally be found before TS. v. 2. 5. 


5 KS. has dyavobhih, MS, dyavabhih, VS, dyavo- 


bhik; the form is strange; these San- 
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ruddy (cows); Sirya in unison with the steed; the Ag¢vins in unison 

with the wondrous works. Agni Vai¢vinara in unison with the food 

offerings; with ghee; hail! 
The year is the year, the Ayavas are the months, the red one the dawn, 
the steed Sarya, the Acvins these two (worlds), Agni Vai¢vanara the year, 
the food offerings cattle, ghee cattle. With the year cattle are born; 
verily with the year he produces eattle for him. He offers on a blade of 
Darbha grass [1]; the Darbhas are the ambrosia, the strength of the (earth) ; 
he offers on it; verily he is propagated. An eater of food he becomes for 
whom they offer thus. These deities are the foremost portions of Agni; 
verily he delights them ; verily too he places the eye of Agni in front; he 
becomes not blind who knows thus. Waters were the world at first, the 
moving ocean; Prajapati, becoming wind, rocked about on a lotus leaf; 
he [2] could find no support; he saw that nest of the waters, on it he piled 
the fire, that became this (earth), then indeed did he find support. (The 
brick) which he put down in front became the head, that is the eastern 
quarter ; (the brick) which he put down on the right became the right side, 
that is the southern quarter; (the brick) which he put down behind became 
the tail, that is the western quarter; (the brick) which he put down on the 
left [8] became the left side, that is the northern quarter; (the brick) 
which he put down above became the back, that is the zenith. Agni of the 
five bricks is this (earth); therefore when they dig in it they knock up 
against the brick, against gravel. Now all this (earth) in the eyes of the 
birds shines at night, therefore birds do not at night rest upon it. He who 
knowing this piles a fire finds support, and conquers all the quarters. The 
Brahman is connected with Agni, therefore the Brahman finds prosperity in 
all the quarters; verily every quarter he goes to is his own. The fire is the 
nest of the waters; therefore waters draw the fire; verily they enter their 
own birthplace. 
v. 6.5. Having’? kept the fire in the pan for a year in the second year 
he should offer on eight potsherds to Agni, to Indra on eleven potsherds, 
to the All-gods on twelve potsherds, to Brhaspati an oblation, to Visnu 
on three potsherds ; in the third year he should sacrifice with the Abhijit 
(offering). In that there is (an offering) on eight potsherds, the Gayatri 
has eight syllables, and the morning pressing is connected with Agni and 
the Gayatri, verily he supports by it the morning pressing and the 


hités agree in strak and iddya. The last them these five offerings are required, 
two words go with each libation. and after them the Abhijit is offered ; 

1 Cf. KS. xxii. 8. This section deals with the see Ap¢s. xvii. 26. 3, 4,12; BOS. xvii. 
case of those who perform a year’s con- 23 (tapascitim ayanam),. 


secration, and a year’s Upasads; before 
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Gayatri metre. In that there is (an offering) on eleven potsherds, the 
Tristubh has eleven syllables, and the midday pressing is connected with 
Indra and the Tristubh, verily he supports by it the midday pressing and 
the Tristubh [1] metre. In that there is (an offering) on twelve potsherds, 
the Jagati has twelve syllables, and the third pressing is connected with the 
All-gods and the Jagati, verily he supports by it the third pressing and the 
Jagati metre. In that there is an oblation to Brhaspati, and Brhaspati is 
the holy power of the gods, verily he supports by it holy power. In that 
there is (an offering) to Visnu on three potsherds, and Visnu is the sacrifice, 
verily he supports by it the sacrifice. In that he sacrifices with the 
Abhijit in the third year, (it serves) for conquest. In that he keeps 
the fire in the pan for a year, he [2] saves this world by it; in that he 
piles the fire in the second year, he saves the atmosphere by it; in that 
he sacrifices in the third year, he saves yonder world by it. This (fire) 
Para Atnara, Kaksivant Aucija, Vitahavya Crayasa, and Trasadasyu 
Paurukutsya ! piled, being desirous of offspring; then indeed did they win 
thousands each of children; he is extended with offspring, with cattle, 
that measure he attains which they attained, who knowing thus piles 
the fire. 

v. 6.6. @ Prajapati? piled the fire; it kept being razor-edged; the gods 
in terror did not approach it; they, clothing themselves in the metres, 
approached it, and that is why the metres have their name. The metres 
are holy power; the black antelope skin is the form of holy power; he 
puts on a pair of black antelope skin shoes; verily clothing himself with 
the metres he approaches the fire, to prevent injury to himself. 

b The fire is put down as a treasure of the gods [1]. Now a treasure 
unguarded others find, or he cannot recollect where it is; he steps on the 
fire-pan ; verily he makes himself its overlord, for guardianship. Or rather 
they say, ‘It should not be stepped on’; the pan is connected with Nirrti ; 
if he were to step on it, he would hand himself over to Nirrti; therefore it 


[—-v. 6.6 


1 KS. omits Vitahavya Criyasa, and has Pau- decision of that passage to put on one 


rukutsa ; in PB. xxv.16. 3 similar merits 
are ascribed to the Ayanas, and the same 
list as here but in different order and 
with Paurukutsa is given; in JUB, ii. 6. 
11 the same list as KS. is found as pirve 
mahdardjah crotriyah; see Hillebrandt, Ved. 
Myth. iii. 165, n. 4; Vedic Index, ii. 317. 


2 This section elaborates previous Brahmana 


passages as follows: (1) It explains the 
use of black sandals enjoined in TS. v. 4. 
4,4: it is noteworthy that it ignores the 


shoo only; (2) it justifies the putting of 
the man’s head on the pan asa way of pre- 
serving the treasure of the fire ; see TS. v. 
2.9.2; (8) it adds a meaningless episode 
to the connexion of Prajapati and the 
piling, TS. v. 5, 2, 2 (itself an addition); 
(4) it explains the offering on twelve pot- 
sherds to Vaicvanara mentioned in TS. 
v. 4. 7.6; and (5) it specifies the verse 
for the putting in of dust as mortar, see 
Ts. v. 2. 3, 7. 
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should not be stepped on. He puts down the human head, for guardianship ; 
and moreover this is just as if one should say, ‘Guard that for me’ [2]. 

c Atharvan is Prajapati; Dadhyafic Atharvana is the fire, his bones 
are the bricks; as to that the seer says, ‘ Indra with the bones of Dadhyajic’. 
In that he piles the fire with the bricks, he piles up the fire with itself; he 
has his own self in yonder world who knows thus. 

d (The fire) to be piled is the body of Agni, Vaicvanara is the self; 
in that he offers to Vaicvanara after the piling, he prepares its [3] body 
and mounts it; the sacrificer thus prepares his body, in that he piles the 
fire; in that he offers to Vaicvanara after the piling, verily having pre- 
pared his body he mounts it with the self; therefore they do not cut off 
from it; verily living he goes to the gods. 

e He puts on dust with a verse addressed to Vai¢vanara; Agni 
Vaicvanara? is this (earth), the dust is its piling; verily he piles Agni 
Vaicvanara; Vaicvanara is the form dear to Agni; verily he wins the 
form dear to him. 

v. 6.7. The® gods obtained the brilliance (virajam) of Agni by means 
of the consecration; for three nights should he be consecrated; the Viraj 
has three feet, he obtains the Viraéj. For six nights should he be 
consecrated ; the year consists of six seasons; the Vira) is the year, he 
obtains the Viraj. For ten nights should he be consecrated ; the Viraj 
has ten syllables; he obtains the Viraj. For twelve nights should he be 
consecrated ; the year has twelve months; the Viraj is the year; he obtains 
the Viraj. He should be consecrated for thirteen nights; the year has 
thirteen months [1]; the Viraj is the year; he obtains the Viraj. For 
fifteen nights should he be consecrated ; the nights of the half-month are 
fifteen; the year is made up by the half-months; the Viraj is the year; he 
obtains the Viraj. For seventeen nights should he be consecrated; the 
year has twelve months and seven seasons; the Viraj is the year; he 
obtains the Viraj. For twenty-four nights should he be consecrated ; the 
year has twenty-four half-months; the Virij is the year; he obtains the 
Viraj. For thirty nights should he be consecrated [2]; the Viraj has thirty 
syllables; he obtains the Viraj. For a month should he be consecrated ; the 
year is the month; the Viraj is the year; he obtains the Viraj. For four 
months should he be consecrated ; for four months the Vasus bore him, 
they conquered the earth, the Gayatri metre; for eight the Rudras, they 


1 The verse is given in full at TB. i. 5. 8.1; length of the Diksa; cf. TS.v.1.9. The 

ApOS. xvii. 8.2. It is RV. i. 84, 18. whole depends on tho play of the words 
2 The verse is TS. i. 5. 11 d. viraj as brilliance and the name of a 
5 Cf. KS. xxi. 5; KapS. xxxii. 20; MS. iii. 3. metre. 


5 This section gives variants of the 
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conquered the atmosphere, the Tristubh metre; for twelve the Adityas, 
they conquered the sky, the Jagati metre; then they attained distinction, 
Supremacy over the gods. Therefore after keeping the fire for twelve 
months, should one pile it up; the year has twelve months, the fire to be 
piled is the year, the bricks are days and nights; he piles him with the 
bricks obtained ; verily also he attains distinction, supremacy over his equals. 
v. 6. 8. a@ Agni! is piled for the world of heaven; if he were not to mount 
after him the sacrificer would be excluded from the world of heaven. 
‘IT have mounted on the earth ; let not breath forsake me’; ‘I have mounted 
on the atmosphere; let not offspring forsake me’; ‘I have mounted on the 
sky, we have attained the light’, he says; this is the mounting after Agni ; 
verily by it he mounts after him, to attain the world of heaven.? 

b If he werc to set up (the eleven posts) commensurate with the wings [1], 
he would make the sacrificial rite too small, his offspring would be worse off 
than himself. He sets (it) up commensurate with the altar ; verily he makes 
the sacrificial rite larger, his offspring does not become worse than himself. 

c He should pile (the fire) of a thousand (bricks) when first piling (it) ; 
this world is commensurate with a thousand; verily he conquers this 
world. He should pile (it) of two thousand when piling a second time ; 
the atmosphere is commensurate with two thousand; verily he conquers 
the atmosphere. He should pile (it) of three thousand when piling for the 
third time [2]; yonder world is commensurate with three thousand ; verily 
he conquers yonder world. 

d Knee deep should he pile (it), when piling for the first time; verily 
with the Gayatri he mounts this world; navel deep should he pile (it) when 
piling for the second time; verily with the Tristubh he mounts the 
atmosphere ; neck decp should he pile (it) when piling for the third time ; 
verily with the Jagati he mounts yonder world. 

e After piling the fire he should not have intercourse with a woman 
of pleasure, thinking, ‘I shall deposit seed in that which is no womb’; nor 
after piling for the second time should he have intercourse with the wife of 


1 Cf. KS, xxii. 7; KapS. xxxv. 1; MS. iii. 4. Retahsic bricks various rules are laid 


8. This section again contains a number 
of odd comments; (1) it supplements TS. 
v. 4. 4, 5 as to the mounting on the fire; 
(2) the space for the eleven stakes is de- 
scribed in size; this part assumes eleven 
stakes, against ono in TS. v. 5. 7.1; the 
comm. explains the divergence by the 
usual Vikrti theory; (3) the number of 
bricks of the altar and the depth are 
described (c and d@), supplementing the 
Brahmana; (4) in connexion with the 


down, supplementing TS. v. 5.4; it con- 
tradicts it as to the use of the Mantras, 
which it reduces to two by omitting 
svardt (TS, iv. 2.97); (5) the Mantras for 
two of the Samistayajuinsi (tenth and 
eleventh are given) ; (6) the Mantra said 
by the Adhvaryu at the end of the piling 
is set out, supplementing TS. v. 5. 8. 


2 Soe ApGS. xvii. 18.5; this verse is said by 


the sacrificer, not the Adhvaryu; cf. 
MOS. vi. 1.7; BOS. x. 31, 39, 46. 


Vv. 6. 8—] The Piling of the Fire Altar [462 


another [8], nor after piling for a third time should he have intercourse 
with any woman whatever. In that he piles the fire, he deposits secd ; if 
he were to have intercourse he would be deprived of seed. Or rather they 
say, ‘If he were not to have intercourse, there would be no offspring.” In 
that he puts down the two Retahsic (bricks), they support the seed of the 
sacrificer ; therefore he should have intercourse, for the non-spilling of secd.1 

f Three seeds are there, father, son, grandson [4]; if he were to put 
down two Retahsic (bricks), he would cleave his seed ; three he puts down, 
for the continuity of seed; the first Retahsic is this (earth), this (earth) is 
speech, therefore they see this (carth), they see speech speaking ; the second 
is the atmosphere, the atmosphere is breath, therefore they see not the 
atmosphere, nor breath ; the third is yonder (sky), yonder (sky) 1s the eye, 
therefore they see yonder (sky), they see the eye. With a Yajus he sets 
down this one [5] and yonder one, but with mind only the middle, to 
arrange these worlds, and also the breaths. 

g ‘The sacrifice offered by the Bhrgus, the Vasus, accord our desires ; 
of thee thus offered, enjoyed, may I here enjoy wealth, he says; verily he 
milks thereby the song and the recitation.” 

hk ‘Father Mataricvan, bestow flawless abodes ; the flawless abodes the 
Ucijs have made; let Soma, all knowing, the leader, be leader ; let Brhas- 
pati recite hymns and rejoicing,’ he says; that is Agni’s hymn, and with it 
he recites alter him.® 


1 The rule is given similarly in KS. where 


the plural anyésam striyah is found in 
place of the singular ; the comm. explains 
that rdéma is a ramaniya among his wives, 
and forbids him to have recourse to her 
kaimukak, but allows it prajdrtham ; after 
a second piling he is not to consort with 
the daughter of a man of a different caste, 
but can consort with one of his own caste ; 
after a third he cannot resort to any one, 
of his own or another caste, for pleasure 
or for a son. The comm. on KOS. xviii. 
6. 27 explains rama as a Cudra wife, but 
this seorns not borne out by any proba- 
bility ; in TA. v. 8. 18, after the prohi- 
bition of intercourse with a rama follows 
the phrase ndsya rama ucchistam pibet, 
whence Weber (Ind. Stud. x. 74) suggests 
that a ramaniya is the sense of rdmd, as 
the scholiasts believe ; PW. vi. 326 hesi- 
tates between ‘dark’, i.e. low birth, and 
delightful, lovely. The sense seems to 
require that the seed would be wasted, 
and if so presumably the reference is to 


a Hetaira. The reference to another’s 
wife causes Weber (Ind. Stud. x. 83, 84) 
to attack Indian morality, and Del- 
briick has replied; see Die indogerman- 
ischen Verwandtschufisnamen, pp. 545 seg. 
Ile lays stress on strias meaning either 
wife or daughter or other female under 
aiman’s protection. Cf. Vedic Index, i. 396, 
397, 


2 For this verse cf. ApCS. xvii. 28.9; it iy 


found in various shapes repeatedly in the 
other Sanhitas, but not in TS.; see MS, 
1.4.1; 11.12.38 (MOS. i. 4. 2,21; vi. 2. 4); 
KS. v.4; xviii. 18; xxxii, 4; xl.3; VS. 
xviii. 56 ; KOS. xviii. 6.19; in ApQS. iv. 
12. 10 it appears as bhrgubhir dravinodé 
vasubhir agirvdn atharvabhih, in the second 
part VS. comes nearest, but has nak, 
pritasya, and a gameh. BCS. x. 42 places 
this verse after the next, and both in 
close proximity to TS. v. 5. 8. 


3 See ApCS. xvii. 12.12; BOS. x. 49; ACS. v. 


9.1; O¢S. vii. 9.1; with dha the verse 
is found in KS. xl. 6; as here in AB. ii. 


463] Miscellaneous Rules [—-v. 6.10 


v. 6. 9. a That? fire which is kept in the pan is consecrated of fires; if 
he were to put it down their embryos would be liable to abortion, and that 
would be like descending after consecration. He sets it on a throne,? to sup- 
port and prevent the falling of embryos, and he makes thus a consecration. 

6 (The fire) in the pan isan embryo, the sling is the womb; if he were 
to remove the pan from the sling, he would strike the embryo from the 
womb; the sling has six ropes; man is sixfold [1], the body, the head, four 
limbs; verily in himself he bears it. 

c The fire is Prajapati, his breasts are the pan and the mortar; his 
offspring live on them ; in that he puts down the pan and the mortar, with 
them the sacrificer milks the fire in yonder world. 

d The fire is the year, its bricks are arranged threefold, those of 
Prajapati, of Visnu [2], of Vicvakarman; the Prajaipati (bricks) are the 
days and nights ; in that he keeps (the fire) in the pan, he puts down the 
Prajapati (bricks); in that he takes up the kindling-sticks, and the trees 
are Visnu’s, verily he puts down the Visnu (bricks); in that he piles the 
fire with bricks, and Vicvakarman is this (earth), verily he puts down the 
Vicvakarman (bricks). Therefore they say, ‘Threefold is Agni,’ 

e This thus should the sacrificer himself pile; if another pile his fire, 
if he should not prosper him with sacrificial gifts, he would appropriate his 
fire; him who piles his fire he should prosper with sacrificial gifts ; verily 
thus he preserves his fire. 

v. 6. 10. Prajapati*® piled the fire as the year by the seasons; by the spring 
he piled its front half, by the summer its right wing, by the rains its tail, 
by the autumn its left wing, by the winter its middle. By the Brahman 
class he piled its front half, by the lordly class its right wing, by cattle its 
tail, by the people its left wing, by hope its middle. He who knowing thus 
piles the fire piles it with the seasons; verily he wins all [1]; they hearken 
to him who has piled the fire, he eats food, he is resplendent. The first 
layer is this (earth), the mortar the plants and trees; the second is the 
atmosphere, the mortar the birds; the third is yonder (sky), the mortar the 
Naksatras; the fourth the sacrifice, the mortar the sacrificial fee; the fifth 


38. 6, 7; in b KS. has anutaksisuh, as cor- of the fire is briefly explained; (5) the 
rected by Caland, AB. has achidroktha need of Daksinds is insisted on. 
kavayah gansan ; ine AB. has nithan nesat. 2% The reading dsandi is certain; KS. has the 
1 Cf. for § 1, KS. xix. 11; KapS. xxxii. 1; obvious dsandyam, and the only possible 
MS. iii. 2.1. This section contains mis- explanation is that dsandisddayati was 
cellaneous matter; (1) the placing of the felt as like ¢vetikurute as a sort of com- 
pan on a throne is explained, cf. TS. v. pound, ‘ he-puts-on-a-chair.’ The word 
2. 1.5; (2) the ropes of the sling are dsandisad may have helped the formation. 
mentioned, cf. TS. v. 1. 10. 8; (8) the ° Cf. KS. xxii. 4; MS. iii. 4. 8. This section 
mortar and pan are explained, ef. TS. v. contains a general celebration of the fire 


2.8.7; 9.1. (4) the threefold character piling. 
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the sacrificer, the mortar offspring; if he were to pile it with three layers, 
he would obstruct the sacrifice, the fee, the self, offspring ; therefore should 
it be piled with five layers; verily he preserves all. In that there [2] are 
three layers, (it is) since Agni is threefold ; in that there are two (more), the 
sacrificer has two feet, (it is) for support; there are five layers, man is five- 
fold; verily he preserves himself. There are five layers, he covers (them) 
with five (sets of) mortar, these make up ten, man has ten elements;' he 
preserves man in his full extent. Again the Viraj has ten elements, the 
Viraj is food; verily he finds support in the Viraj and the eating of food. 
The sixth layer is the year, mortar is the seasons; there are six layers, six 
(sets of) mortar, they make up twelve, the year has twelve months; verily 
he finds support in the year. 


The Horse Sacrifice (continued) 


v. 6.11. The? red, the dark red, the Jujube red, these are for Prajapati; 
the brown, the reddish-brown, the parrot brown, these are for Rudra. The 
white, the white-eyed, the white-necked, these have the fathers as their 
deities. Three black barren cows are for Varuna, three white barren cows 
for the Sun ; the dusky-spotted ® hornless ones are for Mitra and Brhaspati. 
v. 6. 12. The* dappled, the one with cross-lines dappled, the one with 
dappled marks running up, these are for the Maruts; the bright,® the 
ruddy woolled, the white, are for Sarasvati; the piebald, the grey piebald, 
the slightly picbald, these are for the All-gods; three dark barren cows are 
for Pusan, three ruddy barren cows for Mitra; the red-spotted hornless 
ones are for Indra and Brhaspati. 

v. 6.13. The ® white limbed, the one with white limbs on one side,’ the one 
with white limbs on both sides, these are for Indra and Vayu; the one 
with white ear-holes, that with one white ear-hole, the one with both white 
ear-holes, they are for Mitra and Varuna; the one with a pure tail, the one 
with a completely pure tail, the one with a tail in lumps,’ these are for the 
Agvins ; three barren cows of varied colours are for the All-gods, three white 
for the supreme lord ; the white-spotted hornless ones are for Soma and Pusan. 


1 No doubtasin the comm. the seven Prinas % i.e. with a mark painted on the forehead, 


in the head, two avdicau, and the according to the comm. 
navel. 4 Cf. KSAcvamedha, ix. 2; MS. iii. 13. 8,5; 
2 Cf. KSAcvamedha, ix. 1; MS. iii. 18, 8; VS. xxiv. 2, 4. 


VS. xxiv. 2. 8. In this section, asin TS, © lavanavarnah according to the comm. 
v. 6. 11-24 KS. differs from TS. only in © Cf. KSAcvamedha, ix. 3; MS. iii. 18. 6; 


readings. There are ten sets of eighteen VS. xxiv. 5. 
each, half of the animals being fastened 7 The comm. explains as white on one place, 
on the south, half on the northern stakes ; not on another, of the limb, and so on. 


seo BCS. xv. 23. 8 cuklagukla, comm. 
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v. 6.14, The! humped, the bull, the dwarf (animal), these are for Indra 
and Varuna; the one with white hump, the white-backed, the white-rumped, 
these are for Indra and Brhaspati; the white-footed, the white-lipped, the 
white-browed, these are for Indra and Visnu; the three white-flecked ” 
barren cows are for Vicvakarman ; the three with piebald bellies are (to be 
offered) to Dhatr; the white-spotted hornless ones are for Indra and 
Pusan. 

v. 6. 15. Three® long-eared* ones are for Yama; three white-footed® for 
Soma; three ichneumons are (to be offered) to Agni, the youngest ; three 
ruddy eighteen-month-old (sheep), these are for the Vasus; three red galli- 
nules, these are for the Rudras; the brown-spotted hornless ones are for 
Soma and Indra. 

v. 6. 16. Three ® small-eared’ are for Visnu ; three with red-tipped ears ® 
are (to be offered) to Visnu, the wide strider ; three with dewlaps® are (to be 
offered) to Visnu, the wide goer; three of two and a half years old are for 
the Adityas; three of three years old are for the Afgirases; the yellow- 
spotted hornless ones are for Indra and Visnu. 

v. 6.17. To Indra, the king, are (to be offered) three white-backed ; to 
Indra, the overlord, three with white humps; to Indra, the self-ruler, 
three with white buttocks ; three four-year-old! (cows) are for the Sadhyas ; 
three draught cows are for the All-gods ; the black-spotted hornless ones are 
for Agni and Indra. 

v. 6.18, To™ Aditi are (to be offered) three ruddy-spotted ;}* to Indrani 
three black-spotted ; to Kuhi three red-spotted ; three calves to Raka ; three 
heifers to Sinivali ; the red-spotted hornless ones are for Agni and Visnu. 


to; the comm. have dvestitakarnd alpakdya 
ity eke. 

8 VS. (xxiv. 4) has addhydlohakarnah, MS. 
adhiridhakarnah, the sense must be un- 
certain ; the comm. have karnopari praru- 
Aahakarnah. 

® The comm. has lambamdnapuchah, ‘with 
dangling tail’, not °karcah as Weber sug- 
gested and as Bhask. has; the sense is 
uncertain. The comm. on KGS. xvi. 1. 88 
gives lapsuda as kurca, and CB. vi. 2. 2. 15 
supports this, 


1 Cf. KSAcvamedha, ix. 4; MS. iii. 16. 7,8; 
VS. xxiv. 6, 7, 

2 sidhma denotes a white spotted beast, with 
patches like those of leprosy; ef. sidh- 
mala, ‘leprous’, Vedic Index, ii. 449. 

® Cf. KSAgvamedha, ix. 5; MS. iii. 13. 4. 

* The version of the comm. chinnakarnah is 
wholly improbable; the ‘ eared ’ ones are 
ones with distinctive, long ears; ef. its 
use in TS. i. 8.9.3; AV. v. 13, 39 (of the 
hedgehog) ; Bhask. has mahakarna ity eke. 

5 svetapddah is the version of tho comm. The 


ace. form is illogical and may be com- 
pared with paianga (for whose origin cf. 
Wackernagel, Altind. Gramm. 11. i. 201, 
202), sdrdnga, picinga. 

© Cf. KSAcvamedha, ix. 6; MS. iii. 13. 5; 
VS. xxiv. 4. 

7 The use of gunthakirnain MS. and VS. shows 
with thecontext that ears must be alluded 


23 [n.0.8 19 


10 Cf. KSAgvamedha, ix. 7 (which inter- 
changes the last sentence of 17 and 
16). 

N Explained inthe comm. as three and a half 
years old, pusthauhi denotes ‘four years 
old’; see Vedic Index, i. 611; ii. 515. 

22 Cf. KSAcvamedha, ix. 8. 

13 The accent is that of Panini, vi, 2. 3. 


Vv. 6. 19—] The Horse Sacrifice [466 


v. 6.19. Three! reddish-brown ones are for Soma; to Soma, the king, are 
(to be offered) three dappled ones; the cloud-formed are for Parjanya; 
three goats with dewlaps? are (to be offered) to Indrani; three ewes are 
for Aditi; those of auspicious mark and hornless are for sky and earth. 

v. 6.20. There® are three black-spotted for Varuna; to Varuna, the king, 
are (to be offered) three red-spotted ; to Varuna, destroyer of foes, three 
ruddy-spotted ; three of varied colours are for the All-gods; three dappled 
for all the deities; the white-spotted hornless ones are for Indra and Surya. 
v. 6. 21. To* Soma, self-ruler, there are (to be offered) two oxen which 
drag the cart; to Indra and Agni, the givers of force, two camels;° to 
Indra and Agni, givers of might, two sheep’ that drag the plough; two 
heifers are for earth; to the quarters are (to be offered) two mares; 
two heifers are for earth; two females are for the Viraj ;* two heifers are 
for earth; two oxen that drag the carriage? are (to be offered) to Vayu ; 
two black, barren cows are for Varuna; two bulls with high horns, 
destructive,)° are for the sky. 

v. 6. 22. In} the morning eleven beasts of the ox kind are offered ; the 
goat with spots, the blue jay, the Vidigaya,’? these are for Tvastr. For 


1 Cf. KSAcvamedha, ix. 9; VS. xxiv. 6. 

2 KS. has mdlangah as read here in most 
MSS. and clearly in the comm., which 
has mahidkdydh; the word must be 
genuine, but its sense uncertain ; it must 
denote a mark of some sort; mdngdalih of 
some MSS. is not really a Vedic word 
before the Siatra period. For the forma- 
tion cf. picdnga, sdranga, &c., above 15. 

® Cf. KSAcvamedha, ix. 10. 

* aindrdsauradh, comm. 

5 Cf. KSAcvamedha, x. 1; BCS. xv. 23, where 
on the ground of the reading of the catur- 
vincatim pacin, and the note of the Sitra 
regarding the number of animals, Caland 
suggests a lacuna here. Cf. xv. 26. 

6 The comm. renders merely as ¢akatavahinoh 
sahakaritvena purogimiyugavodharau; for 
the camel see Vedic Index, i. 104. 

7 These are smal] oxen like sheep according 
tothe comm. They and the rest are let 
go after the Paryagnikarana; see BCS. 
xvi. 28 and TS. vii. 4.12; p. 611, n. 1. 

® KS. has vairdje for vairdji; the comm, ex- 
plains purusit as man and woman, and so 
also Bhaskara ; but that will not do, unless 
Siyana on TB. iii. 9. 8 is right in seeing 
in the freeing there of the purusa a refer- 
ence to this passage, which is not very 


likely. Mahdbhdrata, xii, 25. 42 gives 
rrddhastriyah as offered, which raises the 
same point; see Eggcling, SBE. xuiv, 
XXViii, n. 1. 

* So the comm. as opposed to a mere wagon 
(anas) for goods. 

1” ‘Round whom people die’ is the natural 
sense (cf. the daiva parimara of CA. iv. 11; 
the brahmanah parimara of AB. viii. 28 ; 
TU. iii. 10. 4). The comm. thinks it 
means cattle, whose oldest and younger 
offspring both die. arddyd is dub. 

11 CF. KSAcvamedha, x. 2. This section 
contains the names of the animals to 
be offered on the third, the Atiritra, 
day of the Acvamedha; it is not in- 
cluded in the set of Aikadacgins which 
fill TS. v. 6. 11-20 (the term is found in 
ApCS. xx. 18. 18, and Garbe (iii. 816) 
interprets it incorrectly as covering 21- 
24), or in the Dvandins of TS. v. 6. 21 
(cf. ApCS. xx. 15. 5); the animals in 
this case fall to be offered at the great 
stake, the Agnistha, unlike those of the 
Aikidagins, sets of eighteen apiece; see 
TB. iii. 9. 1 and 2. 

12 A kind of cock, according to the comm. ; 
KS. has kikidivividigayah with a dual, 
which makes the animal into one! 
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Surya there are nine white barren cows to be offered; those for Agni, 
Indra and Agni, and the Acvins are offered at the great stake. 

v. 6. 23. There? are three reddish-brown onos for spring; three dappled 
ones for summer; three piebald (deer) for the rains; three dappled for 
autumn; three with dappled thighs for winter; three smeared over? for 
the cool season ; to the ycar are (offered) those with hanging bellies.® 


PRAPATHAKA VII 
The Piling of the Fire Altar (continued) 


v.7.1. « ‘He* who piles the fire without regard to the deity falls a victim 
to the deities ; he becomes poorer ; he who (piles it) according to the deity 
does not fall a victim to the deities; he becomes richer. With a Gayatri 
(verse) ° addressed to Agni should he stroke the first ayer ; with a Tristubh 
the second ; with a Jagati the third; with an Anustubh the fourth ; with 
a Paikti the fifth ; verily he piles the fire according to the deity. He falls 
not a victim to the deities ; he becomes richer. This is the dividing of the 
sacrificial food ; the food is cattle, and he piles it with cattle [1]. 

6 He who piles the fire after announcing to Prajapati does not go to 
ruin. The horses should stand on either side, on the left the black, on the 
right the white; having offered them he should put down the bricks; 


1Cf. KSAcvamedha, x. 8. These are the vessel to the Brahman, see Ap(S. xvii. 
beasts for the sacrifices every two months 23. 5. 


to the seasons and the year; see ApCs. 5 The verses are— 
xx, 23. 10-12, who treats of it just (1) cigne devdn ihd vaha jajidnéd vrktdbarhise | 
before the end of the Acvamedha. dsi hota na idyah \ 

2 The sense is uncertain; the comm. has 
samkirnavarnah, and this agrecs with the 
fact that the rest of the animals are 
described by colours, and discredits the 


identification with apiripta suggested in a P 
MW Sa eee (3) medhakdram viddthasya prasadhanam agnim 


hotaram paribhutamam matim | 
tram arbhasya havisah samanam tt tvam 
mahi vrnate ndro ndnyam trat Wl 


(2) dganma maha manasi ydvistham yo diddya 
samiidha své duroné | 
citrdbhand rédasi antar uri scahulam vic- 
vatak pratyaicam \\ 


5 Perhaps rather ‘with hanging dewlaps’. 

¢ In TS. v. 7. 1-10 the fire ritual is resumed 
from v. 6.10. This section gives (1) asup- ; . — 
plement to TS. v. 2. 10 as to the Mantras (4) manusrat toa ni dhimahi | manuswat sim 


for each piling; it is based on TB. iii. 11. SARS ligne manusvad angirah | devin 
6. 8, where, and not in TS., the Mantras devayuté yaja WI 

make their appearance; (2) it supple- (5) agnir hi vitjinam vice \ dadati vicvacarsanih | 
ments TS. v. 2. 6 by the description of agnirdyé svabhivam \ sd pritd yati varyam | 
the part played by the horses in tho rite; isum stotrbhya a bhara. 


(3) it describes the giving of a gold They are again referred to in TS.v. 7. 9. 4. 


v.7.1—] The Piling of the fire Altar [468 


that is the form of Prajapati, the horse is connected with Prajapati; verily 
having announced to Prajapati in real presence he piles the fire, he does not 
go to ruin; the white horse is the form of day, the black of night; the 
bricks are the form of day [2], the mortar of night; when about to put 
down the bricks he should stroke the white horse, when about to put down 
the mortar he should stroke the black ; verily with the days and nights he 
piles it. 

c A golden vessel full of honey he gives, (saying), ‘May I be possessed 
of honey’; with (a verse) addressed to Surya, containing the word 
‘brilliant’,! he should gaze (on it); verily it becomes brilliant in the 
midday ; he causes the horse to sniff it; Indra is yonder sun, Prajapati 
is he; the horse is connected with Prajapati; verily he wins him 
straightway. 


v. 7.2. a To? thee, O Agni, the bull, the wise, 

I have come, generating thee ever new ; 

Be our household rites not halting ; 

With thy keen holy power sharpen us.* 
The bricks are cattle, in each laycr he puts down a bull (brick); verily in 
his sacrifice he makes a pairing for propagation; therefore in every herd 
there is a bull. 

b The image of the year 

Which men revere in thee, O night, 

Making his offspring rich in heroes, 

May he obtain all life. 
He puts down this Prajipati (brick) [1]; the sole cighth day is this 
(earth) ; in that food is made on the sole cighth day, he wins it thereby ; 
this is the wish cow of Prajapati; verily by it the sacrificer in yonder 
world milks the fire.‘ 


1 The verse is given in full at TS. 11. 4.14 p. 
- This section contains more disconnected 


PGS. iii. 2.2; AGS. ii. 15.9; MGS. ii. 
8.4; for (8) see ApQS. xvi. 11.1; MCS. 


fragments; (1) the putting down of a 
bull brick in each layer is prescribed ; 
(2) the putting down of a Prajipatya 
brick is laid down, supplementing TS.v. 4. 
1, as the previous part supplements v. 1. 
10; (8) the lighting of the fire with sticks 
is prescribed, supplementing TS. v. 4. 1; 
(4) the deposit of five Ajyani bricks, one 
in the centre and one on each quarter, 
is prescribed, in each case the Mantras 
being cited in full; (5) the Agrayana 
offering is mentioned with its deities. 
For (1) see ApCS. xvi. 83. 7; xvii. 9. 8; 
MOS. vi. 1.8; for (2) sce ApCS. xvi. 9.3; 


vi. 1.4; for (4) see ApCS. xvii. 9. 4; 
PGS. iii. 1.23 GGS. iii. 8. 10; KhQS. iii. 
3.7; for (5) see ApCS. vi. 30. 8; ACS. ii. 
9.10; BOS. iii. 12; Hillebrandt, Ritual- 
litteratur, pp. 119, 120. 


3 Also in KS. xl. 2, which has nau. 
* This is as regards a and b identical with 


AV. iii. 10. 3, which however ends with 
upasmahe; MP. ii. 2.18 has yajamahe; 
PGS. iii. 2.2 pratima ya tam ratrim upas- 
mahe ; the second half-verse differs, which 
explains the difiiculty of construction ; 
taya must be understood. 
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ce With the light wherewith the gods went upward, 
Wherewith the Adityas, the Vasus, the Rudras, 
Wherewith the Angirases attained greatness, 
With that let the sacrificer go in prosperity.’ 


The fire is piled for the world of heaven [2]; (with the words) ‘ With 
the light wherewith the gods went upwards’, he lights the fire in the pan ; 
verily he puts down the bricks connected with the trees, to win the world 


of heaven. 


d (Homage) to the hundred-weaponed, him of a hundred powers, 
Him of a hundred aids, the overcomer of hostility, 
To Indra who shall lead us over all obstacles 
Through autumns without fail.’ 


e The four paths going to the gods 
Which stretch between sky and earth, 
To him, O gods, do ye all accord us 
Who brought to them unfailing power and untirelessness [3 |.° 


J Summer, winter, and spring for us, 
Autumn, the rains be favourable for us ; 
May we enjoy the favour and protection 
Of these seasons through a hundred autumns.‘ 


g To the Idu year, the complete year, the year 


Pay ye honour great ; 


In their lovingkindness that are worthy of sacrifice 
May we long be unfailing, unsmitten.’ 


h Better than good have the gods brought together ; 
With thee as aid may we win thee; 
Do thou, wonder-working, O drop [4], enter us, 
Be propitious and kindly to our children, our descendants.® 


1 Alsoin KS. xxii. 10; MS. ii. 7. 12, the latter 
having ydjamdadnak and yantu. ais found 
in AV. xi. 1. 87 with dydm for airdhvah. 

2 Found in KS. xiji. 15, but in ec that has 
*nayat for ajitan and ends vicvasya duritasya 
param. For the want of accent on nesat, 
Weber (Ind. Stud. xiii. 93) compares TS. 
i. 5. 10a; iv. 3. LIk. 

3 In KS. xiii. 15 a slightly similar line is 
found. This occurs in SMB. ii. 1. 10, 
which has ajijim dvahah; AV. vi. 55. 1 is 
generally parallel. 

4 Also in QGS. iv. 18. 1 (with va); SMB. ii. 
1.11; a somewhat similar line occurs in 


AV. vi. 55. 2; PGS. iii. 2. 2 has a 
different b and ends with vasema. KS. 
xiii. 15 has vasanto grismo madhumanit 
varsac carad hemanias suvite dadhata. 

5 In AV. vi. 55. 8 the first is ida; in SMB. ii. 
1.12 id; PGS. iii. 2. 2 has the five sam, 
pari, idd, id, and vatsardya; AV. ind has 
apt bhadré saumanasé syama. KS. xiii. 15 
has sam, pari, idé, anu, ud. Cf. Vedic 
Index, ii. 412. 

6 This occurs in TB. ii. 4. 8.7; KS. xiii. 15 
in ec and d reads sa nak pito madhumak 
a viceha givas tokaya tanve na edhi. Cf. also 
SMB. i. 1.18. 


v. 7. 2—] The Piling of the Fire Altar [470 


4 He puts down these unfailing (bricks), they are the gods uncon- 
quered ; verily he enters them ; he is not conquered." 

k The theologians say, ‘Since the months, the half-months, the seasons, 
the years cook the plants, then why is the offering of first-fruits made to 
other deities?’ The gods conquered these (plants); if he were to offer 
to the seasons, he would cause strife with the gods; having offered the 
offering of first-fruits, he offers these libations; verily he delights the 
half-months, the months, the seasons, the year; he does not cause strife 
with the gods. ‘Better than good have the gods brought together’, he 
says, for the cating of the offering, to prevent the defeat of the sacrificer.’ 


v. 7.3. @ Thou® art the thunderbolt of Indra, slaying foes ; 
Guarding our bodies, lying in wait ; 
He who in east, south, west, 
In the north, as a foe plots against us, 
May he strike on this rock.* 


The gods and the Asuras were in conflict; the Asuras sought to force 
them from the quarters ; the gods repelled them with arrow and thunder- 
bolt ; in that he puts down the thunderbolt (bricks), he repels his foes with 
arrow and thunderbolt; in the quarters [1] he puts down; verily he puts 
round him those citadels of the gods, which guard the body. 
b O Agni and Visnu, 
May these songs gladden you in unison ; 
Come ye with radiance and strength.' 


The theologians say, ‘Since they do not offer to any deity, then what 
deity has the stream of wealth?’ Wealth is Agni, this stream is his; 
wealth is Visnu, this stream is his; with a verse addressed to Agni and 
Visnu he offers the stream of wealth; verily he unites them with their 
proper portions; verily also [2] he makes this libation to have an abode; 
he wins that for desire of which he makes this offering. The fire is Rudra; 
now two are his bodies, the dread the one, the auspicious the other ; in that 
he offers the Catarudriya, he soothes with it his dread form ; in that he offers 


! jryate is presumably from jyat, but the play used, which is not done here, uparisiad 
on the two roots is noteworthy. is used for the zenith; BOS. xv. 24; for 

“ For the Agrayana, where tho verse is used, (2) see Ap(s. xvii. 17.8; BOS. x. 54; 
see ApCS. xi. 80.8; TB. i. 6.1.9. Its for (3) see ApOS. xvii. 17. 10. 
presence here is quite out of place. * Each is laid down in a quarter with the 

8 This section (1) prescribes the Mantras proper vorse. For tanupd nah of the Pada, 
for the Vajrini bricks, which naturally which should be °panak, see Weber, Ind. 
follow TS, v. 4.1; (2) describes at length Stud. xiii. 68; above 4. 2.11c¢; 3.180. 
the Vasor Dhira, see TS. v.4.8; (8) pre- © Found also in full above at TS. iv. 7.14; 
scribes certain gifts for the priests. Soe the repetition is here significant. 


for (1) ApCS. xvii. 9. 5, 6; if five are 
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the stream of wealth, he delights with it his auspicious form. He, who 
knows the support of the stream of wealth [3], finds support. If there is 
any butter left over, in it he should cook a mess for the Brahmans, four 
Brahmans should eat it; the Brahman is Agni Vaicvanara, Vaicgvanara is 
the form dear to Agni; verily he establishes it in his dear form. He 
should give four cows; verily with them the sacrificer in yonder world 
milks the fire. 
v. 7. 4.a ‘To! thought I offer with mind, with ghee’, he says; the oblation 
to Vicvakarman is called the undeceivable; the foe cannot deceive him who 
has piled ; verily also he wins the gods. 

b ‘O Agni, to-day’, (with these words) ® he offers with a Pankti verse, 
and by the Pankti and the libation he grasps the beginning of the sacrifice. 

c ‘Seven are thy kindling-sticks, O Agni; seven thy tongues’, he says ;* 
verily he wins the Hotr’s offices. Agni went away from the gods, desiring 
a portion [1]; to him they assigned this as a portion ; that is the Agnihotra 
of Agni; then is he born indeed when he is completely piled. Verily to 
him on birth he gives food ; he delighted delights him, he becomes richer. 

d The theologians say, ‘Since it 1s as the Garhapatya that (the fire) is 
piled, then where is its Ahavaniya?’ ‘Yonder sun’, he should reply, for in 
it they offer to all the gods [2]. He who knowing thus piles the fire 
straightway makes pleased the gods. 


e O Agni, the glorious, lead him to glory ; 
Bring hither the fame that is Indra’s ; 
May he be head, overlord, resplendent, 
Most famed of his equals.” 
With look auspicious first they underwent 
Fervour and consecration, the seers who found the heavenly light ; 
Thence was born the kingly power, might and force ; 
May the gods in unison accord that to us, 
Disposer, ordainer, and highest [3] onlooker, 
Prajapati, supreme lord, the ruler ; 
The Stomas, the metres, the Nivids, mine they call ; 
To him may we secure the kingdom.' 


1 In this section (1) isexplained the Mantrain 2 See for another use of the verse and its full 


TS. v. 5. 4.3; (2) then a Mantra in TS. text, TS. v. 5. 4. 3. 

iv. 4.4.7; (8) then onein TS. iv.6.5.5; 4% For the full text of this verse see TS. iv. 4, 
then (4) the Ahavaniya in the case of the 4 w in another use. 

fire rite is said to be the sun, and (5) the ‘* For the text see TS. iv. 6.5”. This verse 
Mantras and Brahmnana of the Rastrabhrt follows on a and b inthis use. See BCS. 
bricks ; according to ApCS. xvii. 15. 7, x. 52. 

between TS. iv. 6.5m and n, these two ° Cf. CA. xii. 15-18, an inferior version of 
verses (a and b) are included with two these lines. 


oblations ; for (5) see ibid. xvii. 10, 2. § The Pada a is b of TS. iv. 6. 26; RV. x. 82. 
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Turn towards me, come to me; 

May he be your ruler, your overlord ; 
On his discernment do ye depend ; 
Upon him henceforth do ye all serve. 


He puts down these supporters of the realm; this is the realm- 
supporting piling of the fire; verily with it he bestows on him the 
kingly power, he becomes the kingly power, the kingly power does not 
fall away from him. 

v. 7.5. a Just! as a son born dies, so dies he whose fire in the pan is 
extinguished. If he were to make it by friction, he would divide (the 
fire), he would produce a foe for him. It must again be kindled (with 
wood) around; verily he produces it from its own birthplace, he does not 
produce a foe for him. Darkness seizes on him whose fire in the pan is 
extinguished, darkness is death; a black garment, a black heifer are the 
sacrificial fees; verily with darkness [1] he smites away the darkness 
which is death. Gold he gives, gold is light; verily with the light he 
smites away the darkness; moreover gold is brilliance; verily he confers 
brilliance upon himself. 


b Like heavenly light, the heat; hail! Like heavenly light, the Arka ; 
hail! Like heavenly light, the bright; hail! Like heavenly light, the 
light; hail! Like heavenly light, the sun ; hail!? 

The fire is Arka, the horse sacrifice is yonder sun [2]; in that he offers 
these libations he unites the hghts of the Arka and the horse sacrifice; he 


indeed is an offerer of the Arka and the horse sacrifice, for whom this is 
done in the fire. 


c The waters were first this world, the moving;* Prajapati saw this 
first layer, 1t he put down, it became this (earth), To him Vicvakarman 
said, ‘Let me come to thee’; ‘There is no space here’, he answered [3]. 
He saw this second layer, he put it down, it became the atmosphere. The 

2; for the nom. stémah, cf. Keith on AA. similarly but goes on to emphasize the 


ii. 3. 8. creation of the quarters. 
1 This section contains (1) the rule for the * Von Schroeder in KS, reads each as svarna- 


restoration of an extinguished fire by 
fetching it again from the Garhapatya 
and making it burn with wood; (2) the 
celebration of the union of the Arka 
and Acvamedha, which is paralleled in 
Ks. xl. 18; VS. xviii. 50 (Mantra); CB. 
ix. 4, 2, 18-26 ; (8) the five layers of the 
fire are explained ; including also notices 
of the Digya bricks (TS. iv. 4. 2; v.38. 7); 
this partly covers the ground of TS. v. 
6.10 and v. 6. 4. 2-5, which commences 


gharmah &c., for no obvious reasons, and 
clearly wrongly. Arka denotes the fire 
sacrifice as opposed to the horse sacrifice. 
Seo BC. x. 52 ad fin.; and cf., for Arka, TS. 
v. 8.4.6; 4. 8. 


8 Cf. above, TS, vi. 6.4.2. The multiplication 


of Prajapati here into Paramesthin and 
Vicvakarman is a confirmatory sign of 
the supplementary character of the 
narrative. 
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sacrifice said to Prajaipati, ‘Let me come to thee’; ‘There is no space 
here’, he answered. He said to Vicvakarman, ‘Let me come to thee.’ 
‘In what way wilt thou come to me?’ ‘By the regional (bricks)’, he 
replied. He came with the regional (bricks), he put them down, they 
became the regions [4]. The supreme lord said to Prajapati, ‘Let me come 
to thee’; ‘There is no space here’, he answered. He said to Vicvakarman 
and the sacrifice, ‘ Let me come to you two’; ‘There is no space here’, 
they answered. He saw this third layer, he put it down, it became yonder 
(world). Aditya said to Prajapati, ‘Let me come to thee’ [5]; ‘There is no 
space here’, he answered. He said to Vi¢vakarman and the sacrifice, ‘ Let 
me come to you two’; ‘ There is no space here’, they answered. He said to 
the supreme lord, ‘ Let me come to thee.’ ‘In what way wilt thou come to 
me?’ ‘By the space-filler’, he replied. He came to him by the space- 
filler; therefore the space-filler is unexhausted, for yonder Aditya is 
unexhausted [6]. To them the seers said, ‘Let us come to you.’ ‘In 
what way will ye come?’ ‘By greatness’, they replied. To them they 
came with two (more) layers; (the fire) became one of five layers. He 
who knowing thus piles the fire becomes greater, he conquers these worlds, 
the gods know him ; moreover he attains community with these deities. 
v.7. 6. a@ The! fire is a bird ; if the piler of the fire were to eat of a bird, he 
would be eating the fire, he would go to ruin. Fora year should he observe 
the vow, for a vow goes not beyond a year. 

b The fire is an animal ; now an animal destroys him who moves up to 
it face to face; therefore he should go up to it from behind while it is 
looking towards the front, to prevent injury to himself. 

c ‘Brilliance art thou, grant me brilliance, restrain earth [1], guard me 
from the earth. Light art thou, grant me light, restrain the atmosphere, 
guard me from the atmosphere. Heavenly light art thou, grant me 
heavenly light, restrain the heavenly light, guard me from the sky’, he 


1 This section contains further scattered com- CB. ix, 4. 2. 15-17, and above v. 2. 6.1; 


ments: (1) the rule against eating of bird’s 
flesh 15 laid down ; (2) the rule that the 
fire is to be stepped on from the west, 
i.e. from behind, is insisted on, in sup- 
plement to v. 2.6.1. (3) the Mantras 
for the gold bricks are given; cf. v. 2. 
8.1; KS. xl. 3; MS. ii. 7. 15; iii. 4.7; 
(4) the Mantras for the Ruc bricks are 
given; cf. KS. xl. 13; MS. ii. 7.16; VS. 
xviii. 46-48 (Mantras); MS. iii. 4. 8; 
CB, ix. 4. 2. 12-14 (Brihmana); (5) the 
Varuna verse for the stepping down on 
the fire is mentioned ; cf. VS. xviii, 49; 


24 [ t1.0.8. 19] 


(6) the use of an expiation in case of 
sexual indulgence is prescribed ; (7) the 
fire as the seasons is celebrated ; and (8) 
a praise of the efficacy of the fire is 
recorded. For (1) ef. ApS. xvii. 24.2; 
BOS. x. 59; for (8) cf. ApQS. xvi. 28. 8; 
xvii, 1.14; 4.1; MOS. vi.1.7; 2.1,38 
(in the three separate places); for (4) 
cf. ApS. xvii. 20.17; BOS. x. 54, &.; 
MCS. vi. 2. 6; KCS. xviii. 6.6; for (5) 
ef. ApCS. xvi. 22.1; BCS. x. 37, 39, 41, 
44, 
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says;! by these are these worlds supported ; in that he puts them down, (it 
is) for the support of these worlds. Having put down the naturally 
perforated (bricks) he puts down the gold bricks; the naturally perforated 
are these worlds, gold is light; in that having put down the naturally 
perforated [2] he puts down the gold bricks; verily he makes these worlds 
full of light by means of them ; verily also by them these worlds shine forth 
for him. 
d Those flames of thine, O Agni, which rising in the sun, 

With rays envelop the sky, 

With all of them bring us to brilliance, to man.’ 

Those flames of yours in the sun, O gods, 

Those flames in cattle, in horses, 

O Indra and Agni, with all of these 

Grant us brilliance, O Brhaspati. 

Grant us brilliance [8] in our Brahmans, 

Place brilliance in our princes, 

Brilliance in Vigyas and Ctdras ; 

With thy flame grant me brilliance. 
The glory and power of him who has piled the fire go apart twofold, 
or to the fire which he has piled or to the man who has sacrificed. In that 
he offers these libations, he places in himself power and fame. 

e He who having piled the fire steps on it is liable to go to ruin. ‘To 
thee I come praising with holy power’;*® with this verse addressed to 
Varuna [4] should he offer; that is the soothing of the fire and the 
protection of himself. 

Ff He who piles the fire is made into an offering; just as an offering 
spills, so he spills who having piled the fire approaches a woman ;* with 
clotted curds for Mitra and Varuna he should sacrifice; verily he approaches 
unity with Mitra and Varuna, to avoid his spilling. 

g He who knows the fire to rest on the seasons, for him the seasons go 
in order ; he finds support. The fire resting on the seasons is the year [5]; 
the head is the spring, the right side summer, the tail the rains, the left 
side autumn, the middle winter, the layers the first half-months, the mortar 
the second half-months, the bricks the days and nights; this is the fire 
resting on the seasons; he who knows thus, for him the seasons go in 
order ; he finds support. 


1 The texts all differ somewhat in theso Man- merely repeats KS, xvi. 16, which only 
tras. covers ” and o. 

* Two of these verses used here in con- 8 See for the whole verse, ii. 1. 11 w. 
nexion with the Rue bricks are found ‘4 See above v. 6. 8. 8; ApQOS. xvii, 24, 2-5; 
above in iv. 2.9 and o. MS. in the BOS. x. 59, Here perhaps the verses ii. 
third new verse has dhdraya for nas krdhi. 5. 12 w and x find their place. 
KS. has no parallel verse; in xl. 13 it 
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h Prajaipati, desirous of supremacy, put down the fire; then did he 
attain supremacy; he who knowing thus piles the fire attains thus 
supremacy. 


v. 7.7. @ What! has flowed from purpose, or heart, 
Or what is gathered from mind or sight, 
Follow to the world of good deed, 
Where are the seers, the first-born, the ancient ones." 


b This I place around thee, O abode, the treasure 
Whom the all-knower hath brought here ; 
After you the lord of the sacrifice will follow ; 
Know ye him in the highest firmament.’ 


¢ Know ye him in the highest firmament, 
O gods associates, ye know his form ; 
When he shall come[1] by the paths, god-travelled, 
Do ye reveal to him what is sacrificed and bestowed.‘ 


d Move ye forward ; go ye along together, 
Make ye the paths, god-travelled, O Agni ; 
In this highest abode, 

O All-gods, sit ye with the sacrificer.® 


e With the strew, the encircling-stick, 
The offering-ladle, the altar, the grass (barhis), 
With the Re, bear this sacrifice for us 
To go to the heaven to the gods.° 


J What is offered, what is handed over, 
What is given, the sacrificial fee, 
That [2] may Agni Vaigvanara 
Place in the sky among the gods for us.’ 
g That by which thou bearest a thousand, 
Thou, O Agni, all wealth, 


1 Cf. KS. xl. 13; VS. xviii. 58-65, with COB. ix. 


5. 1. 42-51. This section gives the Man- 
tras of ten libations made after the 
offering of groats when the fire is un- 
yoked (v. 5. 10, 7); its natural place, 
according to the comm., is after iv. 7.14 ; 
see ApCS. xvii. 23.11; BOS. x.59; KOS, 
Xvili. 6. 22. 


2 KS. omits vd after mdnasah, spoiling the 


metre; VS. with KS. omit yé and insert 


and with KS. has svasti for vo dtra. The 
change of number in this text is curious. 


4 AV. vi. 128. 2 agrees generally but repeats 


vi. 123. 1 a for c, and has janita smainam 
. - » krnuta: it also makes sddhasthih 
accented, and has lokam atra ; TB. iii. 7. 138. 
3, 4 has clam janital, vrkah for devdh; VS. 
has vida and krnavadtha, and with KS. etam ; 
VS. has jandtha, while KS. has agne for 
devih. 


jagmuk after rsdyak, and VS. has the ° Already in full at iv. 7. 18k. 

easier tad for tam. 6 Both KS. and VS. have naya for vaha. 
8 AY. vi. 128. 1 has sadhasthdh and vah,and 7 VS. has dattam and pirtam and ddksinah with 

so KS.; it places gevadhim before avahat, yah. KS. has no such line. 
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By that (path) do thou bear the sacrifice of ours, 


To go to the gods in heaven.’ 


h By that (path) by which, O Agni, the priests, busy, 


Bear the fees, the sacrifice, 


By that do thou bear this sacrifice of ours, 


To go to the gods in heaven.’ 


i By that (path) by which, O Agni, the doers of good deeds, 


Obtain the streams of honey, 


By that do thou bear this sacrifice of ours, 


To go to the gods in heaven.* 


i Where are the streams that fail not 


Of honey and of ghee, 


May Agni Vaicvinara place us 


In heaven among the gods.* 


v. 7. 8. 


a Thy® kindling-sticks, O Agni, thine abodes, 


Thy tongues, O all-knower, thy light, 


Thy cracklings, thy drops, 


With these pile thyself, well knowing.‘ 


The fire is an extended’ sacrifice; what of it is performed, what not? 
What the Adhvaryu in piling the fire omits, that of himself he omits. 
‘Thy kindling-sticks, O Agni, thine [1] abodes’, he says; this is the self- 
piling of the fire; verily the fire piles the fire, the Adhvaryu omits nothing 


from huinscelf. 


b To the four quarters let the fires advance ; 
May he bear this sacrifice for us, well knowing ; 
Making rich the ghee, immortal, full of heroes, 
The holy power is the kindling-stick of the libations.® 


1 Found above at iv. 7. 13 2 but with a dif- 
forent d (derayano ya uttamah); VS. has 
vahast before sahdasram, and naya; KS. 
agrees with TS. 

2 KS. has daksinirantam, which is much sim- 
pler; yukiah the comm. takes as acc., 
‘those duly paid’. Not in VS. 

* KS. has naya. Not in VS. 

‘ KS. has (yatra dhard) madhumatis sada syan- 
dante aksitah ; VS. agrees. 

5 This section deals with three separate 
points: (1) the self-piling of the fire to 
remedy defects of the sacrificial priest is 
oxplained ; cf. KS. xl. 5 for the Mantra, 
and TS. v. 2.6.1; (2) there is given a new 


Mantra for the ceremony of putting down 
the frog before the naturally perforated 
brick in place of iv. 2. 9%; (8) the colours 
of the bricks are mentioned ; in these two 
cases the material given would naturally 
find a place in v. 2.8. For (1) see Ap(S. 
xvi, 21.6; BOS. x. 23, 28; for (2), see 
ApQS, xvi. 25. 1, 2; for (8) see ApCS. 
xvi. 34. 1,2; 18. 6. 

§ KS. has medavah, but medayah seems the 
more probable form. 

7 This is a contraction of the longer phrase 
found above, v. 4. 12. 8, and it is identi- 
cal with that in v. 8. 1. 1. 

8 Also in TB. ii. 8. 8. 10. 
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The tortoise is put down for the world of heaven; ‘To the four 
quarters let the fires advance’, he says [2]; verily by it he recognizes the 
quarters; ‘May he bear this sacrifice for us, well knowing’, he says, for 
guidance to the world of heaven; ‘The holy power is the kindling-stick of 
the libations’, he says. By means of the holy power the gods went to the 
world of heaven; in that he puts down (the tortoise) with (a verse) con- 
taining the word ‘holy power’, by the holy power the sacrificer goes to the 
world of heaven. 

c The fire is Prajapati here ; cattle arc the offspring; the form the 
metres; all colours of bricks should he make; verily by the form he wins 
offspring, cattle, the metres; verily also he piles it winning it for offspring, 
cattle, the metres.! 


v. 7.9. a In? me I take first Agni, 
For increase of wealth, for good offspring with noble heroes ; 


In me offspring, in me radiance I place ; 

May we be unharmed in our body with good heroes,’ 
b The immortal Agni who hath entered 

Into us mortals within the heart, O fathers, 

May we enclose him in ourselves ; 

May he not abandon us and go afar.‘ 


1 According to Ap. there are bricks with lines 


daksindvrt, savydort, rjulekhd, and trydlikhita, 
and the last kind occurs above, v. 2. 8. 4. 
The last are put down in the centre; 
this agrees with v. 2. 8.4; tho rjulekhds on 
the cast or west, the daksinavris on the 
south, the savyavris on the north. The 
bricks are evidently of one shape, i.e. 
square, though many different sizes are 
givon, pdda®, aratni?, urvasthi’, anikamatri. 
According to Ap. xvi. 21. 9, 10 the direc- 
tions as to pricih, praticih (and no doubt 
others, udicih, &c.) refer to the direction of 
the rows of bricks (ganesu ritivddah), while 
pracim, &c., to the direction reckoned from 
the face of the performer. This shows that 
the directions are not in TS. references to 
the order of the lines of the bricks as taken 
by Eggeling in CB. (p. 406, n. 2), Birk 
(ZDMG. lvi. 859) gives the sense as ‘with 
the long side to the west’ (pratyagayatah 
in comm.), but this does not suit square 
bricks nor the wording of e.g. BCS. x. 35. 


2 This section contains (1) an account of the 


preparatory rite of taking the fire to one- 
self which precedes the actual piling, 


and also the verse for Agni’s self-piling, 
which is omitted by one who himself 
piles the fire, the piling being optional to 
Adhvaryu or sacrificor; cf. KS. vii. 12; 
MS. i. 6.15 VS. xiii. 1 (Mantra); QB. vii. 
4.1.1, 2 (Brahmana) ; (2) two theological 
doubts as to the reason why mud and 
water are used to makea fire; and (3) 
a final explanation of the gold bricks, 
including an explanation of the use of 
the verses mentioned inv. 7.1.1. See 
for (1) Ap(S. xvi. 21.6; BOS. x. 23, 28, 
40; MOS. vi. 1.5; KOS. xvii. 8. 27; for 
(3) ApS. xvii. 10. 2, who puts them 
after the Rastrabhrts (v. 7. 4). 


3 All differ in this line ; VS. agroes in a and 


b, but has only after them mdm u derdtah 
sacantim ; KS. rayds posena sahad varcaseha 
denih | mayi prajam mayi mistim dadhami 
midema gatéhimas suvirah \\ MS, addsaham 
before agre, and in b has saha prajayd 
nircasd dhanena; in co it has ksatram ang 
rayah, in d it agrees with KS. 


4 This is AV. xii. 2. 88, which ends amrto 


martyesu, and inc and d reads mayy aham 
tam parigrhnami devam \ md sd ’sman dviksat 
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If the Adhvaryu without taking the fire in himself were to pile it, he 
would pile his own fire also [1] for the sacrificer. Now cattle depend upon 
the fire; cattle would be likely to depart from him. ‘In me I take first 
Agni’, he says; verily in himself he supports his own fire, cattle depart not 
from him. 

b The theologians say, ‘Since clay and water are not food for Agni, 
then why is he piled with clay and water?’ In that he joins with water 
[2] and all the deities are the waters, verily he unites him with the waters. 
In that he piles with clay and Agni Vaicvanara is this earth, verily he piles 
Agni with Agni. 

c The theologians say, ‘Since the fire is piled with clay and water, 
then why is it called the fire?’ In that he piles with the metres and the 
metres are fires, therefore is it called fire. Moreover Agni Vaicvanara 
is this (earth); in that [3] he piles with clay, therefore is it called the fire. 

d He puts down golden bricks; gold is light; verily he confers 
light upon him ; again gold is brilliance; verily he confers radiance upon 
himself. He, who piles (the fire) with faces on all sides, eats food in all 
his offspring, conquers all the quarters. In the east he puts down a Gayatri, 
a Tristubh on the south, a Jagati on the west, an Anustubh on the north, 
a Pankti in the middle; this.is the fire with faces on all sides: he, who 
knowing thus piles it, eats food in all his offspring, conquers all the 
quarters; verily also he weaves quarter in quarter; therefore quarter is 
woven in quarter. 

v.7. 10. Prajaipati! created the fire; it created ran away cast from him; 
he cast the horse at it, it turned to the south; he cast the ram at it, 
it turned to the west; he cast the bull at it, it turned to the north; he 
cast the goat at it, it ran upwards. He cast the man at it. In that he 
puts down the heads of animals, he piles it [1], winning it on every side. 
The heads of animals are bricks, breath supporting, full of sight; in that 
he puts down the heads of animals, the sacrificer breathes with them 
in yonder world; verily also these worlds shine forth for him by them. 
He puts them down after smearing with mud, for purity. The fire is an 
animal, animals are food, the heads of animals are this fire; if he desire of 
a man, ‘ May his food be less’ [2], he should put down for him the heads 
of animals more closely together; his food becomes less; if he desire of 
a man, ‘ May his food be similar (to what he has now)’, he should put them 
down for him at a mean distance; verily his food becomes the same; 
if he desire of a man, ‘May his food become more’, he should put them 
ma vayam tam. KS. has in e dtmani pari nimasiha néd esd, and ends pardyat. 


grnimahe and maisi, adding mda vayam etim 1 This section exemplifies the reference to 
avahdya pardgama ; MS. has dtmani parigrh- the heads of the victims in v. 2. 9. 
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down separating them at the ends of the pile; verily at the ends also 
he wins food for him; his food becomes more. 


[_—-v.7. 13 


The Iorse Sacrifice (continued) 


v. 7. 11. Flies! with the tecth; frogs with the grinders; the cater with 
the gnawer; strength with the digester; the wild with the knee-cap ; 
clay with the gums; Avaka grass with pieces of gravel; with the Avakas 
gravel ; with the hump the tongue; with the shouter the palate, Sarasvati 
with the tongue tip.’ 

v. 7. 12. Strength*® with the jaws; the waters with the mouth; the 
Adityas with the hair; support with the lower lip; the existent with 
the upper; the clearness with what is between; by the gloss the external 
(radiance); by the knob the thundering; by the eyes Sirya and Agni; 
by the two pupils the two lightnings; the lightning-stroke by the brain; 
might by the marrow parts." 

v. 7. 18. Tortoises ® with the hooves; with the flesh of the hooves francolin 
partridges; the Siman with the dewclaws; speed with the legs; health 
with the two knees; strength with the two Kuhas; fear with the two 
movers ; the scerct with the two sides; the Acvins with the two shoulders ; 
Aditi with the head ; Nirrti with the bald head.* 


1 Cf. KSAcvamedha, xiii. 1; MS. iii. 15.1; Mantras, or third if Brahmana. In the 
VS. xxv. 1. With this and the next latter case the text doubtless closely 
thirteen (11-24) Anuvikas the coremony follows the Mantra. 
of offering the diverse members of the 8 Cf. KSAcvamedha, xili. 2; MS. iii, 15. 
horse to the various deities is dealt with ; 1,2; VS. xxv. 1, 2. 


ef. Ap¢s. xx. 21.9; MOS. ix. 2.5; BOS. ‘ According to the comm, upayimd is the 


xv. 85. KS. agreos generally as in v. 5. 
11-24; 6. 11-23. It is porhaps best not 
to take these as Mantras (for e. g. 17, 21, 
22 render this doubtful): they are rather 
Brahmana passages. But see 20 ad fin. 


2 The cxact senso of the parts enumerated is not 


always clear, and the comm. is, as usual, 
of little use: samsiidu is samtataksarano 
nisikddih; jambila the place within where 
the grass is deposited! barsva the root- 
flesh of the teeth, ¢arkardhk bones like 
gravel, avakah flesh like gaivdla ; avakranda 
the place of pronunciation of ka, &c. 
(kadhika as road in the MSS. known to 
Weber and BI. alike). Bhaskara, whom 
the comm. generally agrees with, has 
dntahkdyikah. In each case we must 
supply a verb of offering, either in the 
first person if they are to be regarded as 


earth, which is sensible, as it is a support; 
sid ig the sky as the good sit there! 
anikaga is the atmosphere ; prakdca is the 
internal place of radiance (Mahidhara 
takes it as gloss on the lower part of the 
body; Griffith, ‘bright look’). KS, has 
the natural vidyutam with MS. Bhaskara’s 
versions are evidently followed by the 
comm. 


6 Cf. KSAcvamedha, xiii. 8; MS. iii. 15.8; 


VS. xxv. 3. 


6 KS. has acharaébhih, unknown also; ¢aphala- 


mdnsdni (gaphalamila®, Bhaskara) is the 
commentator’s version ; it has guhkabhyam 
for kuhabhyam (hastayor madhyasamdhi, 
comm.), nirjalmdkagirsnad, while MS. has 
nirjulpakena; to the comm. kusthika is 
prakostharogyajinunt janghdbhyam adhah 
pradegah; guh& is very strange; the 
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v. 7.14. The! yoke-thong with the pits of the legs; the yoke with the 
bent part ; thought with the neck; sounds with the breaths; with the 
gloss skin; with the Parakaga the interior ; with hair the flies; Indra with 
the hard-working bearing part; Brhaspati with the seat of the birds; 
the chariot with the cervical vertebrae.” 

v. 7.15. Indra? and Varuna with the two buttocks; Indra and Agni 
with the flesh below the buttocks; Indra and Brhaspati with the two 
thighs; Indra and Visnu with the knees; Savitr with the tail; the 
Gandharvas with the penis; the Apsarases with the testicles; the purifying 
with the anus; the strainer with the two Potras ;* the going with the two 
Sthuiras; the going to with the two centres of the loins. 

v. 7.16. For® Indra the breast, for Aditi the flanks, for the quarters the 
cervical cartilages ; the clouds with the heart and its covering ; atmosphere 
with the pericardium; the mist with the flesh of the stomach; Indrani 
with the lungs; ants with the liver; the hills with the intestines; the 
ocean with the stomach; Vaicvinara with the fundament.® 

v. 7. 17. For’? Pusan the rectum ; for the blind serpent the large entrails; 
serpents with the entrails ; seasons with the transverse processes ;* sky with 
the back; for the Vasus the first vertebra; for the Rudras the second; for 
the Adityas the third; for the Afgirases the fourth; for the Sadhyas 
the fifth ; for the All-gods the sixth. 


comm. has guhani (gohani, Bhaskara); VS. 
has nirjarjalpena and rksaldbhih (‘heel 
ropes ’, Griffith); MS, afsardbhih, of which 


sense here is more probable. Bhiskara, 
however, has kegaciide, and for putrabhyam 
the sense ghondsthini, for sthiira and kustha, 


KS. is a Prakritized variant. 

1Cf. KSAcvamedha, xiii. 4; VS. xxv. 2. 38. 

2 grdhrah is kaksah according to the comm. ; 
prukaga is here ‘external form’ (contra 
in v. 7. 12); Griffith makes vuhena 
‘shoulder’, and ¢akunisadéna ‘ quick 
spring’; the place is presumably at the 
rear, where the birds sit—the comm. 
make the birds ‘strong men’, and the 
vertebrae a part of the chariot stand 
(rathavahanadesa), Bhaskara has aksah, 
which is probably a case of the older 
sense of aksa seon in AA. i. 2.2; QA. ii. 
4, as ‘collar bone’, and apparently he 
considers that the men who are ¢akundh = 
gaktah are dhirdh | usnihah are ¢girovestanasa- 
drcah kecantvahah. 

5 Cf. KSAvgvamedha, xiii. 5; VS. xxv. 7. 

‘The comm, gives potra, sthira, and kustha 
(gustha in KS.) as parts of the flesh near 
the anus; the sense of cikhanda rests on 
him also; in vii. 3.16 ¢ikhandabhyim is 
glossed by drdheakecah, ‘mane’, but the 


pad? and hastéparardhamani, 

5 Cf. KSAcvamedha, xiii.6; MS. iii. 15.7; 
VS. xxv. 8. 

6 The comm. calls kroda a part of the neck ; 
MS. has pulilatd, KS, pulitautad ; bhasmandé is 
rendered by the comm. as jirnatrnddi (ef, 
the disease bhasmagni, a disease in which 
the fire within burns the food to ashes, 
instead of digesting it, Wise, Hindu Medi- 
cine, pp. 827, 830), and it is true that the 
use of bhasad above in VS, and MS. points 
to this rendering, though here the same 
sense as bhasad seems natural, Bhasman 
of course suits Vaicvanara well. Bhaskara 
has anena dabhyatrndadi, which is nonsense, 

7 Cf. KSAcvamedha, xiii. 7; MS. iii. 15. 9; 
VS, xxv. 6, 7. The use of the cases in the 
nom., gen., and dat. suggests that the 
Mantras are paraphrased here, not 
textually reproduced. 

§ For the Kikasi and the Prstis see Vedic 
Index, 1i, 358 seg. 
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v. 7.18. Force! with the neck; Nirrti with the bones; Indra with the 
hard-working bearing part; for Rudra the moving shoulder;* for day 
and night the second (part) ; for the half-months the third ; for the months 
the fourth ; for the seasons the fifth; for the year the sixth. 

v. 7.19. Joy* with the delighter; love with the two Pratyasas;* fear with 
the two Citimans ; command with the two Pracisas: sun and moon with the 
two kidney parts; the dark and the light with the two kidneys: the 
dawning with the form: the setting with the formless, 

v. 7.20. Day® with the flesh; night with the fat: the waters with the 
juice: ghee with the sap; ice® with the fat (udsd): hail with the rheum 
of the eyes; with tears hoar-frost; sky with the form: the Naksatras 
with the shadow; earth with the hide; the skin with the skin; to it 
brought up hail! To it slaughtered hail! To it offered hail ! 

v. 7. 21. For? Agni the first rib: for Sarasvati the second: for Soma the 
third: for the waters the fourth; for the plants the fifth; for the year 
the sixth: for the Maruts the seventh; for Brhaspati the eighth: tor 
Mitra the ninth; for Varuna the tenth; for Indra the eleventh; for the 
All-gods the twelfth; for sky and earth the side > for Yama the side 
honc.* 

v. 7.22. For® Vayu the first rib; for Sarasvant the second: for the moon 
the third: for the Naksatras the fourth; for Savitr the fifth: for Rudra 
the sixth : for the serpents the seventh ; for Aryaman the eighth : for Tvastr 
the ninth ; for Dhatr the tenth ; for Indrani the cleventh » for Aditi the 
twelfth; for sky and carth the side; for Yami the side bone. 

v. 7. 23. The! path with the two parts near the kidneys; continuance with 
the two sinew parts; parrots with bile; jaundice with the liver. the 
Haliksnas with the evil wind; Ktcmas with dung: the worms with the 
contents of the imtestines; dogs with the cutting up; serpents with 


1 Cf, KSAcvamedha, xiii. 8. 
2 For vuhena cf. above, 14. Tho vicala shandhihis 
the atyuntacaticalo vayarah of the shoulder. 


* Cf. KSAcvamedha, xiii. 11; MS, iii, 15. 4 ; 
VN. xxv. 4. 
®§ The right side ribs seein to be the meant ; 


3 Cf. KSAcvamedha, xiii. 9. 

* The untranslated words are all chosen to 
fit the deity: they are said to be pairs 
of parts in the neighbourhood of the 
pudendum, which is the nandathi. 
Bhiskara as usual confines his efforts to 
grammatical explanations, 

* Cf. KSAcvamedha, xiii. 10; VS. xxv. 9. 
The end at least is Mantra. 

6 VS. has cinam and priseah, KS. prusvam ; the 
comm. makes carma the paksapatala and 
chavi the beauty of the eyes,or,as Bhaskara, 
of the form. 


25 [.0.8. 1 »| 


the other two texts, MS. and V&., have 
thirteen a side, and omit the pdtira, 
which is described as the bone in which 
the ribs are bound; perhaps the hack- 
bone regarded on one side, and supple- 
mented by the other side in v. 7. 22. KS. 
has pathorakh. Bhiskara renders it us 
sarvapacuvidhirano 'sthivicesah. 

» Cf. KSAcvamedha, xiii. 12; MS. iii. 15. 5; 
VS. xxv, 4. 

19 Cf. KSAcvamedha, xiii. 138. 
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the smell of the blood: birds with the smell of the cooking; ants with 
the fragments.! 


v. 7. 24. 


v. 7. 26. 


With * strides the courser hath strode out, 


In unison with the All-gods worthy of sacrifice ; 
Do thou bear us to the world of good deeds ; 


May we rejoice in thy strength. 


thy birthplace the ocean.+* 


v. 7. 25. a Thy ® back is the sky ; thy place earth; thy breath the atmosphere ; 


b Thine eye the sun; thy breath the wind; thine ear the moon; thy 
joints the months and the half-months; thy limbs the seasons; thy 


greatness the year.’ 


Agni® was the animal; with it they sacrificed; it won this world 


where Agni is; this is thy world, thou wilt win it, and so snuff (it). 
Viiyu was the animal; with it they sacrificed; it won this world 
where Vayu is; this is thy world. therefrom will I obstruct thee if thou 


dost not snuff (it). 


Aditya was the animal; with it they sacrificed; it won this world 
where Aditya is; this is thy world, thou wilt win it if thou dost 


snuff it.’ 


1 According to the comm. yahdan means here 


a colour! a@eman appears also in Ks, 
and VS. xxv. 6, and neither Siyana nor 
Mahidhara explains. Bhaskara also omits 
an explanation, though he knows the 
sense of yahan, 


2 Cf. KSAcvamodha, v. 16. It may be noted 


that ApQs. xx. 21. 10 has a use for this 
section as a thirty-sixth Acvastomiya, 
the rest being provided by yad ahkrandah, 
&c. (already used in xx. 12. 10); for BOS. 
xv. 24 see the next note, This section is 
so manifestly out of place as one of the 
fourteen which are rubricated (see p. 479, 
n. 1) that if is very difficult to resist 
the conelusion that the fourteen are 
really v. 7, 11-23 and i. 4. 36, and then 
i. 4. 35, and that this section 18 not part 
of the preceding thirteen. This is strongly 
supported by Bhaskara who (ix. 271) 
expressly states that i. 4, 36 is the four- 
teenth, i. 4.35 the fifteenth (cf. TB. ili. 
% 11), and that this is said over the 
heart of the horse. Cf. p, 62, n. 1. 


* Cf. KSAcvamedha, v. 5. These Mantras 


are explained in TB, iii. 9. 4, 8 as said 


over the horse with others; in ApCs. 
xx. 21. 6 they accompany an oblation ; 
in BCs. xv. 24 the priest goes to the lake 
on the south with this, 24, and vii. 5. 19; 
cf, xv. 84, where the same sets are used ; 
xv. 4, where they accompany the washing 
of the horse. Bhiskara says 24 and 25 
are said over the heart of the horse. 


# This phrase is found above as the first part 
Pp 


of iv. 1. 2 2. 


5 There ig no exact parallel to this except in 


KS. 


6 Cf. KSAcvamedha, v. 4; VS. xxiii. 17. 


According to TB. iii. 9. 4. 8 the horse is 
expected to smell the food brought up to 
it, and this verse is used if it fails to do 
so; cf. KOS. xx. 6. 8. BOS. xv. 27 pre- 
scribes that the sets (each being repeated 
for Viyu and Aditya) of the Mantras 
should be used first to invite, then to 
invite again, and then a third time ; here 
the proksani waters are smelt. Bhiskara 
totally ignores this section, or the MSS. 
are defective in it. 


7 The worlds are indicated by gestures, though 


elim simply is used throughout. 


KANDA VI 
THe EXPLANATION OF THE SoMa SACRIFICE 


PRAPATHAKA I 
The Exposition of the Soma Sacrifice 


vi. 1. 1. He? makes a hall with beams pointing east.2 The gods and men 
divided the quarters, the gods (obtained) the eastern, the Pitrs the southern,? 
men the western, the Rudras the northern. In that he makes a hall with 
beams pointing east, the sacrificer approaches the world of the gods. He 
covers it over, for the world of the gods is hidden from the world of men. 
‘It is not easy’, they say, ‘to go from this world; for who knows if he is 
in yonder world or not.’ He makes at the corners‘ apertures [1], for the 
winning of both worlds. He shaves his hair and beard, he trims his nails. 
The hair and the beard are dead and impure skin, and by thus destroying 
the clead and impure skin he becomes fit for the sacrifice and approaches the 
sacrifice. The Aigirases going to the world of heaven placed in the waters 
consecration and penance. He bathes in the waters; verily visibly he secures 
consecration and penance. He bathes at a ford,’ for at a ford did they place 
(consecration and penance) ; he bathes at a ford [2]; verily he becomes a ford 
for his fellows. He sips water ; verily he becomes pure within. He con- 
secrates him with a garment; the linen garment has Soma for its deity.° He 
who consccrates himself approaches Soma as his deity. He says, ‘ Thou art 
the body of Soma; guard my body.’ He approaches his own deity; verily 
also he invokes this blessing. (Of the garment) the place where the border is 
belongs to Agni, the wind-guard to Vayu, the fringe to the Pitrs, the fore- 


1 Cf, KS. xxiii. 1; KapS. xxxv. 7; MS. ii. 6. like that ofan ordinary thatched cottage. 
1,2,3; BOS. x. 1; QB. iii. 1. 1. 6-38, 24, Cf. Siyana here; BOS. x. 1; MOS. ii. 1. 
This chapter explains the Mantras given 1; Ap@s. x. 1 seg.; KOS. vii. 1. 20; 
in TS. i. 2. 1. Eggeling, SBE. xxvi. 3, n. 2. 

* The vavcas are the beams running hori- $3 duhsind is certainly correct, for duhsinim, a 
zontally, and forming the roof. The four vory easy correction, is wrongly accented. 
corner-posts are first connected by cross- ‘4 diksw, literally ‘in the quarters’, for the 
beams so as to form the lintels of the hut or hal] is a microcosm, 
eastern and western doors: upon these ® This seems to point to the early sanctity of 
then are laid beams, which are covered fords, which later developed into the 
over by mats or something similar. The pilgrimages of Hinduism. 
central beam is the prdcinavanga par §& With the double sense that it is propitious 
excellence, and it may be that it was through having Soma as its deity. 


raised so that the roof was not flat, but 
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edge! tu the plants [3], the warp to the Adityas, the woof to the All-gods, 
the meshes tou the Naksatras. The garment is thus connected with all the 
gods; in that he consecrates him with the garment, verily with all the 
gods he consecrates him. Man has breath without; his eating is his 
breath, he cats; verily he consecrates himself with breath. He becomes 
satiated. As great as is his breath, with it he approaches the sacrifice. 
Ghee ® pertains to the gods, sour creain to the Pitrs, well-seasoned butter to 
men [4], fresh butter is connected with all the gods; verily in anointing 
with fresh butter he satisties all the gods. The man who is consecrated 
has fallen from this world and yet not gone to the world of the gods ; fresh 
butter is as it were midway; therefore he anoints with fresh butter, along 
the hair, with a Yajus, for destruction.’ Indra slew Vrtra; his eyeball 
fell away ; it became collyrimm. When he anoints, verily he takes away 
the eye of his enemy. He anoints his right cye tirst [5], for men anoint 
the left first. He does not rub (the oimtiment) on,* for men rub (the 
ointment) on, — Five times he anoints; the Pankti has tive syllables,’ the 
sacrifice is fivefold ; verily he obtains the sacrifice. He anoints a limited 
number of times, for men anoint an unlimited number of times. He 
anoints with (a stalk)® whigh has a tuft, for men anoint with (a stalk) 


VL 1. 1—] 


1 'The GB. iii, 1. 2. 1S has quite a different (garbhu), Cl. Egeeling, SBE. xxvi. 14, 
set oof umes, viz. paryasa, ‘woot’, n. i. 
anuchada, warp’: KS. xxii TE ohas tesa, * aadomam refers to the natural direction 
nevi, praghata, vetapas alarah, tantavah, 
atoohuh; MS, has nothing corresponding. 


of the hair. rycrrityae, beenuse all human 
acts mnust differ from the divine. Cf. 
The version of praghata is borrowed from OB, ui. 1.2. 4. 

Kgeeling (SBE. axvi. 10,11), who thinks 4 chav is thus taken by the comm. ; the usual 


it is the closely woven part at either end 
of the cloth whence the loose threads 
of the vat or unwoven fringe (thrum) 
come out, alihdga is a metaphorical ex- 
pression, not a technical term of weaving. 


KS, and MS. give the list differently; KS. 
xxiii. | as ghrta tor the gods, naspahta for 


mien, ayufa for the Gandharvas, and 
srayamruima for Aditya, While mcranda is 
neutral; MS, iii. 6. 2 as gkrta tor the 
gods, ayuta for men, aspadca tor the 
Gandharvas, and scayameiina for the Pitrs, 
and narnia for all the gods. In CB. ili. 
1.3.8 the Madhyamdina recension has 
beside ghee, phcauta, explained as the first 
particles of butter that appear in churn- 
ing: the Kanva has (yam nespantam in- 
stead. In AB. i. 3 the series is qya and 
the gods, swabs’ ghrta and men, dyuta 
and the Pitrs; and nuranita and foetuses 


meaung “wash the teeth’ is perhaps less 
likely. MS. ili. 6. 2 asserts that dato 
dhiate; so also the Sutras. 


* This is rather curious, for the ordinary 


panhté as a metre is five sets of cight 
syllables. So that adsarw then must be 
taken rather as ‘element’; the pankti 
is of five clements. Probably the sense 
is syllable, the Pankti being the 5+5 
metre usually callod Padapankti. The 
sacrifice is pdahta as fivefold, and as con- 
nected with the paxsti metre, but the 
sense can hardly be expressed in a 
translation. In CB. iii, 1. 3. 17 the 
sacrifice is pankta as connected with the 
seisons. 


6 istht as opposed to cakeli, which is used by 


men, according to KS. and MS. Accord- 
ing to CB. ii. 1. 3, 13 a reed-stalk 
(guresthd) is used. 
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which has no tuft ; (verily he anoints them) for discrimination. If he were 
to anoint with (a stalk) having no tuft, he would be as it were a thunder- 
bolt. He anoints with one which has a tuft, for friendship [6]. Indra slew 
Vrtra, he died upon the waters. Of the waters what was fit for sacrifice, 
pure, and divine, that went out of the waters, and became Darbha grass. 
In that he purifies (the sacrificer) with bunches of Darbha grass, verily he 
purifies him with the waters which are fit for sacrifice, pure, and «divine. 
He purifies (him) with two (stalks);! verily he purifics him by days and 
nights. He purifies (him) with three (stalks); three are these worlds; 
verily he purities him by these worlds. He purifies (him) with five stalks 
[7]; the Pankti has five syllables, the sacrifice is tivefold ; verily he purifies 
him by the sacrifice. He purifies (him) with six (stalks); six? are the 
seasons ; verily he purifies hin by the seasons. He purifies (him) with 
seven (stalks); seven are the metres; verily he purifies him by the metres. 
He purifics (him) with nine (stalks); nine are the breaths in man; verily 
he purifies him along with his breaths. Le purities (lim) with twenty-one 
(stalks); there are ten fingers and ten toes, and the body 1s the twenty- 
first ;* he thus completely purifies the man [8]. He says, ‘Let the lord of 
thought purify thee’; the mind is the lord of thought; verily by the 
mind he purifies him. He says, ‘ Let the lord of speech purify thee’; verily 
by speech he purifies him. He says, ‘Let the god Savitr purify thee’ ; 
verily bemg instigated by Savitr, he purifies him, He says, ‘O lord of the 
purifier, with thy purifier, for whatsoever I purify myself, that may I have 
strenyth to accomplish.’ Verily does he invoke this blessing. 

vi. 1. 2. All* the gods who purified themselves for the sacrifice waxed great. 
He who knowing thus purifics himself for the sacrifice waxes great. 
Having purificd him without he makes him go within. Verily having: puri- 
fied him in the world of men, he leads hin forward purified to the world 
of the gods. ‘ He is not consecrated by one oblation’, they say ; verily he 
offers four with the dipping-ladle for consecration ; the fifth he offers with 
the offering-ladle ; the Pankti has five syllables, the sacrifice is tivefold ; 
verily he wins the sacrifice. ‘To the purpose, to the unpulse, to Agni, 
[1] hail!’ he says, for with purpose docs a man employ the sacrifice, 
planning to sacrifice. ‘To wisdom, to thought, to Agni, hail!’ he says, for 


1 The options vary considerably ; in CB. ili. (prénu, apdna, vydna); seven (metres) ; 
1. 3.19 seg. they ure one, three (the three twenty-one. 
breaths), seven (the seven breaths), or ? For the numbers of the seasons cf. Vedic 
twenty-one. KS. gives two (prana and Index, i. 110, 111. 


apdina); three (prana, vydina, apana); five % Cf. the enumeration in AA. i. 1. 2; 2. 2. 
(man is pdakta); seven (the metres); ‘ Cf. KS. xxiii. 2; KapS. xxxv.8; MS. iii. 6. 
nine (the breaths), or twenty-one. MS. 4,5; QB. iii. 1. 4. 6-23. This Brihmana 
iii. 6. 3 has two (two purifiers); three explains TS, i. 2. 2. 1. 


Vi. 1. 2—] The Exposition of the Soma Sacrifice [486 


by wisdom and thought man approaches the sacrifice. ‘To Sarasvati, to 
Pasan, to Agni, hail!’ hesays. Sarasvati is speech, Pusan the earth; verily 
with speech and the carth he performs the sacrifice. ‘O ye divine, vast, 
all-soothing waters’, he says. The waters of the rain [2] are the divine, 
vast, all-soothing waters ; if he said not that praise, the divine waters would 
descend in anger on this world. He says, ‘O ye divine, vast, all-soothing 
waters. Verily he makes them soothing for this world; accordingly being 
soothed they approach this world. ‘Heaven and earth’, he says, for the 
sacrifice is in heaven and varth. ‘ Wide atmosphere’, he says, for the 
sacrifice is in the atmosphere. ‘ May Brhaspati rejoice in our oblation ’ [3], 
he says. Brhaspati is the holy power (Brahman)?! of the gods; verily by 
the holy power he wins this sacrifice for him. If he were to say vidheh? 
then he would stumble on the sacrificial post; he says urdhdtu ; verily he 
avoids the sacrificial post. Prajapati created the sacrifice. Being created it 
went away. It crushed the Yajus, it crushed the Saiiman ; the Re raised it; 
in that the Re raised (it), hence the clevating* offering has the name. With 
aw Re [4] he sacrifices, to support the sacrifice. ‘It was the Anustubh among 
the metres which supported it’, they say. Therefore he sacrifices with an 
Anustubh, to support the sacrifice. ‘It was the twelve “calf-binders” 
which supported it’, they say. Therefore with twelve those who know 
the ‘calf-binders’,* consecrate. This Re is an Anustubh; the Anustubh 
is speech; in that he consecrates hin with this Re, he consecrates him 
with the whole of speech, ‘Let every (man) of the god who leads’, he says. 
By that (the Re) is connected with Savitr, ‘(Let every) man choose the 
companionship’ [5], he says. By that (the Re) has the Pitrs for its deity.® 
‘Every man prayeth for wealth’, he says. By that (the Re) is connected 
with the All-gods. ‘Let him choose glory that he may prosper’, he says. 
By that (the Re) is connected with Pusan. This Re indeed is connected 
with all the gods. In that he consecrates with this Re, he consecrates him 
with all the gods. The first quarter-verse is of seven syllables ; the other 


1 The term here must have the sense of Keith, JRAS. 1908, p. 1124; above, TS. i. 

‘spiritual power’ vaguely conceived. 4.19; p. 58, n. 1. 
There is no doubt a play also on the  $ This verse rirve, &c., is especially styled the 
fact that Brhaspati is the Brahman elevating, as raising the sacrificer from 
priest of the gods (KB. vi. 13; QB. i. 7. 4. this to the other world. QB. iii. 1. 4.1 
21; OCS. iv. 6.9); ef. Geldner, Ved. Stud. applies the term (with older form audgra- 
ii. 144); above, p, 99, n, 2. bhana) to al) five oblations. 

? This is not either in MS., KS., or VS., and 4 The verse contains only twelve words, and 
must be the reading of a Jost Cakha. apparently the twelve calf-binders are 
The comm. of course renders vidheh as the twelve words used to bind the sacri- 
vidadhatu ; for those who read vidheh must fice (ef. comm. ). 


have meant by it ‘Brhaspati, offer for us 5 That is because marta, ‘man’, recalls Pitr. 
with the oblatiun’. For the nom., cf. 
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three are of eight syllables. The three approach the eight; the four the 
eight.!_ Because it has eight syllables [6] it is a Gayatri. Because it has 
eleven syllables it is a Tristubh. Because it has twelve syllables, it is 
a Jacgati. This Re indeed is all the metres. In that he consecrates him 
with this Re, he consecrates him with all the metres. The first quarter- 
verse is of seven syllables; the Cakvari is of seven syllables, the Cakvari 
is cattle; verily he wins cattle. The first quarter-verse is defective by 
one syllable. Therefore men live on what of speech is defective. He offers 
with a full (verse) to win Prajapati; full as it were is Prajaipati. He offers 
with a defective (verse), for the creation of offspring, for from what is 
defective? Prajipati created offspring. 
vi. 1.3. The* Re and the Siman, unwilling to remain with the gods for the 
sacrifice, taking the form of a black antelope * departed and remained away. 
The (gods) reflected, ‘He whom they shall resort to will become all this 
world.’® They called to them, and they depositing their might in day 
and night caine up to them. This is the colour of the Re, the white of 
the skin of the black antelope; the black 1s the colour of the Saman. 
‘Ye are images of the Re and SAaman’, he says; verily he wins the Re and 
the Siiman [1]. The white of the black antelope skin is the colour of the 
day, the black of the night. Whatever is imbued in those two, he wins. 
He consecrates (him) with a black antelope skin. The black antelope 
skin is the form of the holy powcr; verily he consecrates him 
with the holy power. ‘O god, this prayer of him who implorcth’, he 
says. That is according to the text.6 The man who is consecrated 
is a foctus; the clothing is the caul; he covers. Therefore [2] foetuses 
are born covered (with the caul). He should not uncover before the 
purchasing of the Soma. If he were to uncover before the purchasing 
of the Soma, the foetuses of offspring would be liable to miscarriage. 
He uncovers when the Soma has been purchased; verily he is born. 
It is also as when one uncovers to a superior.’ The Angirases going to 
the world of heaven divided their strength. What was left over became 
Cara grass; Cara grass is strength. In that the girdle is of Cara grass [3], 
4 For the construction see Webor, IS. xiii. 
111, who cites v. 2. 6. 53 vi. 1. 5. 6; 2. 4. 
2,4; 7.1; vii.1. 6.2,8,4; TB.i.1.8.38; 
AB. vi. 35. 
6 For the construction cf. Keith, JRAS. 
1910, pp. 525, 878. 


6 The sense seems to be simply that the 
verse is of clear meaning, needing no 


lie 8+ 8 = 11; 448212; upnt+iisa 
technical expression for ‘be added to’. 

2 Cf. AA. i. 1. 2; BR, iv. 339. Oldenherg 
(Prolegomena, p. 872) uses this statement as 
showing that the ‘ orthoepic diaskeuasis ’ 
of the RV. was not yet carried out before 
the text of the Sanhités was produced. 
TS. v. 1. 9. 1 may be also compared. 


3 Cf. KS. xxiii. 4; KapS. xxxv.8; MS. iii. 6. 
6,7; QB. iii. 2. 1. 1-31. This explains 
TS. i. 2. 2. 


comment, 
7 Sdyana explains by a reference to the 
removal of the curtains which separate 
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he wins strength. He girds it in the middle; verily he gives him strength 
in the middle. Therefore in the middle men enjoy strength. The part 
of man above the navel is pure, that below is impure. In that he girds 
him in the middle he discriminates between the pure and impure parts. 
Indra hurled his thunderbolt against Vrtra; it divided into three parts ; 
one-third the wooden sword, one-third the chariot, and one-third the sacri- 
ficial post [4]. The internal arrows’ which were split (a¢?ryanta) became 
Cara grass, and that is why Cara grass is so called. The thunderbolt is 
Cara grass ; hunger indeed is the foe of man. In that the girdle is of Cara 
grass, he clearly drives away the enemy hunger from the middle (of man’s 
body). It is threefold. The breath is threefold ; verily he places the 
threefold breath in the middle of the saerificer. It is broad, for the diserimi- 
nation of the strands. He consccrates the sacrificer with a girdle, with 
a yoke his wife, for the sake of offspring [5]. The sacrifice reflected on 
the gift (to the priests)? He had intercourse with her. Indra perceived 
this and refleeted, ‘He who will be born from this union will be this 
world. He entered her: from her verily was Indra born: he reflected, 
‘He who hence other than I will be born will he this world’. Stroking 
her womb he split it, she became barren after birth, and that is the 
origin of the (cow) which is barren after birth [6] He wrapped it (the 
yout) in his hand. he deposited it among the wild beasts, 1t became the 
horn of the black antelope. ‘Thou art the birthplace of Indra; harm me 
not’, (with these words) he hands the horn of the black antelope. Verily 
he makes the sacrifice united with the womb, the gift with the womb, Indra 
with the womb, for union with the womb, ‘Tor ploughing thee, for good 
crops’, he says. Therefore plants grow up without ploughing. ‘ For those 
of good fruits thee, for the plants’, he says. Therefore plauts bear fruit. If 
he were to seratch himself with his hand [7] his offspring would be liable 
to the itch ; if he were to simile. they would become naked.’ He scratches 

a prince from the people in his palace field, Jteligion of the Veda, pp. 71 seg.; Vedte 

when he gives an audience, Bhisk. has Index, it, 82, 83. 


pijyagurradikam prati prarrtam taso’pornute, 3% stita-va¢é seems naturally to mean ‘barren, 
The practice, however obscure, must after bearing’, in this case Indra. The 


rather be to the removal of some gar- 
ment as atoken of respect to a superior, a 
practice of common occurrence in other 
parts of the world. 


' The bolt is conecived, it seems, as con- 


taining arrows within it, which become 
Cara grass or reeds, used for arrows. 
For the reed arrows of the Indians ef. 
Vedic Index, ii, 357. 


* For tho daksind and its demoralizing effect 


on the Vedic priest and poet, ef, Bloom 


CB. iii. 2. 1. 27, 28 has a form of the 
legend by which Indra is born as the 
one and only offspring of Yajna and Vie. 


‘i.e. as the comm. puts it, would have no 


clothes, because of their poverty. The 
accusatives in nagnam-bhdvukdh and pé- 
manam-bhavukah are interesting; usually 
they are explained as based on the 
analogy of similar accusatives with 
forms of kr when the accusative is 
predicative (cf. Macdonell, Ved. Gramm. 


[—v1. 1.4 


489] The Deer-skin, the Horn, the Staff 


himself with the horn of the black antelope and smiles, holding it for the 
protection of his offspring. He should not let go the horn of the black antelope 
before the bringing of the gifts (to the priests). If he were to let go the 
horn of the black antelope before the bringing of the gifts, the womb of his 
offspring will be liable to miscarriage. When the gifts have been brought, 
he casts away the horn of the black antclope in the pit.!. The pit is the 
womb of the sacrificer ; the horn of the black antclope is the womb: verily 
he places womb in womb, that the sacrificer may have a womb. 
vi. 1. 4. Speech ? went away from the gods, not being willing to serve for 
the sacrifice. She entered the trees. It is the voice of the trees, the voice 
that is heard in the drum, the lute, and the flute.® In that he offers the 
staff of the initiated, he wins specch. The (staff) is of Udumbara wood; the 
Udumbara is strength ; verily he wins strength. It is level with his mouth ; 
verily from the mouth (downwards) he wins strength for him. Therefore 
from the mouth they enjoy strength [1]. After the buying of the Soma 
he hands the staff to the Maitrivaruna (priest). For the Maitravaruna ‘* 
first assigns to the priests their utterance, and the priests plant it in the 
sacrificer. ‘ Hail! with my mind the sacrifice’, he says: for man approaches 
the sacrifice with his mind. ‘Hail! from heaven and earth’, he says; for 
the sacrifice is in heaven and earth. ‘Hail! from the broad atmosphere’, 
he says; for the sacrifice is in the atmosphere. ‘ Hail! from the wind the 
sacrifice I grasp’, he says[2]. The sacrifice is he who blows here:* verily 
he clearly wins him. He clenches his fist; he restrains his speech, for the 
support of the sacrifice. ‘This Brahman ° has consecrated himself’, he says 

p- 165, n. 1), while Delbriick (Vergl. Synt. explains TS. i. 2. 2. 3-3. 3. 

iii. 21) adds cases like RV. iii. 538.8: 3 Cf. Lévi, La doctrine du sacrifice, p. 34, who 

ripamerupam mughava bobhaviti when quotes PB. vi. 5, 10-138. 

ripen, a nominative, was taken as an ‘ Cf. for this priest, Weber, IS. 1x. 188-190; 

accusative (cf. n. 6, p. 487). Onthe other x. 140 seq. _ 

hand, Finck (Berl. Philol. Wochensch. 1901, 5 i.e. the wind who purifies (pa). Cf. AA. 

p- 500) compares the English ‘it is me’, i, 1.1, 

and suggests that like ‘me’ the accusa- ¢ QB. iii. 2. 1. 39, 40, expressly holds that 


tive represents a reaction from the 
nominative or predicative. Cf. Wacker- 
nagel, Altind. Gramm, 11 i. 203. This 
suggestion can hardly be deomed accept- 
able, when the influence of analogy is 
so obvious and easy an explanation. 


1 The ca/radla is a deep pit, the earth from 


which is used for the uttararedi or high 
altar. It is just outside the Mahavedi, 
a little north-west of the north-east 
corner: see Caland and Henry, L’ Agni- 
stoma, pl. iv. 


2 Cf, KS, xxiii. 4,6; KapS. xxxvi. 1-3; MS. 


iii, 6, 8-10; CB. iii. 2. 1. 32-2. 27. This 
26 [w.0.8. 19| 


brahmana is to be used oven of a rajanya 
or a vaicya, as the origin of a man is 
uncertain, for the Raksases pursue 
women on earth and implant their seed 
therein. Buta man is born a Brahmana 
by the sacrifice, even if he be a Rajanya 
or a Vaicya. The BOS., in a passage 
mentioned by Caland and Henry 
(L’Agnistoma, p. 20, n.), allows the use of 
the proper terms. For the activity of 
the Raksases, cf. the discussion of gan- 
dharva vy Pischel, Ved. Stud. i. 77 seq. ; 
ii, 233, 234, and Oldenberg, Religion des 
Veda, p. 249, n. 1, and the further treat- 
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thrice in a whisper; verily he proclaims him to the gods, Thrice aloud (he 
says it); verily he proclaims him to both gods and men, He should not 
utter speech until the Naksatras appear. If he were to utter speech 
before the Naksatras appear, he would divide the sacrifice [3]. When 
the Naksatras have arisen, he utters speech, ‘Prepare the fast food.’ The 
consecrated is bound by a vow of sacrifice; verily with regard to the sacri- 
fice docs he utter speech. Should he utter specch,’ he should then repeat 
a Re addressed to Visnu. Visnu is tho sacrifice; verily he unites the 
sacrifice with the sacrifice. ‘The thought divine we meditate’, he says. 
Thus he makes smnooth the sacrifice. ‘May it guide us safely according as 
we will’, he says. Verily he wins the dawn [4]. The theologians say, ‘ Should 
an offering be made in the house of one who is consecrated, or should an 
offering not be made?’ The man who is consecrated is the oblation, and 
if he were to sacrifice he would offer a part of the sacrificer ; if he were not to 
sacrifice, then he would omit a joint of the sacrifice. ‘The gods, mind born, 
mind using’, he says. The gods, mind born, mind using, are the breaths ; 
verily in them he sacrifices seeretly, and the sacrifice is both offered as 
it were and yet not offered. Now the Raksases are fain to hurt him who is 
consecrated while he sleeps. Agni [5] indeed is the slayer of the Raksases. 
‘O Agni, be thou wakeful. Let us be glad’, he says; verily having made 
Agni his guardian, for the smiting away of the Raksases, he sleeps. Now, 
if a man who is consecrated sleeps, he does something that as it were is 
contrary to his vow. ‘Thou, O Agni, art the guardian of vows’, he says. 
Agni indeed 1s among the gods the guardian of vows; verily he causes 
him to take up his vow again. ‘Among the gods and inen’, he says; for 
he, being a god [6], is (guardian of vows) among men.® ‘Thou art to be 
invoked at our sacrifices’, he says: for him they invoke at the sacrifices. 
Now power and the gods depart from the man who is consecrated when he 
is asleep. ‘Al) the gods have surrounded me’, he says; verily he unites him 
with both power and the gods. If he were not to utter that formula (yajus), 
so many cattle would be as he might consecrate himself for. ‘O Soma, 
give so much [7] and bear more hither’, he says: verily he obtains 
innumerable cattle. ‘Thou art gold; be for my enjoyment’, he says; 


ment by Windisch, Buddha’s Geburt, §% It seems pretty clear that the Brahmana 


pp. 12-14; Keith, JRAS, 1910, p. 213. 

} i.e. other than that allowed when the 
Naksatras have appeared. 

* The result is that he does not sacrifice in 
the ordinary way the new and full moon 
sacrifices, but he sacrifices in the breaths 
(prana), an idea not rare; ef. AA. iii. 
2.6; CA. viii. 11. 


regards the word deva in deva a as standing 
for devih, not for devé, which it must 
really do, and the mistake of the Pada is 
therefore a very old one. 

4 Itis clear that this Mantra in the view of the 
Brahmana does not apply to the taking of 
the Daksinas, but is said on waking. 


491] The Préyaniya Offering [—v1. 1.5 
verily he takes each according to its deity.1_ He says, ‘To Vayu thee, to 
Varuna thee!’ If he did not so specify them, he would put the gifts out 
of correspondence with,the deities, and would be brought low to the deities. 
Because he thus specifies them, he puts the gifts in correspondence with 
the deities, and is not brought low to the deitics. ‘O divine waters, son of 
the waters’, he says. ‘That divine part of yours, which is pure and fit for 
the sacrifice, nay I not step upon’, that he says in effect. ‘The unbroken 
web of earth may I follow’, he says; verily making a bridge he crosses over. 
vi. 1.5. The* gods, having fixed up a place of sacrifice, could not distinguish 
the quarters. They ran up to one another, (saying) ‘By thee shall we 
distinguish them, by thee’ They fixed upon Aditi, (saying), ‘By thee 
shall we distinguish them.’ She said, ‘Let me choose a guerdon. Let 
the opening oblation in the sacrifice be mine, and the concluding oblation 
be mine.’ Therefore the opening oblation of the sacrifice belongs to Aditi, 
and the concluding oblation belongs to Aditi* He offers to five gods; there 
are five quarters, (and so it serves) for the distinction of the quarters [1]. 
Now the Pankti is of five elements, the sacrifice is fivefold; verily he wins 
the sacrifice. They made sacrifice to Pathya Svasti. The castern quarter 
they distinguished by her, by Agni the southern, by Soma the western, 
by Savitr the northern, by Aditi the zenith. He offers to Pathya Svasti ; 
verily he distinguishes the castern quarter. Having offered to Pathya 
Svasti, he offers to Agni and Soma. Agni and Soma indecd are the 
eyes of the sacrificer; verily he sces with them [2]. Having offered 
to Agni and Soma, he offers to Savitr;, verily on the imstigation of 
Savitr he sces, Having offered to Savitr, he offers to Aditi; Aditi 
indeed is this (earth); verily taking his stand on it he sees. Having offered 
to Aditi, he repeats the verse to the Maruts. The Maruts are the subjects 
of the gods. As the subjects of the gods are in harmony, so he brings the 
human subjects into harmony.’ In that he repeats the verse to the Maruts, 


1 enah refers to the cattle which serve in the 
rite. Those which are lost, dead, &c., he 12. 6), who seems to waver in his in- 
devotes to the several gods, the living terpretation, Cf. p. 139, n. 4. 
and whole ones to the several priests. 3 Cf. KS. xxiii. 8; KapS. xxxvi.5,6; MS. iii, 
See KS. xxiii. 6; MS, iii. 6. 10, where 7.1.25; OR. ili. 2. 3. 1-23, 
the senso is made clear. 4 The prayaniyd is an offering preliminary to 

2 For a-trecyate with the dat., Delbriick the purchase of Soma, its udayaniyad an 


xxv. 377,n.4; 384, n. 2 (on AV. xv. 2,1; 


(Altind. Synt. p. 143) sees an equivalent 
of an ablative, ‘he is removed from the 
gods’, This is doubtful: the dative 
seems used rather in the sense ‘fall a 
victim to’ the gods. Cf. TS. v. 3. 7. 2; 
Oldenberg, SBE. xlvi. 19 seg.; Lgveda- 
Noten, i, 23, 24, with Charpentior, VOJ. 


offering after the sacrificial bath has 
taken place; cf. CB. iv. 5.1.2; Caland 
and Henry, L’Agnistoma, pp. 28, 29; 
Eggeling, SBE. xxvi. 48, n. 1. 


5 For the Maruts as the subjects of the gods, 


ef. Bloomfield, SBE. xlii. 663, and for vi¢, 
see Geldner, Ved. Stud. ii. 808; Vedic Index, 
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it is to bring subjects into harmony. The theologians say, ‘The opening obla- 
tion should be performed with a fore-offering, but without an after-offering ; 
the concluding oblation should be performed with an after-offering [3], 
but without a fore-offering.’ These are the fore-offerings, and these the 
after-offerings, and this is the course of the sacrifice.’ This is not to be 
followed. The fore-offerings are the self; the after-offerings the offspring. 
If he were to omit the fore-offerings, he would omit the self ; 1f he were to 
omits the after-offerings, he would omit offspring. In so far as the whole 
of the sacrifice * is not performed, in so far does the sacrifice come to ruin, 
and the sacrificer comes to ruin along with the sacrifice [4]. Verily the 
opening oblation should be performed with both fore- and after-ofterings, 
and the concluding oblation should be performed both with fore- and after- 
offerings. He does not omit the self, nor offspring; the sacrifice does not 
come to ruin, nor the sacrificer. He offers the concluding oblation in the 
scrapings of the opening oblation;* this is the course of the sacrifice. 
Now if he were to make the Yajyaé verses of the opening libation the 
Yajyi verses of the concluding libation, he would mount to the other 
world away from this, and would be lable to die. The Puronuvakya verses 
of the opening libation should be made the Yajya verses of the coneluding 
libation: verily he finds support in this world. 

vi. 1. 6. Kadri‘ and Suparni had a dispute (for the stake of) each other’s 
form.” Kadri defeated Suparni. She said, ‘In the third heaven froin 
here is the Soma: fetch it, and by 1t buy your release.’ Kadri is this 
(carth), Suparmi yonder (heaven), the descendants of Suparni the inctres. She 
said, ‘ For this do parents rear children: “in the third heaven from here 
is the Soma ; fetch it, and by it buy your release” [1], so has Kadri said 
to me. The Jagati flew up, of fourteen syllables, but returned without 
obtaining it; it lost two syllables, but returned with the (sacrificial) 
animals and consecration. Therefore the Jagati is the richest in cattle 
of the metres, and consccration waits upon a man who is rich in cattle. 


ii. 805. The acc. is governed by anu, but recognizes the practice of making the 

it approximates to the acc. absol. found, second rite a repetition of the first, but 

e.g. by Gelduer (Ved. Stud. iii. 111, n. 3), ibid, 22 condemns it. 

in RV. For the verse soo RV. viii. 7.11;  * Cf. KS. xxiii. 10; xxiv.1; KapS. xxxvii. 2; 

TS. i. 5. 11. 4, &e. MS. iii. 7. 3,4; QB. iii. 2.4.1-6; 3. 1. 
1 That is, the fore-offering and the opening li- 13-16. 

bation should be connected, and thelatter ° i.e. they staked themselves on the issue 

should not be accompanied by an after- (regarding a horse’s tail, see Suparni- 

offering. But this is deliberately rejected. dhyaya, iii, 6.1; iv. 7.1), not that they 
* The constr. is intelligible, but loose. disputed what was the more beautiful. 
3 MS. iii. 7. 2 has nishdsa, which may be the Cf. CB. iii. 6. 2. 2 seq.; Oldenberg, ZDMG. 

more correct reading, as it is supported XxXVii. 67 seg. ; Weber, IS. viii. 31. For 


by KS. xxiii. 10. The CB. iii. 2. 3. 21 the question of the Suparnddhyidya, see 
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The Tristubh flew up, of thirteen syllables, but returned without obtaining 
it; it lost two syllables, but returned with the (sacrificial) gifts [2] and 
penance. Therefore in the world of the Tristubh, the midday oblation,} 
the gifts are brought, ‘That in truth is penance’, they say, ‘if a man gives 
his wealth.’ The Gayatri flew up, of four syllables, together with a female 
goat with light. Then the goat won (Soma) for her, and so the goat has 
the name? The Gayatri brought back the Soma and the four syllables, and 
so becaine of eight syllables. The theologians say [8], ‘For what reason 
is it that the Gayatri, the smallest of the metres, holds the forefront of the 
sacrifice?’ Because it brought down the Soma, it held the forefront of 
the sacrifice ; therefore it is the most glorious (of the metres). By the feet 
it grasped two of the oblations, and by the mouth one. The one it grasped 
by the mouth it sucked; therefore two oblations are made of the pure 
Soma,’ the morning and midday oblations; therefore at the third oblation 
they pour out the dregs of the Soma; for they regard it as sucked as it were 
[4]. He removes any admixture so that it may be pure; verily also he makes 
ready it (the risa). When the Soma was being borne away, the Gandharva 
Vigvavasu stole it. It was for three nights stolen: therefore after purchase 
the Soma is kept for three nights. The gods said, ‘'The Gandharvas love 
women ;* let us redeem it with a woman.’ They made speech unto a 
woman of one year old, and with her redeemed it. She adopted the form 
of a deer and ran away from the Gandharvas [5]: that was the origin of 
the deer. The gods said, ‘She has run from you; she comes not to us; let 
us both® summon her.’ The Gandharvas uttered a spell, the gods sang, she 
went to the gods as they sang. Therefore women love one who sings ; 
enamoured are women of him who thus knows. So if there is in a family 
one person who knows thus, men give their daughters in wedlock to that 
family, even if there be other (wooers) in plenty [6]. He buys Soma 
with a (cow) one year old; verily he buys it with the whole of speech. 
Therefore men utter speech when one year old. He buys with a cow which 
has no horns, small ears, is not one-eyed or Jame, and has not seven hooves ; 
verily he buys it with all. If he were to buy it with a white cow, the 


Hertel, VOJ. xxiii. 300 seq.; Keith, JRAS. Synt. p. 464. 

1911, pp 987, 1001. So the comm. It might mean that, even if 
1 For the metres and the Savanas, see esp. the family is a large one, the presence 

Bloomfield, JAOS. xvi. 5 seg. in it of one wise man leavens it 
2 jyotiséd is taken with the second sentence by adequately to give it a pre-eminence in 

the comm. and makes sense thus, Still marriage matters. Bhask. suggests that 

it can be taken with the first part, the the proviso means either that no other 

aja@ being radiance. virtues produce this result, or that several 
5 See Hillebrandt, Ved. Myth. i. 204 seq. so endowed greatly enhance the position 
4 See RV. x. 85.22; Macdonell, Ved. Myth. p. 187. (uta yad=kim tu). There is no real 


5 The vi denotes rivalry: Delbrtick, Altind. suggestion of polyandry. 
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sacrificer would become leprous.! If he were to buy with a black one, it 
would be a funeral cow,” and the sacrificer would be likely to die. If with 
one of both colours, it would be one sacred to Vrtrahan, and he would either 
overcome his foe or his foe him.* He buys with a ruddy, yellow-eyed one. 
This is the form of Soma; verily he buys it with its own deity. 

vi. 1. 7. That*4 became gold. Therefore they purify gold forth from the 
waters.” The theologians say, ‘How is it that offspring are produced 
through that which is boneless, and yet are born with bones?’ Because 
he offers the gold, placing it in the ghee, therefore are offspring produced, 
through that which is boneless, and yet are born with bones. ‘The ghee is 
Acni’s loved abode, the gold is radiance. ‘This is thy body, O pure one. 
This is thy splendour’, he says; verily he unites Agni with his radiance and 
his body [1]: verily also he makes him ready. If he were to deposit (the 
gold) without fastening it on, then the foetuses of offspring would be liable 
to miscarriage. LHe deposits it fastening it on, to secure the foctuses. He 
fastens it so that it cannot be untied, for the production of offspring. 
The cow with which the Soma is bought is speech. ‘Thou art the strong’, 
he says; for what he strengthens in his mind,® that he expresses in specch, 
‘Grasped by mind’, he says; for by mind is speech grasped. ‘ Acceptable 
to Visnu’, he says [2]. Visnu is the sacrifice: verily he makes her accept- 
able to the sacrifice. ‘Through the impulse of thee, of true impulse’, 
he says: verily he wins specch which is impelled by Savitr. As each part 
is performed, the Raksases are fain to injure the sacrifice: the path of 
Agni and Strya is one which the Raksases cannot injure. ‘I have 
mounted the eye of the sun, the pupil of the eye of Agni’, he says. He 
mounts the path which is not injured by the Raksases [3]. The cow with 
which the Soma is bought is speech. ‘Thou art thought, thou art mind’, 


some animals have one of the feet with a 
single hoof, instead of a double one with 
a clear division as usual. dkarna is a 
little obscure; the Kanva recension of 


1 This is probably what is meant, the same 
thing being denuted by kildsa, &e. 

2 anustaan, the cow killed at the burial rite, 
with which are covered the limbs of the 


dead man; cf. RV. x. 16. 7; Oldenberg, 
Religion des Veda, p. 576, n. 5. See also 
TS. vi. 1.7. 5, 

3 The point is that the cow would at once 
impart vietory and defeat, the defeat of 
Vrtra, the victory of Indra, and there 
would be no certainty of securing the 
victory. Allthe authorities (Hillebrandt, 
Ved. Myth. i, 25-29) agree on the colour 
of the cow as like the colour of Soma, 
and as red or brownish-red (babhru). Cf. 
CB. ii. 3. 1. 13-16. The reference to 
peven hooves is of course to the fact that 


the CB. has anuparstakarnd, perhaps ‘with 
unperforated ears’. The rendering ‘ not 
earless’ of Eggeling, SBE. xxvi. 63, is 
difficult, and it may be better to assume 
that it means ‘ with unmutilated ears’. 

4 Cf. KS. xxiv. 3; KapS. xxxvii. 4; MS. iii. 
7.5,6; CB. ili, 2.4,9-21. It comments 
on TS. i. 2. 4. 

5 Cf. Zimmer, Altindisches Leben, p. 50. 

8 ju here has the sense of athought meditated 
on, and so made effective by issuing in 
speech, an idea familiar to modern 


psychology. 
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he says; verily he instructs her. Therefore children are born instructed. 
‘Thou art thought’, he says; for what one thinks in the mind one expresses 
in speech. ‘Thou art mind’, he says; for what one grasps by the mind one 
performs. ‘Thou art meditation’, he says; for what one meditates with 
the mind one expresses in speech |4]. ‘Thou art the gift (to the priests) ’, 
he says; for (the cow) is the gift. ‘Thou art of the sacrifice’, he says; 
verily he makes her fit for the sacrifice. ‘Thou art of kingly power’, he 
says, for she is of kingly power. ‘Thou art Aditi, double-headed’, he 
says. In that to Aditi belong the opening and the concluding oblations of 
the sacrifices, therefore does he say that.’ If (the cow) were not bound, she 
would be unrestrained; if she were bound by the foot, she would be the 
funeral cow,” and the sacrificer would be likely to perish [5]. If she were 
held by the ears, she would belong to Vrtrahan, and the sacrificer would 
oppress another, or another would oppress him. ‘May Mitra bind thee by 
the foot’, he says. Mitra is the auspicious one of the gods; verily with 
his help he binds her by the foot. ‘May Pusan guard the ways’, he says. 
Pusan is this (earth); verily he makes her lady of this (earth), for the gaining 
thereof, ‘For Indra the guardian!’ he says; verily he makes Indra her 
guardian [6]. ‘May thy mother approve, thy father’, he says; verily he 
buys with her approved.* ‘Go, O goddess, to the god’, he says; for she 
is a goddess, and Soma is a god. ‘To Indra Soma’, he says; for the 
Soma is borne to Indra. If he were not to say that text, the cow with 
which the Soma is bought would go away. ‘May Rudra guide thee 
hither’, he says. Rudra is the harsh [7] one of the gods; verily he places 
him below her, for guiding hither.4| He does as it were a harsh thing when 
he recites that (text) of Rudra’s, ‘In the path of Mitra’, he says, for 
soothing. He buys indeed by speech when he buys by the cow with which 
the Soma is bought. ‘Hail! Return with Soma as thy comrade, with 
wealth’, he says; verily having purchased by means of speech, he restores 
speech to himself. The speech of him who knows thus is not likely to fail. 
vi. 1. 8. He® follows six steps. Speech does not speak beyond the sixth 
day. He wins speech in the size in which she is found in the path of the 
year.” He offers in the seventh footprint. The Cakvari has seven feet, 


1 Differently oxplained in QB. iii. 2. 4, 16, as mental absolute could be developed. Seo 
due to the fact that by speech one puts Speijer, Sanskrit Syntax, § 872. Cf. p. 626, 
the wrong thing first, and so on. The n. 11. 
version here is much more simple. 4 For dvrityat, corresponding to a@ vurtayatu, ef. 

2 See vi. 1.6; p. 494, n. 1. TS. vi. 1. 8; p. 496, n. 2. 

3 i.e. he buys the Soma, with the permission ° Cf. KS. xxiv.4; KapS. xxxvii.5; MS, iii. 7. 
of the relatives of the cow. The instr. is 6, 7; CB. iii. 3. 1. 1-11. This section 
properly used as the price, but it is an comments on TS. i. 2. 5. 


example of the ease by which an instru-§ © i.e. there are only six Prgthya Stotras in 
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the Cakvari is cattle; verily he wins cattle. There are seven domesticated 
animals, and seven wild; there are seven metres to win both sets of animals. 
‘Thou art a Vasvi, thou art a Rudra’, he says; verily thus by her 
form he expounds her greatness [1].’. ‘May Brhaspati make thee rejoice 
in happiness’, he says. Brhaspati is the holy power of the gods; verily 
by means of the holy power he wins cattle for him. ‘May Rudra with 
the Vasus be favourable to thee’, he says, for the sake of protection.? 
‘I pour thee on the head of the earth, on the place of sacrifice’, he 
says; for the place of sacrifice is the head of the earth. ‘On the abode 
of the offering’, he says; for the foot of the cow by which the Soma is 
bought is the abode of the offering. ‘Rich in ghee; hail!’ [2], he says. 
Because it was from her foot that ghee was pressed out, he says thus. 
If the Adhvaryu were to offer a libation where there were no fire, the 
Adhvaryu would become blind, and the Raksases would destroy the sacri- 
fice. He offers after putting down the gold; verily he offers in that 
which has fire,’ the Adhvaryu does not become blind, and the Raksases 
do not destroy the sacrifice. As each part is performed, the Raksases are 
fain to injure the sacrifice. ‘The Raksas is enclosed, the evil spirits are 
enclosed’, he says,‘ for the smiting away of the Raksases [3]. ‘Thus I cut 
the necks of the Raksas’; ‘Who hateth us and whom we hate’, he says. 
There are two persons, one whom he hates and one who hates him; verily 
successively he cuts their necks. The foot of the cow with which the 
Soma is bought is cattle: he pours (the dust of the footprint) so far as it is 
mixed with the ghee:° verily he wins cattle. (Saying) ‘Ours be wealth’, 
he pours it: verily the Adhvaryu [4] does not deprive himself of cattle. 
Saying ‘Thine be wealth’, he hands it to the sacrificer, and so bestows 
wealth on the sacrificer. Saying ‘Thine be wealth’, (the sacrificer hands it) 


to his wife. 


the Sattra called the Gaviam Ayana ; see 
Hillebrandt, Rituallitteratur, pp. 155, 157. 


1 j,e. the cow has these various forms, and 


these express hor greatness. 


2 dvrityat or arrfyat may equally well be read, 


for MSS. are not reliable on such a point 
(avrtyai may always be merely graphic 
for dvrttya’), and the exact sense must be 
doubtful. Cf. vi. 1.7.8; 11.1; p. 499, n. 5. 


* That is, on the footstep on which the picce 


of gold has been placed, gold and fire 
being, as is natural, equated: cf. Olden- 
berg, Religion des Veda, p. 89. 


4 grirdh is of course the ordinary form in the 


Veda of grind, ‘neck’; and the comm. is 
needlessly troubled by seeking to find in 
it, as opposed to Raksas, the distributive 


For a wife is the half of oneself, and to do so is as it were to 


as opposed to the collected use. For grivath 
see Toernle, JRAS. 1906, pp. 916 seq. 
It might also be rendered ‘throat’, but 
‘neck’ is equally plausible, 


® The reading is a little uncertain; the MSS. 


have ydvattmitam or ydvatmitam or ydrat- 
yuitim; but BS, vi. 13; Ap¢S. x. 23.3 
have tmiitam pretty clearly, and that 
must be regarded as the traditional read- 
ing: ghrtenaplutam is the rendering of the 
comm., and it makes good sense. There 
is of course the possibility of reading 
yarvat-mitam (cf. ji-miita), BR. and OB. 
render mit Fett getrinkt, suggesting tyiitam 
from tiv. Bhask has mava bandhane; and 
and miv seems the root; ydvatmitam 
being the correct reading. 
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deposit it in one’s house.’ ‘Let me attend on thee with Tvastr’s aid ’,? he 
says. Tvastr is the maker of the forms of offspring, of pairings; verily 
he places form in eattle. For this world the Garhapatya fire is piled up: for 
yonder world the Ahavaniys. If he were to cast it on the Garhapatya fire, 
he would be rich in cattle in this world; if on the Ahavaniya, he would 
be rich in cattle in yonder world: he casts it on both; verily he makes him 
rich in cattle in both worlds. 

vi. 1. 9. The® theologians say, ‘Should the Soma be clarified or not?’ 
Soma indeed is the king of plants; whatever falls upon it is swallowed 
by it* If he were to clarify it, it would be as when one expels from the 
mouth what has been swallowed; if he were not to clarify it, it would be 
as when something falls upon the eye and moves to and fro; the Adhvaryu 
would be hungry, the sacrifieer would be hungry. ‘O Soma-seller, purify the 
Soma’, he should say: so whether it be the one [1] or the other, he involves 
the Soma-seller in both (faults), and therefore the Soma-sellor is hungry. 
Aruna Aupavegi said,’ ‘At the buying of the Soma I win the third pressing,’ 
He measures (the Soma) on the skin of beasts; verily he wins cattle, for 
eattle are the third pressing. If he desire of a man, ‘May he be without 
cattle’, he should measure it for him on the rough side.“ The rough side 
indeed is not connected with cattle ; verily he becomes without cattle. If he 
desire of a aan, ‘ May he be rich in cattle’ [2], he should measure for him 
on the hairy side. That indeed is the form of cattle: verily hy the form he 
obtains cattle for him: verily he becomes rich in cattle. He buys it at 
the end of the waters; verily he buys it with its sap. ‘Thou art a home- 
dweller’, he says: verily he makes it at home. ‘Thy libation is bright’, 
he says; for bright is its libation. He advances (for it) with a cart; verily 
he advances to its mightiness.7 He advances with a cart [8], therelore 
what lives *® on the level is to be borne by a cart. Where, however, they 
bear it on their heads, therefore what lives on the hill is to be borne on 


1 tte is traditionally referred to the wife ; see 5 Like most of Aruna’s observations, it has 


CB, ii. 3. 1, 11 and Eggeling, SBE. xxvi. 
61, n.2. It is a curious form, Prikritic for 
tive tara; p. 25,n.3. The comparison of 
the wife and the house is a precursor of 
the later use of ‘house’ for wife. 


2 On te here—the other Sanhités have wa— 


cf. Oldenberg, L?gredu-Noten, 1. 28, n. 5. 


little point. Apparently the explanation 
is that which follows: viz. he moasured 
the Soma on a skin and so won eattle, 
and they are equivalent to the third 
pressing which 1s accompanied by the 
suruniya and anubandhyd animals; ef. 
Hillebrandt, Rifvallitteratur, p. 125. For 


3 Cf. KS. xxiv.5; KapS. xxxvil.6; QB. ii. 3.2, Aruna see Vedic Indea, i. 35. 
5-19. This section comments on TS.i.2.6. 6 That is the side without hair, at first sight 
4 The kingship is here as usual connected rather a curious description. 
with the swallowing of the people; cf. 7 As a token of respect he uses a cart. 
CB. iii. 3.2.8. For the danger of purify- ® jirama seoms to be an adj. rather than a 
ing the Soma, cf. Caland and Henry, noun, though the abstract is possible. 
L’ Agnistoma, p. 30. The reference to gira is interesting us 


27 [H.0.5. 19] 
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the head. With a verse, ‘That god, Savitr’, in the Atichandas metre! he 
measures. The Atichandas is all the metres; verily with all the metres 
he measures it. The Atichandas is the highest of the metres. In that he 
measures with a verse in the Atichandas metre, he makes it the highest of 
its pecrs. With each (finger) separately [4] he measures; verily he 
incasures it with each fresh in turn; therefore the fingers have various 
strengths. He presses down the thumb on them all; therefore it has 
equal strength with the other fingers; therefore all it accompanies. I he 
were to measure with all (the fingers), the fingers would grow united ; with 
cach separately he measures ; therefore they grow separate. He measures 
five times with the Yajus.2- The Pankti has five syllables, the sacrifice is 
fivefold ; verily he wins the sacrifice. (He measures) five times in silence 
[5]. Theyimake up ten. The Viraj has ten syllables, the Vira} is food ; 
verily by the Viraj he wins proper food. In that he measures with the 
Yajus, he wins the past; in that he measures in silence, the future. Now 
if there were only so much Soma as that which he measures, there would 
he cnough for the sacrificer only, and not also for the priests in the Sadas. 
With the words, ‘ For offspring thee!’ he draws (the cloth for the Soma) 
together; verily he makes the priests in the Sadas share 1n it; with a garment 
he ties it up; the garment is connected with all the gods [6]; verly he unites 
it with all the gods: the Soma is cattle; (with the words) ‘For expiration 
thee’, he ties it: verily he confers expiration upon cattle. (With the words) 
‘For cross-breathing thee’, he looses it; verily he confers cross-breathing 
upon cattle; therefore the vital breaths do not desert a sleeper. 

vic 1, 10. If? he were to barter (it) in response (to the words), ‘Let me buy 
With one-sixteenth (of the cow) from thee, with one-eighth’, he would 
make the Soma not worth a cow, the sacrificer not worth a cow, the Adhvaryu 
not worth a cow, but he would not depreciate? the mightiness of the cow. 
‘With a cow let me buy from thee’, verily he should say; verily he makes 
the Soma worth a cow, the sacrificer worth a cow, the Adhvaryu worth 
wu cow, yet still he does not depreciate the mightiness of the cow. He 


wreminiscence of the hilly country where KapS, xxxvit. 7; MS, ili. 7. 7, 8; QB, iii. 
the Soma is usually supposed to have 3.3 1-11. This section comments on 
grown (Vedic Index, 11. 475), ‘The constr. Ts. i. 2. 7. Cf. Hillebrandt, Ved. Myth. i. 
is intelligible but condensed. 69-82. 

' Every motre over forty-cight syllables is 4 The ndra tiret here with nd-dva tirati below is 
Atichandas. at first sight strange: but the sense must 

* The exact nature of the measuring is not be as translated; cf, Delbriick, Altid. Synt. 
specified: as the thumb is used with p. 275. In KS. xxiv. 6 the context is 
each, clearly one finger must have been different and the contrast is between 
used twice, but which is not decided; ava tirati and na aca tirati. The comm. 
see Caland and Henry, p. 42. misunderstands the passage. 


* With this and TS. vi, 1.11 ef. KS, xxiv. 6; 
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buys (it) with a she-goat; verily he buys it full of fervour; he buys (it) 
with gold: verily he buys it bright [1]; he buys (it) with a milch cow; 
verily he buys it with milk for the mixing; he buys (it) with a bull; 
verily he buys it with Indra;! he buys (it) with a draught ox, the draught 
ox is the bearer; verily by the bearer he buys the bearer ? of the sacrifice ; he 
buys with two as a pair, to win a pair; he buys with a garment, the garment 
is connected with all the gods; verily he buys it for all the gods. These 
make up ten.®> The Viraj has ten syllables, the Viraj is food: verily by the 
Viraj he wins proper food [2]. ‘Thou art the bodily form of penance, 
Prajipati’s kind’, he says; verily the Adhvaryu makes atonement to the 
eattle, that he may not be cut off. He attains prosperity, he obtains cattle 
who knows thus. ‘The bright with the bright for thee I buy’, he says; 
that is according to the text. The gods retook by foree the gold where- 
with they purchased the Soma, saying, ‘Who shall barter brilliance?’ The 
gold by which [3] he buys the Soma he should retake by force; verily he 
bestows brilliance upon himself. ‘Ours be light, darkness be on the Soima- 
seller’, he says: verily he places light in the sacrificer, and bestows darkness 
on the Soma-seller. If he were to strike (the Soma-seller) without inter- 
twining (the flock of wool), then the serpents would bite durmeg that year. 
‘Thus do | intertwine the necks of the biting serpents’, he says; the 
serpents do not bite that year, he pierces the Soma-seller with darkness. 
‘O Sviina [4], Bhraja’, he says; they indeed in yonder world guarded the 
Soma; from them they grasped the Soma; if he were not to indicate to 
them those that serve as the price of Soma, he would not have purchased 
the Soma, and they would not guard the Soma for him in yonder world. 
In that he indicates to them thc se that serve as the price of Soma, he really 
purchases the Soma, and they guard the Soma for him in yonder world. 

vi. J, 11. The*+ Soma when bought and tied up is connected with Varuna. 
‘Come as a friend to us, creating firm friendships ’, he says. for atonement.” 
‘Enter the right thigh of Indra’, he says: the gods placed the Soma which 
they purchased in the right thigh of Indra; now the sacrificer is Indra ; 
therefore he says thus. ‘With life, with fair life’, he says; verily seizing the 
gods [1] he rises up. * Fare along the wide atmosphere’, he says; for Soma 


1 Indra being constantly described as a bull. Caland and Henry, L’Agnistoma, p. 44. 

2 wihni is of course possible, though the cor- 4 Cf TS. vi. 1.10; KS. xxiv. 6,7; CB. iii. 3.3, 
rection tdéhutm is very easy, and on this 10-4.24. This comments on TS, i. 2. 7-9. 
point the MSS. areworthless. The neuter, 5 The reading of the MSS., ABCDW, chityai 
however, has rather a more general sense suggests to Weber the possibility of 
than the masc. would have given. derivation from cid, but the omission 

3 The comin, explains mithaunabhyam as ratsalaro of the ¢ ig absolutely regular in MSS, 
vatsaturt ca, and makes up the ten by and of no moment; see Whitney, Sans. 


adding a cow (dhent, with its calf; cf. Gramm. § 232; above, vi. 1.8; p. 496, n. 2. 
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has the atmosphere for its deity. ‘Thou art the seat of Aditi. Sit on the 
seat of Aditi’, he says; that is according to the text. He severs it indeed 
when he makes what is connected with Varuna connected with Mitra; 
he sets it down with a verse addressed to Varuna; verily he unites it 
with its own deity. He covers it round with a garment, the garment is 
conuceted with all the gods; verily with all [2] the gods he unites it, and 
thus (it serves) for the smiting away of the Raksases. ‘He hath stretched 
the atmosphere within the woods’, he says ; for within the woods he stretched 
the atmosphere. ‘Strength in horses’, he says; for (he placed) strength in 
horses. ‘Milk in kine’, he says; for (he placed) milk in kine. ‘Skill 
in the heart’, he says; for (he placed) skill in the heart. ‘ Varuna, Agni in 
dwellings’, he says; for Varuna (placed) Agni in dwellings. ‘The sun in 
the sky’ [3], he says; for (he placed) the sun in the sky. ‘The Soma in the 
lull’, he says; the hills are the pressing-stones; he places the Soma in 
them, who sacrifices; therefore he says thus. ‘Thee, all-knowing god’ 
with this verse addressed to Surya he fastens the black antelope skin, to 
smnite away the Raksases. ‘Come hither, O ye oxen, strong to bear the yoke’, 
he says; that is according to the text. ‘Move forward, O lord of the world’, 
he says; for he is the lord of creatures [4]; ‘to all thy stations’, he says ; for 
he moves forward to all his stations. ‘Let no opponent find thee’, he says; 
since the Gandharva Vievavasu stole the Soma when it was being carricd 
helow, he says that, to prevent its being stolen. ‘Thou art the good luck of 
the sacrificer he says; verily thus the saerificer grasps the sacrifice, that it be 
not interrupted, The Soma when bought and tied up! indeed approaches the 
sacrificer in the shape of Varuna [5]. ‘Honour to the radiance of Mitra and 
Varuna’, he says, for atonament. They bring forward the Soma, it rests 
with Agni, they in uniting overpower the sacrificer. Now the consecrated 
person has for long been holding himself ready for the sacritice.2 In that 
he offers an animal to Agni and Soma, that is a buying-off of himself; 
therefore of it he should not cat; for as 1t were it is a buying-off of a man. 
Or rather they say, ‘By* Agni and Soma Indra slew Vrtra’. In that he offers 


1 The sense is not, as at first sight, ‘when’, 7? This is an excursus dealing with the Agni- 


the sentence being an instance of the use somiya animal offering, which precedes 
of the past part. pass. as equivalent to the pressings; see Hillebrandt, Ritual- 
n finite verb: the real subject is Aritah litteratur, p. 128. 

sum upanaddho, and the predicate is=‘as ° This is, of course, one of the passages which 
Varuna approaches’, and in the relative can be cited for a peculiar theory of the 
clause the substantive verb is as usual sacrifice, and as a proof of human sacrifice 
omitted. In abhy witi it is noteworthy for which animal sacrifice is substituted ; 
that both prefixes are accented contrary for parallels, see Lévi, La doctrine du 
to the normal TS, rule, when the second sacrifice, pp. 132 seg. The magic effect of 
prefix is @; see Macdonell, Ved. Gram. the moal in either case is noteworthy. 


p. 107; Weber, IS. xiii. 62 seg. 4 The comm. citing TS. 11. 5. 2 renders this as 
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an animal to Agni and Soma, it slays hostile things for him; therefore he 


should eat of it. He honours it with a verse addressed to Varuna; verily he 
honours it with its own deity.! 


PRAPATHAKA II 
The Exposition of the Soma Sacrifice (continued) 


vi. 2.1. If? he should offer hospitality after unyoking both (the oxen), he 
would break up the sacrifice? If (he should offer) before he has unyoked 
hoth, it would be as when hospitality is offered to one who has not yet 
arrived. One ox is unyoked, one ox is not unyoked; then he offers 
hospitality, for the continuance of the sacrifice. The wife (of the sacrificer) 
holds on (to the cart); for the wife is mistress of the houschold gear; 
verily he offers what is approved by the wife. The share of the wife in 
the sacrifice makes a pair:* so the wife also [1] grasps the sacrifice that it 
may not be interrupted. With whatever retinue the king comes, to all of 
them hospitality is offered; the metres are the retinue of King Soma. 
‘Thou art the hospitality of Agni. For Visnu thee!’ he says; thus he 
offers (hospitality) to the Gayatri. ‘Thou art the hospitality of Soma. 
For Visnu thee!’ he says; thus he offers (hospitality) to the Tristubh. 
‘Thou art the hospitality of the stranger. For Visnu thee!’ he says; thus 
he offers (hospitality) to the Jagati [2]. ‘For Agni thee, giver of wealth, 
for Visnu thee!’ he says; thus he offers (hospitality) to the Anustubh. 
‘For the eagle, bringer of the Soma, thee, for Visnu thee!’ he says; thus 
he offers (hospitality) to the Gayatri. He offers five times. The Pankti has 
five syllables, the sacrifice is fivefold; verily he wins the sacrifice. The theo- 
logians say, ‘ For what reason is the Gayatri offered to on either side of the 
offering of hospitality ?’ Because the Giyatri brought the Soma down ? [3]; 
thercfore is it offered to on both sides of hospitality, before and after. Hospi- 
tality is the head of the sacrifice, the sacrificial cake is offered on nine potsherds, 


dat., but the connexion seems to require % The rule is alyo approved in AB. i. 14. 5, 


‘by’. If itis merely ‘for’, it is less natu- but is disputed in CB. ; see Caland and 
ral to say that an animal offered to Agni Henry, L’Agnisioma, p. 54. 
and Soma would be vdértraghna, which the ‘4 i.e. according to the comm. the Yajna and 
vomm. correctly renders as veirighdli, the wife are the pair. yajiusya is ap- 
i.e. every time the Adhvaryu approaches parently a part. gen., rather than the 
the Soma; sec Caland and Henry, L’ Agni- gen. usual later with iy, which is hardly 
sluma, p. 56. Vedic. 
Cf. KS, xxiv. 8; KapS. xxxviii. 1; MS. iii. 5 @ is not compounded with dhurat; precisely 
7.9; CB. iii. 4. 1. 1-18. This section so also in TS. vi. 1. 6. 4, according to the 


comments on TS, i. 2. 10. Pada MSS. C and D. 
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therefore the head has nine apertures.’ The sacrificial cake is offered on 
nine potsherds. The three sets of three potsherds are commensurate with the 
Trivrt Stoma, the Trivrt is brilliance ; verily he places brilliance in the head 
of the sacrifice. The sacrificial cake is offered on nine potsherds. The three 
sets of threc potsherds are commensurate with the threefold breath, the breath 
is threefold [4]; verily in order he places the threefold breath in the head 
of the sacrifice. Now the Saccharum spontanewm shoots are the eyelashes 
of Prajapati, and his lids are pieces of sugar-canc.? In that the strew is of 
Sacchurum spontaneum and the dividing-stakes of sugar-cane, verily he 
brings together the eye of Prajapati. Now the libations made by the gods 
the Asuras tore* and ate. The gods saw the Gmelina arborea tree. (Thinking) 
‘Tt is fit for work ; by it one can perform work’, they made the enclosing- 
sticks of Gmelina arborea wood [5], and by them they smote away the 
Raksases. In that the enclosing-sticks are made of Ginelinu arborea wood, 
it is for the smiting away of the Raksases. He makes them touch, that 
the Raksases may not go through them. He docs not place one in front, 
for the sun which rises in front smites away the Raksases. He places the 
kindling-sticks erect: verily from above he smites away the Raksases; (he 
places one) with a Yajus, the other in silence, to make a pair. He places 
two; the sacritice has two fect: (verily they serve) for support. The 
theologians say [6], ‘There are both Agni and Soma here; why is 
hospitality offered to Soma and not to Agni?’ In that having kindled 
fire he places it on the fire, by that verily is hospitality offered to Agni. 
Or rather they say, ‘ Agni is all the gods. In that he kindles fire after 
placing the oblation, he thus produces all the gods for the oblation when it 
has been placed. 

vi. 2.2. The? gods and the Asuras were in conflict. The gods fell out among 
themselves. Being unwilling to accept one another’s pre-eminence, they sepa- 
rated in five bodies, Agni with the Vasus, Soma with the Rudras, Didra with 
the Maruts, Varuna with the Adityas, Brhaspati with the All-gods. They re- 
flected, ‘Our foes. the Asuras. we are profiting in that we are falling out among 
ourselves; let us remove (from us) and deposit together those bodies which are 
dear to us: from these shall he depart who [1] first of us is hostile to another.’ 
Therefore of those who perform the Tantinaptra rite he who first is hostile 
goes to destruction. In that he divides up the Tantnaptra, (it serves) for 


1 Sec Keith's note on AA. i. 4. 1. the MSS. The comm. renders nikcabdam, 

2 tird¢ct must have some sense of this sort as Which is clearly wrong; Bhiask. gives 
the firage) are compared with the vidhrti. niskrsyo as one rendering. Cf. vi. 2.4; 
The comm. has only carmaputike. p. 505, n. 2. 

$ nishadvam is clearly a gerund of nis-shu, and 4 Cf. KS, xxiv. 9; KapS. xxxviii. 2; MS, iii, 
should be written nihskdram, the usual 7.10; CB. ili. 4.2. 1-8. 22. This section 


loss of the double sibilant occurring in comments on TS, i. 2. 10. 2-11. 2. 
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the overcoming of the foe; he himself prospers, his foe is defeated. He 
divides five times ; for five times did they divide. Then again the Pankti 
has five syllables, the sacrifice is fivefold; verily he wins the sacrifice. 
‘For him who rusheth on I seize thee’, he says; he who rushes on is the 
breath [2]; verily he delights the breath. ‘For him who rusheth around’, 
he says; he who rushes around is the mind; verily he delights the mind. 
‘For Tantinapat’, he says; for they divided up these bodies. ‘For the 
inighty ’, he says; for they divided them up for strength. ‘ For the greatest 
in strength’, he says; for they divided up the greatest part of themselves. 
‘Thou art unsurmounted, the unsurimountable’, he says; for that is unsur- 
mounted and unsurmountable. ‘The force of the gods’ [3], he says; for 
that is the force of the gods. ‘Guarding from imprecations, impervious 
to inprecations’, he says; for that guards from imprecations and is 
impervious to imprecations. ‘May the lord of consecration approve my 
consecration’, he suys; that is according to the text. The gods making 
the ghee a weapon smote Soma; now they come near the Soma as it were, 
when they perform the Tantinaptra. ‘May thy every shoot, O god Soma, 
swell’, he says. Whatever [4] of it becomes spoiled? or is Jost, that he 
purifies by it. ‘May Indra swell for thee: do thou swell for Indra’, he says ; 
verily he makes to swell both Indra and Soma. ‘Make thy comrades to 
swell with wealth and skill’, he says. The priests are his comrades; verily 
he makes them to swell. * With good fortune may 1 accomplish thy press- 
ing, O god Soma’ [5], he says; verily he invokes this blessing (on himself). 
Those who make the Soma to swell fall away from this world, for the 
Soma when made to swell has the atanosphere as its deity. * Desired are 
riches exceedingly, for food, for prosperity’, he says; verily by paying 
homage to heaven and earth they tind support in this world. The gods and 
the Asuras were in conflict. The gods in fear entered Agni; therefore they 
suy, ‘Agni is all the gods’. They [6], making Agni their protection, overcame 
the Asuras. Now he as it were enters Agni who undergoes the intermediate 
consecration, (and it serves) for the overcoming of his foes; he prospers 
himsclf, his foe is overcome. He protects himself by the consceration, his 
offspring by the intermediate consecration. The girdle he makes tighter ; 
for his offspring are closer to him than himself. He drinks warm milk, 
apd rubs himself with bubbling water*; for fire’ is extinguished by cold, 
(and these serve) for kindling. ‘Thy dread form, O Agni’, he says; verily 
with its own deity he consuines the hot milk, for unity, for atonement. 


1 The comm. renders apurdydle as gusyati: it 7 For the madant: water see Caland and 
is of course a derivative from upra (RV. Henry, L’ Agnistoma, pp. 62, 72. 
x. 103. 12, &v.), and the sense is clearly as 3 i.e, the udardgnt must be kept warm. 
rendered. 
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vi. 2.3. The! Asuras had three citadels ; the Jowest was of iron, then there 
was one of silver, then one of gold. The gods could not conquer them; 
they sought to conquer them by siege. therefore they say—hoth those who 
know thus and those who do not—‘ By siege they conquer great citadels.’ 
They made ready an arrow, Agni as the point, Soma as the socket, Visnu 
as the shaft.2 They said, ‘Who shall shoot it?’ [1] ‘Rudra’, they said, 
‘Rudra is cruel, let him shoot it. He said, ‘Let me choose a boon; Iet me 
he overlord of animals.’ Therefore is Rudra overlord of animals. Rudra 
let it go; it cleft the three citadels and drove the Asuras away from these 
worlds. The observance of the Upasads is for the driving away of foes. 
One should not offer another bation in front; if he were to offer another 
libation* in front [2], he would make something else the beginning. He 
sprinkles clarified butter with the dipping-ladle to proclaim the sacrifice. 
He makes the offering after crossing over? without coming back ; verily he 
drives away his foes from these worlds so that they come not back. Then 
returning he offers the Upasad libation ; verily having driven away his foes 
from these worlds and having conquered he mounts upon the world of his 
foes. Now the gods by the Upasads which they performed in the morning 
drove away the Asuras from the day, by the Upasads (performed) in the 
evening (they drove away the Asuras) from the night. In that both 
morning and evening Upasads [3] are performed, the sacrificer drives away 
his foes from day and night. The Yajyas used in the morning should be 
made Puronuyak yas at night, for variety. He performs three Upasads, these 
worlds are three; verily he delights these worlds; they together" make 
six, the seasons are six; verily he delights the seasons. He performs twelve 
at an Ahina Soma sacrifice, the year consists of twelve months ; verily he de- 
lichts the year. They nake twenty-four| 4], the half-months number twenty- 
four; verily he dehghts the half-months. He should perform an aw]-shaped‘ 
intermediite conseeration who wishes, ‘May there be prosperity for me in 
this world’, (that 1s) one to begin with, then two, then three, then four; 


1 Cf. KS, xxiv. 10; xxv. 1; KapS. xxxviii. 3, Ahavaniya and the Vedi from north to 
4; MS. iii. 8.1, 2; QB. iii. 4. 4. 3-20, 26, south. For the Upasad he returns to the 
27; ADB. i. 238, 25. For other versions north. 


of the Upasads, cf. Levi, La doctrine du *° 1,0. the morning and evening celebration. 
sacrifice, pp. 45 sey.; Muir, Sanshk. Texts,? 4 dragra is explained by the comm. as dra+ 


il, 388 sey. agra, dra being a balivardapratedana. But 
2 For the exact sense of these terms cf. Vedic the Pada MSS. resolve it as draé+agra no 
Index, i. 81; Eggeling, SBE. xxvi.108,n. 2. doubt correctly. The real sense of dard, 
5 Tho usual form of Havis sacrifices with Pisan's weapon, is probably ‘awl’ or 
Prayiija and so on is not to be followed. ‘gimlet’ (Vedic Index,i,61). The reference 
4 That is, the Srauva Aghira takes place; ef. is to the making of the number of teats of 
Caland and Henry, L' Agnistoma, p. 68. the cow used for the milk required for 


6 This refers to crossing the space between the the Diksa. 
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this indeed is the awl-shaped intermediate consecration; verily there is 
prosperity for him in this world. He should perform an interincdiate 
consecration broader at the top than below who wishes, ‘May there be 
prosperity for me in yonder world’, (that is) four to begin with, then three, 
then two, then one; this indced is the intermediate consecration broader 
at the top than below ; verily there is prosperity for hin in yonder world. 

vi. 2.4. They! go to the world of heaven who perform the Upasads. Of 
them he who takes out (a little food) is left behind; one? must take out 
carefully, (thinking) ‘I have not taken out anything.” He who is left 
behind wearied among those who go on their own nmiission sticks behind 
and lives at (home). Therefore after once taking out, one should not take 
out a second time. One should take out of eurd, that is the symbol of 
cattle: verily by the symbol he wins cattle [1]. The sacrifice went away 
from the gods in the form of Visnu, and entered the earth. The gods 
sought him grasping hands. Indra passed over him. He said, ‘ Who has 
passed over me?’ ‘Iam he who smites in the stronghold; who art thou ?? 
‘Tam he who brings from the stronghold.’ He said, ‘Thou art ealled he 
who smnites in the stronghold. Now a boar,’ stealer of the good, [2] keeps 
the wealth of the Asuras which is to be won beyond the seven hills. Him 
smite, if thou art he who smites in the stronghold. He plucked out 
«© bunch of Darbha grass, piereed the seven hills, and smote him. He said, 
‘Thou art called he who brings from the stronghold ; bring hin. So the 
sacrifice bore off the sacrifice for them; in that they won the wealth of the 
Asuras which was to be won (védyam), that alone is the reason why the Vedi 
is so called. The Asuras [8] indecd at first owned the carth, the gods had so 
much as one seated can espy. The gods said, ‘May we also have a share in 


1 Cf. KS. xxv. 2,6; KapS. xxxviii. 5; xxxix, rather expects a sentence which would 


3,4; MS. iii. 8. 3,5; OB. iii. 5.1. 7-10. 


2 This passage is not easy, but the sense 


seems clearly that a dissita can only have 
a little extra sustenance (dadhi), practi- 
cally what he can regard as nil. The 
difficulty is in the sentence ending nist- 
yaya sahd vasatt. The comm. takes it as 
referring to such cases as when a pilgrim 
misses the Prayaga samkranti but puts 
in the rest of the pilgrimage, and he 
renders nistydya as paredyur nirgatya tirthe 
gatva, whence Weber suggests the reading 
nihstydya (cf. TS. vi. 2. 1.5 nihskdvam for the 
MSS. niskdvam). In that case the words 
must be pressed to give the sense, ‘ having 
aroused himself comes to dwell along 
with (those who have gone on).”’ This 
renders tdsmdi a little unnatural: one 


28 [n.0.8, 19| 


give a ground for tdsmdl. Bhiask. has 
svirthin mnirgalya vipriamya .. . punas 
svarthenuikibhitah, BR. take nistyaya for 
ni-styaya, and if this is correct, then the 
rendering above must be approximately 
the sense, though it is not easy. Vasati, 
however, does seem to contrast with 
yatam, and the metaphor from a coagu- 
lating drop is not an impossible one. 
sunniyam is an early instance of °niya as 
gerund (Whitney, Sansk. Gramm. § 968 b, 
calls niya late, but it is recognized in Roots, 
déc., p. 91). 


* For the story cf. Macdonell, Ved. Myth. 


p. 141; Lévi, Le doctrine du sacrifice, p. 141. 
In MS. iii. 8. 8 emukham is a clear mis- 
reading for emusam, for the boar 1s emnsak 
in KS, 
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the earth?’ ‘How much shall we give you?’ ‘Give us as much as this 
Salivrki! can thrice run round.’ Indra taking the form of a Salavrki 
thrice ran round on all sides the earth. So they won the earth, and in that 
they won it therefore is the Vedi so called [4]. All this carth is the 
Vedi, but they measure off and sacrifice on so much as they deem they can 
use. The back cross-line is thirty feet, the castern line * is thirty-six fect, 
the front cross-line is twenty-four feet. These make up tens;* the Vira) 
has ten syllables; the Viraj is food; verily by the Viraéj he wins food. 
He digs up (the earth): verily he digs away whatever in it is impure, 
He digs up; therefore the plants perish. He spreads the sacrificial 
strew: therefore the plants again revive. He spreads over the strew 
the upper strew. The strew is the people; the upper strew is the sacrificer ; 
verily he makes the saerificer higher than the nan who does not sacrifice ; 
therefore the sacrificer is higher than the man who does not sacrifice. 
vi. 2.5. If4 a weak man take up a burden, he breaks up into picees. If 
there were twelve Upasads in the one-day rite, and three in the Ahina, the 
sacrifice would be upset. There are three Upasads in the one-day rite, 
twelve in the Ahina, to preserve the strength of the sacrifice: thus it is in 
order, One teat: (of the cow) is used for a child, for that is fortunate.’ So 
he takes one teat for his milk drink, then two. then three, then four. That 
[1] is the razor-edged drink by which he drives away his foes when born 
and repels them when about to be born: verily also with the smaller he 
approaches the greater. He takes the four teats first for his drink. then 
three, then two, then one. Phat is the drink called ‘of a beatifie back ’, 
full of fervour, and of heavenly character : verily also is he propagated with 
children and cattle. Gruel is the drink of the Rajanya: gruel is as it 
were harsh: the Rajanya is as it were harsh [2]. it is the symbol of the 
thunderbolt, (and serves) for sueeess. Curds (is the drink) of the Vaieya. 
it is the symbol of the sacrifice of cooked food, (and serves) for prosperity. 
Milk (is the drink) of the Brahman, the Brahman is brillianec, milk is 
1A mysterious animal; see Vedic Indea, i. % ddaca-daca must mean ‘by tens’, as the total 
185, 447; below, TS. vi. 2. 7. 5. is 90, not 100. 
“The praci is the line running along the ‘4 Cf. TA. ii. 8; BCS. vi. 6; ApCS. x. 15; 
centre of the altar from west to east MCS. ii. 1.25; KOS. vii. 4. 27,28; Caland 


(whence its name’; see the plan in SBE. 
xxvi. 475, Full details of the measure- 
ments of the altars are not found until 
the Culba Sutras; that of Ap. (v. 1 seq.) is 
given in fall with a translation by Birk, 
ZDMG. lv and lvi. Needless tosay these 
ficures do not prove any knowledge of the 
Pythagorean theorem! See Keith, JRAS. 
1909. pp. 590 seq, > 1910, pp. 519-521. 


and Henry, L’ Agnistoma, p. 22. 


* This is obscure. The comm. has rafsasya 


bhago yak stanas tasminn apy alpam payo 
yajamanag caturthe parydye sciharoti. vatsi, 
‘ealf’, in the masce. is extraordinary, but 
the rendering ‘child’, which is conceiy- 
able, is also curious, nor in either case is 
bligt intelligible. Bhiask. has na hevalam 
qosvam? yrsamMand era, 
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brilliance ; verily by brilliance he endows himself with brilliance and milk. 
Again by milk foetuses grow ; the man who is consecrated is as 1t were a 
foetus; in that milk is his drink, verily thus he causes himself to grow. 
Manu was wont thrice to take drink, the Asuras twice, the gods once [3]. 
Morning, midday, evening, were the times of Manu’s drinking, the symbol 
of the sacrifice of cooked food, (serving) for prosperity. Morning and 
evening were those of the Asuras, without a middle, a symbol of hunger ; 
thence were they overcome. Midday and midnight were those of the gods ; 
thence they prospered and went to the world of heaven, Now with regard 
to his drinking at midday and at midnight, it is in the iniddle that people 
feed themselves: verily he places strength in the middle of himself, for the 
overcoming of his foes. He prospers himself [4], his foe is overcome, Now 
the man who is consecrated is a foctus, the consecration-shed is the womb 
(in which he is). If the man who is consecrated were to leave the con- 
secration-shed, it would be as when a foetus falls from the womb. He must 
not leave, to guard himself. The fire here! is a tiger to guard the house. 
Therefore if the man who is consecrated were to leave (the shed), he would 
be likely to spring up and slay him. He must not leave, to protect himself. 
He lies on the right side; that is the abode of the sacrifice; verily he 
lies in his own abode. He les turned towards the fire; verily he hes 
turned towards the yvods and the saerifice. 

vi. 2. 6. On? a place of sacrifice where the sacrifice faces the cast should he 
make him to sacrifice for whom he wishes, ‘May the higher sacrifice conde- 
seend to him, may he gain the world of heaven. That is the place of 
sacrifice where the sacrifice faces the cast, where the Hotr as he reeites the 
Prataranuvika gazes upon the fire, water, and the sun. ‘To him the bigher 
sacritice condescends, he gains the world of heaven. On a contiguous 
(aptd) place of sacrifice should he make him to sacrifiee who has foes. He 
should make it touch the road or a pit so that neither a wagon nor a chariot 
can go between [1]." That is a contiguous place of sacrifice. He conquers 
(@pnotc) his foe, his foe conquers him not. On a place of sacrifice which is 
elevated in one place he should make him to sacrifice who desires cattle. 
The Angirases produced cattle from a place of sacrifice clevated in one 
place. It should be elevated between the seat and the oblation-holders 
That is a place of sacrifice elevated in one place; verily he becomes 
possessed of cattle. On a place of sacrifice which is elevated in three 
places should he make him to sacrifice who desires heaven. The Angirases 
went to the world of heaven from a place of sacrifice elevated in three 
1 i, e, the Ahavaniya. derayujanus is described. 


2 Cf. KS. xxv. 3; KapS. xxxviii.6; MS. iii, % For the construction, see Delbriick, Altind. 
8. 4; SB. ii. 10. A series of different Synt. p. 427. 
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places. It should he clevated between the Ahavaniya fire and the oblation- 
holder [2], between the oblation-holder and the seat, and between the seat 
and the Garhapatya fire. That is a place of sacrifice elevated in three 
places; verily he gocs to the world of heaven. On a place of sacrifice 
which is firm should he make him to sacrifice who desires support. That is 
a place of sacrifice which is firm, which is level on all sides; verily he finds 
support. Where diverse plants are intertwined, there should he make him 
sacritice who desires cattle. That is the form of cattle; verily by the form 
he wins cattle for him [8]; verily he becomes possessed of cattle. On 
a place of sacrifice scized by destruction should he make him to sacrifice 
for whom he desires, ‘ May I cause his sacrifice to be seized by destruction.’ 
That is a place of sacrifice seized by destruction where there is a hare 
patch of level ground; verily he causes his sacrifice to be scized by 
destruction. On a place of sacrifice which is distinctly marked should 
he cause him to sacrifice regarding whom they have doubts as to (adinitting 
him to) common meals or to marriage.'| Jt should be sloping east of the 
Ahavaniya and west of the Garhapatya. That is a place of sacrifice which 
is distinctly marked, he is distinguished from his evil foe, they doubt not. of 
him for common meal or wedding. On a place of sacrifice which is artificial 
should he make him saerifice who desires wealth. Man must be made: 
verily he prospers. 

vi. 2. 7. The? high altar taking the form of a lioness went away and 
remuned between the two parties. The gods reflected, ‘ Whichever of the 
two she joins, they will become this. They called to her: she said, ‘Let 
me choose a boon: through me shall ye obtain all your desires, but the 
oblation shall come to me before (it comes to) the fire.’ Therefore do 
they besprinkle the high altar before (they sprinkle) the fire, for that was 
its chosen boon. He measures (it) round with the yoke-pin [1]. that is its 
measure; verily also by what is fitting he wins what is titting. ‘Thou art 
the abode of riches (ett) for me’, he says, for being found (viftdé) she 
helped them ;* ‘thou art the resort of the afflicted for me’, he says, for 
she helped them in affliction : ‘ protcet ie when in want’, he says, for she 
protected them when in want; ‘protect me when afflicted’, he says, for 
she protected them when afflicted. ‘May Agu, named Nabhas, know (thec) 
[2],O Agni Angiras’, (with these words) he thrice strokes with (the wooden 
1 KS. and KapS. have udake vd pittre vi virdhe =? Cf. KS. xxv. 6; KapS. xxxix. 3; MS. iii. 8. 


wt. MS. has only the two alternatives 5; CB. iii. 5. 1. 21-2. 7. This section 
here. This passage is of great interest as comments on TS, i. 2. 12. 1, 2. 

anearly proof of social distinctionsregard- ° vitta is curious as the other tiktin is accus. 
ing food and marriage; ef. Weber, Jnd. In KS. and MS. they are both nomina- 
Stud. x.47, 77, 78. The distinction between tives, aif and avindata respectively being 
talpa and virtha in PB. xxiii. 4.2 is diffi- supplied to explain the second half of 


cult, and very possibly merely secondary. the compound. 
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sword); verily he wins the fires that are in these worlds. He strokes 
in silence for the fourth time, verily he wins that which is not indicated. 
‘Thou art a lioness; thou art a buffalo’, he says, for it (the high altar) 
taking the form of a lioness went away and remained between the two 
parties. ‘Extend wide; let the lord of the sacrifice extend wide for thee’, 
he says; verily he enriches the sacrificer with offspring and cattle. ‘Thou 
art firm’(3]|, (with these words) he strikes (the earth) together, for firmness. 
‘Be pure for the gods; be bright for the gods’, (with these words) he 
moistens it and scatters (sand) on it, for purity. ‘May the cry of Indra 
guard thee in front with the Vasus’, he says; verily he sprinkles it from 
the quarters. ‘Since the high altar has gone! to the gods, here must we 
conquer’ (thought) the Asuras, and with bolts ready they advanced on the 
gods. Them the cry of Indra with the Vasus repelled in front [4]; the swift 
of mind with the Pitrs on the right, the wise one with the Rudras behind, 
and Vievakarman with the Adityas on the left. In that he sprinkles the 
high altar, verily thus docs the sacrificer repel his foes from the quarters. 
Indra gave the Yatis 2 to the Salavrkas; them they ate on the right of the 
high altar. Whatever is left of the sprinkling waters he should pour on the 
right of the high altar; whatever cruel 1s there that he appeases thereby. 
He should think of whomever he hates; verily he brings affliction upon him. 
vi. 2.8. The®* high altar said, ‘Through me ye shall obtain all your desires.’ 
The gods desired, ‘ Let us overcome the Asuras our foes. They sacrificed 
(with the words), ‘Thou art a lioness, overcoming rivals; hail!’ They over- 
caine the Asuras, their foes. Having overcome the Asuras, their foes, they felt 
desire, ‘May we obtain offspring.’ They sacrificed (with the wards), ‘Thou 
art a lioness, bestowing fair offspring; hail!’ They obtained oftspring. 
They having obtained offspring [1] felt desire, ‘ May we obtain cattle. They 
sacrificed (with the words), ‘Thou art a lioness, bestowing increase of wealth : 
hail!’ They obtained cattle. Having obtained cattle, they felt desire, ‘May 
we obtain support.’ They sacrificed (with the words), ‘Thou art a lioness, 
winning (the favour of) the Adityas; hail!’ They found support here. 


1 Delbrtick (Altind. Synt. pp. 597, 598) takes 
this as an aor, and this rendering makes 


class verb, which gives tho same sense as 
Weber without a breach of grammar, and 


fair sense; when the altar goes to the 
gods, the Asuras feel that they must 
fight now or never. Weber gives as 
alternatives the 8rd sing. pres. intens. (for 
varvartti) or 3rd sing. plup. dtm. (for °rtata), 
the latter being quite impossible; the 
former is, however, quite possible in sense 
—‘since it is approaching we must now 
fight.’ But it is also possible that it is 
simply vavartti, 8rd sing. of rrt. as a third 


even updva-vartli is conceivable in the 
same sense. The verb should be accented 
in view of erd, and it is no doubt merely 
a blunder that it is not. 


2 On the Yatis, cf. von Schroedor, VOJ. xxiii. 


9-17, who compares them with Shamans. 


3 Cf. KS. xxv. 6, 7; KapS. xxxix. 8-5; MS. iii. 


8. 5,6; CB. iil. 5. 2. 11-18. This section 
comments on TS, i, 2. 12, 2, 8, and ef. il. 
6. 6. 1, 2. 
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Having found support here, they felt desire, ‘May we approach the 
deitics for blessings’! They sacrificed (with the words), ‘Thou art a 
lioness; bring the gods to the pious [2] sacrificer; hail!’ They approached 
the deities for blessings. He sprinkles five times: the Pankti has five 
syllables, the sacrifice is fivefold; verily he wins the sacrifice, Ho 
sprinkles transversely ; therefore cattle move their limbs transversely, for 
support. ‘For beings thee!’ (with these words) he takes up the ladle; 
of the gods that are that is the share; verily he therewith delights them. 
He puts round the enclosing-sticks of Butea frondosa, for the holding apart 
uf these worlds [8]. Agni had three elder brothers.” They perished when 
carrying the offering to the gods, Agni was afraid, ‘This one here will 
come to ruin.” He went away. The (night) he spent among the trees was 
with the Butea frondosu; the (night) among the plants was with the 
Suyundhitejana; the (night) among the cattle was between the horns of 
wran, The gods sought to start him forth. They found him, and said to 
hin [4],‘ Return to us; bear the offering for us.’ He said, ‘Let me choose 
aw boon. Whatever of the offering when taken up falls outside the enclosing- 
sticks, let that be the portion of my brothers.’ Therefore whatever of the 
offerimg when taken up falls outside the enclosing-sticks, that is their 
portion ; verily therewith he delights them. He reflected, ‘My brothers of 
vld perished because they had bones. I will shatter bones.’ The bones he 
shattered became the Butea frondosa, the tlesh which dicd on them bdellium. 
In that he brings together these paraphernalia, verily thus he brings Agni 
together. *Thou art the rubble of Agni’, he says, for the paraphernalia 
are the rubble of Agni. Or rather they say, ‘'These enclosing-sticks of 
Butea frondosa which liv around * are in truth his brothers.’ 
v1.2.9. He?* loosens the knot; verily he sets them free from the noose of Varuna ; 
verily he makes them fit for the sacrifice. Having sacrificed with a verse 
to Savitr, he brings forward the oblation-holders ; verily on the instigation 
of Savitr he brings them forward. The axle which is tied on both sides is 
Varuna of evil speech; if 1t were to ercak, it would creak against the house 
of the saeriticer. ‘With fair voice, O god, do thou address the dwelling’, he 
says ; the dwelling is the house: (verily it serves) for atonement. The wife 
(of the saerificer) [1] anoints (them), for the wife is every one’s friend, for 
friendship. The share of the wife in the sacrifice makes a pair ; verily also the 
wife grasps the sacrifice that it may not be interrupted.5 Now the Raksases 
Calcutta ed.) is clearly correct: it is the 


1 This is not quite clear: the comm. of 
course renders it by isyamanithk, which is old form. 

‘Cf. KS. xxv. 8; KapS. xl.1; MS. ili. 8 7; 
CB. iii. 5, 3. 7-25. The verses com- 
mented on are in TS. 1.2, 13. 1, 2. 


absurd. 

* For Agni and his brothers ef. also BD. vii. 
61 seg. with Macdonell’s notes, 

S¢ere, the reading of the MSS. (¢eratein the ° See TS. vi. 2. 1.1. 
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following in its track seek to injure the sacrifice; he makes a libation in 
the two tracks with Re verses addressed to Visnu. The sacrifice is Visnu ; 
verily he drives away the Raksases from the sacrifice. If the Adhvaryu 
were to pour the libation in (a place) without fire, the Adhvaryu would 
become blind, the Raksases would injure the sacrifice [2]. He puts gold 
down on it before making the libation;! verily he makes the libation in that 
which has fire; the Adhvaryu does not become blind, the Raksases do not 
injure the sacrifice. ‘Come ye two forward, ordaining the offering’, he 
says ; verily he makes them go to the world of heaven. ‘There rejoice on 
the height of the earth’, he says, for the place of sacritice is the height of 
the earth. Now the oblation-holder is the head of the sacrifice. ‘From the 
sky, O Visnu, or from the carth’ [8], with this Re verse which contains 
a blessing? he strikes in the prop of the southern oblation-holder : verily 
the sacriticer at the beginning of the sacrifice wins blessings. Now Danda 
Aupara split by the Vasat call the axle of the third oblation-holder: the third 
cover put on the oblation-holder (scrves) to make up the third oblation-holder. 
The oblation-holder is the head of the saerifice. ‘Thou art the forehead of 
Visnu: thou art the back of Visnu’, he says. Therefore so often is the 
head divided. ‘Thou art the string of Visnu: thou art the fixed point of 
Visnu’, he says, for the oblation-holder is connected with Visnu as its deity. 
Now the knot which he first ties, if he were not to unloose it, the Adhvaryu 
would perish from suppression of urine: therefore it must be unloosed. 

vi. 2. 10. On" the impulse of the god Savitr ’, (with these words) he takes 
up the spade, for impelling. ‘With the arms of the Aevins’, he says, for 
the Acvins were the priests of the gods. ‘With the hands of Ptsan’, he 
says, for restraint. Now the spade is as it were a bolt; ‘Thou art the 
spade . thou art the woman ’, he says, to appease it. Now, as each part is 
performed, the Raksases seek to injure the sacrifice ; ‘The Raksas is encom- 
passed, the evil spirits are encompassed’, he says, to smite away the 
Raksases [1]. ‘Here do I cut off the neck of the Raksas, who hateth 
us, and whom we hate’, he says;* there are two people, he whom he 
hates and he who hates him; verily straightway he cuts their necks. 
‘To sky thee, tv atmosphere thee, to earth thee!’ he says; verily he 
anoints it for these worlds. He anoints from the top downwards ; therefore 
[2] men live on strength from the top downwards. Now he does a cruel 


1 The gold piece is placed in the track so as to on are in TS, i. 3. 1. 
make a fire there. 4 This is a clear caso where the Brihmana 
2 gcirpaduyd is the clearly correct reading : cf. differs from the text of TS. i. 3. 1 and 
comm. on TPr. v. 10. where the change is for the worse. So 
8 Cf, KS, xxv. 10; KapS. xl. 3; MS. ii. 8.9; TS. vi. 3. 9. 2. 


CB. iii, 6. 1. 4-25. The verses commented 
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deed in that he digs; he pours down water, for atonement. He pours down 
(water) mixed with barley ; barley is strength, the Udumbara is strength ; 
verily he unites strength with strength. (The post) is of Udumbara wood 
of the height of the sacrificer. As great as is the sacrificer, so much strength 
does le put in it, ‘Thou art the seat of the Pitrs’, (with these words) he 
spreads the strew, for what is dug in has the Pitrs for its deity [3]. If he 
were to set it up without strewing, it would be dug in and have the Pitrs for 
its deity; he sets it up after strewing ; verily he scts it up in this (earth), 
and makes it firm-rooted.!. ‘Support the sky, fill the atmosphere’, he says, 
for the distinction of these worlds. ‘May Dyutina Maruta set thee up’, 
he says; Dyutina Maruta was wont to set up the Uduinbara (post) of the 
gods; verily [4] by him he sets this (post) up. ‘Thee that art winner of 
Brahinans, winner of nobles’, he says; that is according to the text. ‘With 
ghee, O sky and earth, be filled’, (with these words) he sacrifices on the 
Udumbara (post): verily with moisture he anoints sky and earth. He 
makes it run right to the end; verily completely does he anoint the 
sacrificer with brilliance. ‘Thou art of Indra’, (with these words) he puts 
down the covering, for the seat has Indra as its deity. ‘The shade of all 
folk’, he says, for the seat is the shade of all folk. (A roof of) nine 
coverings? [5] should he tix for one who desires brilliance, commensurate 
with the Trivrt Stoma; the Trivrt is brilliance ; verily he becomes brilliant ; 
one of eleven coverings (he should fix) for one who desires power; the 
Tristubh has eleven syllables, the Tristubh is power; verily he becomes 
powerful. (A roof of) tifteen coverings (he should fix) for one who has 
foes; the thunderbolt is fifteenfold : (verily it serves) for the overcoming of 
foes. (A roof of) seventeen coverings (he should fix) for one who desires 
offspring; Prajapati is sixteenfold: (verily it serves) to gain Prajapati. 
(A roof of) twenty-one coverings (he should fix) for one who desires 
support; the Ekavinga is the support of the Stomas ; (verily it serves) for 
support. ‘The Sadas is the stomach, the Udumbara 1s strength, in the middle 
he fixes (the post) of Udumbara wood; verily he places strength in the 
midst of offspring ; therefore [6] in the middle they enjoy strength. In the 
world of the sacrificer are the southern coverings, in that of his foe are the 
northern ; he makes the southern the higher; verily he makes the sacrificer 
higher than the man who does not sacrifice; therefore the sacrificer is 
higher than the man who does not sacrifice. He fills up the erevices,® for 


1 srdériham is rendered by Sayana svasambad- * The form navachadi is no doubt descriptive 


dham. The word is analysed in the Pada with chadis, to be supplied. In KS, the 
as sva-riham, but it is possible that sva- plural is used, which throws sadmmitam 
driham is the form; cf. AV. xiii. 1. 9, out of the construction. 


arih ‘shoot’. Cf. TS. vi. 3. 4. 2. 3 antarvartdn is clearly read as antarvatian by 
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distinction ; therefore people depend on the forest. ‘ May our songs, O lover 
of song’, he says ; that is according to the text. ‘Thou art the string of Indra ; 
thou art the fixed point of Indra’, he says; for the Sadas has Indra for its deity. 
Now the knot which he first ties, if he were not to unloose it, the Adhvaryu 
would perish through suppression of urine ; therefore it must be unloosed. 

vi. 2. 11. The! oblation-holder is the head of the sacrifice, the sounding- 
holes are the vital airs. They are dug in the oblation-holder ; therefore 
the vital airs are in the head. They are dug below; therefore the vital 
airs are below the head. ‘I dig those which slay the Raksas, which slay 
the spell, and which are of Visnu’, he says, for the sounding-holes have 
Visnu for their deity. The Asuras in retreat dug in spells against the vital 
airs of the gods; they found them at the distance of an arm ;? therefore 
they are dug an arm’s length deep. ‘ Herc do I cast out the spell [1] which 
an equal or an unequal hath buried’, he says; there are two sorts of men, 
the equal and the unequal; verily whatever spell they dig against him he thus 
casts out. He unites them;® therefore the vital airs are united within. 
He does not combine them ; therefore the vital airs are not combined. He 
pours water over; therefore the vital airs are moist within. (The water) 
he pours is mixed with barley [2]; barley is strength, the sounding-holes 
are the vital airs; verily he places strength in the vital airs. He spreads 
over the strew; therefore the vital airs are hairy within. He besprinkles 
(the holes) with butter; butter is brillianec, the sounding-holes are the 
vital airs; verily he places brilliance in the vital airs. The pressing-boards 
are the jaws of the sacrifice; he does not join them, for the jaws are not 
joined ; or rather at a long Soma sacrifice they should be joined, for firmness. 
The oblation-holder is the head of the sacrifice [3], the sounding-holes are 
the vital airs, the pressing-boards the jaws, the skin the tongue, the 
pressing-stones the teeth,t the Ahavaniya the mouth, the high altar the 
nose, the Sadas the stomach. When he cats with his tongue on his teeth, 
(the food) goes to the mouth; when it goes to the mouth, then it goes to the 
stomach ; therefore they press (the juice) with the pressing-stones on the 
oblation-holder over the skin, sacrifice in the Ahavaniya, retire towards the 
west, and consume (the Soma) in the Sadas. He who knows the milking 
of the Viraj * in the mouth of the sacrifice milks her ; the Viraj is this (cow), 


Siyana who paraphrases it as chadisaman- ? Throe vitastis is the length according to the 


taralachidresu trnapilaih pidhdnam. Bhisk. comm. 

gives a variety of views, including our one 3 i.e. the holes are connected below, but not 

dranyakatrnakuldnam (v. 1. malandm) iyam at the top. 

samjnd. * The inversion of order is curious and is not 
1 Of. KS. xxv.9; KapS. xl.2; MS. iii. 8. 8; in the parallel in the KS. It occurs 

CB. iii. 5. 4. 1-24. The verses com- below also; see TS. vi. 8. 8. 6. 

mented upon are in TS. i. 3. 2. 5 So the sacrifice is called because the Recs in 


29 [a 0.8. 19] 


Vi. 2. 11—] The Exposition of the Soma Sacrifice [514 


the skin is its hide, the pressing-boards its udder, the sounding-holes its 
teats, the pressing-stones its calves, the priests the milkers, Soma the 
milk. He, who knows thus, milks her. 


PRAPATHAKA III 


The Exposition of the Soma Sacrifice (continucd) 


vi. 3. 1. From?’ the pit he scatters (earth) on the altars; the pit is the 
birthplace * of the sacrifice ; (verily it serves) to unite the sacrifice with its 
birthplace. The gods lost by conquest the sacrifice; they won it again 
from the Agnidh’s altar; the Agnidh’s altar is the invincible part of the 
sacrifice. In that he draws off the altar fires from that of the Agnidh, 
he renews the sacrifice from the invincible part of it. Conquered as it 
were they go who creep to the Bahispavamana (Stotra); when the 
Bahispavamina has been sung [1], he says, ‘Agnidh, draw off the fires, 
spread the strew, make ready the sacrificial cake.’ Verily having re-won 
the sacrifice they keep renewing it. At two pressings he draws off by 
means of embers, at the third with (flaming) splinters, to give it glory; 
verily he completes it.’ The altars guarded the Soma in yonder world; 
they took away the Soma from them; they followed it and surrounded it. 
He who knows thus [2] wins an attendant. They were deprived of the 
Soma drink; they besought the gods for the Soma drink ; the gods said to 
them, ‘Take two names each; then shall ye gain it, or not.’* Then the 
altars became fires (also); therefore a Brahman who has two names is 
likely to prosper. Those which caine nearest gained the Soma drink, viz. 
the Ahavaniya, the Agnidh’s altar, the Hotr’s, and the Marjaliya; there- 
fore they sacrifice on them. He leaves them out in uttering the cry for 
sacrifice, for [3] they were deprived of the Soma drink. The gods drove 
away the Asuras who were in front by the sacrifices which they offered on 
the eastern side, and the Asuras who were behind by those which they 
offered on the western side. Soma lbations are offered in the east, scated 
to the west he besprinkles the altars; verily from behind and from in front 
the sacrificer smites away his enemies; therefore offspring are engendered 
behind, and are brought forth in front [4]. The altars are the breaths; if 


the Agnistoma’s twelve Stotrasamountto  ° ¢alakabhih is explained as ‘flaming handfuls 


ninety (=10x 9), and the Viraj is figured of grass’. 
us a cow, which clearly represents the ‘ Some obtain the Soma, some not. On 
earth ; cf. tydm vat virat. double names cf. Vedic Index, i. 444. 
> Of. KS. xxvi. 1; KapS. xl. 4; MS. iii. 8. © i.e. the instruction of the Hotr, which is 
10; CB. ili. 6. 2. 19-25. The verses followed by the actual sacrifice of the 
commented on are in TS. i. 8. 3. Adhvaryu. In the case of the other 
* purisam addyottararedyah karanat (Siyana). altars the verses are the only ceremony ; 


see ad fin. 
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the Adhvaryu were to go past the altars to the west, he would mingle the 
breaths, he would be liable to die. The Hotr is the navel of the sacrifice ; 
the expiration is above the navel, the inspiration is below ; if the Adhvaryu 
were to go past the Hotr to the west, he would place the expiration in the 
inspiration, he would be liable to die. The Adhvaryu should not accompany 
the song; the Adhvaryu’s strength is his voice; if the Adhvaryu were to 
accompany the song, he would confer his voice on the Udgatr [5], and his 
voice would fail. The theologians say,! ‘The Adhvaryu should not go beyond 
the Sadas to the west before the Soma offering is completed. Then how is 
he to go to offer the sacrifices in the southern fire? Because that is the end 
of the fires. But how are the gods to know whether it is the end or not ?’ 
He gocs round the Agnidh’s altar to the north and offers the sacrifices in 
the southern fire: verily he does not mingle the breaths. Some of the 
altars are besprinkled, some not; those which he besprinkles he delights; 
those which he does not besprinkle he delights by indicating them. 

vi. 3. 2. The* Vaisarjana® offerings are made for the world of heaven. He 
offers in the Garhapatya‘* with two verses; the sacrificcr has two feet; (verily 
it serves) for support. He offers in the Agnidh’s fire; verily he approaches 
the atmosphere ; he offers in the Ahavaniya ; verily he makes him go to the 
world of heaven. The Raksases sought to harm the gods as they were going 
to the world of heaven ; they smote away the Raksases through Soma, the 
king, and making themselves active> went to the world of heaven, to 
prevent the Raksases seizing them. The Soma is ready at hand; so he 
offers [1] the Vaisarjanas, to smite away the Raksases. ‘Thou, O Soma, 
brought about by ourselves’, he says, for he is the one who brings about by 
himself ; ‘from hostility brought about by others’, he says, for the Raksases 
are brought about by others;°® ‘thou art the giver of wide protection’, he 


1 The interpretation given here is that of the called the (ilamukhiya; cf. Caland and 
comm. The last sentence ovidently Henry, L’ Agnistoma, p. 178, 
answers the third, but the reason for the 5 aptum of course is tobe read, and not dptum 


third being an apparent answer to the 
difficulty of the second is not clear: 
Sayana makes it : laulrikagamanatrad dird 
anujnasyantt, 


27 Cf. KS. xxvi.2; KapS. xl.5; MS. iii. 9.1; 


CB. iii. 6. 3. 2-21. The verses com- 
mented on are in TS, i. 3. 4. 


3 The name is due to the fact that the in- 


termediate consecration is about to be 
over. 


4 This is the old Ahavaniya which when the 


move from the Pracinavanga takes place 
becomes the new Girhapatya; as being at 
the door of the Pracinavanga it is often 


as in the Pada MSS. C, D first hand, and 
in the comm. in B. There is nothing to 
show in what sense apli was taken by 
the Brahmana. 


6 It is quite uncertain what sense was put on 


tanikrt by the Brihmana. Siyana ex- 
plains that the god is even better at the 
game of rending the tani than the Rak- 
sases, but the contrast with anydkrtin 
means apparently that faniikrt means 
making by oneself’, and evidently the 
view taken by the Brihmana was that 
the dvesavsi were made by Soma, or by 
others. But anydkrtdni is nonsense. 
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says; in effect he says, ‘give us wide (protection).’ ‘May the active one 
gladly partake of the ghee’, he says; verily he makes the sacrificer active 
and causes him to go to the world of heaven, to prevent the Raksases 
seizing him. They take up the Soma [2], the pressing-stones, the cups for 
Vayu,’ the wooden trough ; they lead forth the wife (of the sacrificer), they 
make the carts move along with them; verily whatever is his he goes with 
it to the world of heaven. He offers in the Agnidh’s fire with a verse 
containing the word ‘lead ’,? for leading to the world of heaven. He places 
on the Agnidh’s altar the pressing-stones, the cups for Vayu, and the 
wooden trough, for they take it away from them: if he were to put it 
with them, it would become spoiled. He makes it go forward with a verse 
addressed to Soma; verily by means of its own [8] divinity he makes it go 
forward. ‘Thou art the seat of Aditi; do thou sit on the seat of Aditi’, 
he says; that is according to the text. Hitherto the sacrificer has guarded 
the Soma. ‘This, O god Savitr, is the Soma of you (gods) ’, he says; verily 
instigated by Savitr, he hands it over to the gods. ‘Thou, O Soma, god to 
the gods, hast thou gone’, he says, for it being a god [4] goes to the gods. 
‘] here, man to men’, he says, for he being a man goes to men. If he 
were not to say that formula, the sacrificer would be without offspring or 
cattle. ‘With offspring, with increase of wealth ’, he says: verily he abides 
in this world with offspring and with cattle. ‘Homage to the gods’, he says, 
for homage is the due of the gods. ‘ svudha to the Pitrs’, he says, for the 
srudha call is the due of the Pitrs [5]. ‘Here (may) I (be free) from Varuna’s 
noose ’, he says: verily he is freed from Varuna’s noose. ‘O Agni, lord of 
vows, (he says). ‘One should recover one’s former body’, they say, ‘for who 
knows if the richer, when his will is accomplished,’ will restore it or not.’ 
The pressing-stones are the troop of thieves of King Soma; him, who 
knowing thus, places the pressing-stones on the Agnidh’s altar, the troop of 
thieves tinds not. 

vi. 3. 3. Having?‘ sacrificed with a verse addressed to Visnu, he approaches 
the post. The post has Visnu for its deity; verily he approaches it with 
its own deity. ‘I have passed by others, I have not approached others’, 
he says, for he passes by others, and does not approach others. ‘I have 
found thee nearer than the farther, farther than the near’, he says, for he 
finds it nearer than the farther, farther than the near. ‘I welcome thee 


} These are wooden, mortar-shaped cups. intelligible, ‘when his will has come to 
Apparently all the Soma cups are meant; pass.’ 
cf. CB. iv. 1. 8. 7-10. * Cf. KS. xxvi. 3,4; KapS. xlii.3.4; MS. iv. 
2 This verse isnot in the TS. but is RV. i. 189. 5. 8; 6.2; CB. iii. 6. 4. 1-27. The 
1; VS. v.86. It is said by the sacrificer. verses commented on are in TS. 1. 3. 5. 


B sve tdge bhaté is a curious phrase but easily 
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that art of Visnu, for the sacrifice to the gods’ [1], he says, for he welcomes 
it for the sacrifice to the gods. ‘Let the god Savitr anoint thee with 
honey’, he says; verily he anoints it with glory. ‘O plant, guard it; 
O axe, harm it not’, he says; the axe is the thunderbolt; (verily it serves) for 
atonement. The brilliance of the tree which fears the axc falls away with 
the first chip; the first chip which falls he should take up; verily he takes 
it up with its brilliance [2]. These worlds are afraid of the falling forward ? 
of the tree. ‘With thy top graze not the sky, with thy middle harm not the 
atmosphere’, he says; verily he makes it tender for these worlds. ‘O tree, 
grow with a hundred shoots ’, (with these words) he sacrifices on the stump ; 
therefore many (shoots) spring up from the stump of trees. ‘May we grow 
with a thousand shoots’, he says; verily he invokes this blessing. He 
should cut it so that it will not touch the axle? [3]. If he were to cut it so 
that it would touch the axle, the cattle ® of the sacrificer would be liable to 
perish. If he desire of any onc, ‘May he be without support’, he should 
cut for him a branch; this among trees is not supported ; verily he is without 
support. If he desire of any one, ‘ May he be without cattle’, he should cut 
for him (a post) without leaves and with a withered top; this among trees 
is without cattle; verily he becomes without cattle. If he desire of any 
one, ‘May he be rich in cattle’, he should cut for him one with many 
leaves and many branches; this [4] among trees is rich in cattle; verily 
he becomes rich in cattle. He should cut one that is supported for one who 
desires support; this among trees is supported which grows from its own 
birthplace on level ground and is firm. He should cut one which leans 4 
towards the west, for it is leaning over for the sacrifice. He should cut 
one of five cubits® for him of whom he desires, ‘ May the higher sacrifice 
condescend to him’; the Pankti has five syllables, the sacrifice is fivefold, 
the higher sacrifice condescends to him [5]. (He should cut one) of six cubits 
for one who desires support ; the seasons are six; verily he finds support in 
the seasons. (He should cut one) of seven cubits for one who desires 
cattle; the Cakvari has seven feet, the Cakvari is cattle; verily he wins 
cattle. (He should cut one) of nine cubits for one who desires brilliance, 
commensurate with the Trivrt Stoma; the Trivrt is brilliance; verily he 


1 Weber suggests prapdtah for prayutadh; Bhisk. past participle passive with a finite verb 
renders pracalatah, and the accent is understood and is not an equivalent of 
normal ; Whitney, Sansk. Grumm. § 445. upanamati. 

2 That is, the strip should not reach the 5 The sense ‘cubit’ is approximate ; the aratni 
axle of the cart. is very variously given in point of length; 

3 adhaisémevidently means the animals which Sayana here equates it with 24 ajgulis, 
go below the pole of the chariot (isd), and in the epic its length varies from 
govatsadikam as Sayana has it. 1 foot to 24 inches; see also Vedic Index, 


* upanatah has here the precise sense of the ii. 512. 
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becomes brilliant. (He should cut one) of eleven cubits for one who desires 
power ; the Tristubh has eleven syllables, the Tristubh is power ; verily he 
becomes powerful. (He should cut one) of fifteen cubits for one who has 
focs; the thunderbolt is fifteenfold; (verily it serves) for the overcoming 
of foes. (He should cut one) of seventeen cubits for one who desires 
offspring ; Prajapati is seventeenfold ; (verily it serves) to gain Prajapati. 
(He should cut one) of twenty-one cubits for one who desires support; the 
Ekavinea is the support of the Stomas; (verily it serves) for support. It 
has cight corners; the Gayatri has eight syllables, the Gayatri is brilliance, 
the Gayatri is the beginning of the sacrifice ;! verily it 1s commensurate 
with brilliance, the Gayatri, the beginning of the sacrifice. 

vi. 3.4. ‘To* earth thee! To atmosphere thee! To sky thee!’ he says; 
verily for these worlds he anoints it. He anoints from the foot upwards, for 
upwards as it were is the world of heaven. Cruel as it were is that which 
he does when he digs; he pours water over, for expiation ; he pours (water) 
mixed with barley; barley is strength. The post is of the height of the sacri- 
ficer. As great as is the sacrificer, so much strength does he put in it [1]. 
‘Thou art the seat of the Pitrs’, (with these words) he spreads the strew, 
for what is dug in has the Pitrs for its deity.” If he were to set it up 
without strewing, it would be dug in and have the Pitys for its deity ; he 
sets it up alter strewing; verily he sets it up in this (earth). He throws 
down the splinter of the post; verily he scts it up with its glory. ‘Thee 
to the plants with fair herries’, (with these words) he fixes on the top [2]; 
therefore at the top plants bear fruit. He anoints it, butter is glory. The 
corner near the fire * 1s of the same height as the sacriticer ; in that he anoints 
the corner near the fire, he anoints with brilliance the sacrificer. He anoints it 
to the end; verily completely does he anoint the sacrificer with brilliance. 
He rubs it all around; verily he places brilliance in him completely. 
«Support the sky, fill the atmosphere, with thy base make firm the earth’, 
he says, for the separation of these worlds, With a verse addressed to 
Visnu [3] he arranges it; the post has Visnu for its deity ; verily he arranges 
it with its own deity. He arranges it with two (verses): the sacrificer has 
two feet; (verily it serves) for support. If he desire of a man, ‘May 
I deprive him of brilliance, of the deities, of power’, he should move the 


1 The inversion of the position of the subject Bhask. recognizes a Vedic long vowel. 
is again noteworthy ; ef. TS. vi. 2. 11. 4. Cf. TS. vi. 2. 10. 8. 

2 Cf. KS. xxvi. 5,6; KapS. xli. 3.4; MS. iii. ‘ The Yipa is dug in at the centre of the 
9. 3,4; CB. iii. 7. 1. 5-32. The verses Avata or pit, and the pit is in front (to 
commented on are in TS, i. 3. 6. the east) of the Ahavaniya, half inside 

5 The Pluti seen here by Weber is really a the Uttaravedi, half outside. The refer- 
mode of indicating the Kampa; see ence in agnistha is therefore to the corner 


Liiders, Die Vytsa-Giksha, p. 58, n. 1. which stands within the Ahavaniya. 
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corner near the fire to one side or the other of the Ahavaniya;! verily 
he deprives him of brilliance, of the deities, of power. If he desire of a 
man, ‘ May I unite him with brilliance, with the deities, with power’ [4], he 
should set up for him the corner (of the post) near the fire in a line with the 
Ahavaniya; verily he unites him with brilliance, with the deities, with power. 
‘Thee that art winner of Brahmans, winner of nobles’, he says; that is 
according to the text. He winds round (the grass); the girdle is strength, 
the post is of the same height as the sacrificer; verily he unites the 
sacrificcr with strength. He winds (it) round at the level of the navel ;? 
verily at the level of the navel he bestows upon him strength ; therefore 
at the level of the navel men enjoy strength. If he desire of a inan, ‘ May 
I deprive him of strength’ [5], he should put (it) on either upwards or 
downwards; verily he deprives him of strength. If he desire, ‘May Parjanya 
rain’, he should put it on downwards; verily he brings down rain; if he desire, 
‘May Parjanya not rain’, he should put it on upwards; verily he holds up 
rain. What is dug in belongs to the Pitrs, what is above the part dug in 
up to the girdle belongs to men, the girdle belongs to the plants [6], what 
is above the girdle up to the top to the All-gods, the top to Indra, the rest 
to the Sadhyas. The post is connected with all the gods; verily in setting 
up the post he delights all the gods. By means of the sacrifice ane gods 
went to the world of heaven; they reflected, ‘Men will equal us’; they 
blocked the way by the post® and went to the world of heaven; the Rsis 
discerned that (world) by means of the post, and that is why it is called 
post [7]. In that he sets up the post, (it is) to discern the world of 
heaven. He puts (it) up to the east (of the firc), for before * the sacrifice it 
is proclaimed, for what is not proclaimed is that of which when it is passed 
men say, ‘This should have been done.’ The Sadhya gods despised ° the 
sacrifice ; the sacrifice touched them not; what was superabundant in 
the sacrifice touched them. The superabundant part of the sacrifice is the 
producing of fire and casting it on the fire; the superabundant part [8] of 
the post is the part above the top; that is their share; verily by it he 
delights them. The gods when the Soma sacrifice was complete cast the 
offering-spoons (into the fire) and the post; they reflected, ‘Here we are 


1 The post should be exactly in a line with prefers ‘scatter’, see SBE. xxvi. xxix, 
the Ahavaniya, and clearly the idea is that 36,n.1. Whitney, AJP. iii. 402, prefers 
he should remove it so as to be either ‘set up an obstacle, block, or bar the 
north or south of the line. The rare way’. 
ndvayati has reduced Sayana to na pra- ‘4 The purdsidt has clearly the two different 
payet! Bhask. has no version. senses of place (in the vidhi) and of time 

* nividaghne is the Kanva version of CB., in the arthavada, the place being derived 
Eggeling, SBE. xxvi. 172, n. 1. from the time. 


3 This seems to be the sense here at least: ° They thought it too little and wanted some- 
in QB. iii. 2. 2.2; 7. 1. 27 Eggeling thing over (ati). Cf. AA. ii. 8. 8. 
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making a disturbance of the sacrifice’; they saw a ransom in the bunch 
of grass for the offering-spoons, in the chip' for the post. When the Soma 
sacrifice is complete he casts (in the fire) the bunch of grass, he offers the chip, 
to avoid disturbing the sacrifice. 

vi, 8. 5. The? Sidhya gods were in this world and nothing else living.’ 
They offered * Agni as a sacrifice to Agni, for they found nothing else to 
offer : thenee indeed these creatures were born; in that he casts the fire on 
the fire after producing it, (it serves for) the propagation of offspring. Now 
the fire is Rudra, the beast the sacrificer; if he were to produce the fire after 
offering the beast, he would place the sacrificer in the power of Rudra [1], 
and he would be liable to die. Or rather they say, ‘All the gods are the fire, 
the beast the offering’. In that he produces the fire after offering the beast, 
he brings forth all the gods for the offering which is made ready. The fire 
should be produced, after bringing up (the beast). The offering is then 
neither finished nor not begun. ‘Thou art the birthplace of Agni’, he 
says, for that is the birthplace of Agni. ‘Ye are the two male ones’, 
he says, for they are the two male ones [2]. ‘Thou art Urvagi, thou art 
Ayu’, he says, to make a pair. ‘Anointed with ghee do ye produce a 
male’, he says, for they ® produce a male who (produce) Agni. ‘Be born 
with the Giyatri metre’, he says; verily he produces him with the metres. 
‘Recite for Agni as he is being produced’, he says; he? recites a verse to 
savitr ; verily, instigated by Savitr, he produces him. ‘ Recite for him who 
is horn’ [3],‘For him who is being cast forward recite’, he says: verily 
as cach part is performed he completes hnn. He? recites all Gayatri verses ; 
Agni has the Gayatri as his metre; verily he unites him with his own 
metre, The fire is in front; having produced fire he casts it forward ; 
the two uniting overpower * the sacrificer; ‘Be of one mind with us’, he 


1 The svaru is not the first splinter (prathama- worthy; for the dative of the person to 
cakala) as Sayana says: he has forgotten whom the offering is made, see Delbriick, 
his own comment above on nefrnam, TS. Altind, Synt. p. 141; for a double dat. 
i, 3.6¢, where he correctly distinguishes see TS. li. 1. 2. 3. 
the prathamacakala, the svaru, and the * The argument ends here; it would have 
casala, Cf. Sehwab, p. 74 n. been more natural had it ended at jana- 

* Cf. KS. xxvi. 7; Kaps. xli. 5; MS. iii. 9. yati. As Sayana points out, the next 
5,6; CB. iii. 7. 3. 1-8; 4.1. 20-24. The sentence meets this argument: as the 
verses commented on are in TS. i. 3. 7. upakarana has taken place, the offering is 

3 misat is no doubt correct; Saiyana has appar- ready. 


ently isat glossed as prinijdifam, but Bhask. © i.e. the two Aranis. 
has misaf, KS, reads sram and MS, has a = 7 i.e. the Hotr. His verses are, for the man- 


different term. For musat see AA. ii. 4. 1. thana, RV. 1. 24. 3 seg.; for Agni when 
* The sense of adlabh is wide enough to cover born, i. 74.3 seg. ; for the praharana, v1.16. 
all from the upakarana to the death of the 41; see TS. ii. 5.11.8. 


animal, as is shown by the succeeding * This is clearly the sense of abhi sam bhi; 
argument. The double dat. is note- ef, AA. i. 3. 8; ii. 3. 7; JRAS. 191], 
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says, to appease (them). He offers after casting (the fire) forward ; verily 
he gives him food on birth; he offers with melted butter; the melted 
butter is the dear home of Agni; verily he unites him with his dear home, 
and also with brilliance. 
vi. 3. 6. ‘For! food thee!’ (with these words) he takes up the strew, for 
he who sacrifices strives (ichdte) as it were. ‘Thou art the impeller’, he 
says, for he brings them? up. ‘To the gods the servants of the gods have 
come’, he says, for being the servants of the gods they go to the gods. 
‘The priests, the eager ones’, he says; the priests are the priests, the eager 
ones, therefore he says thus. ‘O Brhaspati, guard wealth’ [1], he says; 
Brhaspati is the holy power (Brahman) of the gods; verily by the holy 
power he wins cattle for him. ‘ Let thy oblations taste swect’, he says; 
verily hc makes them sweet. ‘O god Tvastr, make pleasant our possessions’, 
he says ; Tvastr is the form-maker of the pairings of cattle; verily he places 
form in cattle. ‘Stay, ye wealthy ones’, he says; the wealthy ones are 
cattle; verily he makes cattle abide for him. ‘On the impulse of god 
Savitr ’ [2], (with these words) he takes up the rope, for instigation. ‘ With 
the arms of the Acvins’, he says, for the A¢vins were the Adhvaryus of the 
gods. ‘With the hands of Pusan’, he says, for restraining. ‘O offering to 
the gods, I seize thee with the noose of sacred order’, he says; sacred order 
is truth; verily with truth which is sacred order he seizes it. He winds 
(the rope) round transversely," for they fasten a (beast) for killing in front ; 
(verily it serves) for distinction. ‘Fear not men’, (with these words) he 
fastens it, fur security. ‘For the waters [3] thee, for the plants thee 
I sprinkle’, he says, for from‘ the waters, from the plants, the beast is 
born. ‘Thou art a drinker of the waters’, he says, for he 1s a drinker 
of the waters who is offered in sacrifice. ‘O ye divine waters, make it 
palatable, a very palatable offering for the gods’, he says; verily he makes 
p. 957 ; Oertel, Trans. Connecticut Acad. xv. 
189; above, p. 190, n. 2. 
2 Cf KS. xxvi. 7, 8; KapS. xli. 5,6; MS. iii. 
9.5, 6; OB. iii. 7. 3. 9-4.6. The verses 


commented on are in TS. i. 8. 7 and 8. 
2 This refers clearly to several victims, and 


27; see Eggeling, SBE. xxvi. 180, n. 2). 
This may be correct, but the rest of the 
sentence is doubtful ; the comm. is no 
doubt correct in treating the reference as 
one to the ordinary killing for food as 
opposed to the sacrifice, and he renders 


the victims are identified with the daivir 
ricah. It will be seen that the TS. here 
does not adopt the order of the text in 
TS. i. 3.7, but puts the Agnimanthana 
before the ceremonies connected with the 
driving up of the victims. 


3 This is not clear: Sayana saysit is = vakrayd, 


a reference to the mode of binding, begin- 
ning with the right front foot and ending 
with the head (it is not so in KOS. vi. 3. 


30 [n.0.8 19 


it as meaning that in such a case the 
slaughterers stand in front of the beast 
and put a noose over its neck. This 
gives a welcome sense, though prati muc 
in this usage would seem to require 
some case other than an accusative, 
Bhiask. has pratipam prutikilum préna- 
ortlec ciro ’titya grivdyam pratimuiicati. 


4 Probably the sense of ‘from’ is meant by 


the text. 
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it palatable. From above he sprinkles (it); verily he makes it pure from 
above ; he makes it drink; verily within he makes it pure ; from below he 
besprinkles (it); verily all over he makes it pure. 

vi. 8. 7. By! means of Agni as Hotr the gods defeated the Asuras. 
‘Recite for Agni as he is kindled’, he says, for the overcoming of foes. 
He recites seventeen kindling-verses; Prajipati is seventeenfold ; (verily 
it serves) to win Prajapati. He recites seventeen; there are twelve 
months and seven scasons, that is the year; offspring are born in the 
course of the year; (verily it serves) for the propagation of offspring. 
The gods, after reciting the kindling-verscs, could not discern the sacrifice : 
Prajaipati silently performed [1] the libation of ghee; then did the gods 
discern the sacrifice; in that silently he performs the libation of ghee, 
(it serves) for the revelation of the sacrifice. The sacrifice was with the 
Asuras; the gods took it by the silent offering ; in that silently he performs 
the libation of e@hee, he takes away the sacrifice of his foe. He rubs the 
enclosing-sticks ; verily he purifies them. Thrice each he rubs them, for 
the sacrifice is thrice repeated ;* also (it serves) to smite away the 
Raksases. They make up twelve;" the year has twelve [2] months; 
verily he delights the year, verily also he endows him‘ with the year, for 
the gaining of the world of heaven. The libation of ghee is the head of the 
sacrifice, the fire is al] the gods;* in that he performs the libation of ghee, 
verily the sacriticer at the beginning of the saerifiee wins all the gods, The 
libation of ghee is the head of the saeritiee, the beast is the body ; having 
performed the Iibation of ghee he anoints the beast ; verily on the body of 
the sacrifice [38] he places the head. ‘Let thy breath be united with the 
wind’, he says; the breath has the wind for its deity ; verily he offers its 
breath in the wind. ‘Thy limbs with the saerificers, the lord of the 
sacrifice with his prayer’, he says; verily he causes the lord of the saeritice 
to obtain its blessing. Vicvarupa, Tvastr’s son, vomited over the beast 
from above; therefore they do not cut off (portions) from the beast 
above; in that he anoints the beast from above, verily he makes it 
pure [4]. He chooses the priests, verily he chooses the metres, he chooses 
seven; there are seven tame animals, seven wild; there are seven metres, 
(and so it serves) to win both. He offers eleven fore-sacrifices ; ten are the 


1 Cf. KS, xxvi. 8,9; Kaps. xli. 6, 7; MS. ii. Savanas, each being in some sort a repe- 
9. 5, 6,8; CB. iii. 7. 4. 7-8.1.5. The tition. Cf. TS. vi. 3. 8 1. 
verses commented on are in TS. i. 3. * i.e, with the three stirrings of the fire. 
8. I. ‘4 The sacrificer (Siyana) rather than the 
* The reference here is to the frequent three- victim. 


fold repetitions in the sacrifice, according 5 For the variation of order cf. TS. vi. 2. 
to Sayana, or perhaps rather to the three 11. 4. 
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vital airs of the beast, the body! is the eleventh; verily his fore-offerings are 
of the same size as the beast. One (of them) lies around the omentum ; 
verily the body lics around the body. The axe is a thunderbolt, the splinter 
of the sacrificial post is a thunderbolt, the gods by making a thunderbolt 
of the ghee smote Soma. ‘Anointed with ghee, do ye guard the beast’, 
he says; verily, overpowering it by means of the thunderbolt, he offers it. 
vi. 3. 8. He * encircles (it) with fire; verily he inakes it completely offered, 
that nothing may be lost, for that which falls of the oblation is (thus) not 
lost. He encircles (it) with fire thrice, for the sacrifice is thrice re- 
peated ; also (it serves) to smite away the Raksases. The theologians say, 
‘Should the beast be grasped hold of, or not?’ Now the beast is led 
to death; if he were to grasp hold of it, the sacrificer would be likely to 
die. Or rather they say, ‘The beast is led to the world of heaven’ [1]; if 
he were not to grasp hold of it, the sacriticer would be bereft of the world 
of heaven.’ He grasps hold (of it) by means of the omentum-forks ; that is 
as it were neither grasped nor yet not grasped.’ ‘Give directions, O Hotr, 
for making ready the oblations to the gods’, he says, for an act that 1s 
directed * is carried out. ‘Ye wealthy ones, do ye kindly resort to the lord 
of the sacrifice’, he says; that is according to the text. With the fire he 
goes in front, to smite away the Raksases. ‘Guard from contact with 
earth’, (with these words) he casts down the strew [2], that nothing may 
be lost, for that which falls on the strew is not lost ; verily also he places it on 
the strew. The Adhvaryu turns away from the beast as it is slaughtered ; 
verily he conceals himself from cattle, that he may not be cut off He 
attains fortune, and obtains cattle who knows thus. The wife is led 
forward from the back place; ‘Homage to thee, O extended one’, he says; 
the extended are the rays of the sun [3]; verily he pays homage to them. 
‘Come forward, irresistible’, he says; the resisting is the foe; (verily it 
serves) to beat away the foe. ‘Along the stream of ghee, with offspring, 
with increase of wealth’, he says; verily he invokes this blessing. ‘O ye 
waters, goddesses, purifying’, he says; that is according to the text. 

vi. 3. 9. When ® the beast is offered in sacrifice, pain seizes its vital airs. 
* Let thy speech swell, let thy breath swell’, he says; verily he removes 
the pain from the vital airs. From the vital airs the pain enters the 


1 «itmd here has no doubt this its normal mented on are in TS, i, 3. 8. 1, 2. 
early sense. The KS. says expressly that +4 Exactly the same construction is found in 
the omentum (vapd) is the adtman of the TS. vi. 8, 5. 2. 
victim, while the last Apri verse is that ‘ This seems to be the sense, as Siyana 
of the sacrificer. takes it. 


2 Cf. KS. xxvi.8; KapS. xli.6; MS. iii.9.7; 5 Cf. MS. iii. 10.2; QB. iii. 8. 2.5-29. The 
CB. iii, 8. 1. 6-2. 4. The verses com- verses commented on are in TS. i, 3. 9. 
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earth; (with the words) ‘Hail to the and night!’ he pours it down; 
verily he removes the pain of the earth by day and night. ‘O plant, 
protect him’, ‘O axe, harm him not’, he says; the axe is a thunderbolt [1]; 
(verily it serves) for atonement. He cuts from the sides, for men cut from 
the middle: he cuts crossways, for men cut along; for distinction. ‘Thou 
art the share of the Raksases ’, (with these words) he casts the strew, having 
anointed it on the thick part; verily with the blood he propitiates the 
Raksases. ‘This Raksas here I lead to the lowest darkness, who hateth us 
and whom we hate’, he says; there are two (kinds of) persons, he whom 
he [2] hates and he who hates him; both these he leads to the lowest 
darkness.! ‘For food (sé) thee!’ (with these words) he draws out the 
omentum, for he who sacrifices strives as it were.” If he were to pierce (it), 
Rudra would be likely to slay his cattle; if he were not to pierce (it), it 
would not be fixed:* with one he pierces, with the other not, for support. 
‘In chee, O sky and earth, be covered’, he says; verily with fat he anoints 
sky and carth. ‘Uncut [3] with wealth of herocs (give us) riches’, he says: 
that is according to the text. Now crucl as it were 1s what he docs when he 
draws out the omentum. ‘ Fare along the broad atmosphere’, he says, for 
atonement. Now he who grasps hold of the beast as it is led to death falls 
away from this world ; he takes avain hold of the omentum-forks ; verily he 
finds support in this world. With the fire he goes in front, to smite away 
the Raksases ; verily also with the oblation he follows the deities [4]. Ie 
should not pass * over the last of the embers ; if he were to pass over the last 
of the embers, he would despise the deities. ‘O Vayu, taste the drops’, he 
says: therefore the drops are produced separately. The omentuin is the 
chief part of cattle, the strew the chief of plants: verily he unites the chief 
with the chief; verily also in the plants he establishes cattle. ‘Give 
directions ° for the Svaha cries’, he says [5], for the completion of the 
sacrifice. The speckled butter is the expiration and inspiration of cattle, 
the omentum is the body; haying poured butter on the speckled ghee,® he 
pours on the omentum: verily in the body of cattle he deposits expiration 
and inspiration. ‘Hail! Go to Urdhvanabhas, the offspring of the Maruts’, 
he says: Urdhvanabhas, the offspring of the Maruts, used to cast forward 


1 Here the Brihmana does not exactly follow  ‘ The meaning is that the omentum is to be 


the Sanhita. So TS. vi. 2. 10. 25 above. cooked on tho last of the embers. 

p. Ixns. * The Maitravaruna gives the direction to 
2 So above, TS. vi. 3. 6. 1. the Hotr for the Yajyi verse of the last 
* There are two forks (grapan7), and one of of the fore-sacrifices. 

them is to be dug in, and the other not, © The QB. iii. 8. 2. 24 evidently has precisely 

else the omentum would not be held this passage in mind, for it advocates the 

firm; the forks have one a single point, opposite order of sprinkling or basting, 

the other is bifureate, and is used for and says a Caraka teacher cursed Yajna- 


the foot of the omentum. valkya on this point. 
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the omentum-forks of the gods: verily through him he casts them forward. 
He casts them forward in opposite directions;! therefore expiration and 
inspiration are in opposite directions. 

vi. 8. 10. Having ? offered in sacrifice the beast, he strews over (it) a cake ; 
verily he sacrifices it with its sap. Having performed the rite with the 
omentum, he performs with the cake; the cake is strength: verily he places 
strength in the midst of cattle: verily also he closes the cut in the beast. 
Having made offering of the speckled ghee, he thrice asks, ‘Is the oblation 
cooked, Camitr?’ for the gods found truth in three (cookings). He who 
says what is not cooked is cooked (is burdened) with sin.’ The speckled 
butter is the expiration and the inspiration of cattle [1]; when the beast is 
offered the body comes into the heart ; in that he sprinkles the heart with 
speckled ghee, he thus places expiration and inspiration in the body of 
cattle. By means of the beast the gods went to the world of heaven. 
They reflected, ‘Men will mount after us. They cut off its head and made 
its sap stream forth; it became the Praksa (tree); that is the nature of the 
Praksa.* In that there is a branch of the Plaksa above the strew, so he cuts 
off from the victim when it has its sap [2]. As the beast is borne along 
the Raksases follow after it; he takes it between the sacrificial post and 
the Ahavaniya, to smite away the Raksases. When the beast is offered its 
mind departs. ‘Recite to Manota for the oblation which is being divided ’, 
he says ;° verily he secures its mind. He cuts off cleven portions ; ten are 
the vital airs of the beast, the body is the eleventh, he cuts off as much as 
is the size of the beast [3].6 First he makes a portion of the heart, then of 
the tongue, then of the breast: what he conceives with the heart, that he 
says with the tongue; what he says with the tongue, that he utters from 
the breast. That is the order in the case of the beast. If he cuts off thus 
and then cuts from the rest at will, still the cutting off from that animal 
has been made in order. In the middle he makes a portion of the intestines, 
for breath is in the middle; he makes a portion of the upper part [4], for 


1 One is cast down with point to the east, 
the two-pronged fork; the other, the one- 


‘ For the Plaksa and its variant Praksa, cf. 
Vedic Index, it. 54. In CB, itt. 8. 3. 12 it 


pronged, with point to the west. 

2 Cf. MS. iii. 10. 2,3; CB. iii. 8. 3. 1-19. 

3 The instr. here reminds one of RV. iii. 19. 
3 (TS. i. 8. 148), sé tj7yasd manasa tvitah, 
which is almost as it stands a case of an 
instr. of description (Speijer, Sansh. Synt. 
§ 67) comparable with the later use of the 
abl. But it is not necessary to press this 
view, for @ha can easily be supplied, and 
so in RV. we can understand ‘he wins’ 
or something similar, as does Oldenberg 
in his note. 


is glossed as prakhya, on the ground of the 
identity of khya and ksa, for which see 
Keith, Aitareya Aranyaka, pp. 59, 231. 

5 The Hotr is made to recite the hymn, RV. 
vi. 1. 1-13, which contains the word 
manotd (used of Agni) ; see Eggeling, SBE. 
xxvi. 208, n. 4. 

6 Cf. TS. vi. 3. 7.5. In the following I have 
borrowed Eggeling’s rendering of ava- 
dyati: the portion cut off is the heart, 
not part of the heart. 
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breath is in the upper part; whether he does one, or the other, there is 
variation in both cases.1 A Brahman on birth is born with a threefold 
debt, of pupilship to the Rsis, of sacrifice to the gods, of offspring to the 
Pitrs. He is freed from his debt who has a son, is a sacrificer, and who 
has lived as a pupil: this (debt) he performs (dvadayate) by these cuttings- 
off, and that is why the cuttings-off (avadana) have their name. The gods 
and the Asuras were in conflict. The gods said to Agni, ‘ With thee as our 
hero let us overcome the Asuras’ [5]. He said, ‘Let me choose a boon; 
let me have a choice part of the beast.’ He chose that choice part (of 
the beast), the shoulder from the fore part, the intestines from the middle, the 
hip from the hind part. Then the gods prospered, the Asuras were defeated ; 
in that he makes portions of three members? it is for the overcoming of 
his foe; he prospers himself, his foe is defeated. He cuts off transversely ; 
therefore cattle move forward their limbs transversely, for support.° 

vi. 3.11. He* covers the dipping-spoons with fat; cattle are distinguished 
by fat: verily he bestows on cattle their distinguishing mark. He covers 
(them) after putting (the fat) on the soup; the soup is the sap of cattle; 
verily he bestows sap upon cattle. He stirs the oblation of fat with the 
rib;® the rib is the middle of cattle, the fat is the sap of cattle; in that he 
stirs the oblation of fat with the rib, he places sap in the middle of cattle. 
Now they kill [1] the beast when they dispose ® of it ; the expiration has 
Indra for its deity, the inspiration has Indra also. ‘May Indra’s expiration 
he set in every limb’, he says; verily he bestows expiration and inspiration 
upon cattle. ©O god Tvastr, let much be united for thee’, he says; for 
cattle have Tvastr as their deity. ‘When ye that are various become of 
one form’, he says; for they being various become then of one form. 
‘Over thee as thou goest among the gods [2] for help let thy comrades and 
thy father and mother rejoice’, he says ; verily he makes him, approved by 
his mother’ and his father, go to the world of heaven. With a half-verse 
he offers the oblation of fat; the half-verse is yonder (sky) and the half-verse 
is this (earth) ; verily with sap he adorns both. He offers to the quarters; 


2 Apparently this means that there is an Sayana gives it. But in QB. iii. 8. 3. 24 


option to choose the top or the middle 
of the intestines, as reasonable variants, 
not as identical. 


* That is the technical name of the part for 


Agni Svistakrt. 

S$ Sayana quotes a Sitra: daksinam dos savya 
(runir gudatrtiyam iti sauvislakrtani. Cf. 
CB. iii. 8. 8. 27, 

* Cf. MS, iii. 10. 4; CB. iii. 8. 3. 20-87. The 
verses commented on are in TS.i. 3. 10. 

> pairguiena seems to have this sense which 


it is taken by Eggeling as = a crooked 
knife, and this may be correct. 

¢ The word owes its use to the usual pretence 
that the animal] is persuaded to acquiesce 
in its death. Tho mode of death was 
strangling; see Schwab, Das altindische 
Thieropfer, p. 106. 

7 mata is read in C as a quasi-compound de- 
rived from the irregular mtd pitarah of 
the text. 
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verily with sap he adorns the quarters; verily from the quarters he wins 
strength and sap. The speckled butter is the expiration and the inspiration 
of cattle; cattle have the lord of the forest [3] for their deity; in that 
having made offering of the speckled butter he says,! ‘ Recite for the lord 
of the forest, give directions for the lord of the forest’, he bestows expiration 
and inspiration upon cattle. Of cach he divides the divided pieces ;? there- 
fore cattle have various forms. He moistens (it) with soup; soup is the sap 
of cattle; verily he bestows sap upon cattle. He invokes the Ida; the Ida is 
cattle; verily he invokes cattle. Four times he invokes [4], for cattle have 
four feet. If he desire of a man, ‘May he have no cattle’, he should take 
for him (a piece) without fat; cattle are distinguished by fat; verily by 
means of their distinctive mark he deprives him of cattle, and he has no 
cattle. If he desire of a man, ‘May he have cattle’, he should take for 
him (a piece) with fat; cattle are distinguished by fat; verily by means of 
their distinctive mark he wins cattle for him, and he has cattle. Prajapati 
created the sacrifice ; he first created the butter [5], in the middle the beast, 
last the speckled butter; therefore the fore-sacrifices are performed with 
butter, the beast (is offered) in the middle, and the after-sacrifices with 
speckled butter. Therefore that is mixed as it were, for it was created 
last. He offers eleven after-sacrifices; ten are the vital airs of the beast, 
the body is the eleventh; he offers as many after-sacrifices as is the size 
of the beast. Now they kill the beast when they dispose of it; the 
speckled butter is the expiration and the inspiration of cattle ; in that he per- 


forms the after-sacrifices with speckled butter, verily he bestows expiration 
and inspiration upon cattle. 


PRAPATHAKA IV 
The Exposition of the Soma Sacrifice (continued) 


vi. 4.1. By* means of the sacrifice Prajaipati created offspring ; verily he 
ereated them by the subsidiary sacrifices; in that he offers the subsidiary 
sacrifices, verily thus the sacrificer creates offspring. He cuts off from the 
hind portion, for from the hind portion offspring are born; he cuts off from 
the thick side,* for offspring are born from the thick side; he cuts off 


1 The first order is to the Maitravaruna for brandt, Das altindische Neu- und Vollmonds- 
the Puronuvakya, the second to the Hotr opfer, pp. 122 seq. 
for the Yajya, according to Sayana. In ° Cf. QB. ili, 8.4.1-5. 10. The verses com- 
QB. iii. 8 3. 34 Eggeling inverts the mented on are in TS, i. 3.11. 
order. 4 Fora similar use of sthavimatah, cf. TS. vi. 3. 
2 For this cf. QB. i. 8. 1. 13 seq. with Egge- 9. 2, where Sayana explains that it is the 


ling’s note, SBE. xii. 219, n. 3; Hille- saptami case. 
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without confusion, to prevent confusion of the vital airs. He does not turn 
(it) round; if he were to turn (it) round, disease’ would be likely to seize 
his offspring. ‘Go to the ocean, hail!’ he says; verily thus he produces 
secd [1]. ‘Go to the atmosphere, hail!’ he says; verily by mcans of 
the atmosphere he begets offspring for him, for in accord with the 
atmosphere offspring are born. ‘Go to god Savitr, hail!’ he says; 
verily, instigated by Savitr, he begets offspring for him. ‘Go to day 
and night, hail!’ he says; verily by means of day and night he 
begets offspring for him, for in accord with day and night offspring are 
born. ‘Go to Mitra and Varuna, hail!’ he says [2]; verily he bestows 
expiration and inspiration on offspring when born. ‘Go to Soma, hail!’ 
he says, for offspring have Soma for their deity. ‘Go to the sacrifice, 
hail!’ he says; verily he makes offspring fit for the sacrifice. ‘Go to the 
metres, hail!’ he says; the metres are cattle; verily he wins cattle. ‘Go 
to the sky and the earth, hail!’ he says; verily on either side he supports 
offspring when born with the sky and the earth. ‘Go to the clouds [3] of 
the sky, hail!’ he says; verily he procures rain for offspring when born; 
‘Go to Agni Vaicvinara, hail!’ he says; verily he establishes in this 
(world) offspring when born. He makes a portion of the vital airs, who 
makes a portion of the intestines; ‘Give me mind and heart’, he says; 
verily be summons the vital airs according to their places. When the 
beast is offered, pain reaches its heart; it gathers round the heart-spit [4]. 
if he were to place the heart-spit on the earth, he would cause pain to the 
earth ; if on the waters, he would cause pain to the waters; he places it in 
the meeting-place of dry and wet,” to appease both. He should think of 
whomsoever he hates; verily he causes him pain. 

vi. 4. 2. The ® gods divided the sacrifice on the Agnidh’s altar: of what was 
left over they said, ‘ Let this remain here. That is why the Vasativari 
(waters) have their name.‘ But in the morning they could not arrange (to 
divide it) ; they placed it in the waters, they became the Vasativaris. He 
tukes the Vasativaris; the Vasativaris are the sacrifice; verily having 
taken from the beginning the sacrifice he stays (with it). If the sun set, 
on one who has not taken (the waters), his sacrifice would not be begun [1], 
and he would split the sacrifice. He should either take waters with radiance 


1 udavartah is explained as a disease by Bhask. if that cannot be found a pouring of 
and Siyana, and in Sucruta it is a disease water will remedy the defect; cf. Schwab, 
marked by retention of the faeces, ud with Das altindische Thieropfer, pp. 161, 162. 


wrt denoting ‘secrete’ or ‘excrete’ (see *° Cf. CB. iii. 9. 2. 2-17. 

BR. s.v.) If this is correct, the use of a ‘ vasatfivaritvdm is curious, as the term is 

medical metaphor in ttsanna (yajiia) is regularly vasativari, as below, grhita-vasati- 

comparable ; cf. pp. 418, n. 2; 489, n. 7. varikah. Cf. Weber, Ind. Stud. xiii. 22, 
2 i.e. aplace where water and land just meet: n. 5; 47, n. 2. 
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in them,’ or having deposited gold he takes? them with light in them, or he 
should take them from the tank of a Brahman who performs many sacrifices, 
for he is one who has taken the Vasativaris. He takes the Vasativaris ; the 
Vasativaris are cattle; verily having taken cattle from the beginning he 
stays (with them). If he were to take them along the stream, his cattle 
would be likely to wander from him; he takes them standing against the 
stream ; verily he obstructs cattle and seizes them for him, Indra [2] slew 
Vrtra; he died upon the waters; of them what was pure, fit for sacrifice, 
and divine, that was set free.* They became the Vahantis. He takes of the 
Vahantis ; verily he takes those of waters which are pure, fit for sacrifice, 
and divine. He should not pass over the nearest Vahantis; if he were to 
pass over the nearest Vahantis, he would despise the sacrifice. He should 
not take of stagnant (waters); the stagnant (waters) are seized by Varuna ; 
if he were to take of stagnant (waters) [8], he would cause Varuna to 
seize his sacrifice. If it is done by day, the night enters the waters; 
therefore the waters appear dusky by day; if it is done by night, the 
day enters the waters; therefore the waters appear shining by night; he 
takes (them) at the union of shade and light; verily for him he secures the 
colour of day and night. ‘These waters are rich in oblation’, he says ; 
verily he takes them made into an oblation. ‘ Rich in oblation be [4] the 
sun’, he says; verily he takes them with light in them. He takes with an 
Anustubh ; the Anustubh is speech; verily with the whole of speech he 
takes them. He takes with a verse of four feet, he places them thrice,‘ 
they make up seven, the Cakvari has seven fect, the Cakvari is cattle; 
verily he wins cattle. For this world the Garhapatya is established, for 
yonder the Ahavaniya; if he were to place (them) on the Garhapatya, he 
would have cattle in this world, if on the Ahavaniya, in yonder [5] world 
he would have cattle. He places (them) on both; verily he makes him 
have cattle in both worlds. He carries (them) round everywhere, to smite 
away the Raksases. ‘Ye are the share of Indra and Agni’, he says; that 
is according to the text. He places (them) on the Agnidh’s altar; the 
Agnidh’s altar is the invincible part of the sacrifice; verily he places 
(them) on the invincible part of the sacrifice. Wherever in the performance 
of a sacrifice nothing is done, in that (place) the Rakgsases infest the 
sacrifice. In that he takes of the Vahantis, that part of the sacrifices 
lies being performed, to prevent the infestation of the Raksases, for they 
1 ulkaya dyotituah (Sayana). Bhask. gives the ? The change to grindti is curious—possibly 
alternative that the verse used is TS. i. the sentence is a mere interpolation. 


4. 3: hence the waters are jyofisyth. 3 ice, the flowing water. 


The lack of Visarga in C and D (Pada ‘4 The Garhapatya, the Uttaravedi, and the 
MSS. of Weber) and in the Mysore ed. is Agnidhriya. 
simply a stupid blunder. 


31 [n.0.8. 19] 
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do not move them, but they lie around until the third pressing, for the 
continuity of the sacrifice. 

vi. 4.3. The? theologians say, ‘He indeed would be an Adhvaryu who in 
making Soma descend should make it descend for all the gods.’ ‘To the 
heart thee!’ he says; verily he makes it for men; ‘To mind thee!’ he 
says; verily he makes it for the Pitrs; ‘To the sky thee! To the sun 
thee!’ he says; verily he makes it for the gods; so many are the gods; verily 
he makes it descend for them all. Before the uttcrance of speech [1] 
he begins the morning litany ; verily he wins all that there is of speech. 
‘The waters’ is the first thing he utters:? the waters are the sacritice ; 
verily over the sacrifice he utters speech. He recites all (kinds of) inetres ; 
the metres are cattle; verily he wins cattle. For one who desires brilliance 
he should conelude with a Gayatri verse, for one who desires power with 
a Tristubh verse, for one who desires cattle with a Jagati verse, for one 
who desires support with an Anustubh verse, for one who desires the 
sacrifice with a Pankti verse, for one who desires food with a Viraj verse. 
‘Let Agni (kindled) with the kindling-stick hear my appeal’, he says [2]; 
verily, instigated by Savitr, having made proclamation to the gods, he goes 
for the waters. ‘QO Hotr, give directions for the waters’, he says;” for an 
action which is directed is done. ‘O bow) priest of the Maitravaruna, run 
hither’, he says; Mitra and Varuna are the leaders of the waters ; verily 
with them he goes for them. ‘O ye divine waters, child of the water’, he 
says; verily by the oblation requiting them he seizes them : then he takes of 
them made into an oblation and covered with ghee [3]. ‘Thou art the 
dragger’, he says; verily he removes dirt from them. ‘I draw you for the 
sustenance of the ocean’, he says; therefore the waters though eaten and 
drunk do not waste away. The pit is the birthplace of the sacrifice, the 
Vasativaris are the sacrifice; bringing the bowls of the Hotr and the 
Maitravaruna into contact he pours in the Vasativaris reciprocally,* so that 
the sacrifice may have its birthplace ; verily he produces it from its own 
birthplace. ‘O Adhvaryu, didst® thou seek the waters?’ he says; ‘they came 
to me; look upon them’, in effect he says. If it is an Agnistoma, he makes 
a libation; if an Ukthya, he rubs (butter) on the enclosing-sticks ; if it is 
an Atiratra, he goes forward uttering a text, to distinguish the sacrifices. 


1 Cf. CB. iii. 9. 3. 2-38. The verses com- * i.e. the Adhvaryu bids the Hotr recite the 


mented on are in TS. i. 3. 18. verse, RV. x. 80. 1. 

* i.e. he commences with dpo revatih, RV. x. ‘ i.e. he pours from one to the other and vice 
80. 12 (mangled in Sayana’s comm. in rersa. 
Bibl. Ind.); so Caland and Henry, pp.181, *° The imperfects have a perfectly clear sense, 
132. Bhask., however, has «po daivik, and are not used as = aorists; cf. Del- 


briick, Altind. Synt. p. 279. 
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vi. 4,4. ‘On? the instigation of god Savitr’,? (with these words) he takes up 
the pressing-stone, for instigation ; ‘with the arms of the A¢vins’, he says; 
for the Acvins were the Adhvaryus of the gods ; ‘with the hands of Pusan’, 
he says, for support. The Soma is cattle, the Upancu pressing-(stone) is cross- 
breathing ; in that he measures round the Upaacu pressing-(stone), he confers 
cross-breathing upon cattle. ‘To Indra thee! To Indra thee!’ (with these 
words) he measures, for the Soma is taken for Indra. Five times he measures 
with the text[1]; the Pankti has five syllables, the sacrifice is fivefold ; 
verily he wins the sacrifice. Five times (he measures) in silence ; these make 
up ten; the Viraj has ten syllables, the Viraj is food; verily he wins food 
by the Viraj. ‘ Ye are savoury, conquerors of Vrtra’, he says; this is the 
Soma-drinking of the waters; he who knows thus reaches not destruction 
in the waters. ‘With thy light which is in the sky’, he says; verily from 
these worlds he gathers him [2]. Soma, the king, reflected on the quarters, 
he entered the quarters; ‘forward, behind, upward, downward’, he says; 
verily from the quarters he gathers him; verily also he wins the quarters 
for him. ‘QO mother, come forth’, he says; women are likely to desire him 
who knows thus. ‘Thy uncrring, watchful name, O Soina’, he says [3]; 
this is Soma’s Soma-drinking ; he who knows thus reaches not destruction 
from Soma. When they press Soma they kill him; he * keeps back shoots ; 
verily he protects him. ‘The shoots are the vital airs, Soma is cattle; he 
later lets go the shoots; verily he bestows vital airs upon cattle; two by 
two he lets them go: therefore the vital] airs are in pairs. 

vi. 4.5. The* Upancu cup is breath; in that the cups are drawn beginning 
with the Upancu, they follow on breath. Aruna Aupavegi’ used to say, 
‘At the morning pressing I establish the sacrifice and then I procced with it 
when it has been established.’ He first presses eight times; the Gayatri has 
eight syllables, the morning pressing is connected with the Gayatri; verily 
thereby he obtains the morning pressing. (He presses) cleven times on the 
second occasion ; the Tristubh has eleven syllables, the midday pressing’ is 
connected with the Tristubh [1]; verily thereby he obtains the midday 
pressing. (lle presses) twelve times on the third occasion ; the Jagati has 
twelve syllables, the third pressing is connected with the Jagati; verily 
thereby he obtains the third pressing. This is what he calls the estab- 
lishment of the sacrifice, to prevent loss; for what falls when the sacrifice 


1 Cf. MS. iv. 5. 4; CB. iii. 9. 4.8-21. The CB. iv. 1. 1. 1-26; 2. 21-24. The verses 
verscs commented on are in TS, i. 4. 1. commented on are in TS. i. 4. 2. 

2 In TS. i. 4. 1 only @ dade is read, the rest 5° For this teacher, see TS. vi. 1. 9.2. He 
being understood. evidently held the view of three rounds 

8 The Pratiprasthatr is meant, not the Adh- with different numbers of striking of the 
varyu. plants, 8,11,and12. For the perfect see 


4 KS, xxvii.1; KapS. xlvii.1; MS. iv. 5.5; Delbriick, Altind. Synt. pp. 299, 502, 508. 
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is established is not lost. Or rather they say, ‘The Gayatri is not open 
to question? at the morning pressing’; he who knows thus is not liable 
to question from his foe; therefore eight times in each case? should he 
press [2]. The theologians say, ‘Other cups are drawn with a strainer ; 
what strainer has the Upancu?’ ‘Speech is the strainer’, he should 
reply. ‘Be pure for the lord of speech, O strong one’, he says; verily by 
speech he purifies him. ‘ With the shoots of the male’, he says, for the 
shoots of the Soma are the shoots of the male; ‘ purified by the arms’, he 
says, for by the arms he purifies him; ‘thou art the god, purifier of gods’, 
he says, for he being a god [8] is the purifier of gods; ‘to those thee 
whose portion thou art’, he says, for he draws him for those whose 
portion he is. ‘Thou art he who is appropriated’, he says; verily he 
makes * breath his own; ‘make our food full of sweetness for us’, he says; 
verily he makes al] food sweet for him ; ‘to all the powers of sky and 
earth thee!’ he says; verily upon both gods and men he bestows the 
vital airs. ‘May mind enter thee!’ he says [4]; verily he attains mind. 
‘Fare along the broad atmosphere’, he says, for the breath has the atmo- 
sphere as its deity. ‘Hail! Thee, of kindly nature, to the sun!’ he says; 
the gods of kindly nature are the breaths: verily in them he secretly 
offers. ‘To the gods that drink the rays thec!’ he says; the gods that 
drink the rays are the rays of the sun; that is their share ; verily thereby 
he delights them, If he desire, ‘May Parjanya rain’ [5], he should rub 
(the cup) with the (palm of) the hand downwards, verily he brings down 
the rain. If he desire, ‘May it not rain’, he should rub with the hand 
upwards; verily he keeps up the rain. If he practise witchcraft, ‘ Slay 
N.N.: then will I sacrifice to thee’, he should say; verily desiring the 
libation he slays him. If he be far away, he should stand until he is 
weary :4 verily he follows his breath and slays him. If he practise 
witchcraft [6], he should put (it) down (with the words), ‘I set thee 
down on the breath of N.N.’; the breath is restless;° verily he brings 
his breath to rest. He purifies by means of six shoots; the seasons are 
six ; verily he purifies him by means of the seasons; thrice he purifies; 
these worlds are three; verily he purifies him by means of these worlds. 
The theologians say, ‘For what reason is it that three animals take by the 


1 Tho Pada makes atindde locative; Sayana ‘ Bhask. explains ydvantam kalam nirucchvisas 


thinks atirdda has the sense of adhthaksa- sthitum na caknuyat tavantam kalam ucchva- 

rayuktataya pathyamanatvam, but this is not san tisthet, 

certain: it may be merely that ativadda ° Siyana makes the breath of the sacrificer 

has the same sense as in anativaduka. the subject, but this seems needless: 
2 That is, in all three cases, only eight breath is properly restless, i.e. in swift 

strikings should take place. movement, and if it is settled, i.e. stilled, 


8 The aor. has here its present sense. then death follows. 
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hand?’ In that thrice he draws separately the Upancu with his hand, 
therefore there are three animals which take by the hand, man, the 
elephant, and the ape. 

vi. 4. 6. Whatever! the gods did as the sacrifice, that the Asuras did. 
The gods saw that the sacrifice must be established in the Upancu 
(cup), and they established it in the Upancu. The Asuras grasping 
the thunderbolt attacked the gods; the gods in fear ran up to Indra; 
Indra obstructed them? by means of the Antaryaima (cup), and that is 
why the Antaryaima has its name, ‘the obstructor’. In that the Antaryama 
cup is drawn, verily thus the sacrificer obstructs his foes. ‘Through thee § 
I interpose sky and earth [1], 1 interpose the broad atmosphere’, he says; 
verily with these worlds the sacrificer obstructs his foes. The gods reflected, 
‘Indra hath now become what we are’; they said, ‘O bounteous one, 
give us a share’; ‘In unison with the gods, the lower and the higher’, he 
replied ; to both (the sets of) gods, the lower and the higher [2], he gave 
a share. ‘In unison with the gods, the lower and the higher’, he says; 
to both (the sets of) gods, the lower and the higher, he gives a share. 
‘OQ bounteous one, do thou rejoice in the Antaryama’, he says; verily 
he does not cut off the sacrificer from the sacrifice. ‘Thou art taken 
with a support’, he says, for the support of inspiration. If both (cups) 
were drawn without a filter, inspiration would follow expiration, he would 
be likely to die. The Antaryima is drawn with a filter [3], to separate 
expiration and inspiration. The Upaneu and the Antaryama (cups) are 
expiration and inspiration, the Upancu pressing-(stone) 1s cross-breathing. 
If he desire of a man, ‘ May he be likely to die’, he should set them down for 
him without being in contact ; verily he severs his expiration and inspiration 
from cross-breathing ; swiftly he dics. If he desire of a man, ‘ May he live 
all his days’, he should set them down for him in contact; verily he connects 
his expiration and inspiration with cross-breathing ; he lives all his days.’ 
vi. 4. 7. The® cup for Indra and Vayu is speech; in that the cups are 
drawn beginning with that to Indra and Vayu, verily they follow speech. 
The gods said to Vayu, ‘ Let us slay Soma, the king’; he replied, ‘ Let me 


1 Cf. KS, xxvii. 2; KapS. xlii. 2; MS. iv. 5. 
6,7; CB. iv. 1. 2. 1-20, 27. The verses 
commented on are in TS. i. 4. 3. 

2 The Asuras are referred to, not the Devas, 
with whom the acc. could hardly be con- 
strued. 

3’ This interpretation is different from that 
adopted in TS. i.4.3b. It has the disad- 
vantage of making te have the sense of 
‘through thee’, which of course can be 
given to it from the broad sense of the 


ethic dative ; cf. Delbriick, Altind, Synt. 
p. 147. 

4 The QB. iv. 1. 2. 19 gives an opinion of the 
Carakas, which contemplates different 
formulae for the two cups, Upatcu and 
Antaryama. That is not a reference to 
the Sanhitas so far known. 

5 Cf. KS. xxvii. 3; KapS. xlii. 4; MS. iv. 5. 
8; CB. iv. 1. 8. 1-10. The verses com- 
mented on are in TS. i. 4. 4. 
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choose a boon; let your cups be drawn with mine first. Therefore the 
cups are drawn with those for Indra and Vayu first. They slew him; he 
became putrid; the gods could not endure him, they said to Vayu, ‘ Make 
him sweet for us’ [1]; he replied, ‘ Let me choose a boon ; let your vessels 
be said to have me as their deity. Therefore, being of various deities, they 
are said to have Vayu as their deity. Verily did Vayu make him sweet for 
him ; therefore what becomes putrid they hang out in a windy place, for 
Vayu is its purifier, its sweetener. ‘They could not find its distribution ; Aditi 
said, ‘ Let me choose a boon; then shall ye distribute through me, verily 
with meas deity may your Soma (draughts) be set down’ [2]. ‘Thou art 
taken with a support’, he says, and thereby have they Aditi for their deity, 
for those vessels that are made of wood are born froin her womb, those that 
are made of clay are clearly hers; therefore he says thus. Speech afore- 
time! spoke without discrimination; the gods said to Indra, ‘Do thou 
discriminate this speech for us’; he replied, ‘ Let me choose a boon ; let this 
(cup) be drawn for me and for Vayu together.’ Therefore the cup is drawn 
together for Indra and Vayu.’ Indra approaching it in the midst dis- 
criminated it; therefore is speech spoken distinctly. Therefore is it drawn 
once, in the middle, for Indra, and twice for Vayu, for he chose two boons. 

vi. 4,8 The? gods said to Mitra, ‘Let us slay Soma, the king’; he replied, 
‘Not 1; for Ll am the friend of all’; they answered, ‘Still we will slay 
him ; he replied, ‘Let me choose a boon; let them mix‘ the Soma for me 
with milk” Therefore they mix with milk (the Soma) for Mitra and 
Varuna, From hin cattle departed (saying), ‘He that was a friend hath 
done a crucl deed’; a cruel decd as it were [1] does he do who sacritices 
with Soma; from hin eattle depart. In that he mixes with milk (the 
Soma) for Mitra and Varuna, he unites Mitra with cattle, and the sacrificer 
with cattle. Aforetime indeed was Mitra thus aware, ‘When I have done 
this cruel deed. cattle will depart from me’; therefore he chose thus, 
The gods said to Varuna, ‘With thee as helper we will slay Soma, the 
king’; he replied, ‘Let me choose a boon, for me [2] and Mitra together let 
this (cup) be drawn,’ Therefore it is drawn for Mitra and Varuna together ; 
therefore with a king as helper’ they slay a king, with a Vaigya a Vaicya, 
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' parde: may mean ‘turned away’, but the 
sense ‘formerly’ seems legitimate, though 
it is not recognized by PW. or OB. 

* This compound is found also in TS. vi. 4. 
8. 4, and Weber compares viyosdvitrah, 
vil. 5.22. 15 Ind. Stud. xiii. 102. 

§ Cf. KS. xxvii. 4; KapS. xlii. 4; MS. iv. 5. 
8; CB. iv. 1. 4. 7-10. The verses com- 
mented on are in TS, i. 4. 5. 


4 The MSS. have ¢rinan; the other texts 
crinan, and in view of the palaeography 
of ¢rindn itt and ¢rinann iti there can be no 
doubt of the real text; see Weber, Ind. 
Stud, xiii. 97; above, p. Ixxiii. 

5 The sense is clear, but KS. has a different 
version and MS. no parallel. Bhiask. has 
yatha Ramo Ravanam Vibhisanena. 


535] The Agvins’ Cup [—vi. 4. 9 


with a Gadra a Cidra. This was not day or night, but undiscriminated : 
the gods said to Mitra and Varuna, ‘ Make this to shine forth for us’; they 
replied, ‘Let us choose a boon; let one cup only be drawn before ours.’ 
Therefore the cup for Indra and Vayu is drawn before that for Mitra and 
Varuna, for the Upaneu and the Antaryama (cups) are expiration and inspira- 
tion.’ Mitra produced the day, Varuna the night ; then indeed did this shine 
forth ; in that (a cup) is drawn for Mitra and Varuna, (it is) for shining forth. 
vi. 4.9. The head of the sacrifice was cut; the gods said to® the Acvins. 
‘Ye are physicians; do ye replace the head of the sacrifice’: they replied 
‘Let us choose a boon; let there be drawn a cup for us also herein” For 
them they drew this cup for the Aevins: then indeed did they replace the 
head of the sacrifice; in that (the cup) for the Aevins is drawn, (it is) to 
restore the sacrifice. The gods said of these two, ‘Impure are they, wandering 
among men [1] and physicians. Therefore a Brahman should not practise 
medicine, for the physician is impure, unfit for the sacrifice. Having purificd 
them by the Bahispavamana (Stotra) they drew for them this cup for the 
Acvins ;* therefore (the cup) for the A¢vins is drawn when the Bahispava- 
mana has been sung. Therefore by one who knows thus the Bahispavamiina 
should be performed; verily he purifies himself. Their skill as physicians 
they deposited in three places, in Agni a third, in the waters a third, in the 
Brahman a third. Therefore one should put beside him a pot of water [2] 
and sit on the right hand of a Brahman when practising medicine: all 
medicine ® he performs thereby, his remedy becomes effective. The theo- 
logians say, ‘For what reason are cups for two deities drawn in one 
vessel, but offered in two?’ In that (the cups) are drawn in one vessel, 
therefore there is one breath within; they are offered in two vessels, 
therefore the breaths outside are in pairs. Those that are for two deities 
are the breaths, the Ida is cattle ; if he should summon the Ida before those 
that are for two deitics [3], he would obstruct his breaths by cattle, he 
would be likely to perish. Having eaten those for two deities, he summons 
the Ida; verily having placed the breaths in himself he summons the Ida. 
(The cup) for Indra and Vayu is specch, that for Mitra and Varuna is the 
eye, that for the Acvins is the ear ; he eats in front that for Indra and Vayu, 
therefore in front he speaks with speech; in front that for Mitra and 
Varuna, therefore in front he sees with the eye; moving all round, that 


1 This explains that these two cups are of  ° The sense might of course bo, ‘they said 


course before all because of their special to those two’, &., but there is no good 
position ; see TS. vi. 4.5 (upancu), 6 (an- reason to take this view. 
taryama). 4 Cited in ApS. xii. 17. 10. 

2 Cf. KS. xxvii. 4,5; KapS. xlii.5; MS.iv. ° The sentence really ends at bkesajam, the 
6. 1. 2; CB. iv. 1. 5. 1, 18, 14. The apodosis being téna karoti: Weber's divi- 


verses commented on are in TS. i. 4. 5, 7. gion at evd is erroneous. 
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for the Acvins; therefore on all sides he hears with the ear. Those for two 
deities are the breaths [4], he sets down full! vessels; therefore the breaths 
are full within; wherever in the performance of the sacrifice nothing is 
done, in that place the Raksases attack the sacrifice; in that he sets down 
full vessels the part of the sacrifice being performed is deposited? to 
prevent the entry of the Raksases. He sets down in the north track 
of the southern oblation-cart ; verily he places speech in speech. They lie 
(there) until the third pressing, for the continuity of the sacrifice. 

vi. 4. 10. Brhaspati® was the Purohita of the gods, Canda and Marka of 
the Asuras; the gods had the holy power (Brahman), the Asuras had the 
holy power (Brahman) ; they could not overcome one another ;* the gods 
invited Canda and Marka; they replied, ‘Let us choose a boon; let cups 
be drawn for us also herein.’ For them they drew these cups for Cukra 
and Manthin ; then did the gods prosper, the Asuras were defeated. He for 
whom knowing ® thus these Cukra and Manthin (cups) are drawn, prospers 
himself, his foe [1] is defeated. Having driven away these two, the gods 
offered to themselves,® to Indra. ‘Driven away are Canda and Marka 
together with N.N.’, he should say of whom he hates; with him whom 
he hates he thus drives them away. ‘This is the first preparer, all- 
maker’, (with these words) they offered to themselves, to Indra, these 
(cups), for Indra kept making these forms. The Cukra is yonder sun, 
the Manthin is the moon; they depart towards the east, closing their 
eyes™[2]; therefore men do not see them as they go east. Turning back 
towards the west they sacrifice; therefore men see them going west. The 
Cukra and the Manthin are the eyes of the sacrifice, the high altar is the 
nose. They offer having gone round (the altar) on both sides; therefore 
the eyes are on cither side of the nose: therefore the cyes are held apart 
by the nose; they walk round on all sides, to smite away the Raksases. 
Now the offerings the gods made on the east, with them they drove away 
the Asuras who were in front [3]: with those on the west they drove 


1 ariktani refers to the fact that in the case of | © The gen. here is not a clear case of an in- 


the oup for Indra and Vayu there is in- strumental genitive, as the possossive 
serted a portion of the sacrificial cake, relative is present, and the analogy of 
milk in that for Mitra and Varuna, and bhratroyate grhniyat shows that the priest 
parched grain in that for the Ac¢vins. is the actor, not the sacrificer. 

2 caye here is clearly equal to a passive of  ° svakiyaya is Sayana’s view, but this is 
stidayati. hardly possible: Indra is the chief of 

3 Cf. KS. xxvii. 8; MS. iv. 6.3; CB. iv. 2.1. tho gods here ay the Mantra below 
1-6, 11, 16-18, 27. The verses com- shows. It is cited in full in TB.i. 1.1. 
mented on are in TS. i. 4. 8 and 9. 5; ApCS. xii. 28. 8, and is found with 

‘ For the idiom anyd ’nydm, see Wackernagel, differences of form in VS, vii. 14, 15. 
Altind. Gramm. 11.1.322, 823: thisisclearly * This must be the sense, though Sayana refers 
a case of semi-sterooty ping, for the plural it to taking the cups above and below. 


is natural. KS. has apigrhya and MS. upidhaya. 
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away the Asuras who were behind; other sacrifices are made in the east, 
the Cukra and Manthin on the west; verily behind and in front the 
sacrificer drives away his foes; therefore offspring are engendered behind 
and are brought forth in front. In accordance with the Cukra and Manthin 
are offspring born, the caters and the eaten. ‘Engendering heroic off- 
spring come forth, Cukra, with pure radiance’ [4], ‘Engendering prolific 
offspring, come forth, Manthin, with mixcd radiance’, he says;' the eaters 
are those who are heroic, the eaten those that are prolific. The offspring of 
him who knows thus becomes an cater, not eaten. The eye of Prajapati 
swelled; it fell away, it entered the Vikankata, it did not stay in the 
Vikankata; it entcred barley, it stayed in barley; that is why barley has 
its name [5]. In that the Manthin vessel is of Vikankata and he mixes 
with groats, verily thus he gathers together the eye of Prajipati. The 
theologians say, ‘For what reason does the Manthin vessel not go to the 
Sadas?’? ‘It is the vessel of misfortune’, he should say; if it were to 
go there, the Adhvaryu would be blind, he would be ruined; therefore 
it does not go there. 

vi. 4. 11. Whatever? the gods did at the sacrifice the Asuras did. The 
gods saw the cups with the Agrayana at their head ; they drew them; then 
indeed did they reach the top; he for whom knowing thus the cups are 
drawn with the Agrayana at their head reaches the top of his equals. With 
a verse containing the word ‘destructive’ he should draw for him who has 
a rival; verily having destroyed® his rival he reaches the top of his equals. 
‘Ye gods that arc eleven in the sky’, he says [1]; so many are the deities ; 
verily he draws it for all of them. ‘This,is thy birthplace; to the 
All-gods thee!’ he says, for it has the All-gods for its deity. Speech 
departed from the gods, not being willing to remain for the sacrifice; when 
speech had departed the gods silently drew the cups; specch reflected, 
‘They are excluding me’; it went into the Agrayana; that is why the 
Agrayana has its name [2]. Therefore in the Agrayana speech is uttered. 
In that the former cups are drawn in silence, that is as when the hunter 
lets go (his arrow), (thinking), ‘So far off is my mark,* at so far I shall not 


1 For the use of these verses see Ap(S. xii. if the Rathantara, the Qukra if the 


22. 8: they accompany the circumambu- 
Jation of the Adhvaryu and the Prati- 
prasthatr ; they occur in the proper place 
in KS. iv. 4; MS. i.3. 12, and also in TB. 
i, 1.1. 2. 


2 Of. KS. xxvii. 9; MS. iv. 6. 4; CB. iv. 2. 2. 


1-4,9,11. The verses commented on are 
in TS. i. 4.10and11. According to ApCS. 
xii. 14. 1 the Agrayana goes first if the 
Jagatsaman is used, the Aindravayava 


32 [u.0.8. 19] 


Brhat. 


5 ruj with the gen. is noteworthy if the pas- 


sage is so to be taken: cf. Panini, ii. 3. 
54, who allows it in the impersonal 
usage, while tho Bhattikdvya, viii. 120, uses 
it in the ordinary usage. Possibly here, 
however, graham is to be understood. 
The verse with rugna is TS. i. 4. lla. 


4 dkhah is taken by Siyana as a pit (garta) 


artificially made where the hunter could 
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miss. The Adhvaryu taking the Agrayana, commencing the sacrifice, utters 
his speech; thrice he utters ‘Him’; verily thus he chooses the Udgatrs ; 
the Agrayana is Prajipati; in that he utters ‘Him’ after taking the Agra- 
yana, verily thus Prajapati sniffs ' offspring [3]; therefore the cow sniffs the 
calf on birth. The Agrayana is the self of the sacrifice ; at each pressing 
he draws it; verily he continues the sacrifice in itself. He brings (it) up 
from above ;? verily thus he impregnates seed; he takes (it) from below ; 
verily he generates it. The theologians say, ‘For what reason does the 
Gayatri, the least of the metres, support * the pressings?’ ‘The Agrayana 
is the calf of the Gayatri; verily turning back towards it it supports all 
the pressings. Therefore a cow turns back towards the calf which is 
taken away. 


PRAPATHAKA V 
The Exposition of the Soma Sacrifice (continued) 


vi. 5.1. Indra‘ raised his bolt to hurl at Vrtra; Vrtra was afraid of the bolt 
when raised to be hurled ; he said, ‘ Hurl it not at me; there is this strength 
in me, that will I bestow on thee’; on him he bestowed the Ukthya. At him 
he raised (the bolt) to hurl a second time ; he said, ‘ Hurl it not at me; there 
is this strength in me, that will I bestow on thee’ [1]; on him he bestowed 
again the Ukthya. At him he raised (the bolt) to hurl a third time; Visnu 
supported him (saying), ‘Smite’; he said, ‘ Hurl it not at me; there is this 
strength in me, that will I bestow on thee’; he bestowed on him again the 
Ukthya. Him when he had lost his magic power he slew, for the sacrifice 
was his magic power. In that the Ukthya is drawn, verily the sacrificer thus 
appropriates the power [2] and strength of his foe. ‘To Indra thee, to him 
of the Brhat, the strong’, he says, for to Indra he gave it; ‘to him thee! 
To Visnu thee!’ he says; in that Visnu supported him (saying), ‘Strike’, 
he gives Visnu a share therein. Thrice he draws, for thrice he gave to 
him. ‘This is thy birthplace; thou art the renewed offering ’,® he says, for 
repeatedly [3] he draws from it. The Ukthya is the eye of the sacrifice ; 
therefore the Somas follow the Ukthya when offered; therefore the 


lie in wait at a convenient distance for 7% i.e. it is poured down through the filter 


shooting, it is tobe presumed. The word and taken from below it. 

is mentioned in Panini, iii. 3.125, Vartt. ° In the Bahispavamana, the Madhyamdina, 

1, while Panini himself givesdkhana. The and the Arbhavapavamana Stotras. 

sense ‘mark’ is seen in akhana, CU. i. ‘4 See TS. i. 4. 12. 1, and ef. ii. 4. 12. 3-5; 

2.7, 8, &e. KS. xxvii.10; KapS. iv. 6. 5; CB. iv. 2. 
1 For the ‘sniff kiss’ see Hopkins, JAOS. 8. 10; v. 5. 1. 1-5. 

XXViil. 120-184, 6 These words are not in i. 4. 12.1. They 


are in KS. iv. 6; MS. i. 3. 14. 
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body follows the eye; therefore as one goes many follow; therefore one 
becomes superior among many; therefore one wins many wives. If the 
Adhvaryu desire, ‘May I bestow upon myself the glory of the sacrifice’, 
standing between the Ahavaniya and the oblation-holder he should pour 
(it) down [4]; verily he bestows upon himself the glory of the sacrifice. If he 
desire, ‘May I bestow upon the sacrificer the glory of the sacrifice’, he 
should pour (it) down standing between the Sadas and the oblation-holder ; 
verily he bestows upon the sacrificer the glory of the sacrifice. If he desire, 
‘May I bestow upon the Sadasyas! the glory of the sacrifice’, he should 
pour (it) down, grasping the Sadas ; verily he bestows upon the Sadasyas the 
glory of the sacrifice. 

vi. 5. 2. The? Dhruva (cup) is the life of the sacrifice; it is drawn the last 
of the cups; therefore life is the last of the breaths. ‘The head of the sky, 
the messenger of earth’, he says; verily he makes him the head of his 
equals. ‘Vaicvanara, born for holy order’, he says, for life has Vaigvanara 
as its deity. It is drawn with Vaicvanara on both sides; therefore there 
are breaths on both sides, below and above. The other cups that are drawn 
make a half, the Dhruva makes a half; therefore [1] the breath below is 
a half of the other breaths. The other cups are deposited on strewn 
(ground), the Dhruva on unstrewn ; therefore in bone some creatures find 
support, in flesh others. The Asuras from above desired to turn round the 
earth ; the gods made it firm (adrihan) with the Dhruva; that is why the 
Dhruva has its name; in that the Dhruva is set down from above,? (it 
serves) for firmness. The Dhruva is the life of the sacrifice, the Hotr is 
the body ; in that he pours the Dhruva down into the goblet of the Hotr, 
so he places life in the body of the sacrifice [2]. ‘Before the Uktha it 
should be poured down’, they say, for in front one enjoys life; ‘In the 
middle it should be poured down’, they say, for the middle one enjoys 
life; ‘In the latter part it should be poured down’, they say, for with the 
last one enjoys life. He pours (it) down while the verse‘ to the All-gods is 
being recited ; offspring are connected with the All-gods; verily he confers 
life upon offspring. 

vi. 5. 3. By > means of the sacrifice the gods went to the world of heaven ; 
they reflected, ‘Men will follow after us here’; they blocked (the way) 
by the year and went to the world of heaven. It the Rsis discerned by 


1 The priests within the Sadas. 4 See ApOS. xiii. 16. 1-6; the verse is RV. vi. 
2 Cf. KS. xxviii. 1; KapS. xliv. 1; MS. iv. 6. 50. 14, 
6; CB. iv. 2. 4. 1-8, 15, 23, 24. The 5 Cf. KS. xxviii. 2; KapS. xliv. 2; MS. iv. 6. 
verses commented on are in TS. i. 4. 13. 7; OB. iv. 3. 1. 4-20. The verses com- 
It is deposited in the northern of the obla- mented on are in TS, i. 4. 14. 


tion-(cart)-holders. 
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means of the season-cups; in that the season-cups are drawn, (they serve) 
to reveal the world of heaven. Twelve are drawn; the year consists of 
twelve months; (verily they serve) to reveal the year. The first two are 
drawn together, the last two together ; therefore the seasons are in pairs. 
The season-vessel has mouths on both sides, for who [1] knows where is 
the mouth of the seasons? ‘Give directions for the season’, six times he 
says,! the seasons are s1x ; verily he delights the seasons ; ‘ For the seasons’, 
four times; verily he delights four-footed cattle; twice again he says, 
‘For the season’; verily he delights two-footed (cattle). ‘Give directions 
for the season’, six times he says ; ‘For the seasons’, four times; therefore 
four-footed cattle depend upon the seasons; twice [2] again, ‘For the 
season’, he says; therefore bipeds live upon quadrupeds. ‘ Give directions 
for the season’, six times he says; ‘For the seasons’, four times; twice 
again, ‘For the season’; verily the sacrificer makes himself a ladder and 
bridge to attain the world of heaven. One should not follow the other; if 
one were to follow the other, season would follow season, the seasons would 
be confused [3]; therefore in order ? the Adhvaryu sects out by the southern 
(door), the Pratiprasthatr by the northern ; therefore the sun goes south for 
six months, north for six months.’ ‘Thou art taken with a support; thou 
art Saihsarpa; to Anhaspatya thee!’ he says; ‘There is a thirteenth 
month ’, they say; verily he delights it. 

vi. 5. 4. The * season-cups are drawn for the world of heaven; Indra and 
Agni are the ight; mm that he draws the cup for Indra and Agni with the 
season-vesscl, verily he places ight above it, to hght up the world of heaven. 
Indra and Agni are the bearers of force among the gods ; in that (the cup) for 
Indra and Agui is drawn, verily he wins foree. He draws (the cup) for the 
All-gods with the Qukra-vessel; people are connected with the All-gods, 
the Cukra is yonder sun, in that he draws (the cup) for the All-gods with the 


1 The Adhvaryu and the Pratiprasthatr do it xxvi. 319 n.; xlili. 248, n. 3. 


thrice each. The sense of rind presya is 
apparently that given, being addressed to 
the Maitravaruna, by the Adhvaryu or 
Pratiprasthitr. Caland and Henry take 
glund as au moment liturgique in the Praisa 
itself in its variant forms and in the 
Satra, but this seoms clearly wrong: 
the scason accompanies Indra in the 
drinking, and the rtu is the complement 
of sajér in the Mantra hotrat sajar diva 
a prthivyd rtunad somam pibatu. The use of 
rtubhih is not explained by the Sutras. 
Baudh. has pdtrayor mukhe ’vaimukham 
aparyarrtya rtubhih presyati saptamadisu 
dvayor adhvaryur dha. Cf. Eggeling, SBE. 


2 prasiddham seems adverbial ; the reforence 


is to the mode of egress from the oblation- 
shed of the Adhvaryu and the Prati- 
prasthatr. The furmer kecps to the south 
side of the door, the latter to the north 
as they go to sacrifice in the Ahavaniya. 


3 Probably from solstice to solstice, not ‘in 


the south ’, ‘in the north’, from equinox 
to equinox (cf. Vedic Index, i. 422-426). 


4 Cf. KS. xxviii. 2; KapS. xliv. 2; MS. iv. 6, 


8; CB. iv. 3. 1.21-27. The Cukra-vessel 
is of course that in which the Cukra cup 
has been drawn. The verses commented 
on are in TS. i. 4. 16, 16. 
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Cukra-vessel, yonder sun [1] rises turned to all people; therefore each one 
thinks, ‘Towards me hath it arisen.’ He draws (the cup) for the All-gods 
with the Cukra-vessel; people are connected with the All-gods, the Cukra 
is brilliance; in that he draws (the cup) for the All-gods with the Cukra- 
vessel, verily he bestows brilliance upon people. 

vi. 5. 5. Indra? in league with the Maruts slew Vrtra at the midday 
pressing; in that (the cups) for the Maruts are drawn at the midday 
pressing, they are drawn for the sacrificer? as slaying the foe. Of him, 
when he had slain Vrtra, the scasons were confused: with the scason- 
vessel he drew (the cups) for the Maruts; then indeed did he discern the 
seasons; in that (the cups) for the Maruts are drawn with the season-vessel, 
(they serve) to reveal the seasons. (‘The cups) for the Maruts are a weapon 
which the sacrifiecr hurls at his foe: with the first [1] he raises it aloft, 
with the second he hurls it; with the third he lays (him) low. (The cups) 
for the Maruts are a weapon which the sacrificer makes ready : the first is 
a bow, the second a bowstring, the third an arrow; with the first he fits 
the arrow, with the second he lets it go, with the third he picrees. Indra 
having slain Vrtra went to the furthest distance, thinking, ‘I have done 
amiss’; he became of bay colour, he saw these (cups) for the Maruts, to 
save himself ;* he drew them [2]; verily with the first he won expiration, 
with the second inspiration, himself with the third; (the cups) for the 
Maruts are drawn to save the self of the sacriticer; verily he wins 
expiration with the first, inspiration by the second, and himself with the 
third. Indra slew Vrtra; the gods said of him, ‘Great hath he become 
who hath slain Vrtra’; that is why Mahendra (great Indra) has his name. 
He drew this libation for Mahendra, having slain Vrtra and being above 
the other deities; in that (the cup) for Mahendra is drawn, so the sacrificer 
draws this libation, being above other people. He draws with the Cukra- 
vessel; (the cup) for Mahendra has the sucrificer as its deity, the Cukra is 
brilliance; in that he draws (the cup) for Mahendra in the Cukra-vessel, verily 
he bestows brilliance on the sacriticer. 

vi. 5. 6. Aditi,* desirous of offspring, cooked a Brahman’s mess for the 
Sadhya gods; to her they gave the remains, she ate it, she became 
pregnant, of her the four Adityas were born. A second (mess) she 
cooked; she reflected, ‘They have been born for me from the remains; 
if I eat first, then stronger ones will be born from me’; she ate first, 


1 Cf. KS. xxviii. 3; KapS. xliv.3; MS. iv. 6. usual cumbrous with yad (grhkydnte being 
8; CB. iv. 3. 3. 6-17. The verses com- understood, as above in §§ 1, 2). 
mented on are in TS, 1. 4. 17-21. 4 Cf. KS. xxviii. 6; KapS. xliv. 6; MS. iv. 6. 
2 For the gen. see TS. vi. 4. 10. 1. 9; CB. iv. 3. 5.4-18. The verses com- 
3 prinayitrn, Sayana; ‘die Person rettend’, mented on are in TS. i. 4, 22. 


OB. and MW.; the construction is as 
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she became pregnant, from her was born an egg which miscarried. She 
cooked a third (mess) for the Adityas [1], (saying) ‘Let this labour be for 
enjoyment to me’; they said, ‘ Let us choose a boon ; let him who shall be 
born hence be one of us; let him who shall be prosperous among his 
offspring be for our enjoyment’; then was born the Aditya Vivasvant, men 
are his offspring here, among them he alone is successful who sacrifices, he 
serves for enjoyment of the gods. The gods kept Rudra away from the 
sacrifice [2], he followed the Adityas; they took refuge in (the cups) for 
two deitics, them they did not give up; therefore men do not give up even 
one worthy of death who has come for help. Therefore (the cup) for the 
Adityas is drawn from those for two deities ; in that they were born from 
the remnant, therefore it is drawn from the remnant. He draws with three 
verses ; mother, father, son, verily that is this pairing; the amnion, embryo, 
the chorion, verily that is this [3] pairing. The Aditya (cup) is cattle; curds 
are strength ; he mixes with curds in the middle; verily he places strength in 
the middle of cattle ; (with curds) to be coagulated with boiled milk, for purity. 
Therefore the raw milks the cooked. The Aditya (cup) is cattle; he draws 
after covering (the cup); verily he draws sccuring cattle forhim, The Aditya 
(cup) is those cattle; Agni is Rudra here ; he draws after covering ; verily he 
shuts off cattle from Rudra [4]. (The stone) for pressing out the Upancu 
(cup) is this Aditya Vivasvant ; it lies round this Soma drink until the third 
pressing. ‘O bright Aditya, this is thy Soma‘drink’, he says; verily he 
unites the Aditya Vivasvant with the Soma drink. ‘With the rain of the 
sky I mix thee’, (with these words) he should mix for one who desires 
rain; verily he wins rain. If it should fall quickly, Parjanya would be 
likely to rain; if long, (he would) not (be likely). He does not place (the 
cup) down, for from that which is not depressed! offspring are produced. 
He should not utter the secondary Vasat;* if he were to do so, he would 
Iet Rudra go after his offspring; after sacrificing he should not look after 
(it); if he were to look after (it) his eye would be likely to be destroyed ; 
therefore he should not look after (it). 

vi. 5. 7. He® draws (the cup) for Savitr from the Agrayana with the 
Antaryama-vessel; the Agrayana is Prajapati; (verily it serves) for the 
begetting of offspring. He does not place (the cup) down, for from that 
which is not depressed offspring are produced. He does not utter the 
secondary Vasat; if he were to do so, he would let Rudra go after his 
offspring. Savitr is among the gods he who is connected with the Gayatri; 


} garbhacayavyatiriktasthane patital, Sayana. The ? See Hillebrandt, Rituallitteratur, p. 102; 


sense, however, is clearly not this. Baudh. Eggeling, SBE. xxvi. 351. 
has apatitid ucchritad dhi prajanandt or *° Cf. KS. xxviii. 7; KapS. xliv. 7; MS, iv. 7. 
kvacit ksipiat. The passage recurs in TS. 1; OB. iv. 4.1. 1-14. The verses com- 


vi. 5. 7.1. mented on are in TS, i. 4. 28, 26. 
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in that the Agrayana (is drawn), it is drawn in the world of the Gayatri; in 
that he draws (the cup) for Savitr from the Agrayana with the Antaryama- 
vessel, verily he draws it off from its own birthplace. The All-gods [1] 
could not perform the third pressing; they led Savitr who shares in the 
first. pressing to the third pressing; then indeed they performed the third 
pressing. In that (the cup) for Savitr is drawn at the third pressing, 
(it serves) for performing the third pressing. He draws (the cup) for the 
All-gods from the tub with the Savitr-vessel; people are connected with the 
All-gods, the tub is connected with the All-gods, Savitr rules instigations ; 
in that he draws (the cup) for the All-gods from the tub with the Savitr- 
vessel, verily instigated by Savitr he produces offspring for him [2]. He 
draws Soma in Soma; verily thus he impregnates seed. ‘Thou givest good 
protection, and art well established’, he says, for he draws Soma in Soma, for 
support. In this same cup (offering) is made for men, gods, and Pitrs ; ‘Thou 
givest good protection, and art well established’, he says; verily thereby he 
makes (it) for men; ‘The great’, he says; verily thereby he makes (it) for 
the gods; ‘Homage’, he says; verily thereby he makes (it) for the Pitrs; so 
many are the gods; verily he draws it for them all. ‘This is thy birthplace ; 
to the All-gods thee!’ he says, for it is connected with the All-gods. 

vi. 5. 8. The! Upaneu is the breath; in that the first and the last cups are 
drawn with the Upancu-vessel, verily they follow forward the breath, they 
follow back the breath. The Agrayana is Prajapati, the Upangu is the breath, 
the wives” produce offspring; in that he draws (the cup) for (Tvastr) with 
the wives from the Agrayana with the Upancu-vessel, (it serves) for the pro- 
duction of offspring. Therefore offspring are born in accordance with the 
breath. The gods desired* that the wives should go to the world of heaven 
[1]; they could not discern the world of heaven, they saw this (cup) for the 
wives, they drew it; then indeed did they discern the world of heaven; in 
that (the cup) for the wives is drawn, (it serves) to reveal the world of 
heaven. Soma could not bear being drawn for women; making the ghee a 
bolt they beat it, they drew it when it had lost its power; therefore women 
are powerless, have no inheritance, and speak more humbly than even a bad 
man‘ [2]. In that he mixes (the cup) for (Tvastr) with the wives with ghee, 
he overpowers it with a bolt and draws it. ‘Thou art taken with a 
support ’, he says; the support is this (earth); therefore offspring are born 
on this (earth). ‘Of thee, pressed by Brhaspati’, he says; Brhaspati is the 


1 Cf. KS. xxviii. 8; KapS. xliv. 8; MS. iv. 7. conceivable. 
4; CB. iv. 4. 2. 9-18. The verses com- 2 The desiderative here must apparently be 
mented on are in TS, i. 4. 27. equivalent to a desiderative of the causa- 
2 Sayana takes patnih as the subject, and this tive; cf. above TS. i. 5. 2. 3. 


is perfectly possible, though two acc. are ‘ Cf. Vedic Index, i, 485. 
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holy power of the gods; verily by the holy power he produces offspring 
for him. ‘O drop’, he says; the drop is seed; verily thus he impregnates 
seed. ‘Possessing power’,) he says [3]; power is offspring; verily he pro- 
duces offspring for him. ‘O Agmi’, he says; the impregnator of seed is 
Agni; ‘ With the wives’, he says, for pairing ; ‘in unison with the god Tvastr 
drink the Soma’, he says; Tvastr is the maker of the forms of pairings of 
animals; verily he places form in animals. The gods sought to slay 
Tvastr; he went to the wives, they would not give him up; therefore [4] 
men do not give up even one worthy of death who has come for help.? 
Therefore in (the cup) for the wives for Tvastr also a drawing is made. He 
docs not put (the cup) down, for from what 1s not depressed offspring are 
produced.* He does not utter the secondary Vasat ; if he were to do so, he 
would Jet Rudra go after his offspring ; 1f he were not to do so, the Agnidh 
would consume the Soma before it had been appeased ; he says the secondary 
Vasat muttering, he does not Iet Rudra go after his offspring, the Agnidh 
consumes the Soma after it has been appeased. ‘O Agnidh, sit on the 
lap of the Nestr: O Nestr, lead up the wife’, he says: verily the Agnidh 
nnpregnates the Nestr, the Nestr the wife. He* causes the Udgatr to look 
(at the wife): the Udgatr is Prajipati; (verily it serves) for the production 
of offspring. He causes water to follow along: verily thus he pours seed ; 
along the thigh he causes it to flow, for along the thigh is seed poured ; 
baring the thigh he causes it to flow, for when the thigh is bared, they 
pair, then seed is poured, then offspring are born. 

vi. 5. 9. Indra*® slew Vrtra: he forced out his skull-bone, it beeame the 
wooden tub, from it the Soma flowed, it became (the cup) for the yoker 
of bays; he reflected regarding it, ‘Shall I offer, or shall I not ® offer?’ 
He reflected, ‘If 1 shall offer, I shall offer what is raw; if I shall not offer, 
I shall make confusion in the sacrifice.’ He decided to offer; Agni said, 
‘Thou shalt not offer? what is raw in me’; he mixcd it with fried grains 
[1], and when it had become cooked he offered it. In that he mixes (the 
cup) for the yoker of bays with fried grains, (it serves) to make it cooked ; 
verily he offers it when it has become cooked. He mixes with many; so 


1 Both Baudh. and Weber’s MSS. ACDW viii. 5; ApQS. xiii. 14. 11; KOS. x. 6. 20, 


read indriyivak, no doubt correctly in 
accord with the surrounding vocatives, 
against TS. i. 4.27; cf. Weber, Ind. Stud. 
xili. 96, 97. 

2 Also in TS. vi. 5.6.2. If a reference to 
sanctuary is meant it is doubtful ; merely 
protection of even a criminal] seeking 
help may be meant. 

5 See above TS. vi. 5. 6.5; 7. 1. 

‘ The Nestr is meant ; see for this rite BCS. 


5 Cf. KS. xxviii. 9; KapS. xliv. 4; MS. iv. 7. 
4; CB. iv. 4. 8. 2-12. The verses corre- 
sponding are in TS. i. 4. 28. 

6 The interrogative with mé and the injunc- 
tive is perfectly intelligible, but Delbriick 
(Altind. Synt. pp. 858-360) does not men- 
tion it. It is not in KS. or MS. 

7 The future here (also in KS.) is clearly an 
imperative; cf. Delbriick, <Altind. Synt. 
p. 298. 
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many are his (cows) yielding his wishes in yonder world, Or rather they 
say, ‘(The fried grains) for the yoker of bays are the dappled (cows) of Indra 
yielding wishes’; therefore he should mix with many. The bays of Indra, 
which drink the Soma, are the Re and the Saman, the enclosing-sticks are 
their bridles; if he should offer without removing the enclosing-sticks, 
he would offer fodder to them still bridled [2]; he offers after removing 
the enclosing-sticks ; verily he offers fodder to them with their bridles 
removed, It is the Unnetr who offers; the Adhvaryu when he has uttered 
‘Godspeed !’ is as one who has finished his journey; if the Adhvaryu were 
to offer, it would be as when one yokes again (a horse) unyoked. He offers 
after putting it on his head, for from the head it sprung; he offers after 
striding, for Indra slew Vrtra after striding; (verily it serves) for attain- 
ment. (The grains) for the yoker of bays are cattle; if he were to crush 
(them), few [3] cattle would attend and wait on him; if he were not to 
crush them, many cattle would attend, but not wait on him ;! in his mind 
he crushes them together, and effects both; many cattle attend and wait 
on him. They await the invitation from the Unnetr; verily they win the 
Soma-drinking that is here. He throws down (the remnants) on the high 
altar ; the high altar is cattle, (the grains) for the yoker of bays are cattle ; 
verily they make cattle find support in cattle. 

vi. 5. 10. Offspring? and cattle are born through the cups, goats and sheep 
through the Upaieu and Antaryima, men through the Cukra and Manthin, 
whole-hooved animals through the season-cups, kine through the Aditya 
cup. The Aditya cup is drawn with the largest number? of Res; therefore 
kine are the most numerous of cattle; in that he thrice draws apart with 
his hand the Upancu (cup), therefore the female goat gives birth to two or 
three, but sheep are more numerous. The Agrayana is the father, the tub 
is the son; if the Agrayana is exhausted, he should draw from the tub; 
that is as when a father [1] in destitution has recourse to his son. If the 
tub is exhausted, he should draw from the Agrayana; that is as when 
a son in destitution has recourse to his father. The Agrayana is the self of 
the sacrifice; if the cup or the tub should be exhausted, he should draw 
from the Agrayana; verily from the self he develops the sacrifice. The 
Agrayana is drawn (with a verse) in which there is no discriminating 
mark ;* he draws with a pot, he offers with (the vessel) for Vayu; 
therefore [2] (a man) is a slayer of a Brahman?’ (through slaying) an 


1 KS. makes the difference between sameédru- TS. i. 4.10, 11 and i. 4. 10 is here alluded to. 
kath and asamcdrukdh. 3 See TS. i. 4. 22, which has more verses than 
2 Cf. KS. xxvii. 9; MS. iv. 6.4; CB. iv. 5. 5. for the other cups. 


1-10; 2. 2.5 is only slightly parallel to ‘ See TS.i. 4. 10a, where no god is specified. 
§§ 1,2. The Agrayana is dealt with in ° Sayana here with his jdrajanyo garbho bhar- 
33 [n.0.8. 19] 
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embryo which has not been discriminated. They go to the final bath; 
they deposit the pots, but lift up (the vessels) for Vayu; therefore they 
deposit a daughter on birth, a son they lift up.! In that he utters the 
Puroruc,? it is as when one brings (something) -to a superior; in that he 
draws the cup, it is as when having brought (something) to a superior one 
proclaims (it); in that he puts it down, it is as when having deposited 
something with a superior one goes away. Whatever of the sacrifice is 
accompanied by a Saman or Yajus, is loose; whatever by a Re is firm; 
they are drawn with a support in front to the accompaniment of a Yajus, 
(they are drawn) with a support behind * to the accompaniment of a Re, 
for the support of the sacrifice. 

vi. 5. 11. Some* vessels are used (repeatedly), others not. With those that 
are employed once only (pardcindni) he conquers yonder world, for yonder 
world is as it were turned away (pardi).° With those which are used 
again he conquers this world, for this world is repeated as it were again 
and again. Some vessels are used (repeatedly), and others not. Through 
those that are used once only the plants fade; through those which are 
used again [1] the plants revive again. Some vessels are used repeatedly, 
others not. Through those which are used once only the wild animals go 
to the forest; through those which are used again the domestic animals 
come back again to the village. He who knows the foundation of the cups 
becomes possessed of a (sure) foundation. The hymn called the Ajya 
(Castra), that is the foundation of the cups; in that he recites muttering, 
that [2] is (the foundation) of the Upancu and the Antaryama (cups); in 
that (he recites) aloud, that is (the foundation) of the other cups; he who 


tdram praty avijndtas tena garbhenotpannam 
brahma jahati is absolutely no help, and 
cannot have understood the reference. 
KS. and MS. have dbhrinahd, which is 
much easier, The text here if not due 
to the later confusion of bhriéna and 
brahma in this compound may be a sign 
that the doctrine was then held that 
before a garbha was born it could be ex- 
pected to be born in any caste form 
(cf. the question of gandharva, Hillebrandt, 
Ved. Myth. i. 427 seg. ; Pischel, Ved. Stud. i. 
79; ii, 246 ; Oldenberg, Religion des Veda, 
p. 249). In QB. iv. 6. 2. 10 avijtiata de- 
notes one neither clearly male or female. 
In MS. there should be read, for vijiata 
sthdlya, (a)vijiiata sthalya: the correction 
is certain on comparison of KS. 


1 This phrase, found also in KS. and MS., 


does not refer to the exposure of female 


children as formerly held ; see Vedic Index, 
i. 487, and contrast Weber, Ind. Stud. ix. 
481. 


* That is, according to the comm., the part 


recited before upayadmagrhito ’si; ©.g. in 
TS. i. 4. 4a: @ vdyo bhisa. 


5 These phrases refer to the position of upa- 


yamagrhito ’si before the Yajus and after 
the Re. 


‘ Cf. MS. iv. 8.8. For § 3, cf. above, ii. 3. 2.6; 


for § 4, CB. iv. 2. 4.18; AB. ii. 23. 


5 The idea is that the use is a thing gone by 


(pardcina) and the case of repetition is one 
where the next use is pra (forward). The 
repeated ones are the Upaicu and An- 
taryama cups; similarly these cups are 
drawn with wooden vessels such as 
those used for Vayu (vdyavya), while the 
Agrayana and the Ukthya, &c., with pots 
(sthali). 
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knows thus becomes possessed of a foundation. He who knows the pairing 
of the cups is propagated with offspring, with cattle, with pairings. Some 
cups are drawn with pots, some with (vessels) for Vayu ; that is the pairing 
of the cups. He who knows thus is propagated with offspring, with cattle, 
with pairings. Indra forcibly drank the Soma of Tvastr; he went to 
pieces on all sides [8]; he found no stay in himself; he saw these cakes 
as an addition to the pressing, them he offered, and with them he made 
a stay in himself; therefore as additional to the pressing the cakes are 
offered; therefore as additional to the pressing he should partake of the 
cakes ; verily he makes a stay in himself, and the Soma does not flow through 
him. The theologians say, ‘ Neither by Re nor by Saman is the five made 
up; what then is the fivefold character of the sacrifice?’ Fried grains, 
mush, rice grains, the cake, clotted milk, thereby the five is made up; that 
is the fivefold character of the sacrifice. 


PRAPATHAKA VI 
The Exposition of the Daksiné and other Offerings 


vi. 6. 1. The? sacrifices with the gifts are offered for the world of heaven. 
He offers with two (verses) on the Garhapatya; the sacrificer has two feet ; 
(verily it serves) for support. He offers in the Agnidh’s altar; verily 
he ascends the atmosphere. He approaches the Sadas; verily he makes 
him go to the world of heaven. He offers in the Garhapatya with verses 
addressed to Surya; verily he makes him mount yonder world. He offers 
in the Agnidh’s altar with a verse containing the word ‘ Lead’, for leading 
to the world of heaven. ‘Go to the sky, fly to heaven’, (with these words) 
he takes out the gold after the offering [1]; verily he makes him go to the 
world of heaven. ‘With my form I approach your form’, he says; for by 
his form he approaches their form, in that (he approaches) with gold. 
‘May Tutha, all knowing, allot to you’, he says; Tutha, all knowing, was 
wont to allot the gifts of the gods; verily thereby he divides them. ‘This 
gift of thine, O Agni [2], cometh, impelled by the Soma’, he says, for his gift 
comes impelled by the Soma. ‘ Lead it by the path of Mitra’, he says, for 
atonement. ‘Go ye on by the path of holy order, of brilliant gifts’, he 
says; holy order is truth; verily with truth, with holy order, he divides 
them. ‘Leading prosperity by the path of the sacrifice’, he says, for the 
gifts go by the path of the sacrifice. ‘May I win a Brahman to-day [3], 
a seer and sprung from seers’, he says; the learned man is a Brahman, a 


1 Cf. KS. xxviii. 4; KapS. xliv. 4; MS, iv. 8. 2,3; CB. iv. 8.4.6-22. The verses commented 
on are in TS, i. 4, 438. 
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seer and sprung from seers; therefore he says thus. ‘Gaze on the heaven, 
gaze on the atmosphere’, he says; verily he makes him go to the world of 
heaven. ‘Join those in the seat’, he says, for friendship. ‘Given by us, 
go to the gods, full of sweetness ; enter the giver’, he says; ‘ we here are 
givers; do ye there enter us, full of sweetness’ [4], he says in effect. He 
gives gold; gold is light; verily he places light before, to light up the 
world of heaven. He gives to the Agnidh; verily he delights the seasons 
headed by Agni; he gives to the Brahman priest, for instigation; he gives 
to the Hotr; the Hotr is the self of the sacrifice ; verily he unites the self 
of the sacrifice with the gifts. 

vi. 6.2. He! offers the Samistayajuses, for the completion of the sacrifice. 
Whatever is harsh or injured in the sacrifice, what he passes over, what he 
does not pass over, what he does redundantly, what he does not do,? all that 
he propitiates with them. He offers nine; nine are the breaths in man, the 
sacrifice is commensurate with man; all the sacrifice he delights thus. He 
offers six with Res; the seasons are six; verily he delights the seasons; 
he offers three with Yajuses [1]; these worlds are three ; verily he delights 
these worlds. ‘O sacrifice, go to the sacrifice; go to the lord of the 
sacrifice’, he says; verily he makes it go to the lord of the sacrifice. 
‘Go to thine own birthplace’, he says; verily he makes it go to his 
own birthplace. ‘This is thy sacrifice, O lord of the sacrifice, with its 
utterance of hymns and producing noble heroes’, he says; verily he 
confers strength upon the sacrificer. Vasistha Satyahavya asked * Deva- 
bhaga, ‘When thou didst cause to sacrifice the Srfijayas, with many 
sacrificers, didst thou cause the sacrifice to rest upon the sacrifice [2] 
or on the lord of the sacrifice?’ He replied,* ‘On the lord of the sacrifice.’ 
‘But in truth Sriijayas have been defeated ’, he said, ‘ the sacrifice should have 
been made to rest on the sacrifice, to prevent the defeat of the sacrificer.’ 
‘Ye gods, that find the way, finding the way, go on the way’, he says; 
verily he makes the sacrifice to rest upon the sacrifice, to prevent the 
defeat of the sacrificer. 


1 Cf. MS. iv. 8.4; CB. iv. 4.4.1-14. The * The alternatives are to stop ath or go on 
verses commented on are in TS. i. 4. 44. with « and k, which are clearly one 
2 The contrast of atikaroti and ndpi haroti is Mantra only, as the last words here 


curious: the comm. illustrates the former 
by the performance of the fourth (barhis) 
Prayiga at the Avabrthesti contrary to 
the rule that in the case that fore-offer- 
ing is not used; the latter he explains 
absurdly as the omission of a prescribed 
element, adding that api is kriradinadm 
samuccayarthah. Probably it is merely an 
old error for ati. 


prove. Siyana, however, takes the 
alternative as stopping at g, which has 
the words yajiiapatim gacha. 


* He is Devabhaga, and the next sentence is 


said by Vasistha; so Bhask. Delbriick 
(Vergl. Synt. ii. 272) takes the whole as the 
reply of Devabhaga and the first clause as 
giving the reason for the defeat of the 
Srnjayas, but this is less probable. 


549] The Final Bath [—vi. 6.3 


vi. 6.3. He’ offers the Avabhrthayajuses;? whatever sin he has committed in 
the year before, verily that thereby he propitiates. He goes to the waters for 
the final bath; Varuna is in the waters; verily straightway he propitiates 
Varuna. The Raksases, following along by the path, seek to injure the 
sacrifice ; the Prastotr follows along with the Saman, the slayer of Raksases * 
is the Saéman; (verily it serves) for the smiting away of the Raksases. 
Thrice he performs the finale; these worlds are three; verily from these 
worlds [1] he smites away the Raksases. Each one performs the finale; 
for each one is infested by the Raksases, for the smiting away of the 
Raksases. ‘King Varuna hath made a broad (path) ’, he says, for support. 
‘A hundred remedies are thine, O king, a thousand’, he says; verily 
he makes medicine for him. ‘The noose of Varuna is overcome’, he says; 
verily he overcomes the noose of Varuna. He makes offering over the 
strew, for the support of the oblations; verily also he offers in what has fire.* 
He offers the forc-offerings omitting® that to the strew [2]; the strew 
is offspring; verily he frees offspring from Varuna’s noose. He offers the 
two portions of butter; verily he does not obstruct the two eyes of the 
sacrifice. He sacrifices to Varuna; verily he frees him from Varuna’s 
noose. He sacrifices to Agni and Varuna; verily straightway he frees 
him from Varuna’s noose. He offers two after-offerings, omitting that to 
the strew; the strew is offspring; verily he frees offspring from Varuna’s. 
noose. He offers four fore-offerings and two after-offerings; they make 
up six, the seasons are six [8]; verily he finds support in the seasons. 
‘O bath, O flood’, he says; verily he propitiates by this utterance Varuna. 
‘In the sea is thy heart, within the waters’, he says, for Varuna is in the 
sea. ‘Let the plants and the waters enter thee’, he says; verily he 
unites him with the waters and the plants. ‘Ye divine waters, this is thy 
foetus’, he says; that is according to the text. The Soma is cattle [4]; if 
he were to partake of the drops,’ he would be possessed of cattle, but 
Varuna would seize him; if he were not to partake, he would have no 
cattle, but Varuna would not seize him; he should touch them only, he 


1 Cf. KapS. xlv. 5; MS. iv. 8.5; OB. iv. 4. 5. agnivati. 
1-22. From _vartmand—apahatyai is re- © There are usually five, but now only four. 
peated in TA. v. 9. 8, 4. The verses 6 This is not, like the other verses cited, in 


commented on are in TS, 1. 4. 45. TS. i. 4. 45. 

2 i. e. the sacrifices of the Avabhrtha, accom- 7 bhindindm is the reading of the MSS. and 
panied by Yajus verses. arvicinam ¢ka- is clearly correct; it is found also in 
hayandt shows an abl. denoting the extent ApOS, xiii. 20. 11; BCS. viii. 20 has 
of priority; Delbriick (Altind. Synt, p. 113) bindin in Caland’s text. The rindinam 
ignores this usage. of the Bibl. Ind, ed., p. 718, is no doubt a 

3 raksohd can be masc., but very possibly it is blunder ; the comm. has bhidyata iti vin- 
really the form of the neut. pred. davo jalakandh. See also TB. ii. 1. 7. 1; 


4 The Darbha shoot has fire in it: hence BR. v. 289 ; Weber, Ind. Stud. xiii. 107. 
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becomes possessed of cattle, Varuna seizes him not. ‘ The noose of Varuna 
is loosed ’, he says ; verily is he freed from Varuna’s noose. They advance 
without looking round, for concealment from Varuna. ‘Thou art fuel ; 
may we prosper’, he says; verily with the kindling-stick they approach 
the fire in reverence. ‘Thou art brilliance; grant me brilliance’, he says ; 
verily he bestows brilliance upon himself. 

vi. 6. 4. With! the wooden sword he digs up the altar, with the axle of 
a chariot he measures. He sets up the sacrificial post; verily gathering 
together a threefold bolt he hurls it at his foe, to lay him low. If he were 
to set it up within the altar, he would win the world of the gods; if 
outside the altar, the world of men; he sets it up in the place where the 
altar and the edge (outside) meet, for the winning of both worlds. He 
should set (the set) up with the lower parts alike for one who desires the 
world of the Pitrs, with the girdle part alike for one who desires the world 
of men, with the top pieces alike for one who desires power, and all alike 
for one who desires support; the three in the middle alike for one who 
desires cattle; for through them [1] cattle attend (on him); verily he 
becomes possessed of cattle. He should interlock? the others; verily 
he interlocks him with offspring and cattle. If he desire of a man, 
‘May he be liable to die’, he should set it up for him in grave fashion, 
the northern half the higher, then (the southern) the lower; this is the 
grave fashion; he for whom he sets it up thus swiftly dies. For him who 
desires the heaven he should set it up with the southern half the higher, 
then the (northern) half the Jower ; verily the sacrificer makes it a ladder 
and a bridge to attain the world of heaven [2]. In that on one post he 
twines round two girdles, therefore one man wins two wives; in that he 
does not wind one girdle round two posts, therefore one wife does not find 
two husbands. If he desire of a man, ‘Be a girl born to him’, he should 
intertwine‘ (the girdles) near the ends; verily a girl is born to him; if he 
desire of a man, ‘ Be a son born to him’, he should cover it round right up 
to the end ; verily a son is born to him [8]. The Asuras drove the gods to 
the south, the gods repelled them by the Upacaya (post); that is why the 


1 Cf. KS. xxix. 8; MS. iv. 7.9; OB. iii. 7.1. 7 i.e. make them touch each other. 
22; 2. 1-8. This section gives the pecu- 5 gartamitam does not mean ‘in eine Grube 


liaritics of the eleven posts which may versenkt’ as taken in Pet. Lexx., but is 
optionally be substituted for the normal clearly a noun, and the construction is 
one; see Hillebrandt, Ritwallitteratur, that of a cognate accusative; a grave is 
pp. 186,187; ApCS. xiv. 5-7 follows this constructed sloping to the south; cf. CB. 
closely, and cf. BCS. xvii. 11-16. There xiii. 8. 1. 7. 

are two more posts, the Upagaya, which + Cf. Schwab, Das altindische Thieropfer, p. 72, 
is not set up, and the Patnivata, used for and for the girdles, above, TS. vi. 8. 4.5, 6. 


an offering to ‘I'vastr with the wives. 


551] The Sacrificial Posts and the Victums [—v1. 6.5 


Upacaya has its name. In that the Upacaya lies near (upacdye) on the 
south, (it serves) to drive away the foe. All the other posts have victims 
(attached), the Upacaya has none, its victim is the sacrificer; if he were not 
to indicate (a victim), the sacrificer would be ruined. ‘N.N. is thy victim’, 
(with these words) he should indicate whomsoever he hates; whom he 
hates [4], him he indicates as a victim to it. If he hates not, ‘The mole 
is thy victim’, he should say; he harms not domestic nor wild animals. 
Prajapati created offspring ; he was destitute of proper food, he saw this set 
of eleven, and therewith he won proper food. In that there are ten posts, 
the Viraj has ten syllables, and the Viraj is food, he wins proper food by the 
Viraj [5]; thereby he milks the eleventh breast of her. In that the set of 
eleven (is set up), a thunderbolt is set up; it is liable to crush the sacrifice 
face to face; in that he sets up (the stake) (for Tvastr) with the wives,! (it 
serves) to establish the sacrifice and to bind. 

vi. 6. 5. Prajapati? created offspring ; he thought himself emptied, he saw 
this set of eleven (victims), with it he bestowed life, power, and strength 
upon himself; he who sacrifices creates as it were offspring; then he is as 
it were emptied; in that this set of eleven is (offered), with it the sacrificer 
bestows life, power, and strength upon himself. With (the victim) for 
Agni he scatters, with that for Sarasvati he makes a pairing, with that for 
Soma he impregnates secd [1], with that for Pusan he propagates. There 
is one for Brhaspati; Brhaspati is the holy power (Brahman) of the gods; 
verily with the holy power (Brahman) he produces offspring for him. 
There is one for the All-gods; offspring are connected with the All-gods; 
verily he produces offspring for him. By that for Indra he wins power, by 
that for the Maruts the people, by that for Indra and Agni force and might. 
That for Savitr is for instigation, that for Varuna to free oneself from 
Varuna’s (noose). In the middle he offers that for Indra; verily in the 
middle he bestows power on the sacrificer [2]. In front of that for Indra 
he offers that for the All-gods; food is connected with the All-gods; verily 
he puts food in front; therefore food is eaten in front. Having offered 
that for Indra he offers that for the Maruts; the Maruts are the people; 
verily he fastens the people to him. If he desire, ‘May he who has 
attained (power) be banished ; may he who is banished return (to power)’, 
in the place of that for Indra he should offer that for Varuna, in the place 


1 Hardly for Agni as BR. and MW. take it. oleven victims ; cf. BOS. xvii. 13, 14, where 
The offering is given to Tvastr (vi. 6. 6. 2); the order is, on the north the victims 
ef. for the ordinary rite, Hillvbrandt, for Sarasvati, Pisan,the All-gods, Maruts, 
Neu- und Vollmondsopfer, pp. 154, 155; Savitr; on the south those for Soma, 
Schwab, Das altindische Thieropfer, p. 159. Brhaspati, Indra, Indra and Agni, Varuna, 

2 Cf. KS. xxix.9; KapS. xlvi. 2; MS. iv. 7.8; with that for Agni in the centre. 


CB. iii. 9. 1.5-25. This section gives the 
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of that for Varuna that for Indra [3]. He who has attained (power) is 
banished, he who is banished returns (to power).! If he desire, ‘May the 
people fall into confusion’, he should interchange the animals; verily he 
causes the people to fall into confusion. If he should offer that to Varuna 
along the stream of the waters, Varuna would seize his offspring ; he offers 
(the victim) facing north on the south side? against the stream of the waters, 
to prevent Varuna seizing his offspring. 

vi. 6. 6. Indra * caused Manu to sacrifice with his wife; after she had been 
encircled with fire he let her go; therewith Manu prospered ; in that he lets 
go (the victim), (for Tvastr) with the wives, the sacrificer prospers with the 
prosperity with which Manu prospered. From what is unsupported in 
the sacrifice the sacrifice comes to ruin; as the sacrifice comes to ruin the 
sacrificer comes to ruin along with it; in that he completes (the offering) 
(for Tvastr) with the wives with butter, (it serves) to support the sacrifice, 
and as the sacrifice finds support, the sacrificer finds support along with it. 
The offering of the caul [1] has been performed, the offering of the cow is 
not yet over, then he performs (the offering) (for Tvastr) with the wives ; 
verily he performs it at the right moment; then indecd comes the conclusion. 
It is for Tvastr; Tvastr of the seed that is spilt moulds forms, him he 
sets loose as a male among wives; he for him moulds forms. 

vi. 6. 7. They* kill the Soma in that they press it; in that there is 
(an oblation) of Soma, that is as when they slay for the dead a barren cow.’ 
If he were to offer in the northern half or the middle, he would cause 
conflict with the gods; he offers on the southern half; this is the quarter of 
the Pitrs; verily in their own quarter he propitiates the Pitrs. They give 
to the Udgatrs, (the oblation) of Soma has the Saman for its deity ; whatever 


1 Cf. the strife of Varuna and Indra, Mac- 
donell, Vedic Mythology, pp. 65, 66. 
2 The meaning is that the animal to Varuna 


allowed to go loose after the Paryagni 
ceremony is over. It is performed after 
the omentum of the cow (vara) is offered, 


is offered as the eleventh, and that is 
on the south side of the middle post 
(the Agnistha). As the posts slope off 
towards the north, the offering as made at 
the northern post would have been abhi- 
vihatéh, ‘according to the stream.’ The 
order is (ApQS. xiv. 6. 18-15) that to 
Agni at the Agnistha, then north one 
to Sarasvati, then south one to Soma, 
and so on, ending with the eleventh. 


* Cf, KS. xxx. 1; KapS. xlvi. 4; MS, iv. 8. 1. 


In CB. i. 1. 4. 16 there is a brief allusion 
to the sacrifice of Indra’s wife. The 
section gives the treatment of the offer- 
ing to Tvastr, which is not slain but 


but before the other portions are dis- 
posed of. The Yipa is set up before 
the Calamukhiya, without a top, navel- 
high, on unstrewn ground, and the vic- 
tim is a hairy uncastrated tawny bull ; 
see ApCS. xiv. 7. 12-18; BCS. xvii. 15, 
where the victim is a goat. 


4 Cf. KS, xxix. 2,4; KapS. xlv. 3, 5, 6; MS. 


iv. 7.2; 8.6. This section gives some 
details of the Soma oblation, the offering 
of ghee, and the offering of a cow; see 
ApOS. xiii. 18. 14-14. 4; MOS. ii. 5. 2. 1-8. 


® For this offering see Hillebrandt, Ritual- 


litteratur, p. 88. 


553] The Ammal Offerings 


of the Saman they do amiss, that is the atonement for it. They look at 
[1] (the victim) for Soma is a purifier; verily they purify themselves. 
He who cannot see himself would be dead. Having made it full all round,! 
he should look at (it), for in it he sees himself; verily also he purifies 
himself, He whose mind is gone should look at (it), (saying), ‘That mind 
of mine which hath gone away, or which hath gone elsewhere, by means of 
King Soma, we keep within us’;? verily he keeps his mind in himself [2], 
his mind is not gone. At the third pressing the sacrifice departs from him 
who has sacrificed to him who has not sacrificed; he offers ghee with 
a verse to Agni and Visnu; all the deities are Agni, the sacrifice is Visnu ; 
verily he supports the deities and the sacrifice. He sacrifices muttering, 
for pairing. The theologians say, ‘Mitra appropriates the well-performed 
part of the sacrifice, Varuna the ill-performed ; where then is the sacrifice, 
and where the sacrificer?’ In that he offers a cow to Mitra and Varuna, 
by Mitra [8] he propitiates the well-performed part of the sacrifice, by 
Varuna the ill-performed; the sacrificer is not ruined. Even as men 
plough the field with the plough, so do the Re and the Saman plough 
the sacrifice ; in that he offers a cow to Mitra and Varuna, verily he rolls 
a roller® over the ploughed-up sacrifice, for atonement. The metres of 
him who has sacrificed * are worn out, the cow is the sap of the metres; 
in that he offers the cow to Mitra and Varuna, he again delights the 
metres, to drive away weariness ; verily also he bestows sap upon the metres. 
vi. 6. 8. The® gods divided up power and strength; what there was left 
over became the Atigrahya cups, and that is why the Atigraihyas have their 
name. In that the Atigrihyas are drawn, verily thus the sacrificer bestows 
upon himself power and strength, brilliance by that for Agni, power by 
that for Indra, splendour by that for Strya. The Atigrahyas are the 
support of the sacrifice, the Prsthas ® are the two wheels; if he were not to 


(—v.1.6.8 


1 abhidadim is supported by the MSS. (Cdadhim  * Cf. KS. xxix. 7; KapS. xlv. 8; MS. iv. 7.8; 


in D is a mere slip), and the comm. 
which has diyate prauksipyata ajyam asminc 
Carau ; ApCs. xill, 14. 3: Gjyendbhidadim 
kriva. The subjects are the Udgatrs, 
though some Sitras give the Adhvaryus, 
according to comm, on Ap. xiii. 14, 2. 


2 In KS. and MS. yamam gatdm is read. 
3 The comm. has gomayddi dravyam for mat- 


yam, but the sense ‘roller’ is no doubt 
more probable ; cf. PB. ii. 9. 2. 


4 This is not a case of a participle for a finite 


verb, but it is a predicative participle 
with the common omission of the 
copula. 


34 [.0.8. 19] 


CB. iv. 5, 4.2-14. The Atigrahyas are here 
briefly considered ; see TS. ili. 3.1.1, 2; 
5.10.1. Ap., Bhar. and Hiranyakegin 
attach them to the Agrayana, Baudh. 
xiv. 10 only mentions them in his supple- 
mentary remarks, while CB. only admits 
them in the Dvadacihas ; see Caland and 
Henry, L’ Agnisioma, p. 166 n. The TS. 
orders it as part of the Agnistoma itself, 
as well as in the Prsthya Sadaha and the 
Vigvajit. 


6 i.e, the six Stotras. The reading is no 


doubt prsthye na; prsthena in Bibl. Ind. is. 
a mere blunder. 
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draw them in the Prsthya (rite), the Prsthas would destroy the sacrifice in 
front; if he were to draw them in the Ukthya [1], the Atigrahyas would 
destroy the sacrifice behind; but they should be drawn in the Vicvajit 
with all the Prsthas, so that the sacrifice may have all its strength. 
Prajapati indicated the sacrifices to the gods, he put away their dear forms, 
they became the Atigrahyas; ‘ Bodiless is his sacrifice’, they say, ‘for 
whom the Atigrahyas are not drawn.’ They should be drawn also in the 
Agnistoma, so that the sacrifice may have its body. All the deities were 
alike, and were not discriminated ; these gods [2] saw these cups and drew 
them, Agni that for Agni, Indra that for Indra, Sarya that for Surya; 
then indeed were they discriminated from the other gods; he, for whom 
knowing thus these cups are drawn, is discriminated from his evil foe. 
‘These worlds must be made full of light, with like strength’, they say ; 
verily with that for Agni he bestows light on this world, with that for 
Indra on the atmosphere, for Indra and Vayu are yoke-fellows ; with that 
for Surya on yonder world [3] he bestows light; full of light these 
worlds become for him; he makes them of like strength. Bamba? and 
Vicvavayasa found these cups, and to them these worlds, the distant and 
the near, became revealed; to him, for whom knowing thus these cups are 
drawn, these worlds, the distant and the near, become revealed. 

vi. 6. 9. Whatever” the gods did at the sacrifice the Asuras did. The gods 
caused the metres and the pressings to find support in the Adabhya; then 
the gods prospered, the Asuras were defeated ; he, for whom knowing thus the 
Adabhya is drawn, prospers himself, his foe is defeated. Because the gods 
deceived the Asuras with the Adabhya (undeceivable), that is why the 
Adabhya has its name. He who knows thus deceives his foe; his foe 
deceives him not [1]. The Adabhya is the form of Prajapati, called the 
freer; he draws from (the Soma) which is tied up, for freedom; he who 
knows thus is set free from his evil foe. They kill the Soma in 
that they press it; in the slaying of the Soma the sacrifice is slain, with 
the sacrifice the sacrificer. The theologians say, ‘What is it that the 
sacrificer does in the sacrifice whereby he goes alive to the world of 
heaven?’ The Adabhya is the taking alive; he draws from (the Soma) 
before pressing; verily he makes him go alive to the world of heaven. 


1 For the two cf. Vedic Index, ii. 60. The This section deals with the Adabhya 
comm.’s version Bambd¢ ca Vigvavayd¢ ca cup, which comes before the Upancu, &c. 
devah is ludicrously wrong ; Weber notes (TS. i.4.1). Like the Angcu (TS. vi. 6. 
that lamba° is found in the Gana vanaspatt 10) it is not an essential part of the sac- 
to Panini, vi. 2. 140. rifice (Caland and Henry, L’Agnistoma, 

2 Cf. KS. xxx. 7; MS. iv. 7. 7; CB. xi. 5. 9. p. 149 n.). 


1-12. For the verses see TS. vi. 8. 8, 4. 


555] The Aigu and Sodagin Cups [—vi. 6. 11 


Now they break the sacrifice asunder when they make it find support 
in the Adabhya; he lets go the shoots, for the continuance of the sacrifice. 
vi. 6. 10. The! gods drew the cups in a line; Prajapati saw this Ancu, 
drew it, and therewith prospered. Verily he, for whom knowing thus 
the Ancu is drawn, prospers. He draws from (the Soma) when it has been 
once pressed, for once he prospered thereby. He draws with the mind, 
for Prajapati is mind as it were; (verily it serves) to obtain Prajapati. 
He draws with (a vessel) of Udumbara; the Udumbara is strength; verily 
he wins strength; it has four corners; verily he finds support in the quar- 
ters [1]. He who knows the foundation of the Ancu becomes possessed 
of a foundation. The Saman is that called the Vamadevya; singing in his 
mind that foundation he draws; verily he becomes possessed of a foundation. 
If the Adhvaryu were not to make a success of drawing the Ancu, for both 
the Adhvaryu and the sacrificer would it go ill; if he were to make a success, 
for both would it go well; he draws without breathing; this is its success. 
He breathes? over gold; gold is immortality, breath is life; verily with 
life he quickens immortality ; it is of a hundred (Krsnalas) in weight, man 
has a hundred (years of) life, a hundred powers; verily in life, in power he 
finds support. 

vi. 6. 11. Prajapati* assigned the sacrifices to the gods; he thought himself 
emptied; he pressed over himself the power and strength of the sacrifice 
in sixteen ways;‘* that became the Sodacin; there is no ° sacrifice called 
Sodacin ; in that there is a sixteenth Stotra and a sixteenth Castra, therefore 
is it the Sodacin, and that is why the Sodacin has its name. In that the 
Sodacin is drawn, so the sacrificer bestows power and strength upon himself. 
To the gods the world of heaven [1] did not become manifest ; they saw 
this Sodacin, and drew it; then did the world of heaven become manifest to 
them ; in that the Sodacin is drawn, (it serves) for the conquest of the world 
of heaven. Indra was the youngest of the gods, he had recourse to Prajapati, 


the fourth Sanstha) is very strango, as in 
vii.4. 3.5; 7.3; 10.1 the Sodacin appears as 
a full Sanstha ; cf. Ind. Stud, ix. 120,121; 
x. 852. Yet the suggestion of Weber that 
a polemic against the view is meant is 
supported by the comm. on PB. ix. 38. 1, 
and the comm. here has sa ca somaydga- 
vyatirikto yajnah kagcin nitano na. Bhiask. 


1 Cf. KS. xxix. 6; KapS. xlv. 7; MS. iv. 7.7. 
For the verses see TS. iii. 3. 8,4. This 
section deals with the Angu cup. 

2 If he must breathe, that is to say. 

3 Of. CB. iv. 5. 8. 1-8; PB. xii, 18. 1-83. For 
the Sodagin Graha see ApCS, xiv. 2.8 seq., 
and cf. TS. i. 4. 87-42. 

‘ For akkhidat (read in AB.; akhkhidat in 


CDW.) ef. TS. ii. 1.5.1; 1.4; @ and pra 
kkhidate iv. 5. 9. 2; akkhidrd, ili. 5, 8. 1. 
The double aspirate must be rejected ; 
see TPr. xiv. 8 with Whitney’s note; 
Weber, Ind. Stud. xiii. 107. 


5 The denial of the Sodagin as a sacrifice (viz. 


makes sense by holding the sense to be 
that this is the only Sodagin. Probably the 
sense is merely that the Sodacin is essen- 
tially a mere variant of the Agnistoma, 
But to read sa for na is very tempting 
and the sense would run on well thus. 
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he bestowed on him the Sodacin, he drew it; then indeed did he attain 
the summit of the gods; he for whom knowing thus the Sodacin [2] is 
drawn attains the summit of his equals. He draws at the morning pressing ; 
the Sodagin is the thunderbolt,the morning pressing is the thunderbolt; verily 
he draws it from its own birthplace. At each pressing he draws; verily 
from each pressing he produces it. At the third pressing he should draw (it) 
for one who desires cattle; the Sodacin is the thunderbolt, the third pressing 
is cattle; verily by means of the thunderbolt he wins for him cattle from 
the third pressing. He should not draw (it) in the Ukthya ; the Ukthas are 
offspring and cattle; if he were to draw (it) in the Ukthya [3], he would 
consume his offspring and cattle. He should draw (it) for one who desires 
cattle in the Atiratra; the Sodacin is the thunderbolt; verily having won 
cattle for him by the thunderbolt, he calms them later with (the Castras of) 
the night.!. He should also draw (it) in the Agnistoma for a Rajanya, for 
a Rajanya sacrifices desiring distinction ; verily in the day rite he grasps 
a bolt for him, and the bolt kindles him to prosperity, or it burns him; 
the twenty-onefold is the Stotra used, for support; what is recited has 
the word ‘bay’ in it; he obtains the dear abode of Indra [4]. The 
smaller metres were among the gods, the larger among the Asuras; the 
gods recited the larger metre with the smaller on either side; then mdeed 
did they appropriate the world of the Asuras. In that he recites the larger 
metre with a smaller metre on cither side, verily thus he appropriates the 
world of his foe? They make six syllables redundant; the seasons are six ; 
verily he delights the seasons. They place four in front [5]; verily he 
wins four-footed cattle; two last ; verily he wins two-footed (cattle); they 
make up an Anustubh; the Anustubh is speech, therefore speech is the 
highest of the breaths. When the sun is half-set, he scts about the Stotra 
of the Sodagin; in this world Indra slew Vrtra; verily straightway he 
hurls the bolt against his foe. The sacrificial fee is a reddish-brown horse ; 
that is the form of the bolt; (verily it serves) for success. 


1 The Atiratra is one where there is an all- 
night sitting and thirteen extra Castras 
and Stotras in addition to the sixteen of 
the Sodacin ; Caland and Henry, L’Agni- 
stoma, p. Viil. 

2 The Castra begins RV. i. 84. 2 (TS. i. 4.38 a). 

* The Castra contains a variety of metres, 


position that a set of 28 + 88 + 30 syllables 
are to yield 82+32+32 (=Anustubhs), 
i.e. add 4 to the first and 2 to the last. 
The Viharana of the verses into Anustubhs 
is described in ACS, vi. 8. 12, 18: the first 
Pada of the Gayatri is followed by the 
first of the Pankti; the second by the 


RV. i. 16. 1-8 (Gayatri), i. 82. 1 and 8 and 
4 (Pankti), viii. 12, 25-27 (Usnih); iii. 44. 
1-3 (Brhati). Of these the Panktis are 
surrounded by Gayatri and Usnih verses. 
The six syllables below arise from the 


second, the third by the third, and a 
fourth half-verse is made up by the last 
two Padas of the Pankti, i.e. Gayatri and 
Pankti yield a total of two Anustubhs. 


KANDA VII 


THE EXPLANATION OF THE Soma SacrIFICE (continued) 


PRAPATHAKA I 
The One Day Sacrifices 


vii. 1. 1. Production’ of offspring is light.2 Agni is the light of the gods; 
the Vira) is the light of the metres. The Viraj of speech ends in 
Agni ;°> it is produced according to the Viraj. Therefore it is called 
light. Two Stomas bear the morning pressing, like expiration and inspira- 
tion ; two the midday pressing, like eye and ear; two the third pressing, 
like speech and support. This sacrifice is commensurate with man, and is 
perfect [1]. Whatever desire a man has, he wins by it, for one wins all by 
that which is perfect. By means of the Agnistoma Prajapati created off- 
spring ; by means of the Agnistoma he grasped them. When he grasped them 
the mule escaped. Following it he took its seed, and placed it in the ass. 
Therefore the ass has double seed. They also say, ‘ He placed it in the mare.’ 
Therefore the mare has double seed. They also say, ‘In the plants [2] he 
placed it. Therefore plants, though not anointed, glisten. They also say, 
‘He placed it in offspring.’ Therefore twins are born. Therefore the mule 
has no offspring, for his seed has been taken from him. Therefore he is not 
suitable for the sacrifice,® but is suitable if there is a sacrifice when one 
gives (to the priests) all one’s goods or a thousand, for he escaped. He who 
knowing thus sacrifices with the Agnistoma begets unborn offspring and grasps 
those that are born. Therefore they say, ‘It is the best of sacrifices [3].’ 
Prajapati indecd is the best, for he sacrificed with it first. Prajapati’ desired, 
‘May I have offspring.” He meted out the Trivrt from his mouth. After 


% This section declares the importance and Connect, Acad. xv. 175 seg. The translation 
glory of the Agnistoma, the first form of here follows Geldner, Ved. Stud, iii. 176, 
the Jyotistoma. Cf. PB. vi. 1. 1-12. and Oertel, 176, n. 1, who compares 

2? i.e. among men. simanjan in RV. x. 45. 4. The version 

8 i.e. because the last Stotra, the Yajna- of PW. ‘the wood (axle) of the chariot 
yajnhiya, is addressed to Agni ; see SV. i. creaks when it is not oiled’ is certainly 
1.1. 4.1; ii. 1. 1. 20. 1. See for the impossible. The plants occur in MS. i. 8.2; 
Stotras, Eggeling, SBE. xxvi. 325, n. 2; KS. vi. 2, and the mention of them here 
the text of each is given by Caland and is possibly, as Oertel thinks, interpolated. 
Henry, L’ Agnistoma. ° burhisi, literally ‘at the sacrificial strew’, 

* asthari means literally ‘not having a single used curiously here to denote an ordinary 
horse’. The Vedic chariot required two sacrifice as opposed to an extraordinary 
horses, and one is always regarded as one. 


inadequate. Cf. Vedic Index, ii. 221 seq. 7 For this cf. Muir, Sanskrit Texts, i?. 15 seg. 
5 For all this cf. JB. i. 67; Ocertel, Trans. 
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it the god Agni was created, the Gayatri metre, the Rathantara Saman, of 
men the Brahman, of cattle the goat ; therefore are they the chief, for they 
were produced from the mouth. From the breast and arms he meted out 
the Paficadaca Stoma. After it the god Indra was created, the Tristubh 
metre, the Brhat [4] Saman, of men the Rajanya, of cattle the sheep. There- 
fore they are strong, for they were created from strength. From the 
middle he meted out the Saptadaca Stoma. After it the All-gods as deities 
were created, the Jagati metre, the Vairipa Saman, of men the Vaicya, of 
cattle cows. Therefore are they to be caten, for they were created from 
the receptacle of food. Therefore are they more numerous than others, for 
they were created after the most numerous of the gods. From his feet he 
meted out the Ekavinga Stoma. After it the Anustubh metre [5] was 
created, the Vairaja Saman, of men the Cudra, of cattle the horse. Therefore 
the two, the horse and the Cudra, are dependent on others. Thercfore the 
Ciidra is not fit for the sacrifice, for he was not created after any gods.’ 
Therefore they depend on their feet, for they were created from the feet. 
The Trivrt is the breaths; the Paficadaca the half-months; the Saptadaca 
Prajapati ;* these worlds are three ; the Ekavincais the sun yonder. In this 
they rest, in this they find support. He who knows thus rests on this, finds 
upper in this. 

vu. 1. 2, At’ the morning pressing he keeps glorifying the Trivrt Stoma by 
the aa metre; the Paiicadaga Stoma by the Trivrt, which is splendour : 
the Saptadaca by the Paficadaga which is force and strength; the Ekavinca 
by the Saptadaga which is connected with Prajapati and causes begetting. 
Verily thus Stoma glorifies Stoma; verily also Stoma leads Stoma forth. 
As many as are the Stomas, so many are desires, so many the worlds, 
sv many the lights; verily so many Stomas, so many desires, so many 
worlds, so many lights does he win. 

vil. 1. 3. The* theologians say, ‘He indeed would really sacrifice, who having 
sacrificed with the Agnistoma should also sacrifice with the Sarvastoma.’ 
If they omit the Trivrt Stoma, then his vital airs are omitted, but he 
who offers the sacrifice does so with the wish, ‘May it® be in my vital 
airs. If they omit the Pajicadaca Stoma, his strength is omitted, but 
he who offers the sacrifice does so with the wish, ‘May it be in my 


1 Muir reads anrasrjyanta, but the sing. is ‘4 This section is intended to show that both 


clearly in order, and is supported by the the Agnistoma and the Atiratra, which 
comm. here. Bhaskara points out that is called Sarvastoma, as having all the 
neither the horse nor the Cadra was Stomas, including the Trinava and the 
created along with the deities. Trayastrinca as well as the ordinary four, 
2 Cf. PB. iv. 6. 4. should be celebrated (cf. PB. xx. 2. 11). 


* This section briefly glorifies the four Stomas ° i.e. the sacrifice. 
of the Agnistoma. 
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strength. If they omit the Saptadaca Stoma [1], his offspring is omitted, 
but he who offers the sacrifice does so with the wish, ‘May it be in my 
offspring.’ If they omit the Ekavinca Stoma, his support is omitted, but 
he who offers the sacrifice does so with the wish, ‘May it be in my 
support. If they omit the Trinava Stoma, his seasons and the strength of 
the Naksatras are omitted, but he who offers the sacrifice does so with the 
wish, ‘ May it be in my seasons and the strength of the Naksatras’? [2]. 
If they omit the Trayastrinca Stoma, his deities are omitted, and he who 
‘offers the sacrifice does so with the wish, ‘May it be in my deities. He 
who knows the lowest of the Stomas attaining the first place,? obtains him- 
‘self the first place. The Trivrt is the lowest of Stomas, the Trivrt occupies 
the first place. He who knows thus obtains the first place. 


[—vil. 1. 4 


Tue EXPOSITION OF THE SATTRAS 
The Ahina Sacrifices 


vii. 1. 4. The® Angirases performed a sacrificial session, They went to the 
world of heaven. Of them Havismant and Haviskrt were left behind. 
They desired, ‘May we two go to the world of heaven.’ They two saw this 
two-night rite, they grasped it, and sacrificed with it. Then they went to 
the world of heaven. He, who knowing thus offers the two-night sacrifice, 
goes to the world of heaven. They went with the first day and arrived 
with the second [1]. The first day is the Abhiplava,* the second the com- 
plete (gatz). The first day 1s the Jyotistoma form of the Agnistoma ;° with 
it he wins splendour. The second day is an Atiratra with all the Stomas, that 
he may obtain all and win all. On the first day the Saman is in the Gayatri 


1 The Naksatras are twenty-seven and so are 
connected with the Trinava Stoma where 
the Stotriyas are made to be twenty- festival. Cf. Caland and Henry, L’ Agni- 
seven in number. For the connexion of stuma, p. xX, and see BCS, xvi. 24. 
the seasons and the Stoma cf. PB. iv. 1. 5 Jyotistoma is more properly the generic 
10; for the naksatriyd virdj cf. TB. i. 5. term which includes all the varieties, 
1, 2; iii. 1.1-6; QA. ii. 16. Agnistoma, Ukthya, Sodacin, Atiratra, 

2 This is a reference to the fact that in the Aptoryama, Atyagnistoma, Vajapeya. 
Atiritra there is in the last Sandhistotra The Agnistoma, the simplest form, has 
the Trivrt as the final element ; PB. ix. twelve Castras and twelve Stotras. The 
1, 28; 2. 4. Atiratra is more complicated and has 

8 Cf, PB. xx. 11. 1-11, which covers the same twenty-nine. The comm. on PB. thinks 
ground in less detail. that the Jyotistoma includes the Agni- 

‘4 The Abhiplava Sadaha is a principal element stoma because it has fifteen Stotras (i.e. 
of a Sattra or sacrificial session : it con- he takes it as an Ukthya). Here it has 


change of Siman. Here Abhiplava ap- 
plies to the first day of a two days’ 


sists of a period of six days in which are 
recited alternatively the Brhat and the 
Rathantara Samans, as opposed to the 
Prsthya Sadaha where there is a daily 


its specific sense of a special form of 
Agnistoma with a peculiar arrangement 
of the Stomas, for which see TS. vii. 2. 
4.2; 4. 11. 1, 2, 
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(metre). The Gayatri is brilliance and splendour; verily he bestows brilliance 
and splendour on himself. On the second day (the Siman) is in the Tristubh 
metre. The Tristubh is force and strength; verily he bestows force and 
strength on himself. The Saiman on the first day [2] is the Rathantara.! 
The Rathantara is this (earth); verily he stands firm on this (earth). (The 
Saman) on the second is the Brhat. The Brhat is yonder (sky); verily he 
stands firm on yonder (sky). They? say, ‘Where are the Jagati and the 
Anustubh?’ On the first day the Saman is that of Vikhanas; verily he 
does not leave the Jagati. On the second it is the Sodacin ; verily he does 
not leave the Anustubh. Then they say, ‘If the days fall in the same half- 
month, then the strength of one day only will belong to the rite.’ The first 
day takes place on the night of new moon; the second on the next day ,° 
verily the days fall on separate half-months, and have the several strengths. 
The first day has Havismant, the second Haviskrt in the finale, for support.* 
vii. 1. 5. This® was in the beginning the waters, the ocean. In it Prajapati 
becoming the wind moved. He saw her, and becoming a boar he seized 
her. Her, becoming Vicvakarma, he wiped. She extended, she became the 
earth, and hence the earth is called the earth (lit. ‘the extended’). In her 
Prajapati made effort. He produced the gods, Vasus, Rudras, and Adityas. 
The gods said to Prajapati, ‘ Let us have offspring.’ He said [1], ‘ As I have 
created you by penance, so seek ye offspring in penance.’ He gave to them 
Agni as a support, saying, ‘Strive with that support.’ They strove with 
Agni as a support. After a year they produced one cow. They gave 
it to the Vasus, Rudras, and Adityas, saying ‘Guard it. The Vasus, 
Rudras, and Adityas guarded it. It produced for the Vasus, Rudras, 
and Adityas (each) three hundred and thirty-three [2]. Thus she 
became the thousandth. The gods said to Prajapati, ‘Cause sacrifice to be 
made to us with a thousand. He caused sacrifice to be made by the Vasus 
with the Agnistoma. They won this world and gave (the thousandth). 


1 For the Simans prescribed cf. ApCS. x. 2. months are also in different months, but 
6, 7. the puirnimanta if not ; Thibaut, Ind. Ant. 
2 They wish to have the metres, Jagati and xxiv. 88, 
Anustubh, and so use the Vaikhainasa ! The Nidhana is the finale of a Siman, the 


Saman (SV. i. 3. 2. 1. 1) which is in the 
Brhati metre and 4 Brhatis = 3 Jagatis, 
which gives the Jagati metre. The 
Anustubh is also worked out of the 
Sodacin Saman, the Gaurivita (SV. 1. 2. 
2.8.4), which is properly a Gayatri. 


5 Here the half-month ends apparently with 


the new moon, and the new half-month 
begins with the day after new moon, the 
amania system of later times, if the half- 


parts being Prastava, Udgitha, Prati- 
hiara, Upadrava, and Nidhana (CU. ii. 2-7; 
AB. iii. 2.12; AA. ii. 3. 4, &c.). For the 
Samans of Havismant and Haviskrt cf. 
SV. ii. 1. 2.16 and ii. 1. 1. 15; Uha 
Gana, xi. 2. 8and 7; PB. xx. 11. 3. 


5 In vii. 1. 5-7 the Gargatriratra, or three- 


night feast of Garga, isdescribed. 65con- 
tains a legend in explanation of it. Cf. 
PB. xx. 14-16; BOS, xvi. 25-27. 
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He caused sacrifice to be made by the Rudras with the Ukthya. They won 
the atmosphere and gave (the thousand). He caused sacrifice to be made 
by the Adityas with the Atiratra. They won yonder world, and gave (the 
thousand). Now the atmosphere [8] was broken. Therefore the Rudras 
are murderous, for they have no support. Therefore they say, ‘ The mid- 
most day of the three-day night is not fixed; for it was moved. The 
Ajya (Castra) of the midmost day is in the Tristubh metre. He recites the 
Samyana! hymns, then recites the Sodagin, that the day may be made firm 
and be not loose. Therefore in the three-night rite, the first day should be 
an Agnistoma, then an Ukthya, then an Atiratra, for the separation of these 
worlds. On each day in succession he gives three hundred? continuously 
[4], for the continuance of these worlds. He should not break the decades 3 
lest he should thus destroy the Viraj. Nowfor the thousandth Indra and Visnu 
strove. Indra reflects, ‘ By this Visnu will appropriate all the thousand.’ 
They made arrangement as to it, Indra got two-thirds, Visnu the remaining 
third; verily the fact is recorded in the verse,* ‘ Ye twain have conquered.’ 
It is the Achavaka [5] who recites this verse. Now (some say), ‘The thou- 
sandth is to be given to the Hotr’; what is left over, is left over for the 
Hotr ;° the Hotr is the receiver of what has not been taken. Then others 
say, ‘It is to be given to the Unnetr.’ This is left over of the thousand, 
and the Unnetr is the one of the priests who is left over. Then some say, 
‘It is to be given to all those who have a place in the Sadas.® Then 
some say, ‘It should be driven away and allowed to wander at will.” Then 
some say, ‘ It is to be given to the Brahman and the Agnidh [6], two shares 
to the Brahman and the third to the Agnidh. For the Brahman is con- 
nected with Indra, the Agnidh with Visnu; (verily the division is) just as they 
1 dacgatayyam prasiddhdni according to the with the last of the thirty-three sets of 
comm., but what precisely is meant he ten (comm.). 


does not explain, because he probably ‘ RV. vi. 69. 8; see above, TS. iii. 2. 11. 2; 
did not know. Conceivably the reading below, vii. 1. 6. 7. 


may be an error for sampatani (p and y, © The iti here ends the quotation, but it is 
¢ and m are easily confused in certain reasonable to suppose that the next words 


forms of writing), but it is not likely. 
The Sampata hymns are known e.g. in 
AB. iv. 30; vi. 18, &. They mean 
hymns which occur in contiguity in the 
text, and samydna might have a similar 
sense. Bhask. gives no help. 


2 The meaning must be 333, for the thou- 


sandth is referred to below and there 
can be little doubt that the 800 is merely 
a brachylogy. 


3 He takes the cows by tens from the south 


side of the Vedi to the north between the 
hall and the Sadas. The odd three go 


35 [u.0.8. 19 


also are intended to expross the views 
of the theologians who give the view 
mentioned. So in the next sentence. 
It must, however, be assumed that in 
giving the view the text also adopts it as 
the reason. 


6 The term must mean the seven who have 


Dhisnyas in the Sadas, viz. Hotr, Maitra- 
varuna, Brahmanicchahsin, Potr, Nestr, 
Achavaka, Agnidhra, and the Sadasya 
proper, where such a priest is recog- 
nized, as by the Kausitakins. 


vii, 1.6. Soma! found a thousand; Indra discovered it after him. Yama 
approached them and said to them, ‘May I have a share too in it. They 
said to him, ‘ Be it so.’ Yama saw in one of the (cows) strength. He said 
to them, ‘ This one has the strength of the thousand, this be mine, the rest 
yours, They said, ‘We all? see that in this one is strength [1]. Let us 
each have a portion.’ So they took shares in the one. They put her into 
the waters, saying, ‘Come out for Soma.’ She came out in the shape of a 
red? brown cow of one year old, together with three hundred and thirty- 
three. Therefore let one buy the Soma with a red brown cow one year 
old. He, who knowing thus buys the Soma with a red brown cow one year 
old, buys the Soma with three hundred and thirty-three [2] and sacrifices 
with Soma for which he has paid a good price. They put her into the 
waters, saying, ‘Come out for Indra.’ She came out in the shape of a red 
draught animal with good characteristics, destroying foes, together with 
three hundred and thirty-three. Therefore one should give a red draught 
animal with good characteristics, destroying foes. He who knowing thus 
gives a red draught animal with good characteristics, destroying foes, gives 
her as three hundred and thirty-three [3]. They put her into the waters, 
saying, ‘Come out for Yama.’ She came out in the shape of an aged, 
stupid, utterly bad* animal, together with three hundred and thirty-three. 
‘Therefore one should offer as the funeral cow one that is aged, stupid, 
utterly bad. Ifa man knowing thus offers a cow that is aged, stupid, 
utterly bad, as the funeral cow, she becomes for him in yonder world three 


1 Cf. PB. xxi. 1. 1-8, and for §§ 6-8 see also ‘belonging to Vrtrahan ’, but the comm. 
CL. iv. 5. 8.1-16; ApCS. xxii. 16 ; KS. and the text alike probably felt it rather 
xili. 4. 15-265. as ‘slayer of foes’, treating vdrira as 

2 The reading of sdrvam of one MS. used by a derivative of Vrtra, ‘ foe’. 

Weber here (C) isnot of any consequence. ‘ tajjaghanya seems to have this rather curious 
sarre is clearly right. sense. The conj. tdjag-(g)kanyd is con- 

3 C again differs from the received text in ceivable, but not likely (cf. Wackernagel, 
reading here and below rohkini, a variant Altind. Gramm. 1. i. 191 seg.), though it 
of no weight. pizgald the comm. explains would suit well enough the anustdrani, 
as referring to the eyes, and this is pro- the cow used at the sacrificial burning 
bably correct; cf. CB. iii. 8. 1. 14; of the dead man. Cf. Hopkins, Trans. 
Hillcbrandt, Ved. Myth. i. 27,n.1. The Connect. Acad. xv. 45, n. 2. 


real sense of vartraghni below is of course, 
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hundred and thirty-three. Speech is the thousandth. Therefore [4] a 
boon must be given; for she is a boon, and when she is given she is a 
thousand. Therefore one must not accept a boon; for she is a boon; verily 
he would be accepting a thousand. Let him say, ‘She is a boon’, and of 
another,! ‘ Let this be mine’; verily he avoids accepting a thousand. She 
should be spotted on either side. They say, ‘ Let her be spotted on one 
side only; spotted is the thousand on the other side.’? The one for a 
boon [5] should be beautiful, perfect in form; for she is a boon; (verily it 
serves for) prosperity. Leading her round to the north of the Agnidh’s 
place he makes her smell the wooden tub near the Ahavaniya fire, saying,? 


‘Smell the tub, O great one, with broad stream rich in milk ; 
Let the drops enter thee as the streams the ocean ; 
Give me a share in a thousand, with offspring, with cattle ; 
Let wealth again visit me.’ 


Verily he unites him with offspring, with cattle, with wealth [6]. He 
becomes rich in offspring, in cattle, in wealth, who knows thus. Having 
gone round the Agnidh’s place with her, he should offer in front, while the 
cow stands facing (him), saying,‘ 


‘Ye twain have conquered ; ye are not conquered ; 
Neither of the two of them hath been defeated ; 
Indra and Visnu when ye contended, 

Ye did divide the thousand into three.’ 


The thousand is divided into three parts at the three-night festival ; verily 
he makes her possessed of a thousand, he makes her the measure of a 
thousand [7]. He offers to her forms; verily he unites her with her 
forms. Rising up he mutters in her ear,° 


‘O Ida, Ranti, Aditi, Sarasvatt, Priya, Preyast, Maht, Vicrutt, 
These, O inviolable one, are thy names ; 
Proclaim me among the gods as a doer of good deeds.’ 


Verily she proclaims him among the gods, and the gods take note of him. 


' Rather ‘of’ than ‘to’ in all probability. 
See Keith, JRAS. 1910, p. 1321. 

2 Bhask. explains parastat itarasmin bhdage sa- 
hasrabhitam etam cuklam sydt; ubhayam 
idam tulyam tasyds sahasrena tulyatrad ity 
enam asyag stutth. 

3 Sec VS. viii. 42: @ jighra kalagam mahy &@ tod 
vicanty indavah ; punar arja ni vartasva sd 
nah sahasram dhuksvorudhdara pdyasvati punar 


ma vicatad rayih. 

4 RV. vi. 69. 8; see TS. iii. 2. 11. 2. 

5 According to the comm. this means he offers 
to rohini, &c. Perhaps it really refers to 
the forms subsequently enumerated. 

6 The list in VS. viii. 2,3 is: ide rante havye 
kdmye candre jyoté ’dite sdrasrati mahi 
vigrutt. 
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vii. 1, 7. By! the thousandth the sacrifice goes to the world of heaven. She 
makes him go to the world of heaven. ‘Do thou make me go to the world 
of heaven’, he says; verily she makes him go to the world of heaven. ‘Do 
thou make me yo to the world of light’, he says; verily she makes him go 
to the world of light. ‘Do thou make me go to all holy worlds’, he says; 
verily she makes him go to all holy worlds [1]. ‘Do thou make me go to 
a secure place, with offspring and cattle, let wealth again visit me’, (he 
says); verily she establishes him with offspring and cattle in wealth. Rich 
in offspring, cattle, and wealth he becomes who knows thus. He should 
give her to the Agnidh, or the Brahman, or the Hot or the Udgatr, or the 
Adhvaryu. In giving her, he gives a thousand. A thousand he accepts 
who not knowing [2] accepts her. He should accept her, (saying), ‘Thou 
art one, not a thousand. Thee as one I accept, not a thousand ; come to 
me as one, not as a thousand’; verily he who knows thus accepts her as 
one, not as a thousand. ‘Thou art gentle, resting well, auspicious ; come 
to me as gentle, well resting, auspicious,’ [3] he says; verily she becoming 
gentle, well resting, auspicious, comes to him, and harms him not. The 
theologians say, ‘ Does the thousandth follow the thousand ? or the thou- 
sand the thousandth?’ If he were to let her go to the east, the thousandth 
would follow the thousand ; now the thousand has no understanding, and 
would not recognize the world of heaven. He lets her go to the west; the 
thousand follow after her. She knowing gocs to the worldof heaven. He 
Jets her go towards the sacrificer.*. Quickly a thousand springs up. The 
(thousandth) is the last to be taken, but the first to go to the gods. 

vu. 1. 8. Atri® gave offspring to Aurva who was desirous of children. She 
deemed herself empty, without strength, weak, worn out. He saw the four- 
night rite; he grasped it, and sacrificed with it. Then indeed were four 
sons born for him, a good Hotr, a good Udgatr, a good Adhvaryu, a good 
councillor.* He, who knowing thus offers the four-night rite, has four sons 
born for him, a good Hotr, a good Udgatr, a good Adhvaryu, a good 
councillor. The Pavamana (Stomas) which are twenty-fourfold® are splen- 


1 Cf. ApCS. xxii. 16. 10 seq. i.e, where tho Stotriya (strophe) verses aro 

2 This refers to the sending of the cow to the made into twenty-four: LCS. iv. 4. 1; 
fold (gostha) of the sacrificer : ApQS. xxii. vi. 8.9. The Pavamdna songs are three- 
16. 16. He buys it off with a gold piece fold, in the morning (Bahispavamana), 
(¢atamana) and lets it go. midday, and evening (Arbhavapava- 

7 Cf. PB. xxi. 9. 2. This is the rite called mana), accompanying the purifying of 
the Catiratra of Atri; see BCS. xvi, 28. the Soma. The Caturvinca is one of the 

4 sii-sabhkeya may refer either to skill in many forms of reciting Stotras, or Stomas, 
council or merely to elegance of de- produced by the repetition of the verses 
meanour in society ; cf. Vedic Index, ii. of the text (three in number). See 
426, 427. But the former reference is in Eggeling, SBE. xxvi. 308, 309. 


this connexion far the more probable. 
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dour [1]; the increasing Stomas! are prosperity. Atri who had faith as his 
deity and offered sacrifices was not visited by the four strengths, brilliance, 
power, splendour, food.2, He saw these four Soma libations with the four 
Stomas ; he grasped them and sacrificed with them. He won brilliance with 
the first, power with the second, splendour with the third, food with the 
fourth. He, who knowing thus, grasps the four Soma libations with the 
four Stomas and sacrifices with them, wins brilliance with the first, power 
with the second, splendour with the third, food with the fourth. With the 
success which Atri had, the sacrificer prospers. 

vii. 1.9. Jamadagni,® desiring prosperity, sacrificed with the four-night 
rite. He prospered therein, and accordingly the two descendants of 
Jamadagni are not seen as grey-haired.* ‘That prosperity is his who 
knowing thus offers the four-night rite. On the Upasads offerings of the 
sacrificial cake are made. The sacrificial cake is cattle; verily he wins 
cattle. The sacrificial cake is food; verily he wins food. An eater of food 
and owner of cattle he becomes who knowing thus offers the four-day rite. 
vii. 1.10. The® year was alone in the world. He desired, ‘May I create 
the seasons. He saw this five-night rite; he grasped it and sacrificed with 
it. Then indeed he created the seasons. He who knowing thus offers the 
five-night rite gains offspring. The seasons being created were not distin- 
guished. They saw this five-night rite. They grasped it and sacrificed 
with it. Then they were distinguished’? [1]. He who knowing thus offers 
the five-night rite is distinguished from the enemy that hates him. 
Sarvaseni Cauceya® desired, ‘May I be rich in cattle.’ He grasped this 
five-night rite and sacrificed with it. Then indeed he obtained a thousand 
cattle. He who knowing thus offers the five-night rite obtains a thousand 
cattle. Babara Pravahani® desired, ‘May I be a speaker of speech. He 
grasped the five-night rite [2] and sacrificed with it. Then indeed he 


1 The Stomas are called udyantah because the eternal youth and never to have become 
number of verses increases; they are grey-headed. 
Trivrt (9), Paneadaga (15), Saptadaga (17), § There is no parallel in the other texts; see 
Ekavihea (21), Trinava (27), Trayastringa BOS. xvi. 29. 
(38). According to the comm. on the first 6 idém here as after has practically an ad- 
day of this rite, Trivrt, Paiicadaca, and verbial sense. 


Saptadaca are used for the three Pava- 7 See Keith, JRAS. 1914, p. 631. 
manas ; on the second Pancadaga, Sapta- 8 Son of Sarvasena, and of Cuci, according to 


daga, and Ekayinga, and so on. the comm. 
2 Literally ‘food eating’. Cf. AA. i. 1. 2. ® Son of Pravahana is clearly the sense. 
8 Cf. PB. xxi. 10.5-10. This isthe Catiratra But SatyavrataSamagramin quotes Cabara 
of Jamadagni. Svamin on Jaimini Sitra, i. 1. 81, as 
* The comm. explain that father and son (for arguing that no Pravihana is known, 
the dual)—i., e. as many as two—are never and that it is therefore an epithet from 
poor among the Jamadagnis. PB. has pra and wth. More happy is Qabara in 
Aurvau, and so refers to a definite pair, his remark that Babara is onomatopoetic 


who seem to be meant as having had (cabddnukrti). 
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became a speaker of speech. He, who knowing thus offers the five-night 
rite, becomes a speaker of speech, and men call him ‘lord of speech’. The 
four-night rite is incomplete; the six-night rite 1s redundant; the correct 
sacrifice is the five-night rite. He who knowing thus sacrifices with the 
five-night rite sacrifices with the correct sacrifice. The (sacrifices) last five 
nights ; the year consists of five seasons [3]; verily he stands firm in the 
year with its five seasons. Again the Pankti has five elements, the sacrifice 
is fivefold ; verily he wins the sacrifice. There is an Agnistoma! charac- 
terized by the Trivrt (Stoma) ; verily he wins brilliance. There is a Pafica- 
daca (Stoma); verily he wins power. There is a Saptadaca (Stoma), for 
the obtainment of food; verily also he gains offspring by reason of it. 
There is an Agnistoma with the Pajicudaca (Stoma), for the gaining of 
Prajipati; (it has) the characteristics of the Mahavrata, for the gaining 
of food. There is a Vicvajit Atiratra, with all the Prstha (Stotras), for the 
winning of all. 


The Horse Sacrifice (continued) 


vil. i. 11. @ On? the instigation of god Savitr, I take thee with the arms of the 
Acvins, with the hands of Piasan. 
b This bond of order they grasped 
At their assemblies in ages gone by, the sages ; 
Therewith the gods mastered the pressed (juice), 
In the Saman of order declaring the stream.’ 
¢ Thou art surrounding ; thou art the world; thou art the restrainer ; 
thou art the supporter; do thou go, with the cry of ‘IIail!’ to Agni 
Vaicvinara, the extending. 
d Thou art the restrainer,‘ the ruler on earth; thou art the restrainer 
who dost restrain ; thou art the supporter who dost support. 
ec For ploughing thee! For comfort thee! For wealth thee! For 
increase thee ! 
J For earth thee! For the atmosphere thee! For sky thee! 
g For being thee! For not being thee! For the waters thee! For 
the plants thee! For all creatures thee ! 


1 The five days are now characterized by the horse with c—apparently to the end of a, 


five Stomas used. The last one is an 
Atiratra Vicvajit, in which all the six 
Prsthya Simans are used, Rathantara, 
Brhat, Vairiipa, Vairaja, Cikvara, and 
Raivata. Cf. BCS. xvi. 29. 


as the Sutra does not quote the other 
part of the text; see ApCS. xx. 8. 3-5; 
BOGS. xv. 5, and ef. MCS. ix. 2. 1; KOS. 
xx. 1. 27, 28; e-g accompany no doubt 
the sprinkling of the horse; cf. for f 


* Cf. KSAcvamedha, i. 2; VS. xxii. 1-3. ApCs. xx. 5. 8, and for e-g BCS. xv. 7. 
For the Brahmana see TB. iii. 8. 8. 2-6, 3 Sce TS. iv. 1. 2, n. 6. 
and for g, 7.8. The Adhvaryu takes up ‘ The sense is clear; there is no reference to 
with a the rope which acts as a halter, glory. 
addresses it with b, and puts it over the 
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The Uddrdva Offerings 


[—vil. 1. 14 


vii. 1.12.@ Many’ through thy dam, powerful through thy sire, thou art a horse, 
thou art a steed, thou art a runner, thou art a male, thou art a strong horse, 
thou art a racer, thou art powerful, thou art a stallion, thou art heroic- 
hearted ; ‘goer’ is thy name; do thou follow the course of the Adityas. 


b To Agni hail! 
to the All-gods! 


I{ail to Indra and Agni! 
Hail to all the deities! 


Hail to Prajapati! Hail 


c Here is support,? hail! Here is keeping apart, hail! Here is joy, 


hail! Here is delight, hail! 


d Thou art becoming; to being thee, to what is becoming thee, to 


what shall be thee! 


To all beings thee! 


e O gods that guard the quarters, do ye guard for the gods for 
sacrifice this horse duly besprinkled. 


vil. 1.18. To® the going hail! 
To the advancing hail! 
To the running hail! 


To him after he hath run hail! 


To the crying of ‘shoo’ hail! 


To him over whom is cried ‘shoo’ hail! 
To him who hath moved hail! 

To him who hath moved forward hail 
To him springing forward hail! 


To him jumping away hail! 


To him who advanceth hail! 


To him who advanceth forward hail! 


To all hail! 
To* Agni hail! 
To Soma hail! 
To Vayu hail! 


vii. 1. 14. 


To the joy of the waters ° hail! 


1 Cf. KSAcvamedha, i. 8; MS. iii. 12. 4; 
VS. xxii. 19. For the Brahmana see 
TB. iii. 8. 9. 1-35; 17. 1; 9. 19. 15 CB. 
xiii. 1.6.1, 2. According to ApCS. xx. 
5. 9 the Adhvaryu makes the sacrificer 
say a into the right ear of the horse, 
then offers the Parvahomas with b; with 
c lets the horse go, and with d@ confides it 
to the care of the Ratnins for guardian- 
ship; with e are said four Mantras for 
the offerings called Dhrti in the four 
feet of the horse. Cf. MOS. ix. 2. 1; 
KOS. xx. 2, 18-3. 4; BOS. xv. 6 and 7 
agrees as to a (the last sentence is used 
for adoration), @d, and e (save that the 
horse is handed over to the gods, not the 
Ratnins), but b is used earlier for five 


Purastidbhiga offerings; c is used for 
the Dhrti offerings which precede the 
other parts (a, d, e). 

2 Repeated in full at vii. 1. 18 t-m; 4.17 e-h, 

5 Cf. KSAcvamedha, i. 4; MS. iii. 12.3; VS. 
xxii. 7,8 Forthe Brahmana see TB. iii. 
8.17.1. These Mantras accompany the 
thirteen Uddriva offerings; see ApCS. 
xx. 11.2; BCS. xv. 6. 

4 Cf. KSAcvamedha, i. 5; MS, iii. 12, 2; 
VS. xxii. 6. For the Brahmana see TB. 
iii, 8 17, 1; CB. xiii, 1. 3. 3. The 
Mantras accompany the Pirvahomas; 
see ApCS. xx. 20. 3; KQS. xx. 2. 8; 
BCS. xv. 6. 

§ Parjanya, according to the comm. 
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vii. 1. 15. 


vii. 1. 16. 


The Horse Sacrifice 


To Savitr hail! 

To Sarasvatr hail! 

To Indra hail! 

To Brhaspati hail! 

To Mitra hail! 

To Varuna hail! 

To all hail! 

To’ earth hail ! 

To atmosphere hail ! 

To sky hail! 

To the sun hail ! 

To the moon hail ! 

To the Naksatras hail! 

To the eastern quarter hail ! 
To the southern quarter hail! 
To the western quarter hail! 
To the northern quarter hail! 
To the zenith hail ! 

To the quarters hail! 

To the intermediate quarters hail ! 
To the half-years? hail ! 

To the autumns hail! 

To the days and nights hail! 
To the half-months hail! 

To the months hail ! 

To the seasons hail! 

To the year hail! 

To all hail! 

To* Agni hail! 

To Soma hail! 

To Savitr hail! 

To Sarasvatti hail ! 

To Pusan hail! 

To Brhaspati hail! 

To the joy of the waters hail! 
To Vayu hail! 

To Mitra hail! 
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1 Cf. KSAcvamedha, i. 6; MS. iii. 12. 7, 8; 
VS. xxii. 27, 28. For the Brihmana see 
TB. iii. 8.17.1. These Mantras end the 
Parvahomas ; see Ap(CS, xx. 20.4; BQS. 
xv. 20. 

2 The comm. explains that Sama denotes 
a solar, Carad a lunar, and Samvatsara 


a Naksatra year ! 

3 Cf. KSAgvamedha, i. 7; MS, iii. 12. 5; 
VS. xxii. 27; above 14. For the Brah- 
mana see TB. iii. 8.6.3; 17.1. This is 
the Mantra section for the Pirvadiksi ; 
see ApS. xx. 20, 4, and cf. BQS. xv. 18, 
20, 24. 
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To Varuna hail ! 
To all hail! 

vii. 1. 17. To? earth hail! 

To atmosphere hail ! 
To sky hail ! 

To Agni hail! 

To Soma hail! 

To the sun hail! 

To the moon hail! 
To the day hail! 

To the night hail! 
To the straight hail! 
To the good hail! 
To fair dwelling hail! 
To hunger hail! 

To satisfaction ? hail! 
To disease hail! 

To snow hail! 

To ice hail! 

To heat hail! 

To the wild hail! 

To heaven hail! 

To the world hail! 
To all hail! 

vii. 1.18.a@ Thou’ hast come into being by the toil, the work of the gods; thou 
art the way of holy order. With the Vasus, the gods, as deity, with the 
Gayatri metre I'yoke thee, with the spring season as oblation I consecrate 
thee. 

b With the Rudras, the gods, as deity, with the Tristubh metre, I yoke 
thee ; with the summer season as oblation I consecrate thee. 

c With the Adityas, the gods, as deity, with the Jagat metre, I yoke 
thee ; with the rainy season as oblation I consecrate thee. 

d With the All-gods as deity, with the Anustubh metre, I yoke thee 
[1]; with the autumn season as oblation I consecrate thee. 

e With the Angirases, the gods, as deity, with the Pankti metre, I yoke 
thee ; with the winter and cool seasons as oblation I consecrate thee. 

Jf I have mounted upon consecration, the wife of holy order, with the 


1 Cf. KSAcvamedha,i.8. Forthe Brahmana macabdena ksunnivdrakam dgitrcabdatvam 
gee TB. iii. 8. 17. 2. These are the abhidhiyate, 
Mantras of the Ekavingini Diksi; sce *% Ci, KSAcvamedha,i.9,. Forthe Brahmana 
ApCS. xx. 20.5; BOS. xv. 18, 20. see TB. iii, 8. 17. 2. This section gives 
2 Bhask. and C and D of Weber's MSS. read the Mantras of the seasonal consecrations ; 
the form as dcitimné ; the comm. has agiti- see ApCS. xx. 20.6; BCS, xv. 18, 20. 


36 [u.0.8. 19] 
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Gayatrt metre and holy power; holy order have I placed upon truth ; 
truth have I placed upon holy order. 
g The great.’ 
h The protecting.’ 
i-m Here is support, hail! Here is keeping apart, hail! Here is joy, 
hail! Here is delight, hail !? 
vii. 1.19. To* the sounding of ‘Im’ hail! 
To him over whom ‘Im’ is sounded hail! 
To him neighing hail ! 
To him neighing down hail! 
To him snorting hail! 
To him snorting forth hail! 
To the smell hail! 
To what is smelt hail! 
To expiration hail! 
To cross-breathing hail! 
To inspiration hail ! 
To him being bound hail! 
To him after being bound hail ! 
To him being untied hail ! 
To him untied hail! 
To him about to run hail! 
To him having run hail ! 
To him about to rest hail ! 
To him having rested hail! 
To him about to go to rest hail! 
To him going to rest hail! 
To him having gone to rest hail! 
To him about to sit down hail! 
To him sitting down hail! 
To him having sat down hail! [1] 
To him about to stand hail! 
To him who is standing hail! 
To him who hath stood hail! 
To him about to go down hail! 
To him going down hail! 
To him having gone down hail! 


1 Found in full above in TS. i. 5. 11 sand ¢; iii, 8. 8. 1 as the ‘movements of the 
in Pratika also at vii. 4. 17 ¢ and k. horse’, a series of Stomas, and it is pre- 
2 See above, TS. vii. 1. 12 c, below, 4. 17 e-h. scribed after TS. vii. 1. 18 in ApS. xx. 6. 
3 Cf. KSAcvamedha, i. 10; MS. iii. 12. 8; 3, and before vii. 8.17. Cf. also KCS. xx. 
VS. xxii. 7, 8. In the Bréhmana (see 8.3; BOS. xv. 6 (acitim agvacaritany upa- 
TB. iii. 8. 17) this section is passed over juhott), before the offering to Svistakrt, 


without remark here, but it appears in and 20. 
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To him about to lie hail! 

To him lying hail! 

To him who hath lain hail! 

To him about to close the eyes hail ! 
To him closing the eyes hail! 

To him having closed the eyes hail! 
To him about to sleep hail! 

To him who hath slept hail! 

To him about to wake hail! 

To him awakening hail! 

To him who hath awakened hail! 
To him about to become awake hail! 
To him becoming awake hail! 

To him who hath become awake hail ! 
To him about to hear hail ! 

To him hearing hail! 

To him who hath heard hail! 

To him about to look hail ! [2] 

To him who is looking hail! 

To him who hath looked hail! 

To him who is about to go out hail! 
To him going out hail ! 

To him who hath gone out hail ! 

To him about to roll about hail! 

To him rolling about hail ! 

To him who hath rolled about hail! 
To him about to get up hail! 

To him getting up hail ! 

To him who hath got up hail ! 

To him about to shake himself hail ! 
To him shaking himself hail! 

To him who hath shaken himself hail ! 
To him about to step out hail! 

To him stepping out hail! 

To him who hath stepped out hail! 
To him who is about to rush hail! 
To him who is rushing hail! 

To him who hath rushed hail! 

To him about to scratch hail! 

To him scratching hail! 

To him having scratched hail! 

To him about to rub hail! 

To him rubbing hail! 


The Horse Sacrifice 


To him who hath rubbed hail! 
What he eateth, to that hail! 
What he drinketh, to that hail! 
To what he evacuateth, to that hail! 
To the dung he maketh hail! 
To seed hail! 
To offspring hail! 
To begetting hail! 
To all hail!? 
vii. 1.20.@ To? Agni hail! To Vayu hail! To Strya hail! 
6 Thou art holy order, thou art the holy order of holy order; thou art 
truth, thou art the truth of truth! 
c Thou art the path of holy order, the shadow of the gods, the name of 
immortality ; thou art truth, thou art Prajapati.° 
d When on him as on a steed in swift movements, 
The folk of the sky vie with the sun ; 
Choosing the waters the sage becometh pure, 
Like a beast the busy guardian that goeth around.‘ 
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PRAPATHAKA II 


The Ahina Sacrifices (continued) 


vii. 2. 1. The® Sadhya gods, desirous of heaven, saw this (rite) of six nights. 
They grasped it, and sacrificed with it. Then indeed did they go to the 
world of heaven. Those, who knowing thus perform (the rite) of six 
nights, go to the world of heaven. (The rite) of six nights is a Sattra of 
the gods, for these Prsthas are obvious.2 Those, who knowing thus 
perform (the rite) of six nights, mount evidently upon the gods. (The rite) 


1 Gs is explained as ksanamatram padasamkoca 


dsanam, and caikram is given the force of 
mandagamana, which is rather doubtful. 
ni-kas is referred to rubbing itself on the 
post or so on. MS. and VS. have him- 
kdraya, the usual form. 


* Cf. KSAcvamedha, i. 11. For the Brahmana 


@ 


see TB. iii. 8. 17. 2. The section ac- 
companies in Ap(S. xx. 11. 7 an offering 
before the Aptis (TS. vii. 5. 19); ef. BCS. 
xv. 6 (acvasya savitrani), 


It is not probable that it means ‘It is true 


that thou art Prajipati’. 


4 Cf. RV. ix. 94. 1, which has dhiyah sirye 


na kariyan (also a denom. from kari), 
and for panim na, vrajam na, but ends pacu 
vrardhanaya manma, The sense in both 
cases is very obscure, and the version 


given above is little more than the 
comm. KS. has pagiin and kaviyan. For 
parijma cf. Geldner, Ved. Stud. ii. 225. 


6 In vii, 2. 1-10 the question of Sattras is 


again taken up, beginning with certain 
Ahinas, not properly called Sattras at 
all. For this ‘Sattra’ cf. especially the 
passages describing the Sarasvati sacri- 
fices in PB. xxv. 10. 5, 19, 21; KOS. 
xxiv. 5. 26-28; 6. 15, 16; LOS. x. 15. 
9-14; 17. 4-9; ACS. xii. 6; CCS. xiii. 
29. 7-9; 20-28; ApCS. xxiii. 12. 4-18. 15; 
BCS. xvi. 29, 380 ad fin. For § 1 ef. 
ApOS. xxii. 22. 1-8; BCS. xvi. 29, 80. 


® A Sattra in the proper sense a Sadratra is 


not, but the essence of the Dvddaciha 
Sattra is the Prsthya Sadaha and the 
Sadratra has that. 
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is of six nights; the seasons are six, the Prsthas are six [1]; verily by the 
Prsthas they mount the seasons, by the seasons the year; verily in the 
year they tind support. They! proceed with the Brhat and the Rathantara 
(Samans). The Rathantara is this (earth), the Brhat is yonder (sky) ; verily 
with them do they proceed ; verily also in them do they find support. These 
indeed are the quick paths of the sacrifice ; verily by them do they proceed to 
the world of heaven. There is an Agnistoma? with the Trivrt (Stoma); verily 
they win brilliance. There is a Paficadaca (Stoma) ; verily they win power. 
There is a Saptadaca (Stoma) [2], for the winning of food; verily also by it 
they are propagated. There is an Ekavinea (Stoma), for support; verily also 
they place radiance in themselves. There is a Trinava (Stoma), for con- 
quest. There is a Trayastrinca (Stoma), for support. They ® should sacrifice 
with this (rite) of six nights with both Sadas and oblation-holder. The 
oblation-holder and the Agnidh’s seat should be of Acvattha wood, for that 
is heavenly. They should have wheels, for gaining the world of heaven. 
The sacrificial postismortar-based,for support. They go forward, for forward 
as it were is the world of heaven [3]. They go with the Sarasvati. This is 
the path that goes to the gods; verily they mount upon it. They go calling 
aloud ;* verily fastening misfortune on another they attain support. When 
ten (cows) make a hundred, then is one time to stop. Man is of a hundred 
(years of) life and of a hundred powers; verily in life and power do they 
tind support. When a hundred make a thousand, then is one time to stop. 
Yonder world is measured by a thousand; verily they conquer yonder 
world. If one of them perish or they be oppressed, then is one time to 
stop, for that is a suitable opportunity. 

vii. 2. 2, Kusurubinda® Auddalaki desired, ‘ May I be rich in cattle.’ He 
grasped this (rite) of seven nights, and sacrificed with it. Then indeed did he 
win all the domestic animals. He, who knowing thus sacrifices with (the rite) 
of seven nights, wins all domestic animals. (The rite) is of seven nights; 
the domesticated animals are seven, the wild seven, the metres seven, for 


1 So repeatedly in TS. vii. 3.5.3; 7.3; 9.3; Vairipa, Vairaija, Cikvara, and Raivata. 
4.1.2; 2.4; 4.38. The order of the ele- % This commences the description of the sacri- 
ments of the compound is grammatical fice on the Sarasvati, with which cf. 
(Panini, ii. 2. 34), not logical. ApS. xxiii. 12, 18 (Garbe’s text in 12. 14 

2 The Prsthya Sadaha is made up thus, the should keep the remarkable devatthi as 
first day is an Agnistoma with all the here, and in 13, 4 divide daga ¢atam). 
Stotras in the Trivrt form of chanting; * So presumably they drive the spirits of evil 
the next an Ukthya with the Pancadaca away from themselves to others; the 
form; the next an Ukthya with the driving away of spirits by noise is com- 
Saptadaca form; the next a Sodagin mon in Vedic ritual; cf. Keith, Gaikha- 
with the Ekavinca form; the next an yana Aranyaka, p. 78. 

Ukthya with the Trinava; and the last 5 Cf, PB. xxii. 15. 10; KOS, xxiii, 5. 18; 
an Ukthya with the Trayastrinca. Tho ApGS. xxii. 14, 8; 22. 11, 12; BOS. 


special Samans are Rathantara, Brhat, xvi. 30. 
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winning both. There isan Agnistoma’ with the Trivrt (Stoma) ; verily he 
wins brilliance [1]. There is a Paiicadaca (Stoma); verily he wins power. 
There is a Saptadaca (Stoma), for the winning of food; verily also by it he 
is propagated. There is an Ekavinca (Stoma), for support; verily he places 
radiance in himself. There is a Trinava (Stoma), for conquest. There is 
an Agnistoma with the Pajficavinca (Stoma) to obtain Prajapati; it has 
(the characteristics of) the Mahavrata,? to win food. There is a Vicvajit 
Atiratra with all the Prsthas, to conquer all. If they were in the preced- 
ing days to perform the Prsthas in the obvious way, and similarly in the 
Vic¢vajit [2], the last day would be as when one sits down to a cow which 
has already been milked; it would not be good enough for even a single 
night (rite). In the preceding days they perform the Brhat and the 
Rathantara. The Rathantara is this (earth), the Brhat yonder (sky) ; verily 
they depart not from them; verily also in them do they find support. In 
that they perform the Prsthas in the Vigvajit in the obvious manner,’ it 
is as when one milks a cow which is ready to give. 

vi. 2. 3. Brhaspati* desired, ‘May I be resplendent.’ He saw °® this rite of 
eight nights, he grasped it, and sacrificed with it. Then indeed did he 
become resplendent. He, who knowing thus sacrifices with (the rite) of 
eight nights, becomes resplendent. (The rite) is of eight nights; the 
quarters are four, the interinediate quarters four; verily from the quarters 
he wins splendour [1]. There is an Agnistoma with the Trivrt (Stoma) ; 
verily he wins brilliance. There is a Paiicadacga (Stoma); verily he wins 
power. There is a Saptadaca (Stoma), for the winning of food ; verily also 
by it he is propagated. There is an Ekavinca (Stoma), for support; verily 
he places radiance in himself. There is a Trinava (Stoma), for conquest. 
There is a Trayastrinca (Stoma), for support. There is an Agnistoma with 
the Paficadaca (Stoma), to obtain Prajapati ; it has (the characteristics of) the 
Mahavrata, to win food. There is a Vigvajit Atiratra with all the Prsthas, 
to conquer all. 

vii. 2. 4, Prajapati’ created offspring. They being created were ahungered. 


3 See above, TS. vii. 2. 1. 2. according to the comm., to tho fact that 
2 Cf. S. vii. 5. 8.1, 2; PB. v. 4. 10. Kusurubinda was a boy and so only 
3 i.e. the first six days are a series of Rathan- learned the rite from his teacher. 


tara and Brhat respectively, and on the ° Above, TS, vii. 2. 2. 2. 
seventh the series is Ruthantara, Brhat, 7 Neither of the Navaratras in PB. xxii. 12, 13 


Vairupa, &. The cow of the metaphor corresponds exactly with this one, which 
goes on giving milk, it is not milked out. evidently consists of three repetitions of 
‘Cf. PB. xxii. 11. The rite consists of a the triad Jyotis, Go, Ayus, as BOS. xvi. 31 
Prsthya Sadaha, then a Mahavrata Agni- recognizes; ApCS. xxii. 23. 9-14 mentions 
stoma, and then an Atiratra Vicvajit ; three of the Navaritras, but none are as 
seo ApCS. xxii. 23.7; BOS. xvi. 31. here, the first having a Prsthya Sadaha. 


5 The omission of aparyat in vii. 2. 2 is due, 
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He saw this (rite) of nine nights, he grasped it, and sacrificed with it. 
Then indeed was he able to help offspring. When offspring are ahungered, 
one should sacrifice with (the rite) of nine nights, for these worlds are not 
fitted for them, and thus they are ahungered ; verily he makes these worlds 
fitted for them, and as they become fitted he becomes fit for offspring along 
with them; these worlds become fit for him [1], and strength he places 
in offspring. By means of three nights he makes fit this world, by means 
of three nights the atmosphere, by means of three nights yonder world. 
As a man casts thread on thread,! so he casts world on world, for firmness, 
and to avoid looseness. The Stomas are known? as Jyotis, Go, and Ayus. 
The Jyotis is this (earth), the Go the atmosphere, the Ayus yonder (sky) ; 
verily they find support in these worlds, and he becomes famous among people 
[2]. (The rite) is of nine nights; verily in order he places brilliance on him. 
If a man be a long time ill, he should sacrifice with (the rite) of nine 
nights; for his breaths* are loosened, and thus is he ill long;* verily he 
supports his breaths in him, and even if his life be gone, yet he lives. 

vii. 2. 5. Prajapati® desired, ‘May I be propagated.’ He saw this Dacahotr,® 
and offered it. By this he created (the rite) of ten nights, and by this 
(rite) of ten nights he was propagated. If one is about to consecrate oneself for 
(the rite) of ten nights one should offer the Dacahotr ; verily he creates by the 
Dacahotr (the rite) of ten nights, and by (the rite) of ten nights he is propagated. 
The sacrifice of ten nights is connected with the Viraj. He, who know- 
ing thus sacrifices with (the rite) of ten nights, attains the Vira). The 
sacrifice of ten nights is connected with Prajapati [1]. He, who knowing 
thus sacrifices with (the rite) of ten nights, is propagated. Indra’ was on 
a level with the gods, he was not separated from them. He ran up to 
Prajapati; he gave him this (rite) of ten nights. He grasped it, and sacri- 


ficed with it. Then indeed he became separated from the other gods. He, 

1 j,e. to make a rope of three strands. BOS. xvi. 31; KOS. xxiii. 5. 16; OCS, 

2 For further details cf. TS. vii. 4.11.2. In xvi, 29. 14-20; ACS. x. 3. 21, 22. Its 
the PB. xvi. 8 they are called the Trika- composition is given accurately at the 
drukas. end. 

& There is no doubt an allusion to the nine ° dacuhotdram refers to a section preserved in 
breaths in man according to one counting. the TA. iii. 1; MS. i. 9.1; (CS. x. 14.4; 

4 The constr. with dmayati is very strange MOS. v. 2. 14. 1, beginning cittih sruk. 


indeed : the comm. perhaps took jydg- 
dmayati as one word, since he renders 
dirgharogah, but that is not certain. Del- 
brtick (Altind. Synt. p. 5) points out that 
a subject sometimes is found, and in any 
case the genitive is probably possessive. 


5 In the PB. xxiii. 14-17 four Dacaratras are 


described, of which the first corresponds 
with this; cf. also ApQS, xxii. 23, 16-18 ; 


The comm. offers two explanations of the 
name, because the ten things mentioned 
in it (srugddi) are the producers of the 
sacrifice, or because purusa who presides 
over the Mantra was ten times invoked 
and responded (see TB. ii.3.11.1). Forthe 
real signification of the Dacahotarah see 
Hillebrandt, Ritwallitteratur, pp. 165, 166. 


7 Cf. below, TS. vii. 8. 7. 1. 


VI. 2. 5—] The Ahina Sacrifices [576 


who knowing thus sacrifices with (the rite) of ten nights, attains separation 
from the evil enemy. The sacrifice of ten nights has three eminences [2];? 
the Paficadaca (Stoma) is one eminence; the Ekavincea one eminence, the 
Trayastrin¢a one eminence. He, who knowing thus sacrifices with (the 
rite) of ten nights, becomes thrice eminent among his peers. The sacrificer 
is the Paiicadaca; the sacrificer the Ekavimea, the sacrificer the Trayastrinc¢a, 
and the others are the citadels. If a man have witchcraft practised 
against him, he should sacrifice with (the rite) of ten nights; verily he 
surrounds himself with the divine citadels; no harm whatever ean befall him, 
the practiser of witchcraft overcomes him not. The gods and the Asuras 
were in conflict. The gods [3] saw in (the rite) of ten nights the divine 
citadels. They surrounded themselves with them; no harm whatever 
befell them ; then the gods prospered, the Asuras were defeated. He who 
has enemies should sacritice with (the rite) of ten nights; verily he surrounds 
himself with the divine citadels; no harm whatever befalls him; he 
prospers and his enemy is defeated. Stoma serves Stoma; verily he makes 
his enemy his servant. In that they perform the lesser Stoma after per- 
forming the greater there is uniformity [4]; to break the uniformity the 
Agnistoma Samans? are before and after (the greater Stoma). There is an 
Agnistoma, with the Trivrt (Stoma), in praise of Agni, with verses 
addressed to Agni; verily he wins brilliance. There is an Ukthya, with 
the Pafcadaca (Stoma), and verses addressed to Indra; verily he wins 
power. There is an Agnistoma, with the Trivrt (Stoma), and verses 
addressed to the All-gods; verily he wins prosperity. There is an Agni- 
stoma, with the Saptadacga (Stoma), and verses addressed to Prajapati, in 
which the Soma offering is bitter,’ to win food; verily also by it he is pro- 
pagated [5]. There is an Ukthya with the Ekavinca (Stoma), and verses 
addressed to the sun, for support; verily he places radiance in himsclf. There 
is an Agnistoma, with the Saptadaca (Stoma), and verses addressed to 
Prajapati, (called) the added oblation ;* verily he is invited by all. There 
are two Agnistomas, with the Trinava (Stoma) on either side (of the Ukthya), 
with verses addressed to Indra, for conquest. There is an Ukthya, with 
the Trayastrincga (Stoma) with verses addressed to the All-gods, for rest. 
There is an Atiratra Vicvajit with all the Prsthas, for supremacy. 


1 The three eminences are due to the fact Thya Gana, i. 1. 14. 
that the Pancadaca (Stoma) is preceded ° For tivrasoma see Hillebrandt, Ved. Myth. 
by a Trivrt and followed by one. On i. 221. 
either side of the Ekavinca are Sapta- ‘4 upahavya and upahavd must clearly in the 
dagas ; on either side of the Trayastrinva eyes of the writer have come from the 
are Trinavas. same roots, not from upa-hu and upa-hve 
+ The Agnistoma Saman par excellence is the respectively. Cf. also @ huve and wpa 
Yajnayajhiya based on RV. vi. 48. 1; huve in TS. vii. 3. 11. 1. 


see SV. 1.35; i1.53; Geya Gana, i. 2. 25 ; 


577] The Ekddacgaratra of the Seasons [—vu. 2.7 
vu. 2, 6, The! seasons, desirous of offspring, could not procure offspring. 
They desired, ‘May we create offspring, may we win offspring, may we 
procure offspring, may we possess offspring.’ They saw this (rite) of 
eleven nights; they grasped it, and sacrificed with it. Then indeed did 
they create offspring, win offspring, procure offspring, and possess offspring. 
They became the seasons, and that is why the seasonal periods are seasonal 
periods. They are the children of the seasons, and therefore [1] they are 
said to be connected with the seasons. Those, who knowing thus perform 
(the ritc) of eleven nights, create offspring, win offspring, procure offspring, 
and possess offspring. There is an Atiratra with the form of light ;? verily 
they place light before them, to reveal the world of heaven. There is 
a Prsthya Sadaha; the seasons are six, the Prsthas are six; verily by the 
Prsthas they mount upon the seasons, by the seasons upon the year; verily 
in the year they find support. There is a Caturvinca;* the Gayatri has 
twenty-four syllables [2], splendour is connected with the Gayatri; verily 
in the Gayatri and in splendour they find support. There is a Catuccatva- 
ringa;* the Tristubh has forty-four syllables, the Tristubh is power ; 
verily in the Tristubh and in power they find support. There is an 
Astacatvarinega ;* the Jagati has forty-eight syllables, cattle are connected 
with the Jagati; verily in the Jagati and in cattle they find support. 
(The rite) is of eleven nights, the seasons are five, the seasonal periods are 
five; verily in the seasons, in the seasonal periods, and in the year they 
find support and win offspring. There are Atiratras on either side, to secure 
ofispring. 

vii, 2.7. He* should draw the cup for Indra and Vayu first if he desire, 
‘May my offspring accord in order of seniority.’ Offspring are in accord 
according to the arrangement of the sacrifice, and if the sacrifice is dis- 


1 This chapter deals with a Rtitinim Eka- are repeated thus, aaa bbbb c (= 8); a bbb 
dacgaratra, which is really a Sattra as the cccc (= 8) ; auaab ccc (= 8); then aaa bbb 
comm. points out, and sec Ap(s. XXili. bbb bbb bb c (=15); a bbb ccc cee cece ( = 14); 
1.5,6; BOS. xvi. 32. aaa aaa aaa aa bccc (= 15); then aaa bbb 

# There is an untranslatable play on words bbb bbb bbb c (= 16); a@ bbb ccc ccc ccc ccc 
here: the Atiraitra is a Jyotistoma day (= 16); aaa aaw uaa aaa b ccc (= 16). 
(of the three, Jyotis, Go, and Ayus), and These threo are called the Chandomas, 
Jyotis means ‘light’. Cf. vii. 4. 11; according to the comm. because they are 
pp. 609, n. 4; 610, n. 3. measured by the metres, Gayatri, Tris- 

$ The Prsthya Sadaha is followed by threo tubh, and Jagati. 

Chandomas, the first has a Rathantara ‘ This chapter deals with the Dvadagaha but 


Siman and the Caturvinca Stoma; the 
second the Brhat and Rathantara Samans, 
and the Catuccatvarinca Stoma; the 
third the Brhat Saman and the Asta- 
catvarinca Stoma. The different Stomas 
are described in the PB. iii. 8, 9, 13. 
The three verses which form the basis 


37 [x 0.8. 19 


is confined to suggesting differing ar- 
rangements of the Grahas or libations. 
Cf. KS. xxx. 2,3; KapS. xlvi. 5, 6, and 
more remotely MS. iv. 8.9; OB. iv. 5. 9. 
1-18. For tho Dvadaciha see ApCS. xxi. 
1-14; BCS. xvi. 1-12; Hillebrandt, 
Rituallitteratur, pp. 154-157. 


vil. 2. 7—] The Dvdadagaratra [578 


arranged, they are at discord. Verily he makes his offspring in accord in 
order of seniority; the younger does not overstep the older. He should 
draw the cup for Indra and Vayu first for one who is ill! For he who 
is ill is separated from breath, the cup for Indra and Vayu is breath; verily 
he unites him with breath. They should draw the cup for Mitra and 
Varuna first if when they are consecrated one die [1]. From expiration 
and inspiration are they separated of whom when consecrated one dies, 
Mitra and Varuna are expiration and inspiration; verily at the commence- 
ment they grasp expiration and inspiration. He should draw the Acvina 
cup first who is infirm. The Acvins? are of the gods those who are 
infirm, late as it were came they to the front. The Acvins are the gods 
of him who is infirm ; they lead him to the front. He who desires support 
having attained prosperity should draw the Cukra? cup first. The Cukra 
is yonder sun, this is the end; a man when he has reached the end [2] of 
prosperity stops; verily from the end he grasps the end, and becomes not 
worse. He who practises witchcraft should draw the Manthin® cup first. 
The Manthin vessel is a vessel of misfortune; verily he causes death to 
seize on him; swiftly does he reach misfortune. He should draw the Agra- 
yana‘ cup first whose father and grandfather are holy, and who yet does 
not possess holiness. From speech and power is he separated whose father 
and grandfather are holy [8], and who yet does not possess holiness. The 
Agrayana (cup) is the breast as it were and the speech as it were of the 
sacrifice ; verily with speech and with power he unites him, then he becomes 
not worse. He against whom witchcraft is practised should draw the 
Ukthya’ cup first. The Ukthya vessel is the power of all vessels; verily 
he yokes him with all power. He should take as Puroruc (the verse) ‘O 
Sarasvati, lead us to prosperity.’ Sarasvati is speech [4]; verily with speech 
he yokes him. ‘May we go not through thee to joyless fields’, he says. The 
joyless fields are those of death; verily he goes not to the fields of death. 
He should draw full cups for one who is ill. Pain afflicts the breaths of 
him who is ill, the cups are breaths; verily he frees his breaths from pain, 
and even if his life is gone, yet he lives. He should draw full cups if 
rain does not fall. Pain afflicts the breaths of the people if rain does not 


1 For the constr. cf. TS. vii. 2. 4. 38. moon (as the place of the Manes, and 

? For the inferiority of the Agvins as being Marka = death). Cf. p. 64, n.8. Bhask. 
physicians cf. TS. vii. 4. 9. 1, 2. gives two renderings acc. as gatdcrih means 

5 The Cukra and Manthin libations are liba- having acquired wealth or having lost it. 
tions of purified Soma and of Soma mixed ‘* The Agrayana and Ukthya are normally 
with meal respectively. The libations the opening and midmost cups. The KS. 
were offered according to the ApCS. xii. and MS. have dgrdyana throughout. 
14 to Canda and Marka, and Hillebrandt ° Pidasa and d of RV. vi. 61. 14 are meant. 
(Ved. Myth. i. 222 seg.) sees in them the In KS. the verse is given in full and with 


sun (cf, the sun = Cukra here) and the changes. See also TB. ii. 4. 1. 


579] The Dvadacardatra [—vii. 2. 8 


fall, the cups are breaths ; verily he frees the breaths of the people from 
pain, and rain soon falls. 

vii. 2. 8. (The! cup) for Indra and Vayu is connected with the Gayatri, 
the opening day is connected with the Gayatri, and therefore on the 
opening day (the cup) for Indra and Vayu is drawn; verily he draws it 
in its own abode. The Cukra is connected with the Tristubh, the second 
day is connected with the Tristubh, and therefore on the second day the 
Cukra is drawn; verily he draws it in its own abode. The Agrayana is 
connected with the Jagati, the third day is connected with the Jagati, and 
therefore on the third day the Agrayana is drawn; verily he draws it in its 
own abode. In that it completes the metres, it completes the sacrifice [1]; 
in that the Agrayana is drawn on the next day, where they have seen the 
sacrifice, thence does he again employ it. The second three nights begin 
with the Jagati, the Agrayana is connected with the Jagati; in that the 
Agrayana is drawn on the fourth day, he draws it in its own abode; 
verily also they revolve round their own metre. (The cup) for Indra and 
Vayu is connected with the Rathantara (Saman), the fifth day is connected 
with the Rathantara, and therefore on the fifth day [2] (the cup) for Indra 
and Vayu is drawn; verily he draws it in its own abode. The Cukra is 
connected with the Brhati, the sixth day is connected with the Brhati, 
and therefore on the sixth day the Qukra is drawn; verily he draws it 
in its own abode. In that it completes the metres, it completes for the 
second time the sacrifice; in that the QCukra is drawn on the next day, 
where they have seen the sacrifice, thence does he again employ it. The 
third three nights begin with the Tristubh, the Cukra is connected with 
the Tristubh [8]; in that the Cukra is drawn on its seventh day, he draws 
it in its own abode, and they revolve round their own metre. The Agrayana 
is speech, the cighth day is speech, and therefore on the eighth day the 
Agrayana is drawn; verily he draws it in its own abode. (The cup) for 
Indra and Vayu is breath, the ninth day is breath, and therefore on the 
ninth day (the cup) for Indra and Vayu is drawn; verily he draws it in its 
own abode. In that [4] it completes the metres, it completes for the third 
time the sacrifice; in that (the cup) for Indra and Vayu is drawn on the 
next day, where they have seen the sacrifice, thence does he again employ 
it, and they revolve round their own metre. They go by a trackless way 
leaving the path who start with anything except (the cup) for Indra and 


1 This chapter deals with the order of the thon Cukra, Agrayana, Aindraviyava, 
libations on the ten days which—ex- and the tenth day has the Aindravayava. 
cluding the Atiritras—make up the sub- The three sets each make up a sort of sacri- 
stance ofthe Dvadaciha. The order here fice while a quasi new sacrifice commences 
is the Aindravayava, Cukra, Agrayana ; with the next day, which is the same as 


then Agrayana, Aindravayava, Cukra ; the last day of the preceding sacrifice. 


vii. 2. 8—] The Dvadacaratra [580 
Vayu. The tenth day is the end of the sacrifice, (the cup) for Indra and 
Vayu is drawn on the tenth day; verily having reached the end of the 
sacrifice [5], they proceed from the trackless way to the path, and it is as 
when men go pushing on with a strong (team). The metres set their wishes 
on one another's! world, and the gods then interchanged them. The fourth 
day is the abode of (the cup) for Indra and Vayu, the Agrayana is drawn 
on this (day); therefore (the cup) for Indra and Vayu is drawn on the 
ninth day, the abode of the Agrayana. The fifth day is the abode of the 
Cukra [6], (the cup) for Indra and Vayu is drawn on this (day); therefore 
the Cukra is drawn on the seventh day, the abode of (the cup) for Indra 
and Vayu. The sixth day is the abode of the Agrayana, the Cukra is 
drawn on this (day); therefore the Agrayana is drawn on the eighth day, 
the abode of the Cukra. Verily thus does he exchange the metres, and he 
who knows thus obtains interchange with the richer ;? verily also he causes 
concord in the sacrifice for the gods. Therefore one gives this to another. 
vii. 2. 9. Prajapati® desired, ‘May I be propagated.’ He saw this (rite) 
of twelve nights; he grasped it, and sacrificed with it. Then indeed was 
he propagated. He who desires, ‘May I be propagated’, should sacrifice 
with (the rite) of twelve nights; verily he is propagated. The theologians 
say, ‘The sacrifices have Agnistomas at the beginning; why then is an 
Atiratra first employed?’ The two Atiraitras are the eyes of the sacrifice, 
the two Agnistomas the pupils; if [1] they were to employ the Agnistoma 
first, they would put the pupils outside; therefore the Atiratra is employed 
first; verily having inserted the cyes of the sacrifice they put the pupils 
in them. He, who knows the Gayatri to have sides of light, goes to the 
world of heaven with light and radiance. The sides are the Agnistomas, 
the eight* Ukthyas in between are the body; verily the Gayatri has 
sides of light. He who knows thus goes to the world of heaven with 
light and radiance [2]. The twelve nights’ (ritc) is Prajapati in twelve 
divisions. The two sides are the Atiritras,° the eight Ukthyas within are 
the body ; Prajapati in such guise touches truth with the Sattra, truth is the 
breaths; verily he touches the breaths. Those who perform the Sattra 
perform it with the breath of all people, and therefore they ask, ‘Are 
these performers of a Sattra?’® Dear to people and noble is he who knows 


thus. 


' Seo Delbriick, Altind. Synt. p. 262. J yotis form, seven Ukthyas, and a Sodacin 
* Marriage is meant according to the comm. ; (4\, but the term Ukthya here covers 
the play on virdha is obvious. Below presumably the Sodagin. 
idam is glossed as kanydkaripam apatyam. © And also, we must with the comm, assume, 
3 Cf. KS, xxxiv. 8. the Agnistomas, to make up the correct 
* The ten days of the Dvadacaritra are pro- number, twelve. 


perly two Agnistomas (1 and 10),in the © In admiration. 


581] The Dvaddacardatra [—vli. 2. 10 
vii. 2.10. This! (rite) with a Vaicvanara? on one side (only) was not 
able to win the world of heaven; it was stretched upwards and the 
gods piled round this Vaicvanara, to overcome the world of heaven. The 
seasons made Prajipati sacrifice with it, and in them because of it he 
prospered. He?* prospers among the priests who knowing thus sacrifices 
with (the rite) of twelve days. They were desirous of obtaining (their 
desires) from him. He gave to the spring the sap [1], to the hot season 
barley, to the rains plants, to autumn rice, beans and scsamum to winter 
and the cool season. Prajaipati made Indra‘ sacrifice with it. Then indeed 
did Indra become Indra; therefore they say, ‘It is the sacrifice of the in- 
ferior ’, for he by it first sacrificed. He eats a corpse who accepts a present 
at a Sattra; a human corpse or the corpse of a horse.> Food is the cow; in 
that he does not purify the vessel in which they carry food, filth is produced 
from it [2]. One should sacrifice by oneself, for Prajapati prospered by 
himself. One should be consecrated for twelve nights; the year consists of 
twelve months, Prajapati is the year, he is Prajapati, he is born indeed who 
is born from fervour. The twelve Upasads® are these four sets of three 
nights; with the first three he prepares the sacrifice, with the second three 
he grasps the sacrifice [3], with the third three he cleanses the vesscls, and 


with the fourth three he purifies himself within. 


1 Cf. KS. xxxiv. 11, 12. The chapter seems 
to be a collection of fragmeuts rather 
than a consecutive discussion, like several 
of the chapters in the section TS, v. 5-7. 
It deals with the question if the rite is 
to be cclebrated as an Ahina or not. 

? This is to show that a final Atiratra is 
essential. 

’ This is adduced by the comm. to show 
that an Ahina not a Sattra is here meant, 
quoting KCS. xii. 1.5: yajata ity akinasya. 

4 Cf. vi. 6 11. 2, where Indra’s flight to 
Prajipati when he was dnujdvara is de- 
scribed ; this passage seems to refer to 
that. For anu’ see Wackernagel, Altind. 
Gramm, 11. 1. 71. 

5 The additions purusakunanam acvakunapam 
scem meant to distinguish the eating of 
flesh as a part of the rite and the eating 
of an abhorrent thing like human or 
horse flesh, for horse flesh was not a 
Vedic dish (Oldenberg, Religion des Veda, 
p. 356, n. 3). The words guir vad dnnam 
seem best taken not as a qualification 
of this sentence, but as a new paragraph. 
The comm. quite differently thinks that 
the food eaten by one who accepts a 


He? who eats his victim, 


gift becomes a cow, i.e, his sin is equal 
to that of eating cow’s flesh. But this 
is hardly Vedic. Bhiask. sees a refer- 
ence to the Daksinia, the receiver is pdtra- 
sthdniya, and connects the next clause 
with it. 

6 There are preliminary offerings of ghee to 
Agni, Soma, and Visnu, of which in this 
case there ure twelve sets. 

7 This is not easy: the comm, thinks the 
sense is if a manacceptsa gift at a Sattra, 
and if he afterwards himself has a Soma 
sacrifice, then the priest who officiates 
falls into all these evils. Alternatively 
the whole refers to a Dvidagaiha as an 
Ahina, where, although there is no pro- 
hibition of accepting gifts, as above for 
a Sattra, still all these ills accrue and 
must be atoned for if the sacrifice is 
carried out. The simpler solution is to 
adopt the version which assumes a Sattra 
to be meant, as above, but to make the 
subject throughout the priest who accepts, 
and asya refer to the person from whom 
he accepts a gift. The KS, does not 
throw any light on the passage, for it 
omits the last sentence, but it is note- 


Vil. 2. 10—] The Horse Sacrifice [582 


eats his flesh, who eats his sacrificial cake, eats his brains, who eats his 
fried grain, eats his excrement, who eats his ghee, eats his marrow, who 
eats his Soma, eats his sweat, and also he eats the excrements from his head, 
who accepts (a present) at the twelve-day (rite). Therefore one should not 
cause one to sacrifice with the twelve-day (rite), to avert evil. 


The Horse Sacrifice (continued) 


vii. 2. 11. To’ one hail! 


To two hail! 

To three hail ! 

To four hail ! 

To five hail! 

To six hail ! 

To seven hail! 

To eight hail! 

To nine hail! 

To ten hail! 

To eleven hail! 

To twelve hail! 

To thirteen hail ! 

To fourteen hail ! 

To fifteen hail! 

To sixteen hail ! 

To seventeen hail! 

To eighteen hail! 

To nineteen hail! 

To twenty-nine hail! 

To thirty-nine hail ! 

To forty-nine hail! 

To fifty-nine hail ! 

To sixty-nine hail ! 

To seventy-nine hail ! 
worthy that the next passage (xxxiv. 
14-16) contains a set of verses (= TS. iv. 
4. 9) found as the Ath. Pray. Sutra, iii. 
1-8. ApCS. xxi, 1. 5-8 alludes to the 
divergence of views as to the position of 
one who accepts gifts and to the pro- 
hibition of yajyam with a Dvadacaha. 
Bhask. is confused and leaves it doubt- 


ful if acting as a priest only or the Ahina 
rite in toto is condemned. 


1 Cf. KSAcvamedha, ii. 1, which differs by 


having ekona’ for ekanna. MS. iii, 12.15; 


VS. xxii. 84 have only one, two, a hun- 
dred, and a hundred and one (MS. also 
ninety-nine), the rest being understood. 
The Mantras are used at the end of the 
day in the Acvamedha when the priests 
sit on thirty couches and offer all-night 
oblations. There are ten Anuvaékas and 
to the five uneven numbered ones they 
offer with Ajya, to the even ones with 
food ; see ApCS. xx. 10. 7, and cf. GB. 
xiii. 2. 1. 5, 6 (Eggeling, SBE. xliv. 297, 
n. 1); KOS. xx. 4. 32; BOS. xv. 21. 


583] 


vii. 2. 12. 


vil, 2. 13. 


vil. 2, 14. 


The Offerings to the Numbers 


To eighty-nine hail! 
To ninety-nine hail ! 
To a hundred hail! 
To two hundred hail! 
To all hail! 

To! one hail! 

To three hail! 

To five hail! 

To seven hail! 

To nine hail! 

To eleven hail ! 

To thirteen hail! 

To fifteen hail! 

To seventeen hail! 
T'o nineteen hail! 
To twenty-nine hail! 
To thirty-nine hail! 
To forty-nine hail! 
To fifty-nine hail ! 
To sixty-nine hail! 
To seventy-nine hail! 
To eighty-nine hail! 
To ninety-nine hail! 
To a hundred hail ! 
To all hail! 

To? two hail! 

To four hail! 

To six hail ! 

To eight hail! 

To ten hail ! 

To twelve hail! 

To fourteen hail! 

To sixteen hail! 

To eighteen hail! 
To twenty hail! 

To ninety-eight hail ! 
To a hundred hail! 
To all hail! 

To three hail! 

To five hail ! 


1 Cf, KSAcvamedha, ii. 2. 
2 Cf. KSAcvamedha, ii. 3, which here as in 
15-20 gives in full the numbers from 


[—vui. 2. 14 


twenty up to ninety-eight. Cf. KOS. xx. 


4, 82 comm. 
3 Cf, KSAcgvamedha, ii. 4. 


Vi. 2. 14—] The Horse Sacrifice 


vu. 2. 


vii. 2. 


vii. 2. 


vil. 2. 


1 Cf. KSAcvamedha, ii. 5. This is an arith- 
metical progression by fours ; in 16 there 
is one by fives; in 17 by tens; in 18 by 
twenties. 


16. 


17. 


18. 


To seven hail! 

(Then as in 12 down to) To all hail! 
To’ four hail! 

To eight hail! 

To twelve hail! 

To sixteen hail! 

To twenty hail! 

To ninety-six hail! 
To a hundred hail! 
To all hail! 

To? five hail! 

To ten hail! 

To fifteen hail! 

To twenty hail! 

To ninety-five hail]! 
To a hundred hail! 
To all hail! 

To® ten hail! 

To twenty hail! 

To thirty hail! 

To forty hail! 

To fifty hail! 

To sixty hail! 

To seventy hail! 

To eighty hail! 

To ninety hail! 

To a hundred hail! 
To all hail! 

T'o ‘ twenty hail! 

To forty hail! 

To sixty hail! 

To eighty hail! 

To a hundred hail! 
To all hail! 

To® fifty hail! 

To a hundred hail! 
To two hundred hail! 
To three hundred hail ! 
To four hundred hail! 


2 Cf. KSAcvamedha, ii. 6. 
5 Cf. KSAcvamedha, ii. 7. 
* Cf. KSAcvamedha, ii. 8. 
6 Cf. KSAgvamedha, ii. 9. 
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To five hundred hail! 
To six hundred hail! 
To seven hundred hail! 
To eight hundred hail ! 
To nine hundred hail! 
To a thousand hail ! 

To all hail! 

To! a hundred hail! 
To a thousand hail! 

To ten thousand hail ! 


vil. 2, 20, 


To a hundred thousand hail! 


The Sattras 


[—vil. 3.1 


To ten hundred thousand hail! 


To ten million hail! 
To a hundred million hail! 


To a thousand million hail! 
To ten thousand million hail! 


To a hundred thousand million hail! 
To ten hundred thousand million hail! 


To dawn hail! 

To the dawning hail! 

To him that will rise hail! 
To the rising hail! 

To the risen hail! 

To heaven hail! 

To the world hail! 

To all hail! 


PRAPATHAKA III 


The Sattras 
vii. 8.1. They? go swiftly in that it is the tenth day. In that it is the 


tenth day they loosen their sins. 


He who among men going swiftly falls 


in with a trackless way, he who strikes a post, and he who stumbles, 


are left out. 


So he, who on this tenth day, the Avivakya, comes to grief, 


is left out. If one points out (an error) to one who comes to grief,® he seizes 
hold of him and comes out successfully, and then the one who pointed 
out (his error) is left out [1]. Therefore on the tenth day, the Avivakya, 


1 Cf. KSAcvamedha, ii. 10. For the end ef. 
MS. iii, 12.8; VS. xxii. 84; CB. xiii. 2. 
1,6; KOS. xv. 4. 38, 84. For the numbers 
see Vedic Index, i. 342, 348. 

2 Cf, AB. v. 22, 23; KB. xxvii. 1; PB. iv. 
8.8; 9, 4-12. In this chapter are given 
certain facts about the tenth day of 


38 (1.0.8. 19] 


Sattras. See also ApOS. xxi. 9. 1-9 (in 2 
vyaha should be read, and ¢e joined to the 
next Siitra ; cf. BCS. xvi. 6). 

3’ The active is found in KB. xxvii.1. The 
sense is clearly general, ‘come to grief’, 
i.e, make an error in recitation or so on. 
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one should not point out (errors) to one who comes to grief. Or rather 
they say,‘ By that which was successful in the sacrifice the gods went 
to the world of heaven, and overcame the Asuras by what was unsuc- 
cessful.’ What is successful in the sacrifice belongs to the sacrificer, what 
is unsuccessful to his enemy. Now he, who comes to grief on the tenth day, 
the Avivakya, produces overmuch. Those who are outside as spectators 
[2] should point out (his error). If there be none there, then (the error) 
should be pointed out from within the Sadas, If there be none there, then 
it should be pointed out by the Grhapati. At any rate it should be 
pointed out.! They sing the verses of the serpent queen on that day. The 
queen of what creeps is this (earth). Whatever on this (earth) they praise, 
whatever they have praised, through that is this (earth) the serpent queen. 
Now whatever they have praised with speech and what they will praise * 
thereafter, (it is done thinking), ‘ Having won both and obtained them, let 
us stop.’ They sing these (verses) with the mind. Neither a horse chariot 
nor a mule chariot can in one moment encompass this (earth), but mind 
can in one moment encompass it, mind can overcome it. Then they repeat 
the Brahman.? The Re verses are limited, the Simans are limited, and 
the Yajuses are limited, but of the Brahman there is no end, and that he 
should declare to the one who responds. That is the response.* 

vii. 3. 2. The® theologians say, ‘By the first day of the twelve-day rite 
what is it that the sacrificer takes from the priests?’® ‘Brilliance and 
power’ is (the answer). ‘What by the second?’ ‘The breaths and food.’ 
‘What by the third?’ ‘These three worlds. ‘What by the fourth?’ 
‘Four-footed cattle’ ‘What by the fifth?’ ‘The Pankti with its five 
elements.’ ‘What by the sixth?’ ‘The six seasons.’ ‘What by the 
seventh?’ ‘The Cakvari with its seven feet.’ ‘What by the eighth?’ 
‘The Gayatri with its eight syllables. ‘What by the ninth?’ ‘The 
Trivrt’ Stoma.’ ‘What by the tenth?’ ‘The Viraéj with its ten syl- 


1 The comm. explains that in ordinary rites 6, 7. The Caturhotrs aro said to be 
the correction of errors is a matter of brakma in TB. ii. 3, 1, and the Mantras 
course, but here it is difficult and are given in TA. iii.1.2. Cf. Hillebrandt, 
dangerous. The verses of the serpent Rituallitteratur, pp. 165, 166. 
queen are in TS. i. 5. 3. 4 The comm, explains that the Caturhotrs are 

2 The comm. explains atddhi, the reading of the product (karma) of the action of the 
the MSS. and Padapitha and edd. as Adhvaryu in uttering the Pratigara or re- 
bhumer upari, but a temporal sense seems sponse, which in this case by Ap¢s. XXxi. 
imperative, and the future significance 10. 7is om. This is practically the sense. 


of arcitarah is obvious; cf. Macdonel], 5° Not precisely paralleled by the other texts. 
Ved. Gramm. p. 887; Delbriick, Altind. © The gen. is of course as below connected 


Synt. pp. 295, 296,300. The single accent with the pronoun, ‘ what of theirs’. 
is noteworthy : ef, taté ’dhiin vii.2.10,2. 7 The Trivrt Stoma is a mode of recitation 
® That is the Caturhotrs, as the AB. v. 23 in which the verses are made up by 


shows at length, and see ApCS. xxi. 10. repetition to nine; hence the comparison. 
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lables.’ ‘What by the eleventh?’ ‘The Tristubh with its eleven 
syllables, ‘What by the twelfth?’ ‘The Jagati with its twelve syl- 
lables.” So much is there as that. So much as that he takes from 
them. 

vil. 8. 3. (The! rite) of thirteen nights is a complete (rite of) twelve days, 
for the opening and concluding days are the same? There are three 
Atiratras, three are these worlds, for the obtaining of these worlds. The 
first Atiratra is the cxpiration, the second cross-breathing, the third in- 
spiration ; verily they find support in expiration, inspiration, out-breathing,? 
and food, and reach their full life, who knowing thus perform (the rite) 
of thirteen nights. They say,* ‘(The rite) of twelve days is the sequence 
of speech. They would cleave it if they put an Atiratra in the middle, 
and the speech of the householder would be liable to fail’ They perform 
the Mahavrata after the Chandomas; verily they maintain the sequence 
of speech, and the speech of the houscholder is not likely to fail. The 
Chandomas are cattle, the Mahavrata food; in that they perform the 
Mahavrata after the Chandomas, they find support in cattle and in food. 
vii. 8. 4. The® Adityas desired, ‘May we be prosperous in both worlds.’ 
They saw this (rite) of fourteen nights; they grasped it, and sacrificed 
with it. Then indecd they prospered in both worlds, this and yonder. 
Those, who knowing thus perform (the ritc) of fourteen nights, prosper 
in both worlds, this and yonder. (The rite) is of fourteen nights, there 
are seven domesticated plants and seven wild; (verily it serves) to win 
both. In that the Prsthas are performed in succession |1], they conquer by 
them yonder world. In that the Prsthas are reversed,’ they conquer by 
them this world. There are two Trayastrinca Stomas in the middle ; 
verily they attain sovereignty. (These two) are overlords; verily they 


1 Cf. PB. xxiii. 1 and 2, which Ap(S. xxiii. seems to be some carelessness of ex- 
1. 7-11 as usual copies. There two Tra- pression. 
yodagariitras are given, the first with an ‘ The absence of iti ronders the extent of the 
Atiratra, a Sadaha, an Atiratra with all quotation uncertain. 
the Stomas, four Chandomas, and an °* A similar Caturdacaritra is laid down in 
Atiratra. In the latter the make-up is PB. xxili. 3, followed by ApCs. Xxlii. 
an Atiritra, the ten days of a Dvadaciha 2 seq. It consists of an Atiratra, two 
(viz. a Sadaha, three Chandomas and an Sadahas, the latter reversed, and an Ati- 
Aviviikya), a Mahavrata and an Atiratra. riitra. So also BCS. xvi. 88. 
Here both cases are contemplated, and © That is, the first is marked by the Simans, 
the latter only approved ; cf. BCS. xvi. Rathantara, Brhat, Vairiipa, Vairaja, 
32 ad fin. Cakvara, and Raivata; the latter by the 
2 i.e. they are both Atiratras. Raivata, Cakvara, &. So the Stomas 
3 The change to uddna from vydna is explained aro Trivrt, Pancadaca, Saptadaca, Eka- 


[—vul. 3. 4 


by the comm. on the theory that the 
latter includes all the other breaths 
when prina and apdna are mentioned. 
This is ingenious, but the real explanation 


vinca, Trinava, and Trayastrinca, and 
the same reversed, the two Trayastritcas 
thus coalescing. 
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become overlords of their peers. There are Atiraitras on either side, for 
security. 

vii. 3.5. Prajapati! went to the world of heaven. The gods followed him, 
and the Adityas and the cattle followed them. The gods said, ‘The cattle 
on which we have lived have followed us. They arranged this (rite) 
of fourteen nights away for them.2 The Adityas mounted the world 
of heaven with the Prsthas; they arranged the cattle in this world 
with the two Tryahas. By means of the Prsthas the Adityas 
prospered in yonder world, the cattle in this world by the Tryahas [1]. 
Those who, knowing thus, perform (the rite of) fourteen nights, prosper 
in both worlds, in this and in yonder; by the Prsthas they prosper in 
yonder world and by the Tryahas in this world. The three days are the 
Jyotis,Go, and Ayus. The Jyotis is this (earth), the Go the atmosphere, 
the Ayus yonder (sky); verily they mount upon these worlds.2 If the 
Prsthas were on one side, there would be a lack of balance ;‘* the Prsthas 
are in the middle, for balance [2]. The Prsthas are force and strength; 
verily they place force and strength in the middle. They® proceed with 
the Brhat and the Rathantara (Samans). The Rathantara is this (earth), 
the Brhat yonder (sky); verily with them do they proceed; verily also in 
them they find support. These indeed are the quick paths of the sacrifice ; 
verily by them do they proceed to the world of heaven. They ® mount 
the world of heaven turning away (from earth), who perform the Prsthas 
in succession. The Tryaha is reversed, for the return (from heaven), and 
for support. Having prospered in either world they ccase (the rite). The 
(nights) are fourteen. As for ten of them, the Vira) is ten-syllabled, 


1 This Caturdacgaritra corresponds with one ‘ vivadha is here explained by the comm. as 


in PB. xxiii. 4; ApQS. xxi. 1. 15, 16, 
which is used in case of considering one’s 
fitness for a social (talpe), funeral rite 
(udake), or marriage connexion (viviihe) ; 
on these terms cf. Weber, Ind. Stud. x. 47. 
The scheme is an Atiratra ; a Tryaha in the 
normal order, Jyotis, Go, Ayus ; a Prsthya 
Sadaha ; a Tryaha in reverse order, and 
an Atirdtra. So also BCS. xvi. 38. 


2 praly auhan is not quite clear in its first 


occurrence, and S&éyana evidently felt 
this, for he ignores tébhyah and renders 
praty auhan by ‘performed’. The sense 
given above is possible; Bhisk. has prat- 
ydurtya gatim akurvan. The point is the 
correspondence of the Tryahas in his 
view. Below, the constr. is acc, and the 
sense must be ‘ pressed back’, 


> Repeated in TS. vii. 4. 1. 1. 


a kind of piece of wood tied with a rope 
at both ends for carrying milk or ghee, 
&e.. and the Siddhinta-Kaumudi on 
Panini, iv. 4. 17, agrees with the de- 
finition. The idea is that of something 
balanced, which will not work if put on 
one side or the other, but only if kept in 
the middle. vivadha is the form in PB. 
iv. 5. 19; xiv. 1. 10; AB. viii. 1; AGS. 
i. 12. 8, &c., and see also AA. v. 1. 8, 
where vivadha is used of the plank of tho 
seat of a swing. 


5 i.e. the Prsthya Sadaha is distinguished by 


the alternation of these two Samans 
instead of a series of the usual six, the 
Rathantara occurring on the first, third, 
and fifth, the Brhat on the other days. 
The passage is repeated in vil. 4. 1.2, &c. 


* Repeated in TS. vii. 4. 2. 5, &c. 
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the Viraéj is food; verily by the Viraj they win food. As for four, the 
quarters are four; verily they find support in the quarters. There are 
Atiratras on either side, for security. 
vii. 3. 6. Indra? was on a level with the gods, he was not distinguished 
from them. He ran up to Prajapati; he gave him this (rite) of fifteen 
nights. He grasped it, and sacrificed with it. Then indeed he became 
distinguished from the other gods. Those who knowing thus perform (the 
rite) of fifteen nights attain distinction from the evil enemy. The three 
days? are Jyotis, Go, and Ayus. The Jyotis is this (earth), the Go the 
atmosphere [1], the Ayus yonder (sky); verily they find support in these 
worlds. There® can be no Sattra where there is no Chandoma; in that 
there are Chandomas, there is the Sattra. The gods they win by the 
Prsthas, the cattle by the Chandomas. The Prsthas are force and strength, 
the Chandomas cattle; verily in force and strength, and in cattle, they 
find support. (The rite) is of fifteen nights; the bolt is fifteenfold; verily 
they hurl the bolt at their enemies.* There are Atiratras on either side, for 
securing power. 
vii. 3. 7. Indra ® was as it were loose and unfixed. He was afraid of the 
Asuras. He ran up to Prajaipati; he gave him this (rite) of fifteen nights 
as a bolt. With it he overcame and conquered the Asuras and attained 
prosperity. By the Agnistut® he burned away the evil, by (the rite) of 
fifteen nights he placed force, might, power, and strength in himself. 
Those, who knowing thus perform (the rite) of fifteen nights overcome 
and conquer their enemies and attain prosperity. By the Agnistut they 
burn away the evil [1], by (the rite) of fifteen nights they place force, 
might, power, and strength in themselves. These (nights) are full of 
cattle. Fifteen indeed are the nights of the half-month, the year is made 
up of half-months, cattle are born throughout the year; therefore (these 
nights) are full of cattle. These (nights) are heavenly. Fifteen indeed 
1 The PB. xxiii. 5 and ApQS. xxiii. 1. 17, 18 day of the Dvadaciha and the Atiratra. 

know a third Caturdacaratra, but it is not 2? See TS, vii. 3. 5. 2. 

mentioned in TS. This chapter gives ° Repeated in TS. vii. 4. 1. 2, &e. 


the first of two Pancadagaratras. Then ‘ Cf. TB. ii. 2.8. 1 and TS. vii. 4. 3. 3. 
follow in PB. xxiii. 6-9; Ap@S. xxiii. 2. © This is the third of the Sattras in PB. and 


1-10 four Pancadagaratras, of which the 
last corresponds to the one here con- 
sidered, viz. an Atiratra; a Tryaha; ten 
days of the Dvadacaha (i.e. a Prsthya 
Sadaha, three Chandomas, and an Avi- 
vakya), and an Atiratra. But there is 
no similarity of legend at all. BCS. xvi. 
33 recognizes no Caturdacaratra beyond 
the first two, but has a Sodacaratra made 
by adding a Mahavrata between the tenth 


ApQS., and consists of an Atiratra which 
is an Agnistoma and is marked by the 
Trivrt Stoma ; a Tryaha; ten days of a 
Dvadaciha, and a concluding Atiratra. 
In BOS. xvi. 383 the second last item is 
given as a Prsthya Sadaha and a reversed 
Tryaha. 


6 That is a praise of Agni, not an Agnistoma 


in the technical sense, for it is an 
Atiratra. 


vii. 3, 8. Prajapati * desired, ‘ May I be an cater of food.’ He saw this (rite 
of) seventeen nights; he grasped it, and sacrificed with it. Then indeed he 
became an eater of food. Those, who knowing thus perform (the ritc) of 
seventeen nights, become eaters of food. There is a period of five days ;° the 
seasons are five in the year; verily in the seasons and the year they find sup- 
port. Again the Pankti 1s of five elements, the sacrifice is fivefold; verily 
they win the sacrifice. There® can be no Sattra where there is no Chan- 
doma; in that there are Chandomas, there is the sacrifice. The gods they 
win by the Prsthas, the cattle by the Chandomas. The Prsthas are force 
and strength, the Chandomas cattle; verily in force and strength, and in 
cattle, they find support. (The rite 1s) of seventeen nights; Prajapati is 
seventeenfold ;7 (verily it serves) to obtain Prajapati. There are Atiratras 
on either side, for securing food. 

vii. 3. 9. The® Viraj dividing itself stayed among the gods with the holy 
5 i.e. Jyotis, Go, Ayus, Go, Ayus. 

2 Above, TS. vii. 3. 5. 2, 3. ® Above, TS. vii. 3. 6. 2. 


8 Cf. TS. vii. 8. 5. 3. 7 Cf, AB. i. 1.1, 2 
4 The TS. ignores the Sodacaratra of PB. xxiii. *® PB. xxiii. 12 and 13; ApCS. xxiii. 2. 15-18 


1 Above, TS. vii. 8. 5. 2. 
2 


10; ApS. xxiii. 2. 11,12; BCS. xvi. 88; 
but agrees with PB. xxiii. 11; ApQS. 
xxiil, 2, 18, 14; BCS. xvi. 33, in having 
a Saptadacaritra made up of an Atiratra ; 
a Panciha ; ten days of the Dvadaciha, 
and an Atiratra. 


give eighteen and nineteen night rites. 
PB, xxiii. 14 and Ap(S. xxiii. 2. 19, 20 
give a twenty-night rite made up of an 
Atiritra; an Abhiplava Sadaha; an 
Abhijit; a Vicvajit; ten days of a 
Dvidaciha, and an Atiritra, This does 
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power (Brahman), among the Asuras with food. The gods desired, ‘May 
we acquire both the holy power (Brahman) and food.’ They saw (the rite 
of) these twenty nights, Then indeed they acquired both the holy power 
(Brahman) and food, and became resplendent and eaters of food. Those, 
who knowing thus perform (the rite of) these nights, acquire both the holy 
power (Brahman) and food [1], and become resplendent and eaters of food. 
They (make up) two Virajs; verily separately in them they find support. 
Man is twentyfold, ten fingers and ten toes ;! verily obtaining the greatness of 
man they cease (the rite). There? are Tryahas consisting of Jyotis, Go, and 
Ayus. The Jyotis is this (earth), the Go the atmosphere, the Ayus yonder 
(sky); verily they mount uponthese worlds. The Tryahas go in order ;? verily 
in order they mount the world of heaven [2]. If* the Prsthas were on one 
side there would be a lack of balance; the Prsthas are in the middle, for 
balance. The Prsthas are force and strength; verily they place force and 
strength in the middle. They proceed with the Brhat and the Rathantara 
(Samans). The Rathantara is this (earth), the Brhat yonder (sky) ; verily 
with them do they proceed, verily also in them they find support. These 
indeed are the quick paths of the sacrifice ; verily by them do they proceed 
to the world of heaven. They mount the world of heaven turning away 
(from earth), who perform the Prsthas in succession. The Tryaha is re- 
versed, for the return (from heaven), and for support. Having prospered 
in either world they cease (the rite). There are Atiratras on either side, 
for securing splendour and food. 

vii. 8. 10. Yonder® sun was in this world. The gods surrounded it with the 
Prsthas and removed it to the world of heaven. They surrounded it from 
below with the Para (Saémans),° and placed it with the Divakirtya 
(Saman)’ in the world of heaven. They surrounded it from above with 


not correspond at all with the rite tra; a Prsthya Sadaha; three Svarasé- 


here, which is clearly composed of an 
Atiraitra; three Tryahas; a Prsthya 
Sadaha; a Tryaha reversed; and an 
Atiratra ; so BCS. xvi. 38. The chapter 
is alluded to in the Jaimini Sutra, iv. 3. 
17-19. 


mans ; a Divakirtya ; three Svarasimans ; 
a Prsthya Sadaha reversed, and an Ati- 
ratra. BCS. xvi. 83 calls the seven days 
the samvatsarikdny ahani. 


6 Tho Para Siiman is based on RV. viii. 89, 5 = 


SV. ArS. ii. 7; the name Svara is also 


1 PB. xxiii. 14. 5 has pddyahk; ef. AA, i. 1. 2. 
anguli means the phalanges on the hands 
and feet ; cf. Hoernle, Osteology, p. 23. 

2 Of. TS. vii. 3. 5. 2. 

3 i.e. the three Tryahas are all Jyotis, Go, 
and Ayus. 

4 Of. TS. vii. 3. 5. 2, 8. 

5 PB, xxiii. 15 and 16 and Ap(S, xxiii. 8. 1-9 
describe two Ekavincatiritras, the latter 
of which corresponds to this, viz. Atiri- 


used, see PB. iv. 5.1. See for the Saman 
as chanted Aranya Gana, iii. 2. 9, and cf. 
TS. iii. 8. 6. 1-8, and KS. xxxiii. 4, 6. 

7 This is, of course, merely the name of a 
Saman, withwhich cf. the Mahadivakirtya 
which is described in (QS. xi. 18. 28 seq. 
The editor in the Bibl. Ind, calls attention 
to PB. iv. 6.12, where the comm. identi- 
fies the Divikirtya with the Simans 
bhrdjabhraje ity ddi given in Uhya Gina, 
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the Para (Saémans), and with the Prsthas they descended (from heaven). 
Yonder sun indeed in yonder world is surrounded by the Para (Saimans) on 
both sides, In that there are Prsthas the sacrificers go by them to the 
world of heaven ; they surround it from below with the Para (Samans), and 
by the Divakirtya (Saman) find support [1] in the world of heaven. They 
surround it from above with the Para (Saémans), and descend with the 
Prsthas. If there were not Paras above, they would depart away from the 
world of heaven; if there were none below, they would burn creatures. 
There are Parahsimans on both sides of the Divakirtya; verily they sur- 
round them on both sides in the world of heaven. The Divakirtya is the 
sacrificers, the Parahsamans the year; the Parahsimans are on both 
sides of the Divakirtya; verily on both sides [2] they find support in the 
year. The Divakirtya is the back, the Parahsimans the two sides; 
the Parahsimans are on both sides of the Divakirtya; therefore the 
sides are on both sides of the back. (In the rite) the greatest number 
of libations are made,’ the greatest number of Castras recited ; verily 
in the middle of the sacrifice they tic a knot not to slip. There are seven 
libations; seven are the breaths in the head ; verily they place breaths in the 
sacrificers. In that the Prsthas are in succession, they mount upon yonder 
world with them. If they were not to descend to this world [8], the sacri- 
ficers would either go mad or perish. In that the Prsthas are reversed they 
descend to this world with them; verily also they find support in this world, 
for sanity. Indra was unsettled. Heran up to Prajapati; he gave him this 
(rite) of twenty-one nights; he grasped it, and sacrificed with it. Then 
indeed he became settled. Those, who sacrifice much and are unsettled [4], 
should perform (the rite) of twenty-one nights. There are twelve months, 
five scasons, three worlds here, and yonder sun as the twenty-first. So 
many are the worlds of the gods ; verily in them in order they find support. 
Yonder sun did not shine.? He ran up to Prajapati; he gave him this 
(rite) of twenty-one nights; he grasped it, and sacrificed with it. Then in- 
deed did he shine. Those, who knowing thus perform (the rite) of twenty- 
one nights, shine also. (The rite) is of twenty-one nights, the Ekavinca 
(Stoma) is radiance; verily they attain radiance, and support also, for the 
Ekavinga is support. There are Atiradtras on either side, for securing 
splendour. 


iii, 1. 11-20. SV. ii. 808-5 is given as Parahsimans are days with extra (Para) 

Mahadivakirtya in Uhya Gana, ii. 12, simans, 

and another in Aranya Gana, vi. 1. 2? Perhaps a reference to an eclipse as said 

10-19. expressly in PB. xxxiii, 16. 1-3 ; cf. Mac- 
1 There are three extra Atigrihya libations donell, Vedic Mythology, p. 160; Vedic Index, 


at this rite, and an extra Castra. The ii. 466, 
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The Horse Sacrifice (continued) 


vil.3.11. @ Let! the sacrifice come forward 
From yonder’ over to me, 
The sacrifice which the Rsis have brought forward. 
b May the fault in the sacrifice settle on him who hateth us, 
Making his body godless, strengthless, 
Distorted and inert ; 
May it rest with him who hateth us. 
c O sacrifice, come to me 
With the brilliance of the sacrifice. 
I summon the Brahmans, the priests, the gods, 
With the brilliance of thee, the sacrifice, O offering.* 
d With the sacrifice I summon the cooked food [1] to thee, O offering.‘ 
I gather for thee good deeds, offspring, and cattle. 
e The Praisas, the kindling-(verses), the butter sprinklings, the shares 
of the ghee, 
The call, the reply, I prepare for thee, 
The fore- and after-sacrifices, the Svistakrt, the Ida, 
The prayers, I win, the light.° 
J By Agni, by Indra, by Soma, 
By Sarasvati, by Visnu, by the gods, 
By the Yajya and the Anuvakya, I summon for thee, O offering.‘ 
I take for thee the sacrifice with the Vasat cry. 
g The chant, the Castra, the response, 
The libation, the Ida, the prayers, I win, the light. 
I summon for thee the sacrifices of the wives, O offering,‘ 
I take thy’ offering and sacrificial utterance. 


1 Cf. KSAcvamedha, iii. 1. These Mantras above is adapted to sava. 
are those accompanying the eight obla- 5 ripa huve must be from hvd, not hu, and mean 


tions called Apti; see TB. iii. 8. 18.3; 
Ap@s. xx. 11.7. None of this chapter or 
the three next appears in MS. In BOS. 
xv. 18, 32, 86, they are called Samvargi- 
hutis. 


2 The usual rivalry of sacrificers ; cf. Bloom- 


field, Religion of the Veda, p. 186. 


3 The verse is badly constructed, but yajfiaga- 


malam seems to be tho subject, gariram the 
object of Artvad, and the rest of the accusa- 
tives predicative adjectives. kusidam may 
well be rendered ‘inert’, for its obvious 
etymology would be ku-sida. 


4 KS. gets rid of sava as a voc. by having ’sa@ 


aham and that this is correct is quite 
certain. But that the TS. meant sava is 
no doubt the case, and the rendering 


39 [a.0.8, 19] 


much the same as a@ huve above. & crndmi, 
also in KS., is difficult ; the comm. treats 
it as if it were &@ grnomi, which will hardly 
do. Really it is adapted to the next part 
of the sentence and describes the prepa- 
ration of the fore- and after-sacrifices, 
while it must be rendered more generally 
to cover all the actions meant.  svista- 
krtam is also doubtful, but it is most 
probably equivalent to the offering to 
Agni Svyistakrt, but it may be simply 
Svistakrt, i.e. Agni. 


6 Probably the sacrifice is the object. 
7 The change to the gen. is curious, for that 


the te elsewhere is dat. is most probable. 
Like all sacrificial verses the sense is not 
satisfactory. 
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h Cattle, the pressed (Soma), the sacrificial cakes, 


The pressings, the sacrifice, 


The gods with Indra, I summon for thee, O offering,’ 
Lead by Agni, with Soma, and them all. 
vii. 8,12. The? past, the present, the future, Vasat, hail, reverence! * 
The Re, the Siman, the Yajus, Vasat, hail, reverence! 
The Gayatri, the Tristubh, the Jagatr, Vasat, hail, reverence ! 
The earth, the atmosphere, the sky, Vasat, hail, reverence! 
Agni, Vayu, Stirrya, Vasat, hail, reverence ! 
Expiration, cross-breathing, inspiration, Vasat, hail, reverence! 
Food, ploughing, rain, Vasat, hail, reverence ! 
Father, son, grandson, Vasat, hail, reverence! 
Bhth, Bhuvah, Suvar, Vasat, hail, reverence! 
vil. 3.13. @ May‘ a house be mine, may offspring be mine ; 
May the strong sacrifice come to me. 
May the divine and holy waters come to me; 
May the abundance of a thousandfold (wealth) fail me not. 
b May the cup be mine; may the Puroruc be mine; 
May the chant and the Castra come to me in union. 
May the Adityas, the Rudras, the Vasus, be present at the rite ;° 
May the abundance of a thousandfold (wealth) fail me not. 
c May the Agnistoma come to me, and the Ukthya; 
May the nocturnal Atiratra come to me. 
May the (draughts) which have stood over night,® well offered, come 


to me; 


May the abundance of a thousandfold (wealth) fail me not. 

vil. 3. 14. By” fire he surmounted fervour, by speech holy power, by a gem 
forms, by Indra the gods, by the wind the breaths, by the sun the sky, by 
the moon the Naksatras, by Yama the Pitrs, by the king men, by fruit the 
flavours,® by the boa constrictor serpents, by the tiger wild beasts, by the 
eagle birds, by the stallion horses, by the bull kine, by the he-goat goats, 
by the ram sheep, by rice food, by barley plants, by the banyan trees, by 


1 See p. 593, note 4. 

2 Cf. KSAgvamedha, iii. 2. These are the 
Mantras for the nine Paryapti oblations, 
see TB. iii. 8.17.8; ApQS. xx. 11. 8; 
BOS. xv. 18, 32, 36. 

3 The comm. explains the whole series thus. 
Vasat which by brachylogy denotes the 
three sacrificial cries, stands for Brah- 
man, and that denotes truth, and truth 
is in the three times, &c. 

4 KSAcvamedha, iii. 8. These Mantras are 
called the Abhii Mantras; see TB. iii. 8. 
17.3; ApS. xx. 11.9. BOS. xv. 36 calls 
them Abhitis and §14 the Anubhitis, 
and puts them after the Patnisainyaja. 


5 sadasyah seems to have this sense, rather 
than to be another subject, ‘ priests’, as 
the comm. assumes. 

6 The Soma left over is the Soma offered at 
the Acvina (astra, being Soma pressed 
the day before and then offered ; see 
KCS. xii. 6.10 ; xxiv. 3. 42, with Karka’s 
comm. ; Hillebrandt, Ved. Myth. i, 247, 
und the comm. on PB, i. 6. 4. 

7 Cf. KSAcvamedha, iii, 4. These Mantras 
are the Anubhis; see TB. iii. 8. 17. 8; 
ApOQS. xx. 11. 10; BOS. xv. 36. 

8 nddcyan is so rendered by the comm. nadivat 
sampirndn rasan, but the sense is curious, 
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the Udumbara strength,’ by the Gayatrt the metres, by the Trivrt the | 
Stomas, by the Brahmana speech. 


vii, 8. 15. Hail! (To)? meditation (I offer). 


To that meditated upon ® hail! 


Hail! (To) that which we meditate on (I offer). 
To mind hail! Hail! (To) mind (I offer). 
To Prajapati hail! To Ka hail! To Who hail!* To Whoever 


(katamdsmai) hail! 


To Aditi hail! To Aditi the great hail! To Aditi the gentle hail! 
To Sarasvat! hail! To Sarasvati the mighty hail! To Sarasvati the 


purifying hail! 


To Ptsan hail! To Pisan guardian of travellers hail! To Ptsan 


watcher of men ® hail! 


To Tvastr hail! To Tvastr the seminal ® hail! To Tvastr the multi- 


form hail! 


To Visnu hail! To Visnu the Nikhuryapa’ hail! To Visnu the 


Nibhiyapa * hail! 
vii. 8. 16. To® the teeth hail! 
To the jaws hail! 


1 For this constant comparison sec Eggeling, 
SBE. xliv. 379. 

2 Cf. KSAcvamedha, iii. 5 ; MS. iii. 12.5; VS. 
xxii. 20. For the Brahmana see TB. iii. 8. 
11.1,2; 17.3; CB. xiii. 1.8, 2-8. The Man- 
tras accompany this oblation to the All- 
gods; cf. KOS. xx. 4. 3-5; ApCS. xx. 8.6; 
11.11; MQS. ix. 2.2; BOS. xv. 13, 23. 

8 The comm. on TS. explains the first svahad in 
any desired sense, and makes it take the 
place of the vorb. On TB. the comm. 
says it refors to the taking of the oblation, 
the second to the offering of it, and on 
this point the comm. on TS. agrees. 
Thoy diffor also in rendering ddhim,which 
the comm. (Bhaskara and Sayana) on TS. 
takes as buddhi, tho comm. on TB. as 
Prajapati. The double svahds do not 
occur in VS., and MS has not the Mantras 
down to prajapataye svathaé at all. Bhaskara 
ascribes the first three Mantras to the 
Ritrihomas in the consecration, and 
renders either ‘Be the intelligence fit 
for learning’, or ‘I offer (to) Adhi for 
Jearning’. Eggeling (SBE. xliv, 292) sup- 
plies ‘we give’ in each case. The sense 
is conjectural. 

¢ For Ka cf. Macdonell, Vedic Mythology, p. 119. 

6 The form nardmdhisa and accent alike are 
curious ; cf. Wackernagel, Altind. Gramm, 
11. i, 206, 220. 


6 The commentators on TB. and TS. make 


nothing better out of turipa than ‘ quickly 
reached ’ or ‘ reaching’. 


7 Of very uncertain sense, Siiyana on TS. 


is doubtful in sense, for the passago is 
corrupt (piparogidibidham arhantt seems 
to be the correct version), but evidently 
he takes it after Bhask. as ‘those who are 
to be oppressed’, On TB. the comm, 
explains as horses, &c., evidently led to 
this view by shura. In MS. it is not 
found, but instead ¢ipivista, while in VS. 
the epithet nibkiyapa occurs here, and 
cipivista in the next clause. 


8 Also uncertain. The comm. on TS. takes it 


as ‘creatures suited for a low existence 
through lack of knowledge and strength ’, 
while the comm. on TB. is contented 
with ‘creatures’. Bhask. has karmabhir 
nibhiuyith Eggeling (SBE. xliv. 293) renders 
‘the protector of what grows’, but sug- 
gests ‘condescending protector’. Maht- 
dhara on VS. has nitardm bhited matsydd- 
yavatdram krivd pati, but that is merely a 
dragging in of the Avatars. 


® Cf. KSAcvamedha, iii. 6 ; seo also VS. xxv. 


1-9; above TS.v. 7. 11 seq.; there the Man- 
tras are not given as here but in a Brah- 
mana. For the Brahmana see TB. iii. 8. 
17.4; CB. xiii. 3. 4.1. The Mantras accom- 
pany offerings to the various parts of the 
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To the lips hail! 

To the mouth hail ! 
To the nostrils hail ! 
To the eyes hail! 

To the ears hail! 
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The eyelashes’ above the lower eyelashes—(to them) hail! 
The eyelashes below the upper eyelashes—(to them) hail ! 


To the head hail! 
To the brows hail ! 
To the forehead hail! 


To the (upper part of the) head hail! 


To the brain hail! 
To the hairs hail! 


To the part that bears (the yoke) hail! 


To the cervical vertebrae? hail! 


To the neck bones hail! 
To the spinal column hail! 


To the vertical column hail! 


To the flank hail! 
To the sides hail! [1] 
To the shoulders hail! 


To the upper forefeet * hail! 


To the lower forefeet hail ! 
To the legs hail! 

To the hips hail! 

To the thighs hail ! 
To the knees hail! 
To the legs hail ! 

To the buttocks hail ! 
To the mane‘ hail! 
To the tail hail! 

To the testicles hail ! 
To the member hail ! 


sacrificial animal; see ApCS. xx. 11,12; 
BOS. xv. 20. In the VS. the natural 
sense seems to be as taken by Mahidhara 
that the parts of the horse are offered to 
the several deities there mentioned, but 
KOS. xx. 8. 4 treats the passage as men- 
tioning two sets of Mantras, one corre- 
sponding with thisset here, and this may 
be right. Cf. also Eggeling, SBE. xliv. 
836, n. 1. 

This is apparently the sense, as taken by the 
comm. Bhask. supplies pravartante. But 
the VS. has a different version : pdrydni 


paksmany avdryd iksavo 'vitryani pakemant 
parya iksivak. It is impossible to see any 
clear distinction between iksu and paksman. 


' For these identifications see Hoernle, JRAS. 


1907, pp. 2-10; Osteology, pp. 105 seq., 
148 n. 

According to the comm. these apply to the 
forelegs. Then the series of four begin- 
ning ¢ronibhyam apply to back legs (liter- 
ally prsthagata). 

So comm. : but cf. gikhandabhyam,TS. v. 7. 15, 
where it means the parts below the ¢roni, 
and that is more probably correct here. 
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To the seed hail! 

To offspring hail! 
To begetting hail! 
To the feet hail ! 

To the hoofs hail! 
To the hairs (of the body) hail ! 
To the skin hail! 

To the blood hail! 
To the flesh hail! 
To the sinews hail! 
To the bones hail! 
To the marrow hail! 
To the limbs hail! 
To the trunk! hail! 
To all hail! 

vii. 3. 17. To? the glossy and variegated * one hail ! 
To the glossy-thighed one hail! 
To the white-footed hail! 

To the white-humped ‘ one hail! 

To the one with white openings hail! 
To the white-backed one hail! 

To the white-shouldered one hail! 

To the flower-eared one® hail ! 

To the white-lipped one hail ! 

To the white-browed one hail! 

To the one with white buttocks hail! 
To the white shining‘ one hail! 

To the glossy hail! 

To the marked’ one hail! 

To the black-kneed hail ! 

To the black-speckled hail ! 

To the red-speckled hail! 

To the ruddy-speckled hail ! 


1 The jiva according to the comm., but the cretdrunah, which is absurd; Bhisk. is 
trunk is more likely. right. Cf. for the accent Panini, vi. 2. 199. 

2 Cf. KSAcvamedha, iii.7. Neither MS. nor ‘ The kakud of a horse is a curious idea, prob- 
VS. has any parallel passage. The TB. ably the ridge of the back is meant. 

iii, 8. 17. 4, and Ap(S. xx. 6.4; 11.13 5 Apparently a reference to the marking of 
prescribe the Mantras for the offerings to the ears of horses with a brand like a 
the forms of the horse. So BCS. xv. 8, 20. flower (puspdkdralaksana, Bhask.), 

3 For these colour Dvandva compounds cf. © According to the comm. anikdca is a part of 
Wackernagel, Altind. Gramm. 11. i. 170, the eye, but this seems a needless refine- 
171. Anji seems to mean ‘smooth’ or ment. Bhask. gives alternatives. 
‘glossy’ rather than ‘white’, or as the 7 ‘With white forehead’ is the rendering of 
comm. says below, ‘white and black in the comm. due of course to the similarity 


body.’ The comm. glosses avijisakthaya as of lalaéma and laléta. 
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vii. 3. 18. 


vil. 8. 19. 


To such hail! 

To what sort hail! 

To one like this hail! 

To a like one hail! 

To a different one hail! 

To a fair-like one hail! 

To form hail! 

To all hail! 

To? the black hail! 

To the white hail ! 

To the tawny hail! 

To the spotted hail! 

To the ruddy hail! 

To the yellow hail ! 

To the brown hail! 

To the ichneumon(-coloured)”* hail! 
To the red hail! 

To the purple hail ! 

To the dark brown hail! 

To the dark blue hail ; 

To the dead black ° hail ! 

To the fair-shaped hail! 

To the one of like form hail! 

To the one of different form hail! 
To the one of the same form hail! 
To the one of matching form hail! 
To the tawny hail! 

To the pale red hail! 

To the speckled hail! 

To the speckled-thighed hail! 

To all hail! 

To‘ the plants hail! 

To the roots hail! 

To the panicles hail ! 

To the joints hail ! 

To the twigs hail! 

To the flowers hail ! 

To the fruits hail ! 

To those that are used hail! 


1 Cf. KSAcvamedha, iii.8. The TB.iii.8.17.4 ° avyakiakreniya oor  pédkajakrsnasavarndaya, 


and Ap(S. xx. 6.4; 11.18; BOS. xv. 8. BhAsk. ; atyantakrsna, Sayana. 

20 apply these Mantras tothe Ripahoma ‘ Cf. KSAcvamedha, iii. 9; MS. iii. 12.7; VS. 

as in TS. vii. 8. 17. xxii. 28. For the Brihmana see TB. iii. 
2 nakulavarniya is the explanation of the 8. 17. 4. The Mantras accompany the 

comm., and the sense seems correct. offerings to the plants; ApQS. xx. 11.14; 


BCS. xv. 20. 
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To those that are not used hail! 

To those that have fallen off hail! 
To those that are lying (on the ground) hail! 
To all hail ! 

To! the trees hail! 

To the roots hail ! 

To the panicles hail! 

To the corona hail ! 

To the branches hail ! 

To the leaves hail ! 

To the flowers hail! 

To the fruits hail! 

To those that are used hail! 

To those that are not used hail ! 

To those that have fallen off hail ! 
To those that are lying (on the ground) hail! 
To? the one that is left hail! 

To the one that is left over hail! 

To the one that is left around hail ! 
To the one that is left along hail! 
To the one left out hail! 

To the one deprived (of leaves) hail! 
To the one not deprived hail ! 

To the one deprived around * hail ! 
To the one deprived along hail! 

To the one deprived altogether hail ! 
To all hail! 


PRAPATHAKA IV 
The Sattras (continued) 


[—vli. 4. 1 


vii. 4.1. Brhaspati* desired, ‘May the gods have faith in me, and may I 
become their Purohita. He saw this (rite) of twenty-four nights; he 


1 Cf. KSAcvamedha, iii. 10. The TB. iii. 8. 17.4 
and ApS. xx. 11. 15 ascribe the Mantras 
to the offering to the trees; cf. BCS. xv. 
20. The first part is a close imitation of 
the preceding section. 

2 The explanations of the comm. are useless, 
for the fact is merely that all sorts of 
prefixes are used with the one idea. 

3 It is in the text prarikiaya, but in Weber’s 
extract from the comm. paririkidya is 
given, to correspond with the paricistaya 
above. But the B. I. reads even in the 
comm. prariktdya, and so Bhask. 


* This chapter continues the account of the 


Sattras. The twenty-four night rite seems 
to be made up of four Tryahas, of Jyotis, 
Go, and Ayus days respectively, of a 
Prsthya Sadaha, and of four Chandoma 
days, together with the ordinary opening 
and closing days. Cf. above, TS. vii. 8. 6. 
In PB, xxiii. 20, followed by Ap(S. xxiii. 
3. 14-16, the rite is described as an Ati- 
ratra, two Abhiplava Sadahas, the ten 
days, and an Atiratra. In BCS. xvi. 84 it 
is given as four Tryahas and a Dacaritra 
preceded and followed by an Atiratra. 
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grasped it, and sacrificed with it. Then the gods had nt in him, and he 
became their Purohita. In those who knowing thus perform the twenty- 
four night (rite) men have faith, and they become their Purohitas. There are 
the three days Jyotis, Go, and Ayus. The J yotis is this (earth), the Go the 
atmosphere, and the Ayus yonder (sky) [1]; verily they mount upon these 
worlds. The three days occur in order; verily in order do they mount 
upon the world of heaven. There can be no Sattra where there is no 
Chandoma; in that there are Chandomas, there is the Sattra, The gods 
they win by the Prsthas, the cattle by the Chandomas. The Prsthas are force 
and strength, the Chandomas cattle; verily in force and strength, and in 
cattle they find support. They proceed with the Brhat and the Rathantara 
(Samans). The Rathantara is this (earth), the Brhat yonder (sky); verily 
with them do they [2] proceed; verily also in them they find support. These 
indecd are the quick paths of the sacrifice ; verily by them do they procced 
to the world of heaven. (The rite is one) of twenty-four nights. Twenty- 
four half-months make up the year; the year is the world of heaven; verily 
they find support in the year, the world of heaven. Now the Gayatri is of 
twenty-four syllables; the Gayatriis splendour; verily by the Gayatri they 
win splendour. ‘There are Atiratras on cither side, to secure splendour. 
vii. 4. 2. As’ are men, so were the gods in the beginning. They desired, 
‘Let us strike off the misfortune, the evil of death, and reach the conclave of 
the gods.’ They saw this twenty-four night (rite) ; they grasped it, and 
sacrificed with it. Then they struck off the misfortune, the evil of death, 
and reached the conclave of the gods. Those who knowing thus perform 
the twenty-four night (rite) strike off the misfortune, the evil, and win pros- 
perity, for the conclave of the gods is in the case of man [1] prosperity. 
The Atiratra? is light, for the lighting up of the world of heaven. There 
is a Prsthya Sadaha. The year consists of six seasons, and, entering it, the 
months, the half-months and the seasons reached the conclave of the gods. 
Those who knowing thus perform the twenty-four night rite, entering the 
year, reach a better station. There are three Trayastrincas before, and 


1 This chapter deals with another form of the vinga ukthya adrambhaniyas trivrd va; (2-7) 
twenty-four night rite. a Prsthya Sadaha, of which the lastdayisa 
? That is the Atiritra, the fourth form of Trayastringa ; (8) a Trayastrinca anirukta ; 
the Jyotistoma, the typical Ekaha (see (9) aTrayastrincanirukta ; (10-13) Prsthas, 
Caland and Henry, L’ Agnistoma, p. viii) is viz. a Trinava, two Ekavincas, and a 
in the Jyotis form of Stomas ; see p. 608, Trinava; (14-16) three Trayastrincas, the 


note 6. There is a play on the name. last of which forms part of the next, and 
8 According to the comm., which follows the middle one of which is anirukta; 
Ap(S. xxiii, 4. 2, which is based on PB. (16-21) a Prsthya Sadaha reversed ; (22) 
xxiii. 19, the rite is composed as follows. a Trivrt anirukia; (23) a Jyotistoma 
(1) a Jyotistoma Atiratra (Ap. adds catur- Agnistoma; and (24) an Atiatra. 
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three Trayastringas behind; verily with Trayastrinicas on either hand they 
strike off the evil of misfortune and in the middle reach the conclave of the 
gods [2], for the conclave of the gods is the Prsthas. There is uniformity 
in that there are three Trayastrincas in succession, and a break in the 
uniformity in that there is in the middle one which is not defined! The 
Prsthas go onwards, the Chandomas go onwards ;? with both forms they go 
to the world of heaven. There can be no Sattra where there is no Chan- 
doma; in that there are Chandomas, there is the Sattra, The gods they 
win by the Prsthas, the cattle by the Chandomas, The Prsthas are force 
and strength, the Chandomas cattle [8]; verily in force and strength and 
in cattle they find support. There are three Trayastrincas before, and three 
Trayastrincas behind; in the middle there are the Prsthas. The Trayas- 
trincas are the breast, the Prsthas the breath ;* verily thus the sacrificers 
don a protection for the breath, to avoid injury. They proceed with the 
Brhat and the Rathantara.* The Rathantara is this (world), the Brhat 
yonder (world) ; verily they proceed with them ; verily also in them they 


find support. 


A 


But it is very doubtful if the scheme can 
be found in the Brihmana, which very 
possibly ran : (1) Atiratra ; (2-7) Sadaha ; 
(8) an anirukta Trayastringa ; (9-14) Prs- 
thas beginning and ending with a Trayas- 
trinca ; (15) anirukta Trayastringa ; (16- 
21) a Sadaha reversed ; and then (22), 
(23), and (24) as above. But no certainty 
is possible. The three Trayastringas are 
the Chandomas referred to below. Cf. 
BOS. xvi. 34. The three Trayastringas 
are made up by the last and first days of 
the Sadahas. 

Trayastrinca is nirukia if the Mantras 
which are sung to it show clearly the 
deity (spastalingair mantrair ganam niruk- 
tam) and anirukta otherwise. Cf. AA, i. 
2.2; Sieg, Die Sagenstoffe des Rgveda, p. 8, 
and Macdonell’s note on BD. i. 20. The 
full phrase really is ‘which has not the 
deity defined’, but the brachylogy is 
obvious. Here, however, the term rather 
refers not to the Trayastrinca, as taken 
by the comm., but to the whole Prsthya 
Sadaha, which is not of the ordinary type. 
Thus Baudh. gives for it the following 
scheme, reversing the ordinary form : (1) 
In place of the Trivrt a Trayastringa 
Ukthya, with the Rathantara Saman, and 
the Caturvinca for the Pavamanas; (2) in 


40 [n.0.8. 19] 


These indeed are the quick paths of the sacrifice; verily by 


place of the Pancadaca, a Trinava Ukthya, 
Brhat Saman, Astavinca; (8) in place 
of the Saptadaca, an Ekavinca Ukthya, 
Vairupa Saman, Dvitrinca ; (4) in place 
of the Ekavinga, an Ekavinga Ukthya, 
Vairija Siman, Suttrifnca ; (5) in place of 
the Trinava, a Trinava Ukthya, Cakvara 
Saman, Catvaringa ; (6) in place of the 
Trayastrinca, a Trayastrinca Ukthya, 
Raivata Saman, Catuccatvirincga. This 
corresponds fairly exactly with the 
account given in PB. and Ap. as above. 


2 The sense of drdhvi here (cf. vii. 4. 8. 6) is 


not free from doubt, but it seems best to 
followthe comm. in thinking that it refers 
to the Samans of the Stomas, following 
the usual order Rathantara, Brhat, &c., 
and the Stomas of the Pavamanas on the 
Chandomas being the Caturvinga, Catug- 
eatvarinca, and Astacatvirinca. This 
contradicts the view of the ApQS. l.c., but 
there is no conclusive reason against that, 
Possibly @rdhvani merely means ‘ subse- 
quent’, but that is not very probable, Cf. 
BCS. i.c. as in note 8, p. 600. 


5 The sense of dtmd here must be uncertain ; 


it may mean the trunk, but in truth 
neither ‘ breath’ nor ‘ trunk’ is naturally 
said to be in the middle of the tras. 


4 See for this above, TS. vii. 8. 5. 8. 


vii. 4. 3. This* (earth) was bare and hairless. It desired, ‘ Let me be pro- 
pagated with plants and trees.’ It saw these thirty nights. Then indeed 
it was propagated with plants and trees. Those who desire offspring and 
cattle should perform (the rite of) these (nights); they are propagated with 
offspring and cattle. This (earth) was hungry. It saw this Viraj,° and 
placing it within itself it won food, plants [1], trees, offspring, cattle. 
Thereby it grew, it attained victoriousness and greatness. Those, who 
knowing thus perform (the rite of) these (nights), placing the Viraj in 
themselves, win food, grow great with offspring and cattle, and attain 
victoriousness and might. There is a Jyotistoma Atiratra, for the revealing 
of the world of heaven. There is a Prsthya Sadaha. The seasons are six, 
the Prsthas are six; verily by the Prsthas they reach the seasons, with the 
seasons the year; verily in the year [2] they find support. From the Trayas- 
trinca® they go to the Trayastring¢a, for the continuity of the sacrifice. Now 
the Trayastrinca is Prajapati; verily they seize hold of Prajapati,for support. 
There is a Trinava, for victory." There is an Ekavinga, for support; verily 
they place radiance in themselves. There is a praise of Agni with the Trivrt; ® 


1 nardcindni seoms to have some such senso as 
‘ progressively increasing’ in the form of 
Stoma, there being a sort of play on the 
two moanings, 

2 The PB. expressly has Jyotistoma Agni- 


Sattras intermediate in length between 
twenty-five and twenty-nine days. In 
xxv. 26 a thirty-day Sattra is men- 
tioned, but it is quite different from this 
one, and Ap(S. xxiii. 4. 18, 14 follows 


stoma ; ApCS. has Jyotistoma only. Here 
the Jyotistoma designates a particular 
form of Agnistoma distinguished from 
the Goand Ayus by its use of the Stomas 
in the Stotras; see p. 608,n.6. The last 
part of the reversed Sadaha is a Trivrt, 


PB. BOS. xvi. 85 follows TS. 


* The reason is given below; the Viraj has 


thirty syllables and so is a symbol of 
thirty nights. 


® That is the last day of the Prsthya Sadaha 


when the Trayastringa is the Stoma, 


and then comes a Trivrt asthe 22nd day. 7 The comm. compares TB. ii. 2. 4. 


5 See vii. 4. 1. 8. ® i.e. the subject is Agni, the recitation mode 
4 The PB. in xxy, 21-25 gives a series of the Trivrt. 
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verily they burn away evil with it. Now the Trivrt is brilliance; 
verily they place brilliance in themselves. There is a praise of Indra with 
the Paficadaga ; verily they win power (indriyd) [3]. There is a Sapta- 
daca, for the winning of food; verily by it they are propagated. There is 
an Ekavinga, for support ; verily they place radiance in themselves. There 
is a Caturvinga. Twenty-four half-months make up the year, the year is 
the world of heaven ; verily they find support in the year, the world of 
heaven. Now there is the chief (day),' and those who knowing thus perform 
(the rite of) these (nights) become the chief. From the Caturvinea they go 
to the Prsthas. Verily having found support in the year [4] they attain 
the gods. From the Trayastringa ? they go to the Trayastrinca. The gods 
are three and thirty ;° verily in the gods they find support. There is a 
Trinava. The Trinuva is these worlds; verily in these worlds they find 
support. There are two Ekavingas,* for support ; verily they place radiance 
in themselves. There are many Sodacins, and therefore there are many 
males among offspring. In that these Stomas are intermingled,° therefore 
this (earth) is covered with mingled plants and trees [5]. Those who knowing 
thus perform (the rite of) these (nights) have both offspring and cattle. 
These go imperfect to the world of heaven, for they resort to various 
Stomas ; in that the Stomas are arranged in order, they go in order to the 
world of heaven, and there is order in both these worlds. These (nights) 
are thirty in number, the Viraj has thirty syllables; verily by the Viraj 
they win food. There are Atiratras on either hand, to secure food. 

vii. 4. 4, Prajapati® went to the world of heaven. But with whatever 
metre the gods yoked him, they achieved not him. They saw (the rite of) 
these thirty-two nights. The Anustubh has thirty-two syllables, Prajapati 
is connected with the Anustubh ; verily having gained Prajapati by his own 
metre they mounted on him and went to the world of heaven. Those who 
knowing thus perform (the rite of) these thirty-two (nights)—the Anustubh 
has thirty-two syllables, Prajapati is connected with the Anustubh—gaining 
Prajapati by his own metre, go to prosperity [1], for the world of heaven 


1 yisivdn is the central day as the chief day. 24, while it is certainly natural to take 
The comparison is apparently with the them as 24 and 25 as does Weber. The 
contral beam of the roof of a house, or the vague bahdvah below prevents any cer- 
parting of the hair (cf. Whitney and tainty. Baudh. has four Catustoma 
Bloomfield’s notes on AV. ix. 3. 8; Zim- Stomas in place of (four) Sodacins, 
mor, Altindisches Leben, p. 151; Vedic Index, 5 Apparently a distinetion is made between 
ii, 313). the regular Stomas of the Sodacin days 

2 Again the Trayastringa is the last of tho and the mingled Stomas of the preceding 
Prstha days. days. The plays on vyati-saj are very 

3 For the number, cf. Macdonell, Vedic Mytho- meaningless. 
logy, p. 19. 6 There are different rites in PB. xxv. 28; 


4 The comm. hore takes the days as 23 and ApOS. xxiii. 5. 8, 4. 
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for man is prosperity. These (nights) are thirty-two, the Anustubh has 
thirty-two syllables, the Anustubh is speech; verily they gain all speech ; 
all become speakers of speech, for all attain prosperity. There! are the 
three days, Jyotis, Go, and Ayus. The Jyotis is this (earth), the Go the 
atmosphere, and the Ayus yonder (sky); verily they mount upon these 
worlds. The three days occur in order ; verily in order do they mount upon the 
world of heaven. They? proceed with the Brhat and Rathantara (Samans) 
[2]. The Rathantara is this (earth), the Brhat yonder (sky) ; verily with 
them do they proceed ; verily also in them they find support. These indeed 
are the quick paths of the sacrifice; verily by them do they proceed to the 
world of heaven. Those who perform the three days in succession mount 
upon the world of heaven turning away (from earth). There is a three- 
day period reversed,® for returning (from heaven), and also for support. 
Having prospered in both worlds they cease (the rite). These (nights) are 
thirty-two. As for thirty of them, the Viraj has thirty syllables, the Viraj 
is food; verily by the Viraj they win food. As for the (remaining) two, 
they are days and nights, and by both forms they go to the world of 
heaven, There are Atiratras on either side, for security. 

vii. 4. 5. There* are two Sattras of the gods, that of twelve days and that 
of thirty-three days. Those, who knowing thus perform (the rite of) 
thirty-three days, mount openly upon the deities. As a great man who has 
reached (the goal) seeks (more), so he does. If he fail he becomes worse ; 
if he fail not, he remains the same.® Those, who knowing thus perform (the 
rite of) thirty-three days, are distinguished from the evil enemy. The gods 
in the beginning scized these (nights), sharing the days [1]. One took one 
day, one another, and with them all equally prospered. Those, who know- 
ing thus perform (the ritc) of thirty-three days, all equally prosper, all gain 
the rank of village chief. There are five day periods;°* the year has five 


1 See above, TS. vii. 8. 9,2; 4.1.1. The num- the first one there given, viz. (1) an 
ber of Tryahas is to be nine according to Atiratra ; (2-16) three Pancaihas ; (17) a 
the comm. to make up the required num- Vigvajit; (18-22) a Paficiha; (23-82) 
ber of days, in this case 27, the scheme a Dacaratra (being, as the other authori- 
being this: (1) Atiratra; (2-28) nine ties put it, ten days of a Dvadacdha) ; and 
Tryahas; (29-31) a reversed Tryaha; (33) an Atiratra. The place of the last 
(82) an Atiratra. So BOS. xvi. 35. Pancaiha is not, however, certain from 
2 See above, TS. vii. 3. 5. 8; 4. 1.2; 2. 4. 5. the Sanhité, as it might follow the 
These are the Samans used alternately in Dacaratra, BCS. xvi. 35 agrees with TS. 
the Tryahas. = 5 The comm. treats this as a vyatirckadrstanta 
§ i.e. not in the usual order, but as Ayus, and it seems the only way to make sense 
Go, Jyotis. _ of it. In human affairs greatness cannot 
4 In the PB. xxiv. 1-3; Ap(S. xxiii. 4. 5-11, be exceeded; a king can fall from his 
are described three sets of rites of thirty- high place, but cannot be more than a 
three days. The exact composition of king, while sacrificers can gain heaven. 


this Sattra here corresponds with that of | * Probably made up of Jyotis, Go, Ayus, Go, 
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seasons ; verily they rest on the seasons, the year. Again the Pankti has 
five syllables, the sacrifice is fivefold; verily they win the sacrifice. There 
are three (days with the) A¢vina (Castra);! three are these worlds; verily in 
these [2] worlds they find support. Again three are the powers of the sacri- 
fice ; verily they win them. There is a Vicgvajit (day), for the winning of food. 
It has all the Prsthas,? for the conquest of all. The twelve-day (rite) is 
speech. If they were to perform the twelve-day (rite) before (what has 
already gone), they would perform speech imperfectly, and their speech 
would be likely to fail. They perform the twelve-day (rite) afterwards ; 
verily they perform speech perfectly, and therefore we utter speech from 
above.® Intermediately indeed [8] by means of a ten-nights’ (rite) did 
Prajapati create offspring. In that there is a ten-nights’ (rite), the sacri- 
ficers create offspring. Udanka Caulbéyana has declared the ten-night rite 
to be the prosperity of the Sattra. In that there is a ten-nights’ rite, (it 
serves) for the prosperity of the Sattra. Verily also whatever is wrongly 
done in the former days, it serves to atone. These nights form two rows, 
the sacrificers are the Vicvajit, the first are sixteen with the Atiratra, the 
second are sixteen with the Atiratra. To those, who knowing thus perform 
(the rite) of thirty-three days, are born children in two rows.* There are 
Atiratras on either side, for security. 

vii. 4. 6. The® Adityas desired, ‘ Let us go to the world of heaven.’ They 
discerned not the world of heaven, they went not to the world of heaven. 
They saw this (rite) of thirty-six nights; they grasped it, and sacrificed with 
it. Then indeed did they discern the world of heaven, and went to the 
world of heaven. Those, who knowing thus perform (the rite) of thirty- 
six nights, discern the world of heaven, and go tothe world of heaven. The 
Atiratra is light [1]; verily they put light before them, to reveal the world 
of heaven. There are Sadahas; six are the seasons; verily in the seasons 
they find support. There are four (Sadahas); four are the quarters; verily 
in the quarters they find support. There® can be no Sattra where there is no 
Chandoma ; in that there are Chandomas, there is the Sattra. The gods they 


Ayus, as the comm, says, for such Pan- © In the PB. xxiv. 6; Ap¢s. Xxili. 6, 3, 4, is 


cahas are recognized in PB. xxiii. 25. 1, found a similar rite, consisting of (1) a 

and often. JyotistomaAtiratra ; (2-25) four Sadahas ; 
1 That is, the three Atiratras, in the middle (26-35) a Dagaratra (that is implied here 

(the Vicvajit), and at the beginning and by the reference to the Chandomas which 

at the end. form the eighth to the tenth days of a 
2 i.e. the six Samans, Rathantara, Brhat, Dagaratra) ; and (36) an Atiratra. BCS. 

Vairipa, Vairaja, Cakvara, and Raivata ; xvi. 86 adds that the Sadahas are Abhi- 

see TS. vii. 4.2; p. 601, n. 1. plavas, i.e. with alternation of the Rathan- 
8 nabher uparisiat says the comm. tara and Brhat Samans. 


4 Male and female. 6 Sco above, TS, vii. 2.6.2; 4. 2. 8, 4. 
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win by the Prsthas, the cattle by the Chandomas. The Prsthas are force and 
strength, the Chandomas cattle; verily in force [2] and strength they find 
support. (The rite has) thirty-six nights ; the Brhati has thirty-six syllables, 
cattle are connected with the Brhati;'! verily by the Brhati they win 
cattle. The Brhati obtained the sovereignty over the metres. They obtain 
sovereignty who knowing thus perform (the rite) of thirty-six nights; 
verily they go to the world of heaven. There are Atiratras on either side, 
for the securing of the world of heaven. 

vii. 4. 7. Vasistha,? his sons slain, desired,’ ‘May I win offspring, and defeat 
the Saudasas.’ He saw this (rite) of forty-nine nights; he grasped it, and 
sacrificed with it. Then indeed did he win offspring and defeated the 
Saudisas. Those, who knowing thus perform (the rite) of forty-nine 
nights, win offspring and defeat their enemics. There are three Agnistomas 
with the Trivrt ; verily they sharpen the point of the bolt.* There are ten 
Paficadacas; the bolt is fifteenfold [1]; verily they take away the bolt from 
their rivals.” The tenth day hasa Sodagin; verily they place strength in the 
bolt. There are twelve Saptadacas, to win food; verily also they are propa- 
gated by them. There isa Prsthya Sadaha. Six are the seasons, six the 
Prsthas; verily by the Prsthas they mount upon the seasons, by the seasons 
upon the year; verily in the year they find support. There are twelve Eka- 
vincas, for support; verily they place radiance in themselves [2]. There are 
many ° Sodagins, for conquest. There are six (days) with the Acvina (Castra), 
six are the seasons; verily they rest on the seasons. These nights are deficient 
and redundant. They are deficient in that they are fifty less one, redun- 
dant in that they are (one) more than forty-eight. Both from the deficient, 
indeed, and from the redundant Prajapati was propagated.’ Those who 
desire offspring and cattle should perform (the rite of) these nights; verily 
are they propagated with offspring and cattle. This sacrifice is connected 


1 So often; see for an explanation, above, 
v. 3 1. 8. aha ; (36) an Atiratra; (87-48) twelve 
2 PB. xxiv. 11-17 and Ap(S. xxiii. 7 give Ekavingas ; (49) an Atiratra. 
seven kinds of forty-nine night rites, but §° For this story of Vasistha and the death of 


dacas ; (29) an Atiratra; (80-85) a Sad- 


none absolutely correspond with this. It 
is, in Weber’s view, composed as follows: 
(1) an® Atiraitra; (2-4) three Agni- 
stomas ; (5-13, 15) ten Pancadacas; (14) 
a Sodagin; (16-27) twelve Saptadagcas ; 
(28-33) a Prsthya Sadaha ; (84-45) twelve 
Ekavincas ; (46-48) Sodacins ; (49) an Ati- 


his son or sons, cf. KB. iv. 8; PB. iv. 
7. 8, and Geldner, Ved. Stud. ii. 159; 
Vedic Index, ii. 274 seg. Saudisas are de- 
scendants of Sudais who slew Vasistha's 
son. For thecompound cf.Wackernagel, 
Altind. Gramm. 11. i. 195, 200, 802, 308 ; 
above, TS. ii. 3, 8. 2. 


ritra, BCS. xvi. 37, agreeing with ApCS. ‘4 The comm. compares above, TS. ii. 6. 2. 5. 
xxili. 7,8, has (1) Atiraitra ; (2-4) three °° The comm. compares TB. ii. 2. 3.1. 
Agnistomas ; (5) Atiratra ; (6-18,14)ten © Really only three. 

Pancadacas including (15) a Sodacin; 7 The comm. try vainly to take the verb as 
(16) an Atiritra ; (17-28) twelve Sapta- trans. 
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with the Viraj because it is one of forty-nine (nights). Those, who know- 
ing thus perform (the rite) of forty-nine nights, attain the Viraj, and become 
eaters of food. There are Atiratras on either side, for the securing of food.1 
vii. 4. 8. Those? who are about to consecrate themselves for the year (rite) 
should consecrate themselves on the Ekastaka.2 The Ekastakaé is the 
wife of the year; on that night he dwells with her; verily they con- 
secrate themselves grasping openly the year. Those who consecrate 
themselves on the Ekastak& consecrate themselves in the troubled 
part of the year, for then are the two months called the end.*| Those who 
consecrate themselves on the Ekastaka consecrate themselves on the torn 
part of the year, for them are the two seasons called the end. They should 
consecrate themselves on the full moon in Phalguni.® The full moon in 
Phalguni is the beginning of the year [1]; verily they consecrate them- 
selves grasping the year at its beginning. To that there is this one 
objection that the Visivant day falls in the cloudy season. They should 
consecrate themselves on the full moon in Citra. The full moon in Citra 
is the beginning of the year; verily they consecrate themselves grasping 
the year at the beginning. In that there is no objection at all. They 
should consecrate themselves on the fourth day before the full moon.° 


1 If Baudh. is correct this has a special refer- 
ence to the interlacing of the Atiritras : 
very possibly he is right, and the Sodacins 
are not separate but included in the days 
Pancadacas, Saptadagas, and Ekavingas. 

2 There is a parallel passage to this in PB. 
v. 9, and somo parallelism in KB. xix. 
2,3. The evidence of these passages has 
been repeatedly discussed in connexion 
with the question of the Vedic dates ; see 
Weber, Naxatra, ii. 341 seq. ; Thibaut, Ind. 
Ant. xxiv, 89 seq. ; Vedic Index, i. 420-427 ; 
Whitney, JAOS. xvi. Ixxxvi seq. 

3 The eighth day of the dark (second) half of 
Magha is the version of the comm. 
Bhaskara and Siyana and this seems 
clearly right. So comm. on PB. v. 9.1; 
Tilak, Orion, p. 48, n. 1. 

4 i.e, the months Pausa (Taisa) and Magha in 
the season Cicira; cf. Web«r, op. cit. 
p. 348, n. 1. 

5 j,e. in Uttara Phalguni ; see TB. i. 1. 2. 8: 
esd vai prathama rélrih samvatsardsya yad 
uttare phalguni; KB. v.1; CB. vi. 2. 2, 18. 

6 According to the comm. if one begins with 
the full moon in Phalguni, there are 
twelve Diksi days and twelve Upasads, 


so that the rite of a year’s duration be- 
gins on the ninth of the bright half of 
Caitra, and the Visivant on the ninth of 
the bright half of Acvayuja, which is just 
on the vergo of the rainy season. If 
Citra is taken as the starting-point the 
Visivant falls on the ninth of the bright 
half of Karttika, and that is not near the 
rainy scason. But the terminus chosen 
is the fourth day before the full moon of 
Magha (so the comm. Bhaskara and 
Siyana), i.e. the eleventh of the bright 
half of Magha. The twelve Diks&is then 
end on the seventh of the dark half, 
the twelve Upasads on the fourth of the 
bright half of Caitra, and the Sutyé on 
the fifth, and all the months of the 
sacrifice end on the bright half. That 
Miagha is meant, not Caitra, is supported 
also by KOS. xiii. 1. 8-10, where Magha 
is definitely mentioned. It was also the 
view of Acmarathya, seo ApCS. xxi. 15. 6, 
while Alekhana preferred Caitra, and so 
the comm. on PB. v. 9. 12; cf. Weber, 
p. 843, n.1. All the probabilities tell not 
in favour of Magha (which is adopted 
also by Jaimini, vi. 5, 80-87, and Tilak, 


The Sattras [608 


Then the buying (of the Soma) falls for them on the Ekastaka; verily they 
do not waste! the Ekastaka. In their case [2] the pressing-(day) falls on 
the first half (of the month), the months end in the first half, they complete 
(the rite) in the first half, and when they complete the rite the plants and 
trees come out after them. And after them follows the fair report, ‘ These 
sacrificers have succeeded’, and therefore all succeed. 

vii. 4. 9. They? go to the world of heaven who perform the Sattra. They 
kindle themselves with the Diksas,° and cook themselves with the Upasads. 
With two they cut off their hair, with two their skin, with two their blood, 
with two their flesh, with two their bones, with two their marrow. In the 
Sattra the self is the sacrificial gift ; verily taking the self as the gift they 
go to the world of heaven. They cut off the top-knot, for prosperity, 
(thinking), ‘More swiftly may we attain the world of heaven.’ 

vii. 4.10. The* theologians say,‘ The Atiratra is the highest of the forms 
of sacrifice. Why do they perform it first 2?’ Now in doing so they really 
perform in order first the Agnistoma, then the Ukthya, then the Sodagin, 
then the Atiratra, all the forms of sacrifice, and seizing and holding them, 
they keep drinking the Soma. They perform the Jyotistoma® first; the 
Jyotistoma is the beginning of the Stomas; verily they commence the 
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op. cit. pp. 44-52) but in favour of Caitra, 
as accepted by Weber, Whitney (p. xci) 
and Thibaut. The version of the comm. 
assumes that the purchase of the Soma 
falls on the thirteenth day (= first Upasad 
day) after the Diksi, and the Ekastaka 
must mean that of Magha, but for this 
there is no cogent authority (cf. Eggeling, 
SBE. xxvi. 105, 442), and the text 
naturally means either that the purchase 
takes place on the Ekastaka of Caitra and 
the Diksé four days before full moon 
(Ekastaka& being used not technically of 
Magha, but as tho first Astaka& of the 
year ; Vedic Indez, ii. 157-8). BOS. xvi. 13 
gives as variant the fourth day before the 
full moon of Magha, Phalguni, or Caitri. 


1 In PB. the form is chamvat, iv. 10. 4; v. 9. 


13, and so in the Gana cddi. But cf. the 
interjection bat in the RV.; Macdonell, 
Ved. Gramm. p. 482; BOS. xvi. 18 has 
chambat. 


2 There is no precise parallel in the other 


texts. Bhaskara’s comm. on this is 
wanting. 


® The Diksa or consecration is held by Hille- 


brandt (Ved. Myth. i. 482 seg.) to have been 


a preparation for a suicide by fire as a 
religious act—such as is recorded of the 
later Indians. But this is not probable: 
Oldenberg (Rel. des Veda, pp. 398 seq.) 
regards it as a magic rite intended to 
place the worshipper in communication 
with the divine essence, and this is no 
doubt correct ; cf. also ZDMG. xlix. 176, 
For tho rite itself cf. CB. iii, 1. 1. 1; 
iv. 6. 8; Lindner, Die Diksha (Leipzig, 
1878); Hillebrandt, Ritualltteratur, p. 125; 
Caland and Henry, L’ Agnistoma, pp. 17 seq. 


* Cf. KS. xxxiii. 2, 
S i.e, the Atiritra which has twenty-nine 


Stotras includes all the rest, the Agni- 
stoma with twelve, the Ukthya with 
fifteen, and the Sodacin with sixteen. 
The answer is very condensed, but in- 
telligible. 


6 Here Jyotistoma means the Stoma called 


Jyotis as contrasted with Go and Ayus 
as repeatedly in the ritual texts, It 
regularly occurs first when the three are 
used and so is called the mukham of the 
three. For the differences between them, 
in the use of the Stomas for the Stotras, 
see below, p. 610, n. 8. 


609} The Component Parts of the Sattra [—vii.4.11 


Stomas from the beginning [1]. The Stomas being sung together make up 
the Viraj,! and two verses are redundant; the Gostoma has one too many, 
and the Ayustoma one too few. The Jyotistoma is the world of heaven, 
the Viraj is strength ; verily by it they go to the world of heaven. ‘The 
Rathantara is used in the day, the Rathantara at night’, say the theo- 
logians, ‘what is used to avoid repetition?’ The great Saman of Sobhari 
is used as the Brahmasiman? at the third pressing; it they place in the 
middle, to separate them ; verily there is no repetition. 

vu. 4. 11. They® first perform the Jyotistoma;* verily by it they find 
support in this world. They perform secondly the Gostoma; verily by it 
they find support in the atmosphere. They perform thirdly the Ayustoma ; 
verily by it they find support in yonder world. The Jyotis is this (earth), 
the Go the atmosphere, and the Ayus yonder (sky). In that they perform 
these Stomas, the performers of the Sattra keep finding support in these 
worlds. These® (Stomas) being sung together make up the Viraj [1], and 
two verses are redundant; the Gostoma has one too many, and the Ayustoma 
one too few. The Jyotistoma is the world of heaven, the Viraj is strength ; 
verily they win strength. They experience not misery through hunger, and 
are not hungry, for the performers of Sattras are as it were afflicted with 
hunger. The two Agnistomas® on either side are the rims, the Ukthyas in 
the middle the nave, and that is the circling wheel of the gods. _In that they 
go [2] by that Sadaha,’ they mount the wheel of the gods, for safety. They 
obtain prosperity. They go with the Sadaha; there are six seasons; verily 
in the seasons they find support. They go with a Jyotistoma on either hand ; 
verily on either hand they find support in the world of heaven. There are 


1 ie. the total is a multiple of ten for which 
the Virij is normally the symbol. The 
comm. explains te as rgvicesah but the the Jyotistoma takes the form of an 
senso clearly is that the whole of the Atiratra, but not here. Cf. p. 577, n. 2. 
threc make up a multiple of ten, the 5 See TS. vii. 4.10.2, where the same thingis 
Jyotis itself being a multiple of ten, and said of the Atiratra form of the J yotistoma, 
the other two respectively having one ® The prudhi suggest here very clearly a solid 
verse too many (241) and one too few wheel, the central part, and two others. 
(259). atiricyete is strictly incorrect, but Cf. Bloomfield’s and Whitney’s notes on 
quite obvious. AV. vi. 70. 8, where the latter hints at 

2 The Saman corresponding to the Castra of a solid wheel. 
the Brihmaniacchansin. 7 There are four Abhiplava Sadahas, be- 

3 Cf. KS. xxxiii. 8; AB. iv. 15, 16, where the ginning and ending with a Jyotistoma 
parallelism is very close. This chapter and with Go, Ayus, Go, Ayus, between, 
describes the months of the Sattra. though Sayana reads it as Go, Ayus, 

4 The Jyotistoma in this sense (vii. 4. 10, Ayus, Go. Then there is a Prethya 


The comm., mindful of TS. vii. 4. 10. 1, 
thinks it necessary to explain that there 


n. 6) is an Agnistoma, while the Go and 
Ayustomas are Ukthyas, i.e. the former 
has twelve, the two latter fifteen Stotras, 


41 [n.0.8. 1 9| 


Sadaha to make up the conventional 
thirty days; cf. Hillebrandt, Rétual- 
litteratur, p. 157. 
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two Sadahas, they make up twelve days. Man is of twelve parts, two thighs, 
two arms, the trunk and the head, four members, and the breasts as the 
eleventh and twelfth! [8]. Therefore (the days) follow man. There are three 
Sadahas, they make up eighteen days, nine and nine. Nine are the breaths 
in man; verily they follow the breaths. There are four Sadahas, they make 
up twenty-four days. The year consists of twenty-four half-months ; verily 
they follow the year. ‘The year is not fixed’, they say. ‘It is greater 
than a support.’ The Brahmana of the month is that of the year also; 
verily they go finding support in cach month.° 


1 For the ekagesa cf. TS. vii. 5. 2. 1, and 
Weber, Ind. Stud, xiii. 110, n. 2. 

2 Or ‘too great for a support’; Bhisk. gives 
both versions. The answer in the last 
sontenco seems to be that what is said of 
the month applies still more to the year, 
each month being governed by the rule 
for one. 

8 The Sattra as here contemplated, the 
Gavim Ayana, is thus made up according 
to BOS. xvi. 14, 15: 

1 Priyaniya Atiratra ; 

1 Caturvinca Ukthya ; 

4 Abhiplava Sadahas (arranged as Jyoti- 

stoma, Gostoma, Ayustoma, Gostoma, 

Ayustoma, Jyotistoma, tho first and last 

being Agnistomas, the rest Ukthyas), 

Rathantara on uneven, Brhat on even 

days for the Prstha Stotras) ; 

1 Prsthya Sadaha, 

These five Sadahas are repeated for five 

months. 

3 Abhiplava Sadahas. 

1 Prsthya Sadaha. 

1 Abhijit Agnistoma. | 

3 Parahsimans 
(Ukthyas and Ag- | 
nistoma), 

Vaisuvata (Ekavinca Agnistoma with 

Brhat Siman : Atigrihya for Sirya and 

victim for Surya; this may be given at 

sunrise according to some; there is the 

Mahadivakirtya Siman in response to 

the Hotr for the Prstha Stotras, and the 

Vikarna for the Brahmasiman, the 

Bhisa as the Agnistoma Saman). 

3 reversed Svara Simans. 

1 Vicvajit. 

1 reversed Prsthya Sadaha (i. 6. beginning 


1 Twenty-eight days 
added to the two 
beginning days 
make up the sixth 
month. 


with the Trayastrinca Stoma day and 
the Agrayana cup). 

4 reversed Abhiplava Sadahas (i.e. Jyotis, 
Ayus, Go, Ayus, Go, Jyotis; Brhat and 
Rathantara). 

Those five sets make up five months, 
being repeated five times. 

2 Abhiplava Sadahas. 


1 Gostoma. With the four days 
1 Ayustoma. after the Vaisuva- 
1 Dagaratra. ta these make the 
1 Mahavrata. twelfth month. 

1 Atiratra. 


Ap¢S. xxi. 15. 8-16. 4 gives a similar 
scheme (with Arvak Samans for Svara- 
simans) ascribing it to the Catyayanaka, 
and, ibid. xxi. 16. 5-21, others for the 
Tandaka and Bhallavika. Cf. Eggoling, 
SBE. xliv. 139. The essential differences 
of the Go, and Ayus (which are Ukthyas) 
from the Jyotis form of the Agnistoma 
depend on the use of the Stomas in the 
several Samans, viz. Jyotis has— 
Trivrt in 1 Bahispavamana Stotra. 

2 Ajya Stotras [4]. 
Pancadaga in {3 Madhyandinapavamana 

Stotra, 

4 Prstha Stotras [4]. 

Saptadaca in | 5 Arbhavapavamina 
Stotra. 

Ekavinga in 6 Agnistoma Saiman. 
Go has Trivrt in 2; Pancadaca in 1; 
Saptadaca in 8 and 4; Ekavinca in 5 
and 6 (and the extra Stotras). 
Ayus has Trivrt in 1; Pafcadaca in 2; 
Saptadaga in 3 and 4; Ekavinga in 5 
and 6; see Eggeling, SBE. xliii. 287, 
n. 2; Bhask, on TS. vii. 4. 10. 2. 
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The Horse Sacrifice (continued) 


vil. 4, 12. a@ Let’ the ram aid thee with cooked food, the dark-necked with goats, 
the cotton-tree with increase, the Parna-tree with theholy power (Brahman), 
the fig-tree with the sacrifice, the banyan with the beakers, the Udumbara 
with strength, the Gayatri with the metres, the Trivrt with the Stomas. 


b Ye are helpers ; let the helpers help thee. 


Dear among dear things, 


best among things to be sought, treasure lord of treasures, thee we 


hail, O my? radiant one. 


vil. 4. 18, To (the waters of) wells hail! 


To those of the pools hail ! 
To those of the clefts hail! 
To those of holes hail! 


To those which are dug for hail! 


To those of lakes hail! 

To those of morasses hail ! 
To those of ponds hail! 

To those of tanks hail! 

To those of marshes hail! 
To those of rain hail! 

To those without rain hail! 
To those of hail hail ! 

To those of rime‘ hail ! 

To those which glide hail ! 


To those which are stagnant hail! 


To those of the streams hail ! 


To those of the rivers hail ! 


To those of the ocean ° hail! 


To all hail! 


1 Cf, KSAcvamedha, iv. 1, and for the first 
Mantra only VS. xxiii. 18. According to 
TB. iii. 8. 17. 5 and ApQS. xx. 11. 16; 
17. 4 (ef. CB. xiii. 2. 7. 3; KOS. xx. 6.7) 
the first Mantra is the apdvyahomamanira, 
apavya being explained as apa-avya ‘ need- 
ing no help’, It is used at the going 
round the victims with lire; cf. BCS. 
xv. 28. The second Mantra is used as 
the wives of the king go round the horse ; 
see TB. iii. 9. 6. 1 and ApQS, xx. 17. 13. 
Possibly BQS. gives a better idea of 
apavya as it follows the carrying round of 
the fire by the sending away of the two 
sheep mentioned in TS. v. 6. 21; cf. 
ApGS. xx. 17. 5. 

2 mama is unaccented as going with vaso, and 


is singular because each wifo utters the 
same Mantra. 

8 Cf. KSAcvamedha, iv. 2; VS. xxii. 25. 
This and the next chapter are devoted to 
the Mantras accompanying offerings to 
the waters ; see TB. iii. 8. 17.5; ApS. 
xx. 11.17; dvadv apdm samdhaindm abhi- 
dhandim ca, BOS. xv. 20. 

* prsvibhyak is apparently so to be rendered 
with the comm. Cf. von Schroeder, 
VOJ. xx. 401. In KS. prustibhyah is 
read ; cf. Vartt. 1 on Panini, iii. 1. 17. 
Weber, Ind. Stud. xiii. 97, suggests here 
prusvabhyah, 

5 Hore samudra must be the ocean as opposed 
to a river (sindhu). Of. Vedic Index, 
ii, 431-488. 
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vil. 4. 14. To! waters hail! 
To those that flow hail! 
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To those that flow around? hail ! 
To those that flow all about hail! 
To those that flow swiftly hail! 
To those that flow quickly * hail ! 
To those that flow wildly‘ hail! 
To those that flow terribly ° hail ! 


To the waters of earth * hail! 


To those of the atmosphere hail ! 


To those of the sky hail! 
To all hail! 


vii. 4. 15. a Him’ who is fain to injure the steed 


Varuna punisheth. 


Away the man, away the dog!’ 


b IT and thou, Vrtra-slayer, 


Have been united to win spoils ; 
Even the foe, O hero with the bolt, 


Must think of us ; 
Good are Indra’s gifts.” 


ec Thou hast surpassed in might, O Indra, on the earth ; 


1 Cf. KSAcvamedha, iv. 3; VS. xxii. 25. 
The Mantras are part of the offerings to 
the waters. Cf. also TL. iii. 8. 18, 1-3. 

2 narivihantibhyah refers, according to the 
comm., tosuch things as dvarias or whirl- 
pools, 

® cibham the comm. take as gobhanam, ‘beau- 
tifully’, but it is merely a synonym of 
gighram ; ef. TS. v.6.1/. 

4 As in the case of waters flowing from a hill 
(Sayana) ; udgirnam (Bhask.). 

6 The comm. interprets this as referring to 
waters in which wild beasts like makaras 
or dolphins are soen. 

6 dmbhas, ndbhas, and mahas secm clearly to 
be used as technical terms for the three 
kinds of waters ; soe TB, 1. c. 

7 Of. KSAcvamedha, iv. 4, and for the first 
verse MS. iii. 12.1; VS. xxii. 5. Accord- 
ing to ApQS. xx. 3. 12 seg. the first Mantra 
is used to accompany the slaying of a dog 
or dogs (the MSS. have ¢unak or gunam: 
probably the former is a mistaken cor- 
rection of the irregular second form) by 
a son of a Hetaira (pauiycaleya), while 
with the second the Adhvaryu takes the 
hand of the sacrificer, and with the third 
the sacrificer speaks. The same account 


of the first is given in KQS. xx. 1. 88-2. 
2, and ef. CB, xiii. 1. 2. 9 with Eggeling’s 
note ; TB. iii. 8. 4. 1-38; BCS. xv. 5, 6, 
who ascribes the taking of hands to tho 
sacrificer and the Brahman. 

According to the comm. yo applies to the 
dog which wishes to slay tho horse. 
But this is very unlikely. It makes the 
comm. take the last Pada as meaning 
‘let this dog go and die’. It is curious 
that the comm. on TB. J. c. interprots the 
Satra (presumably ApQS. as usual) as 
referring the words pard mariah parah gud, 
which according to Ap. accompany the 
casting of the dog below the horse (i.e. 
the sense is: ‘Down with the man who 
would injure the horse just as this dog is 
cast down below the horse’), to the spots 
on the dog which with its two eyes make 
it a ‘four-eyed’ dog. But there is no 
trace of this. Cf. Eggeling, SBE. xliv. 
279, n. 1. 

This is RV. viii. 62. 11, where, however, 
there is yuwjydava for the unnatural babhuva 
—clearly a ritual alteration—and mansate 
for mansatai (for which cf. Macdonell, 
Ved. Gramm. p. 880, n. 8). KS. has sam- 
sanuyava varisey &@ and mansate. 
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The regions comprehend not thy greatness ; 
For with thine own strength thou didst slay Vrtra ; 
No foe hath found the end of thee in fight.’ 
vii. 4.16. Homage? to the king! 
Homage to Varuna! 
Homage to the horse! 
Homage to Prajapati! 
Homage to the overlord ! 
Thou art an overlord; make me an overlord; may I be overlord of 
creatures. 
Place me, place in me.’ 
To him that is driven near hail ! 
To him that is taken hold of hail! 
To him that is sacrificed hail ! 
vii. 4. 17. @ Let* the healing wind blow upon our cows, 

Let them feed on strengthening herbs ; 
Let them drink waters full of life and fatness ; 
Rudra, be gracious to the food that hath feet.° 

& Those which are of one, of various hues, or of like hue ; 
Those whose names Agni knoweth by sacrifice ; 
Those which the Angirases made here by devotion, 
To those, O Parjanya, grant abundant protection. 

c¢ Those who offered to the gods their bodies ; 
Those whose every form Soma knoweth ; 
O Indra | 1], place them in our pastures, ° 
Swelling with milk and rich in offspring. 

d Prajapati, bestowing these on me, 
In harmony with all the gods’ and Pitrs, 
Hath brought them, auspicious, to our pastures. 
May we possess * their offspring. 


1 This is exactly RV. vii. 21. 6. on this rite and place in mo the fruit of 

2 Cf. KSAcvamedha, iv. 5. The Brahmana this rite’, which is certainly improbable. 
explanation is given at TB. iii. 8.18.3; ‘4 Cf. KSAcvamedha, iv. 6. The Brahmana 
9.16.1, 2, The Mantras excopt the last is TB. iii. 8.18. 8. The Mantras accom- 
three are used to accompany the Yavya- panying the oblation are called Gavya ; 
homa, while the last three are uttered to seo ApCS. xx. 12. 2; BOS. xv. 37, 
accompany the acts donoted ; see Ap(S. ‘5 The verses arc RV. x. 109. 1-4 without 
xx. 12.11; 13.1; 15.6. In BOS. xv. 36 variant. 
they accompany ten Varunini offered ° gos{hd is more general than merely ‘stall’, 
after the second Avabbrtha libation ; in or gorilla as the comm. takes it ; see Vedic 
37 as Yavyani they precede the offering Index, i. 240; ii. 416. 
to Svistakrt in the cake offering in the 7 Or with the ‘All-gods’. The sense is not 
animal sacrifice, certain. 

8 The comm. renders this as referring to  ° sdm sadema suggests the casy variant madema 
overlordship, but the comm. on TB. iii. which the MS. C actually reads. 


9. 16. 2 thinks that it means ‘place me 


Vil. 4. 17—] The Horse Sacrifice (614 
e Here is support, hail! 
J Here is keeping apart, hail! 
g Here is joy, hail! 
h Here is delight, hail! ? 
@ The great.’ 
k The protecting. 
vil, 4.18.@ What® was the first conception ? 
What was the great age ? 
What was the tawny one ? 
What was the smooth one ?‘ 
b The sky was the first conception. 
The horse was the great age. 
The night was the tawny one. 
The sheep was the smooth one.° 
¢ Who moveth alone ? 
Who too is born again ? 
What is a remedy for the cold? 
What is the great enveloper ? ° 


1 For these cf. above, TS. vii. 1.12¢; 18. im. 
* See TS. i. 5. 11 sand ¢; in Pratika also at 


¢rik, and the comm, on TS. explains it 
also as ¢rik because it ‘helps (avati) all 


vil. 1. 18 g and kh. 


5 Cf. KSAcvamedha, iv. 7; MS. iii. 12. 19; 


VS. xxiii, 9-12, 53, 54, 61, 62. The 
Brihmana explanations are given in TB. 
iii, 9. 5. 1-5; CB. xiii. 2. 6. 10-17; 5. 2, 
12-22. In tho ritual the riddle (lrahk- 
modya) is spoken by the Hotr who asks 
the questions and the Brahman priest 
who replics, the former being at the 
north, the latter at the south of the 
Agnistha, the sacrificia] postin the middle 
of the twenty-one such posts ; see ApCS. 
xx. 19. 6, 7, and cf. BOS. xv. 28, 29; 
MOS. ix. 2.3; KQS. xx. 5. 20-22; 7. 10- 
15; OCS. xvi. 5. 1-6; ACS. x. 9. 1-3; 
LOS. ix. 10. 8-14. For the brakmodya cf. 
Bloomfield, Religion of the Veda, pp. 216 seg. 


4 MS. and VS. xxiii. 91 and 53 differ in 


having ka svid with tho feminine sub- 
stantives. KS. has brhadvaydih, probably 
a mere error, Mahidhara on VS. xxiii. 
11 takes vayak as ‘bird’, but this is im- 
probable, and Harisvimin on CB. xiii. 2. 
6. 15 renders it vdrdhakam, ‘long life’; 
see Eggeling, SBE. xliv. 316, n. 1. 


® KS., MS., and VS. agree in inverting the 


order of the last two Padas of this stanza. 
auth is difficult to interpret. TB. iii. 9. 
5. 3 and CB. xiii. 2. 6. 16 render it as 


living creatures’. Bhisk. has an alterna- 
tive vrstik. Mahidhara, on VS. xxiii. 12, 
thinks that avih, ‘gentle’, is an epithet of 
the earth, and interprets grik in the CB. 
as referring to the carth ; and pilippilad he 
interprets as ‘slippery’, as applying to 
the earth after rain (perhaps from lip, 
‘smear’). Harisvimin also thinks avih 
and ¢rik apply tothe earth, while pilippila 
he considers onomatopoetic (ripanuka- 
ranavabda) in the sense of ‘beautiful’, or 
‘shining’. Cf, Eggeling, SBE. xliv. 316. 
picangila is explained by Mahidhara as 
picgam-gild, ‘beauty devouring’, but picanga, 
‘ruddy brown’, suggests the real sense, 
The comm. here and on TB. prefer to see 
in it the sense of ‘ very beautiful’, because 
of the moon and the Naksatras! Bhiask. 
has rydmicrarupd. CB. xiii. 2. 6.17 takes 
‘night and day’ as the two picangila, 
which is curious. 


KS., MS., and VS. agree in exchanging the 


places of the Padas b and d. VS. and 
OB. xiii. 2. 6. 18 have kim u and MS. kim 
avdvapanam, which probably stands for 
kim u (Bloomfield (Vedic Concordance, 
p. 826") says for kim, but this is not 
likely). 
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ad The sun moveth alone [1]. 
The moon is born again. 


Fire is the remedy for the cold. 
Earth is the great enveloper.! 


e I ask thee of the furthest end of the earth. 
I ask thee of the navel of the world. 
I ask thee of the seed of the strong horse. 
I ask thee of speech’s highest realm.’ 
Jf They call the altar-ground the furthest end of the earth. 
They call the sacrifice the navel of the world. 
They call Soma the seed of the strong horse. 
(They call) the Brahman the highest realm of speech.° 
vii. 4.19.@ O Amba !* O Ambalt! O Ambika !° 


b No one leadest me. 


The wicked horse is sleeping. 


c O fair one, clad in fair raiment‘ in the world of heaven be ye two 


covered.... 7. 


1 This is without variant in KS., MS., and 
VS., showing that in the preceding verse 
the interchange of Padas is a slip. 

2 This is RV. i. 164. 34; AV. ix. 10. 13, with 
slight variations in Pida b, whore RV. has 
yatra bhivanasya nabhih, and AV. vigvasya 
bhivanasya nabhim, while AV. inverts the 
order of b and c, and spoils the metre by 
omitting tva before vrsno. VS. xxiii. 61 
agrees with RV., and KS. with TS. MS. 
has not the verse. It is found in LCS. ix. 
10. 18 with the curious change prehdmo. 

3 TS. and KS. here differ from the other 
texts, while MS. has nothing correspond- 
ing. RY. i, 164. 35 has iyam védih param 
dntam prihivydh | aydm yajtio bhuivanasya 
ndbhih | ayam sémo vrsno cgvasya retah | 
brahmayim vicdk paramam vyoma.|| VS. 
xxiii. 62 and LOS. ix. 10. 14 agree, 
while AV. ix. 10. 14 inverts b and c, and 
in the latter has vicvasya, omitting yajno. 

4 Cf. KSAcvamedha, iv. 8; MS. ili. 12. 20; 
13.1; VS. xxiii, 18-32. For the Brah- 
manas see TB. iii. 9. 6. 3-7. 5; CB. xiii. 
2. 8. 3-9. 9. The Mantras are used to 
accompany the rite in which the king’s 
first wife lies down beside the horse as 
a spell for fertility; see ApQS. xx. 17. 
12 seg. ; BCS. xv. 29, 30; MOS. ix. 2. 4; 
KOS. xx. 6. 12-21; CGS. xvi. 3, 34-4. 6; 
ACS. x. 8. 9-13; LOS. ix. 10. 1-4. Tho 
division of the verses is uncertain ; Ap. 


ascribes a to the wife (b included); e to 
her ; c (with d ?) to the priest ; f to him ; 
then g and A to the queen. For Baudh. 
see below. 


5 VS. xxiii. 18 has dmbe ambiké ’mbdalike; MS. 


iii. 12. 20 admby ambike dmbdalike. The 
formula is said while the Unnoetr or 
Pratiprasthatr (KGS. xx. 6. 12; ApQs. 
xx. 17. 12) or Adhvaryu (BOS. xv. 29) 
leads the wife of the king up to fan the 
slain horse, and she lies down. If this 
is so the words mean no more than ‘lady’ 
(literally ‘mother’), Bhask. takes a and 
bas said to herself by the wife. But the 
number three is curious und there seems 
force in Weber’s view (Ind. Stud. i. 183) 
that the three minor queens are so ad- 
dressed by the Mahisi. The next words 
may then rofer to the queen as willing to 
go, ‘no one leads me (against my will)’, 
and this isin harmony with the common 
view that a victim should offer itself 
willingly. Cf. Eggeling, SBE. xliv. 822. 
But the later verses with yabhati suggest 
that it merely means ‘no one is taking 
me’ (asa bride). The verse is not said 
by the Adhvaryu; Caland’s punctuation 
in BCS. is wrong. 


6 The VS. and MS. have quite a different 


reading, sibhadrikamkampilavasinim, which 
must go with the preceding verse, and 
can only be rendered ‘Subhadrika, 
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l When the deer eateth grain, 
He deemeth not his flock fat. 
When the Cadra woman is the loved of the Aryan, 
She seeketh not wealth for prosperity.*. ..° 
gq Dadhikravan have I sung, 
The swift strong horse. 
May he make our mouths fragrant ; 
May he lengthen our days.” 


V1. 4. 19—] 


r Ye waters are healing ; 
Further us to strength, 
To see great joy.” 


s The most auspicious flavour that is yours 


Accord to us here 
Like eager mothers. 


¢t To him may we come with satisfaction, 
To whose dwelling ye quicken us, 


O waters, and propagate us. 
vii. 4.20.a@ Bhth!* Bhuvah! Svar! 


dwelling in Kampila’, as Weber takes 
it; ef. also Vedic Index, i. 149 ; Bhask. gives 
both versions. The reading of TS. is also 
thatofKS., TB., and Ap¢S. and BCS., and 
kampilavasint must refer to some sort of 
garment with which the queen is covered 
as the ritual indicates (tarpya); cf. kam- 
bala. The Mantra is used while tho priest 
covers the queen and the horse. With da 
the queen takes on her lap the ¢epha, and 
sayse; fis said by the Adhvaryu as is 
alsog; hk by the queen; 7 by the sacri- 
ficor, k by the queen, according to Baudh. 


7 The next verses are hardly translatable. See 


Eggeling, SBE. xliv. 328 seg. The Sutras 
recognize the obscenity of the passage : 
the queen is reluctant and complains. 


® The comm. evidently does not understand 


this passage ; the sense must be that if 
a wild deer eats the corn, the flocks or 
herds are not fattened. The subject of 
manyate is uncertain: according to Eggel- 
ing (SBE, xliv. 326), following the comm., 
it is the deer (harino in VS. xviii. 30), 
butit may be the owner. pacu isa curious 
neuter, but is protected by the metre: 
the sense is perhaps contemptuous; cf. 
St. Petersburg Dictionary, s. v., and above, 
TS. v. 1.5, n.1. The sense of nd pisdya 
dhanayati is vague: the subject may be 
‘she’ as taken by the comm. She is 


delighted in her master, and takes no 
thought of wealth. Eggeling prefers the 
view that the Arya (taken by ¢B. as 
Vaicya) is the subject; or again the 
Cudra may be the subject, but this is 
not probable. On any theory it is difficult 
to see much point in the verse. Bhask. 
gives a series of guesses, Baudh. puts it 
in the mouth of the Vavata ; the queen 
replies with m. 


9 For this ef. Eggeling, SBE. xliv. 386. The 


verses (nm and o) aro alternately spoken 
by the Parivrkti wife and the Mahisi, 
who complains or grumbles at the horse, 
who lies aslecp and does not unite with 
her. On the other hand Ap. ascribes i, 
l, n (and o?) to the wives, the Mahisi 
making the responses. 


10 This verse is spoken apparently by all the 


wives, ApS. xx. 18. 7. See for it TS, i. 
5.117. Baudh. gives it to all the ganas, 
i.e. the attendants included. 


11 These verses accompany the purifying of 


themselves by the women, ApQS. xx. 18. 
7, See for them TS. iv. 1.5.1. Baudh. 
ascribes the purification to the chief 
queen, and puts q after s-t. 


2 Cf. KSAcvamedha, iv. 9; MS. iii. 12.18, 19; 


VS. xxiii, 5-8. For the Brahmana ex- 
planations see TB. iii. 9. 4. 1-8 ; CB. xiii. 
2, 6. 1-8. In the ritual Mantraa accom- 
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b Let the Vasus anoint thee with the Gayatri metre. 


[(—vil. 4. 20 


Let the Rudras 


anoint thee with the Tristubh metre. Let the Adityas anoint thee with 


the JagatI metre. 


c As the wind hath gone to the waters, 


Indra’s dear body, 
By that path, O praiser, 


Bring back to us the horse.' 


d O thou that hast barley, that hast grain, (bring) renown for me ; 
e For barley, for milk, this food eat, O ye gods; this food eat, 


O Prajapati.” 


J They yoke the tawny ruddy one, 
Which goeth round them that stand ; 


The lights shine in the sky.® 


g They yoke his dear steeds 


On either side of the chariot, 


Dark, strong, bearing heroes.* 

hk Making a banner for that which hath none, 
Form for the formless, O ye men, 
Thou wert born with the dawns.’ 


panies the fastening of manis of gold, 
silver, and sémudra, on the horse by the 
Mahisi, Vivati, and Parivrkti respec- 
tively, the places being before the place 
where the yoke rests, below that and 
the buttocks, and below the buttocks. 
Mantra b is said to accompany the 
anointing of the horse with substances of 
bdellium, of kasdmbu (cf. AV. xviii. 4. 37, 
which is partly explained by this), and 
of maustakria (unknown sense). Mantra 
¢ accompanies the leading round of the 
horse after it has tasted water. Mantras 
d and e are used when the wives cast 
down the remains of the food offerings 
to the horse. Mantra f accompanies the 
yoking of the horse, g of two side horses, 
and # the fixing of the flag of the car; 
soo ApCS. xx. 15, 6-18; 16. 19, 20; 16. 
1-8, and cf. MGS, ix. 2. 8; KOS. xx. 6. 
10-18; BOS. xv. 24 (c, -h), 26 (d, e). 

1 MS. and VS. agree in reading dganigan, 
priyam indrasya, and anena in place of the 
text of TS, and KS. agamat is not satis- 
factory, for the sense is really past rather 
than proximate past. 

2 Here again TS. and KS. differ from MS. 
and VS., which omit yago mamd3m and 
have ydvye gavye and transpose devah and 
dnnam. Mahidhara is content to see in 


42 [#-0.8. 19| 


the words lajin and ¢gacin accusatives, and 
so CB. xiii. 2. 6. 8, but here at any rate 
they are vocatives with the double accent 
of Pluti; see Whitney, JAOS. ix. 3238, 
324. MS. in von Schroeder’s ed. has laji 3 
and ¢dct 8, which seem rather to be slips 
for laji3n and ¢aci38n. Bhiask. has mama 
4m. The forms yavydyai and gavydyat 
may, of course, have ablative sense as 
well as dative, and this would suit the 
context quite adequately. 

3 Tho exact sense of this verse, RV. i. 6. 1, is 
very obscure. See Oldenberg, Rgveda- 
Noten, i. 4 seg., who differs considerably 
from Max Miller, SBE. xxxii. 14 seg. 
The form tasthusah is clearly accus., not 
nom. or abl.; cf. Macdonell, Ved. Gramm. 
pp. 235, n. 20; 236, n. 7; Whitney, 
PAOS. May, 1876, pp. xxi, xxii. 

4 This is RV. i. 6.2. Tho view of ApQS. xx. 
16. 1, 2, is that there are four stceds, the 
horse being on the right side of the pole. 
But three seems a more likely number in 
every way. BOS. xv. 24 and xi. 6 seems 
to regard the first horse as the daksina- 
yogya, the other two as the uttarayogya, 
left of which (utiaraiah) the Prasti is 
placed. This assures that the Prasti was 
not a ‘spike horse’ in this case ; cf. Vedic 
Index, ii, 515. 


Vil. 4. 21—] 


vii. 4, 22. 


2 Cf. KSAcvamedha, iv. 10. 


vii. 4. 21. To? expiration hail! 


To cross-breathing hail! 
To inspiration hail ! 

To sinews hail ! 

To ligatures ® hail ! 


To surrounding ligatures hail ! 


To joints hail! 

To joinings* hail ! 

To bodies hail! 

To the sacrifice hail ! 

To the sacrificial gifts hail! 
To heaven hail! 

To the world hail! 

To all hail! 

To® the bound hail! 

To the unbound ‘ hail! 
To the fastened hail! 

To the unfastened hail ! ‘ 
To the yoked hail! 

To the unyoked * hail! 
To the well-yoked hail ! 
To the unyoked ® hail! 
To the one set free hail! 


1 It is very unlikely that the original refer- 


ence is to the raising of a banner, but it 
is clearly so understood by TB. 111. 9. 4. 3. 
maryd, explained as maryahk in the Pada 
text, is of uncertain meaning. Max 
Miiller (SBE. xxxii. 30) contends that it 
is a particle as it is classed with the 
Nipatas by the Véjasaneyit Pritigakhya, 
ii, 16. Pischel (Ved. Stud. i. 61 seq.) 
supports this view, but the sconse, ‘O 
men’, is adequately defended by Olden- 
berg, Rgveda-Noten, i. 9, 10. Lanman 
(JAOS. x. 839) sees in it a voc. sing. with 
metrical lengthening. Kluge (KZ. xxv. 
309) suggests that it be taken as a dative 
in ai, and so Aufrecht, Festgruss an Boht- 
lingk, p.2. But the evidence is quite in- 
sufficient to support so strange a form. 
Roth (KZ, xxv. 602), to avoid the occur- 
rence of a second person and a plural, 
suggests the reading ajayata, but this is 
not necessary. The poet addresses his 
audience, and apostrophizes the god. 

There is no 
precisely parallel passage in either MS. 


The Sattras 
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or VS., though of the individual Mantras 
somoare often foundelsewhere. Cf. above, 
TS. vi. 1. 19. 1; KSAevamedha, i. 10: 
MS. iii. 12. 8,20; VS. xxii. 235 xxiii. 18; 
xxxix. 8. The Mantras accompany the 
Annahoma, and the rite bears the techni- 
eal name of Samtatihoma; see TB. iii. 8. 
18.8; ApGS. xx. 12.3. BCS. xv. 29 recog- 
nizes seven Prana libations. 

samtanak is oxplained by the comm. as 
cakhanadyak and parisamtindhk as upaca- 
khinddyah, and this 1s a reasonable sense. 

For samdhana ef. TS. vii. 5. 25. 1. 


' Cf. KSAcvamedha, v. 1. Neither MS. nor 


VS. has any parallel passage. The horse 
is addressed in these Mantras, and the 
ceremony is called the Pramuktihoma ; 
see TB. iii. 8. 18. 4; ApCS. xx. 12. 4. 

This refers to the binding and freeing at 
the drohana, according to the comm. 

This refers to fastening by the ropes, ac- 
cording to the comm. 


' udyukta@ya is practically synonymous with 


ayuktaya. 
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To the one let go hail! 

To that which moveth crookedly' hail! 
To that which moveth around hail! 

To that which moveth together hail ! 
To that which moveth along hail! 

To that which goeth hail! 

To that which riseth hail! 

To that which standeth hail! 

To all hail! 


PRAPATHAKA V 
The Gavim Ayana 


vi. 5, 1. The? cows performed that Sattra, being hornlcss, with the desire, 
‘May horns be born to us.’ For ten months they performed it, and then 
horns were born, and they ceased (the rite), (saying), ‘We have obtained 
(our desire). Then those whose horns were not born ceased (the rite) 
after making up the year, (saying), ‘We have obtained (our desire).’ Both 
those which obtained horns and those which did not ccased, (saying), ‘We 
have obtained (our desire). The year is the cows’ Sattra [1], and those 
who knowing thus perform the year (sacrifice) arc prosperous. Therefore 
« horuless cow has pleasure’ during the two months of the rainy season, 
for that is won for it by the Sattra. Therefore whatever is done in the 
house of one who performs for a year (a Sattra), that 1s done completely, 
successfully, and adequately. Those who perform the year (Sattra) are 
swimming on the ocean. He who does not see the further bank of the 
ocean cannot get out from it. The ocean is the year [2]. Its further 
banks are the two <Atiratras. Those who knowing thus perform the 
year (Sattra) reach the end without injury. The former Atiratra is this 
(earth), the latter is yonder (sky); the former is mind, the latter speech; 
the former expiration, the latter inspiration ; the former the commencement, 
the latter the end. The Atiratra is a Jyotistoma, of Vai¢vanara ;* verily 
they put light before them, to reveal the world of heaven. There is a fore- 


1 The various forms of vaiic are said by the of trouble, as, when they lay their heads 
comm. to refer to the movements of a on the ground, the weight of their horns 
ridden horse, while the other words causes them trouble, while the hornless 
apply to the horse’s own movements, ones have no trouble. Bhisk. has pritva 
But this view can hardly be correct. only. Béhtlingk (BKSGW. 1897, pp. 45- 

2 Cf. KS. xxxiii. 1, 2; PB. iv. 1. 1-3. 7; AB. 47) suggests parttvd, from pard, ‘ pedens’. 
iv. 17. He had thought of parted, ‘having made 

8 pritim prapya is the version of the comm. of complete ’ the months, 
the mysterious partvd, who explains that ‘ vaigvanarena drstah according to the comm. 
in the months of the rains those cattle The real sense is of course ‘ pertaining to 


which have long horns have any amount Agni Vaicvanara’. 


the Gostoma, the Jagati the Ayustoma. In that there are these Stomas, so 
do they go by the path that leads to the gods [5]. There is used the same 


Saman.® 
world of the gods. 


The Saman is the world of the gods; verily they leave not the 
There are used various verses. 


The verses are the 


world of man; verily they keep mounting one world of gods after another 


from the world of men. 
to win the world of heaven. 
of the world of heaven. 
all. 


There is the Brahman’s Saman as the Abhivarta ® 
There is the Abhijit (day)’ for the gaining 
There is the Vi¢evajit (day)® for the gaining of 
Month by month they perform the Prsthas, month by month the 


Atigrahyas are drawn; verily in each month they place strength, for the 


support of the months. 


They perform the Prsthas in the latter part of the 


month. Therefore it is on the top that the plants bear fruit.® 
vii. 5. 2. The?° cows performed that Sattra, being hornless and desiring to 


obtain horns. 


1 The Praiyaniya day is the day after the 
preceding Atiritra, and bears the name 
because it precedes the months of the 
sacrifice. 

2 i.e. 15 Stotras of 24 Res each = 360. 

3 The first and last days of the six are 
Jyotistoma days. 

4 This is not a case of the omission of the 
relative, as the comm. is inclined to take 
it: the sense is ‘they sit (perform); by 
what do they go’, but it shows the way 
in which cases like AA. ii. 6 (where sce 
Keith’s note) arise. 

6 In each day there is the same Saman in 
the Prstha Stotra, the Brhat or Rathan- 
tara, but different verses are used for the 
one tune. 


For ten months they performed it, and then horns appeared. 


6 The other versions have Abhivarta as the 
name of the Saman. It is usually so 
styled and covers many varieties, being 
used with various verses ; seo Ind. Stud. 
iii. 203 ; below, TS. vii. 5. 7; p.'625, n. 8. 

7 The day is that preceding the three Svara 
Saman days just before the Visivant day. 

8 The day is that following the three Svara 
Saman days following the Vistivant day. 

® This is probably the sense of updristat. 

10 Cf. KS. xxxiii. 1; PB.iv. 1.2. The point 
of this chapter is merely that a Sattra 
may occupy ten or twelve months. Some 
cattle obtained horns by ten months’ 
sacrifice, some by twelve, and some ‘not 
at all, but still they won strength. The 
theories of Shamasastri, based on this 
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They said, ‘We have gained (them), let us cease (the rite), for we have 
attained the desire for the sake of which we began (the rite).’ But others! 
said, either half of them or as many as might be the case, ‘Let us perform 
(the rite) for these months, the eleventh and the twelfth,? and when we have 
made up the year, let us cease’ [1]. In their case their horns grew in the 
twelfth month. Whether by faith, or by lack of faith—that is, those which 
have no horns—both indeed were prosperous, those which gained horns 
and those which won strength. He who ccases after ten months?® is pros- 
perous, and he who ceases after twelve also, if he knows thus. They go by 
their feet, and he who goes by his foot attains (what he seeks). The 
Ayana is successful, and therefore is it productive of cows. 

vil. 5. 8. They* perform the Prsthas in the first month, they perform them 
in the middle month, they perform them in the last month. They say, ‘In 
the case of a cow which they milk thrice a day, she yiclds sparingly at the 
latter two milkings;° how then can she be milked who is twelve times 
milked?’ Having made up the year, they should perform the Prsthas once 
in the last month ; verily the sacrificers win the sacrifice and cattle. It is 
an ocean [1] without a near or a further shore that they enter upon who 
perform the year (rite). If they employ the Brhat and the Rathantara 
Samans, it would be as if they were to provide a boat in the middle of the 
ocean. Going continuously with the Brhat and the Rathantara they 
obtain support. The union® is milked for all desires; thus the sacrificers 
obtain all desires. 

vii. 5. 4. The’ Res are the same. The Res are the world of men; verily 
they leave not the world of man. There are different Simans; the Saman 
is the world of the gods; verily they descend from the world of the gods 


[—vii. 5. 4 


and other chapters (see his Gavam Ayana), 
may be disrogarded as wholly groundless. 

1 ‘Weber conjectures for trai, tvahk, i.e. re- 
moving the accent of the Sanhita tva 
explained in the Pada as tu vai (TPr. 
v. 18); it is perhaps so, but not neces- 
sarily ; cf. Ind. Stud. xiii. 97. KS. has 
‘ud, but the passage is unaccented. 

2 This usage is illustrated by Weber (Ind. Stud. 
xiii. 118, n. 2) from KS. xxxiii. 3 ; OB. iv. 
5.7.2; xi. 6.8.5; xiv. 6.9.8; xii. 3.2.2; 
PB. vi. 2. 5, as well as from the parallel 
passages KS. xxxili. 1; PB. iv. 1. 2. 

3 masv, must be equivalent to mdhsu read in 
the parallel KS., which probably should 
be restored in the text. 

‘Cf. KS. xxxiii. 5. The Prsthyas can be 
performed on three months, or on the 
last in the Dvaidaciha only, in which 


case the other months have the Abhi- 
plava Sadaha not the Prsthya Sadaha. 
Cf. ApQS. xxi. 16. 19, 20; BOS. xvi. 16. 

6 Cf. Geldner, Ved. Stud, iii. 112. If the 
Prsthya were performed each month, 
there would be twelve milkings. 

6 samdhi means, according to the comm., a 
cow which yields milk even for a strange 
ealf, or a cow, sakrddohyd. There is also 
the reference to the Sandhi Stotra of 
which the Brhat and Rathantara form 
the parts. Cf. Eggeling, SBE. x1r. xviii, 
xix, 12. 

7 In the second half of the year the whole 
order of the sacrifice is reversed. The 
Jagati metro begins instead of the Gayatri, 
the Agrayana commences, instead of 
ending; the Rathantara yields to the 
Brhat, &. See BOS. xvi. 17, 18. 
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to one world after another of men. They first use the Jagati, and the 
metres descend from the Jagati, the cups from the Agrayana, the Prsthas 
from the Brhat, the Stomas from the Trayastringa. Therefore the younger 
descends before an elder, The Vi¢vakarman cup! is drawn; verily by it 
the sacrificers win all rites. Thecup for Aditi [1]is drawn. Aditi is this 
(earth); verily they rest on this (earth). The one and the other are drawn, 
for pairing, for propagation. Of old Prajapati created offspring by means 
of the ten-night (rite); in that the ten-night rite is performed, the sacri- 
ticers create offspring. Udanka Caulbiyana ? has declared the ten-night rite 
to be the prosperity of the Sattra, and the ten-night rite serves for the 
prosperity of the Sattra. Verily also whatever is done wrongly in the 
earlier days, this serves to atone for it. 

vil. 5.5. If* two libations are offered simultaneously, then one should per- 
form the carly litany in the advanced part of the night. He who does it 
first wins the speech, the gods, and the metres (of the others), The strophe 
should contain the word ‘strong (vrsan)’ ;* verily he takes Indra away from 
their morning pressing. Or rather they say, ‘The strophe at the beginning 
of cach pressing’ should be of this kind’; verily he takes Indra away from 
each of their pressings. 

For entry, for rest, for the overcoming, of the Gayatri, of the Tristubh, 
of the Jagati, of the Anustubh, of the Pankti, hail! 

Entry and rest are the metres; verily by the metres [1], he takes away 
their metres. One should recite the Sajaniya hymn ;° one should recite the 
Vihavya hymn;° one should recite the Kayacubhiya hymn of Agastya.7 
This indeed 1s so much as that: verily he takes away so much as is theirs. 
It at the carly pressing the bowl is broken, they should sing verses 
addressed to Visnu and containing the epithet Cipivista.S Whatever in the 
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1 There are two Atigrahyas, one the Vi¢va- 
karman and the other on the next day, 
the Aditi Graha. 

2 See above, TS. vii. 4. 5. 4. 

5 Cf. TS. ili, 1.7.1, 2; KS. xxxiv.4; QB. iv. 
5. 10.73; PB. ix. 4. 1-18; 5.1; 2. 9, 10, 
and see also OCS. xiii. 5. 1-16; 12. 1; 
KOS. xxv. 14. 8-18; 12. 22; BOS. xiv. 4. 

* In the Prakrti the Pratipad is dpo revatih 
ksdyatha hi vasrah, RV. x. 30. 12. 

® That is RV. ii. 12. 1 in place of the hymn, 
RV. i. 82. 1 of the Niskevalya Castra. 

§ That is RV. x. 128. 1 in place of the hymn, 
RV. i. 89, 1 of the Vaigvadova Castra. 

7 In the place of RV. x. 73.1 in the Marutva- 
tiya Castra. Weber points out that as 
there is no other Kayicubhiya than 


Ayastya’s, RV. i. 165, the addition of the 
name (so KS., PB.) is curious. The 
comm., however, admits as an alternative 
explanation the view that the hymns 
are not in place of those enumerated, but 
that each one should be recited in front 
of tho ordinary Castra at the beginning 
of each set of Castras. 

8 The epithet is of unknown sense; the 
comm. makes ¢ipi = pacu ; Geldner (Ved. 
Stud. iii. 81 n.) thinks of the Vamana as 
meant (cf. MS. ii. 2. 18 yat ksodistham 
tat cipivistam); Johannson (Solfdgelni Indien, 
pp. 12 seg., followed by Charpentier, 
VOJ. xxv. 427) finds liiiga in ¢ipt, a view 
supported vaguely by Nirukia, v. 7. 
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sacrifice is redundant, is redundant with regard to Visnu Cipivista; verily 
Visnu Cipivista places the redundant in the redundant. Verily having 
obtained the redundant by the redundant, they win it. If it is broken at 
the midday pressing, they should make the Saman have the Vasatkara as 
its finale. The support of the sacrifice is the Vasatkara; verily they make 
the Saman obtain support. If it breaks at the third pressing, the same 
thing (should be done). 

vil. 5.6. Having! made up the month with the six-day periods,? they 
leave out a day, for they behold the months by the six-day periods. 
Having made up the months with the half-months, they leave out a day, 
for they behold the months by the half-months. Having made up the 
months by the new moon night,® they leave outa day, for they bchold the 
months by the new moon night. Having made up the months by the full 
moon night, they leave out a day, for they behold the month by the full 
moon night. He who pours (liquid) into a full (vessel) wastes the liquid ; 
he who pours out from a full (vessel) [1] places breath init. In that, having 
made up the months with the full moon night, they Ieave out a day, they 
place breath in the year, and the performers of the Sattra breathe along it. 
If they did not leave out a day, then the year would fall asunder, as falls 
asunder a skin bag tied tight, and they would be ruined. In that, 
having nade up the months with the full moon night, they leave out aday, 
they place out-breathing in the year, and the performers ofthe Sattra breathe 
out along it [2], and are not rumed. At the full moon (the Soma) of the 
gods is pressed. In that, having made up the months with the full moon 
night, they leave out a day, with the sacrifice to the gods they go to 
another sacrifice. They cleave asunder the sacrifice, in that (after perform- 
ing it) as a series of six-day rites they leave out a day. They offer an 
animal for Prajipati. Prajapati is all the gods; verily with the gods do 
they offer the sacrifice. They leave the pressing [38], who leave out the day. 
The Samnayya is the fourth pressing. Because there 1s the Samnayya, 
they do not leave the pressing. They partake of it after uttering the invo- 
cation, for they have this then as their Soma drink. The deities who share 
in the pressings of those who leave out the day go to their places ; they offer 
the sacrificial cakes in each of the pressings; verily they win the deities 
who share in the pressing from their several places.? (They offer the cakes) 


1 Cf. OCS. xiii. 20. 1-20; KS. xxiv. 7, 23, 24. moon or the full moon as alternatives, 
This chapter gives the Utsarginim Ayana, showing that neither the piirnimdnta nor 
2 i.e. five periods of six days each (Abhiplava the amanta reckonings was in oxclusive 
Sadaha) or four Abhiplava Sadaha and use. Cf. Vedic Index, ii, 157, 516, 
a Prsthya Sadaha. ‘ The point is presumably that the bag is 
5 This section seems to contemplate the end- tied so tight that it bursts. 


ing of the month either with the new ° Cf. Wackernagel, Altind. Gramm. 11. i. 325. 
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on eight potsherds at the early pressing, on eleven potsherds at the midday 
pressing, and on twelve potsherds at the third pressing ; verily they obtain 
and win the metres. They offer an oblation to the All-gods at the third 
pressing. The third pressing belongs to the All-gods; verily they leave not 
the third pressing. 

vii. 5. 7. The! theologians consider, ‘Should (a day) be left out, or should 
it not be left out?’ They say, ‘It should be left out.’ They say, ‘It 
should be left out at the new moon and at the full moon, for these two 
guide the sacrifice. ‘These two must not be left out,’ they say, ‘for these 
two determine the dependent? sacrifice.’ ‘(The day) should be left out on 
the first Vyastaka,’* they say, ‘for this is what rends the month. They 
should not leave out a day which is appointed* [1]. If they should leave 
out one which is appointed, they should leave it out on the seventh day 
after aking up the months with six-day periods, whatever be the recur- 
rent position which it occupics in the course of the six-day period.® They 
should then offer to Agni, with the Vasus, a cake on eight potsherds, to 


1 Cf. KS. xxxiii. 7; there is a vaguely similar Mahavrata or Vistivant which has special 


chapter in PB. iv. 10 (cf. Anupada Sitra, 
vii. 11), where the omission is decided 
on, by the analogy of a bladder which is 
too tightly distended. Cf. BOS. xvii. 22 ; 
ApCS. xxi. 24, 25. 


2 The new and the full moon are important 


not merely for the great sacrifices named 
from them, but also for the sacrifices 
which form minor portions of the Gaviam 
Ayana and so cannot be left out, accord- 
ing to this view. For the importance of 
the new and full moon ef. TS. ii, 5. 6. 5. 


*= The Vyastaka is defined by the comm. as 


the first day of the dark half of the 
month, for which he cites TB. i. 8. 10. 2, 
where the Paurnamasi and the Vyastaka 
are contrasted; cf. ApQS. xviii. 22. 14. 
The epithet prathama he explains because 
the dark half of the month comes first, 
i.e. reckoning the month as ending with 
full moon, the day omitted being the 
first of the month (cf. Weber, Nazatra, 
ii, 345, n. 4). Bhask. says it is the eighth 
day of the dark half, and this accords 
with astaké. The term is curious and 
the exact origin uncertain. esa in this 
passage is a case of the usual attraction 
to this pred. and mdsak is gen. not nom. 
as the comm. takes it, according to the 
account; cf. Weber, Ind. Stud. xiii. 94, 95. 


4 Le. according to Siyana such a day as the 


rites appointed for it. The comm. offers 
another version of the text, reading the 
previous clause with the words nddistam 
ut srjeyuh. Since the month would be 
mutilated by omitting such a day, they 
should not do so, but this gives no real 
force to ddistam. 


5 The comm. explains this passage to mean 


that if they wish to omit a specified day, 
they should omit a day such as occurs 
in the recurrent middle of the six-day 
period, not the Visivant or Mahavrata. 
It is impossible to get any very satis- 
factory sense out of this. His idea may 
have been that if the day to be left out 
is a Jyotis day (boing the first of an Abhi- 
plava Sadaha), then that day is left out 
in each case from the beginning of the 
next month, and so presumably if any 
other day were taken, the same day would 
be omitted. Ap(S. xxi. 25. 2-4 recognizes 
the omission of five Jyotis days before the 
Visivant, and after it of four Trayastriniva 
days (being the beginning of reversed 
Prsthyas) and a Jyotis in the twelfth or 
Sambhairya month, which begins with 
two Abhiplavas reversed. The comm. 
thinks yddrcam is equivalent to yddrce, but 
the latter is possible sense, ‘on what- 
ever day of recurrence (parydplava) in 
the middle.’ KS. has the same text but 


625] The Utsarginadm Ayana [—vli. 5. 8 


Indra eurds, to Indra with the Maruts a cake on eleven potsherds, to the 
All-gods a cake on twelve potsherds. The early pressing? belongs to Agni 
with the Vasus; in that they offer to Agni with the Vasus a cake on 
eight potsherds, they make the god share in it [2], and they approach the 
pressing with eight. In that the curds belong to Indra, they do not shut 
out Indra from a share. The midday pressing belongs to Indra with the 
Maruts. In that they offer to Indra with the Maruts a cake on eleven 
potsherds, they make the god share in it, and they approach the pressing 
with eleven [8]. The third pressing belongs to the All-gods with 
the Rbhus. In that they offer to the All-gods a cake on twelve pot- 
sherds, they make the gods share in it, and they approach the pressing with 
twelve. They offer a beast to Prajapati—Prajapati is the sacrifice—that the 
sacrifice may not be abandoned. For six months (as they go) hence? the 
Brahman’s Saman should be the ‘ victorious’.* The ‘ victorious’ is the holy 
power (Brahman); verily they go winning the world of heaven by the holy 
power (Brahman); for the world of heaven is as it were opposite from hence. 
When they come thence the Brahman’s Saman for six months should be* 
‘O Indra, bear us strenyth, as a father to his sons. Guide us, O thou that 
art much invoked, on our path. Living, may we attain the light.’ The 
light is this world, the light is offspring ; verily they come, gazing on this 
world by repeating the verse. 

vu. 5. 8. When® the gods had come to the end, their power and strength 


adds i# after sampadyata: it would be 
interesting to know how the editor con- 
strues it. Bhaskara’s view seems to be: 
nadisiam ut srjeyuh is ‘where once any day 
is omitted, then they should not omit it 
for the second time’. Then if a day is 
omitted (asa Soma day), being the day in 
the middle of a set of six in the series 
(paryavrttau vartamandyim) on which the 
astami falls, it is not to be omitted again, 
but the day to be omitted must be a 
different one, being the first in the next 
set of six. Possibly the sense is that the 
astamz is not to be adopted, but instead 
the first day of each month, after the 
first ; ddistam is so vague as to render no 
sense certain. 


1 Cf. Bloomfield, JAOS. xvi. 10, for the metres 


and the pressings. 


2 To the heavenly world. 
3 The Abhivarta (as it is usually spelled) of 


the Samaveda is based normally on RY. 
viii. 88. 1; see SV. i. 286; ii. 85; Geya 
Gana, vi. 1. 834; Uha Gana, vi. 2. 14; 


43 [s.0.8. 19] 


above, TS. vii. 5.1, p. 620, n. 6. The Brah- 
man’s Siman is one sung in correspon- 
dence to verses recited by the Brahman 
priest or the Brahmanicchahsin (ef. 
Weber, Ind. Stud. x. 24, 25, 104, 109). 
It forms tho third Prstha Stotra of the 
midday pressing, corresponding to the 
Castra of the Brahmaniacchansin (cf. 
Eggeling, SBE. xxx. xvi; xliii. 154). 


4 RV. vii. 82. 26; AV. xviii. 3.67; xx. 79.1; 


SV. i. 259; ii. 806, all of which, with 
KS, xxxiii. 7, have no, not no as TS. 


5 Of. TB. i. 2. 6.1-6; KS. xxxiv. 6; QB. iv. 


6. 9.11; PB. v. 4. 1-5. 14, and see for 
the Mahivrata, ApS. xxi. 16. 1-20. 8; 
BOS. xvi. 20-23 ; CCS. xvii. 6. 1,2; 14. 
18-17. 19; KOS. xiii. 8. 1-41; LOS. iii. 
12, 1-iv. 8. 23; Anupada Sutra, vii. 10. 
The chapter deals with one or two points 
in connexion with the Mahavrata 
Samans; cf. Friedlinder’s ed. of the 
Gankhayana Aranyaka, p. 37, and for the 
Mahavrata, Keith, Gankhayana Aranyaka, 
pp. viii-xi, 72-85. 


Vil. 5. 8—] The Gavam Ayana [626 
departed. They won them again by the Kroga (Saéman),’ and that is why 
the Kroca has the name. In that they sing the Kroga at the end of the pit, they 
win power and strength at the end of the sacrifice. They sing the Sattra- 
syarddhi (Saman)? at the end of the Ahavaniya; verily, making Agni a wit- 
ness, they advance to prosperity. They sing the Prajapater Hrdaya*® within 
the shed; verily they win his favour. Theysing the Cloka (Saman)* in front of 
the Sadas [1], the Anucloka (Saman) behind ; verily fame is their portion at 
the end of the sacrifice. The Adhvaryu® sings nine (verses). Nine are the 
breaths in man; verily he places breaths in the sacrificers. All of them 
are addressed to Indra; verily he places power (indriya) in the breaths. 
He sings without thePratihara.© Therefore a man can contract all the other 
members (of the body) except the head, but the head not. The Rathantara 
(Saman)’ has the Paficadaca (Stoma); verily they win power. The Brhat® 
has the Saptadaca [2], for the winning of food ; verily also they are propa- 
gated by it. The Bhadra(Saiman) * has the Ekavinca (Stoma) with Dvipada 
verses, for support. The wives (of the sacrificers) sing, for offspring, for pro- 
pagation. Prajapati created offspring; he desired, ‘ May I gain the kingship 
over them.’ He obtained the kingship over them by the Rajana (Saman), !° 
and that is why the Rajana has the name. In that there is the Rajana, the 
sacrificers obtain the kingship over offspring. It has the Paficavinca (Stoma), 
to win Prajapati [3]. They sing five (verses) standing ; verily they win the 
world of the gods; five sitting ; verily they win the world of men. These come 
to ten ; the Vira) is of ten syllables, the Viraj is food ; verily they win food 
by the Viraj. In five places they sing sitting down; there are five 
quarters; verily they rest on the quarters. They come up each before one 
verse has been sung;" verily they bear food from the quarters. The 
Udgatr sings these (verses) ; verily having borne food from the quarters [4] 
they place glory in themselves. Therefore one breath protects all the 
limbs, Therefore, just as a bird about to fly upwards raises its head aloft, 
so the sacrificers are highest among people. The Udgatr mounts a throne; 


1 For this Saman cf. PB. xiii.5.38; SV. i.570; 
ii. 368. 

2 For this Siman cf. PB. v. 4. 7 with comm. ; 
SV. Aranya Gana, iv. 1. 4. 

8 For this Saman cf. PB. v. 4.4; SV. Aranya 
Gana, v. 2. 15. 

* See PB. v. 4.10; SV. Geya Gana, xii. 1. 1, 8. 

5 For this cf. PB. v. 6. 2 seg. 

6 That is, omitting the usual fourth part of 
the Siman, the Pratihara; see Hille- 
brandt, Rituallitteratur, pp. 100, 104, n. 28. 

7 See PB. ii. 4-6; SV. Uhya Gana, i. 1. 1; 
Eggeling, SBE. x11. xiv, xv. 


® See PB. ii. 7-18; SV. Uhya Gana, i. 1. 2. 

® See PB. xv. 12. 6; SV. Aranya Gina, iii. 
1,21. The Stotriya is RV. x. 157. 1 seq. 
(Uhya Gana, i. 1. 20) which is a triad of 
verses with two Padas only, explaining 
the reference here. 

10 See PB. v. 2.6; SV. Aranya Gina, iv. 2. 19. 
The Stotriya is RV. x. 120.1 (Uhya Gana, 
ii, 2. 11). 

11 Practically an instr. absolute; cf. p. 495, 
n. 8. 

12 See Vedic Index, i. 71, 72. 


627] The Mahdvrata Day [—vii. 5.9 
verily they attain rule. The Hotr (mounts) a swing; verily they mount 
the back of the firmament. The Adhvaryu (mounts) two mats; verily they 
reach the surface of the ruddy one. So many indeed are the worlds, and 
in them in order they find support. Then the sacrificers make thus 
a bridge to mount,! for the gaining of the world of heaven. 

vu. 5.9. By? means of the Arkya (Saman)* Prajapati created offspring in 
thousands. From‘ them by means of the Tlamda (Saman) * he took away 
the food they had gathered. In that there is the Arkya, the sacrificers 
create offspring; in that there is the llamda, they take away from the 
offspring which has been created the food they have gathered. Therefore, 
in whatever year the Sattra is performed, the offspring are hungry in 
that year, for they take their food and strength; in whatever year the 
Sattra is imperfect, the offspring are not hungry in that year [1]; for they 
take not their food and strength. They raise a loud noise. As men being 
freed from bonds ery aloud, so the sacrificers freed from the bonds of 
the gods cry aloud, placing food and strength in themselves. The lute ® 
has a hundred strings. Man is of a hundred (years) of age,” and of a 
hundredfold strength; verily they find support in age and strength. They 
run a race,® to win what has not yet been won. They beat drums;° the 
voice of the drum is the highest (form of) speech; verily they win the 
highest (form of) speech. They beat the earth-drum; verily they win 
that speech which has entered this (earth); verily also they conquer the 
earth. All (forms of) speech they utter, to gain all (forms of specch). 
Two strive on a dry hide, to gain strength. One reviles, another extols. 
He who reviles purifies them, he who extols places food in them after 
they are purified. They win by the first months what is done by the 
Rsis and by the gods; in that the Bhitcchad Samans’’ are used, both 
are gained. Those who perform the year ritc lose their virility. There 


1 Cf. dkramanaik ‘steps’, in JUB. i. 3. 2. 


Its use is, however, predominantly 
metaphorical. 

2 For the parallel passagesseeTS. vii. 5.8, n. 5. 

* The text is RV. ix. 101. 7; SV. Aranya 
Gana, i. 2. 8. 

4 The comm. renders this as dat. ‘for their 
sake’. But the rosult is that he finds it 
necessary to supply below the idea that 
the people (prajas) starving come to the 
sacrificers and get food, which is quite 
illegitimate. 

5 See PB. v. 8; SV. Aranya Gina, v. 1. 2. 
The Stotriya is RV. x. 140. 1. 

6 For this cf. AA. v. 1. 4 with Keith’s note. 

7 See especially Lanman, Sanskrit Reader, 


p. 884; Weber, Ind, Stud. xvii. 500; 
Vedic Index, ii, 175, 176. 

® This race should be compared with that 
which lies at the bottom of the Vajapeya 
ritual; see Weber, Uver den Vajapeya, 
pp. 5 seg.; Eggeling, SBE. x11. xxiv; 
Hillebrandt, Ved. Myth. i. 247. 

® For all the following cf. Hillebrandt, Rom. 
Forsch. v. 299 seg., and Keith, Carkhdyana 
Aranyaka, pp. 72-85 ; notes on AA. v, 1.5; 
JRAS. 1909, p. 205. 

10 Bhitechad is the name of AV. xx. 185, 
11-13. For these Samans cf. AB. vi. 36. 
1,2; KB. xxx. 5; CA. i. 4 (with Fried- 
lander’s note, p. 87, n. 1). 


Vil. 5. 9—] The Horse Sacrifice (628 


are a pair! united within the sacrificial ground; verily they lose not 
virility. 

vii. 5.10. They? pierce the hide; verily they remove the sin of the 
(sacrificers). ‘Do not miss, do not pierce through’, he says; verily they 
now remove their sin. Slave girls dance round the Marjaliya fire with 
water-pots on their heads, beating the ground with their feet, and singing 
‘This is honey. Honey indeed is the chiefest food of the gods; verily 
they win the chiefest food. They beat the ground with their feet; verily 
they endow the (sacrificers) with might. 


The Horse Sacrifice (continued) 


vii. 5. 11. To* earth hail ! 
To the atmosphere hail ! 
To the sky hail! 
To that which will stream together‘ hail! 
To that which is streaming together hail! 
To that which hath streamed together hail! 
To that which will cloud hail! 
To that which cloudeth hail! 
To that which hath been clouded hail! 
To cloud hail! 
To mist hail! 
To storm hail! 
To freezing’ hail! 
To springing hail! 
To that which will lighten hail! 


1 mithunau merely refers probably to one pair 10-14, 19-4. 1; LCS. iv. 3.17-23; ApCS. 
(as clearly in Ap@S, xxi. 17. 19 only one xxi. 19. 12-20. 8; BOS. xvi. 22, 23 where 
pair, a Magadha and a Pungeali is meant). the verses idam madhu are given atlength. 
Cf. perhaps dvd mithund in RY. x. 17, 2 Cf. Wackernagel, Altind. Gram. 11. i. 825. 
as interpreted by Yaska, Nirukia, xii. 10, ° This section with the following givos 
but see Lanman, Sanskrit Reader, p. 381. certain formulae for the Acvamedha. Cf. 
Baudh. has only samvartete mithunau with- KSAcvamedha, v. 2; VS. xxii. 26; TB. 
out further explanation. KS. xxxiv. 5 ili. 8. 18. 4, where the section is briefly 
has the plural caranti, meaning the per- referred to. It accompanies the Anna- 
formers. Von Schroeder (Mysterzum und homa ; sce ApCS. xx. 12.5; BOS. xv. 20. 
Mimus, p. 162) thinks the actors were ‘4 The comm. here explains samplava as dhi- 
a Brahmacarin and a Punhccali, but see majyotihsalilamarutaém samnipdtah (= Me- 
Oldenberg, GGA. 1909, p. 77, and Keith, ghaduta,i.4). Viplu below has the pre- 
JRAS. 1909, p. 205. cisely opposite sense. Bhask. has sam- 

2 This chapter describes the dance of the plavanam as varsartham upakramah, and be- 
maidens round the fire with water-pots, low meghanim apy uparamah and pratipakah 
and the shooting of arrows into, but not for samplavah and viplavah respectively. 
so as to go right through,a skin. See ° The comm.’s version of prasacé and praca- 
KS, xxxiv. 5; PB. v. 6.15; AA. v. 1.1; laké is followed. But the latter is of 


QOS. xvii. 14, 18-17. 9; KOS. xiii. 3. doubtful sense. 
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To that which lighteneth hail ! 
To that which lighteneth together hail ! 
To that which will thunder hail! 
To that which thundereth hail! 
To that which thundereth terribly hail ! 
To that which will rain hail! 
To that which raineth hail ! 
To that which raineth around hail ! 
To that which raineth about hail ! 
To that which raineth together hail! [1] 
To that which raineth along hail ! 
To that which will sprinkle hail! 
To that which sprinkleth hail! 
To that which is sprinkled hail! 
To that which will warm hail ! 
To that which warmeth hail ! 
To that which warmeth around hail! 
To that which will cease hail! 
To that which ceaseth hail! 
To that which hath ceased hail! 
To that which will stream away hail! 
To that which streameth away hail ! 
To that which hath streamed away hail! 
To that which will burn hail ! 
To that which burneth hail! 
To that which burneth terribly hail ! 
To the Kc verses hail! 
To the Yajus verses hail ! 
To the Samans hail ! 
To the Angirases' hail! 
To the Vedas hail! 
To the Gathis hail! 
To the Naricansis hail! 
To the Raibhis hail! 
To all hail ! 
vu. 5. 12. To? the toothed hail! 
To the toothless hail ! 
To the breathing hail! 


1 Here clearly a reference to the texts which the same type as the preceding for the 
in their present form are styled the Carirahoma. See KSAcvamedha, v. 3, 
Atharvaveda. For this and the next and TB. iii, 8. 18. 4; ApS. xx. 12. 5; 
terms see Vedic Index, i. 445, 446; 1i. 227. BOS. xv. 19. 


* This chapter contains further formulae of 


Vil. 5. 12—] The Horse Sacrifice [630 


To that which hath not breath hail! 
To that which hath a face hail! 
To the faceless hail ! 

To that which hath a nose hail! 
To the noseless hail! 

To that which hath eyes hail! 
To the eyeless hail! 

To that which hath ears hail! 

To the earless hail! 

To that which hath a head hail! 
To the headless hail! 

To that which hath feet hail ! 

To the footless hail ! 

To that which breatheth hail! 
To that which breatheth not hail ! 
To that which speaketh hail! 

To the speechless hail ! 

To that which seeth hail ! 

To that which seeth not hail! 

To that which heareth hail ! 

To that which heareth not hail! 
To that which hath a mind hail! [1] 
To the mindless hail ! 

To that which hath seed hail! 
To the seedless hail! 

To offspring hail! 

To begetting hail! 

To that which hath hair hail! 
To the hairless hail! 

To skin hail! 

To the skinless hail ! 

To that which hath a hide’ hail! 
To the hideless hail ! 

To that which hath blood hail ! 
To the bloodless hail ! 

To that which hath flesh hail ! 
To the fleshless hail! 

To sinews hail! 

To that which hath no sinews hail! 
To that which hath bones hail ! 
To the boneless hail ! 


1 tvacé is quite natural though tvakkaya might be expected. But it is supported by sndvabhyah 
and dimane below. 


631] The Placing of the Enclosing-stocks [—vil. 5.15 


To that which hath marrow hail! 
To the marrowless hail ! 

To that which hath limbs hail ! 
To the limbless hail ! 

To the trunk’ hail! 

To the trunkless hail! 

vii. 5. 18. Who? yoketh thee?* Let him yoke thee. Let Visnu yoke thee, for 
the prosperity of this sacrifice, for my pre-eminence, for N.N.’s pleasure; for 
life thee, for expiration thee, for inspiration thee, for cross-breathing thee, 
for dawning thee, for wealth thee, for prosperity thee, for sound thee, 
for nourishing thee, for calling from afar thee, for falling‘ thee (I yoke). 


vil. 5.14. To® Agni, of the Gayatri (metre), the Trivrt (Stoma), the 
Rathantara (Saman), the spring (season), (offering is made) on eight 
potsherds. To Indra, of the Tristubh (metre), the Paficadaca (Stoma), 
the Brhat (Saman), the summer (season), (offering is made) on eleven 
potsherds. To the All-gods of the Jagati (metre), the Saptadaca (Stoma), 
the Vairiipa (Séman), the rainy (season), (offering is made) on twelve 
potsherds. To Mitra and Varuna, of the Anustubh (metre), the Ekavinga 
(Stoma), the Vairaja (Saman), the autumn (season), curds.© To Brhaspati, 
of the Pankti (metre), the Trinava (Stoma), the Cakvara (Siman), the 
winter (season), an oblation (is made), To Savitr, of the Atichandas 
(metre), the Trayastrinca (Stoma), the Raivata (Saman), the cool (season), 
(offering is made) on twelve potsherds. To Aditi, as Visnu’s consort, an 
oblation (is made). To Agni Vaigvanara (offering is made) on twelve 
potsherds. To Anumati an oblation (is made). To Ka (offering is made) 
on one potsherd. 

vii. 5.15. Now” for the fire which is produced on the firc-altar and for 
Soma, the king, the beast for Agni and Soma is the guest-offering. Again 
the fire which is piled up is cruel, and if one were not to cast upon the 
fire which has been piled up these oblations, the cruel fire would spring 


1 diman is as usual doubtful in sense, but the take the passage thus. 
‘trunk’ is the natural meaning as part ‘ sarvaduhkhanivrtti according to the comm. 
of the body and contrasted with the 5° Cf. KSAgvamedha, v. 10; MS. iii. 15. 10; 


angas. VS. xxix. 60. For the Brihmana see 
2 This chapter contains the Mantras accom- TS. vii. 56. 15; OB. ix. 4.3.11; the verses 
panying the placing of the Paridhis. accompany a set of ten oblations to the 
Cf. KSAcvamedha, v. 9; TB. iii. 8. 18.4 ; various deities ; see ApOS. xx. 9, 2. Cf. 
ApQS. xx. 9. 4; BCS. xv. 17. also KB. xix. 5; OOS, ix. 27.1. 
8 The comm, takes Ka as Prajapati, and & payasya is according to the comm. payasi 
makes the three sentences apply to the bhava amiksa. 


three Paridhis. But clearly one Mantra 7 The ten oblations in chapter 14 are here 
alone is meant and ApQS. J c, seems to explained, and justified. 


vil. 5. 15—] 


[632 


vii. 5. 16.a Who is the sole lord of the world, 
Which breatheth and winketh, through his greatness, 
Who is the lord of biped and of quadruped here, 
Who is the god whom we are to worship with oblation ?* 


b Thou art taken with a foundation. 


I take thee dear to Prajapati. 


Of thee the sky is the greatness, the Naksatras the form, the sun the 


splendour ; to his greatness, to Prajipati, thee (I offer). 


Hail! 


vii. 5. 17.a He® who is the giver of soul, the giver of strength, 
On whose instruction all, on whose (instruction) the gods depend. 
Whose shadow is immortality, whose shadow is death ; 
Who is the god whom we are to worship with oblation ? ® 


b Thou art taken with a foundation. 


I take thee dear to Prajapati. 


Of thee the earth is the greatness, the plants and trees the form, the fire 


the splendour ; to his greatness, to Prajapati, thee (I offer). 


1 The ten quarters are no doubt the usual 
four, the four intermediate quarters, and 
the arvdhvé and adho dic; cf. Vedic Index, 
i. 865, 366. 

2 See above, TS. iv. 4. 12. 

8 This and the following chapter are the so- 
called Mahimaikhyagraha Mantras. Cf. 
KSAcvamedha, v. 18; MS. iii. 12. 17; 
VS. xxiii. 8, and see TB. iii. 8. 18.5; 9, 
10; CB. xiii. 5. 8. 7; ApQS. xx. 12. 6; 
18. 2; KOS. xx. 6. 2; BOS, xv. 81. 

4 This verse is RV. x. 121. 3 and is found 


Hail! 


often elsewhere with variants, for which 
see Whitney’s notes on AV. iv. 2.1 and 
2, where references are given to the dis- 
cussion of the hymn, and see above, 
TS. iv. 1. 8. 

5 This is the second Mahiman Graha Mantra. 
It is not specially rubricated in the CB. 
or KOS. but it is mentioned with the 
first in the passages of the TB. and 
ApQS. and BOS. above cited. 

¢ For the verse see RV. x. 121. 2; AV. iv. 
2.1; VS. xxv. 13; MS. ii. 18. 28. 


633] The Annahoma [(—vii. 5. 19 


vii. 5. 18. In! the priesthood may a Brahmana be born of spiritual glory. In 
this kingdom may a prince be born, an archer, a hero, and a great car- 
fighter ; a milk cow; a draught ox; a swift racer; a prolific? woman ; 
a victorious warrior ; a youth fit for the assembly.* To this sacrificer be 
a hero born. May Parjanya rain for us whensoever we desire. May 
our plants ripen with fruit. May union and peace ‘ be ours, 


vii. 5, 19. The* steed hath come to the earth; the strong steed hath made Agni 
his yoke-fellow. 


The steed hath come to the atmosphere ; the strong steed hath made 
Vayu his yoke-fellow. 


The steed hath come to the sky; the strong steed hath made Surya 
his yoke-fellow. 


b Agni is thy yoke-fellow, O steed; I grasp thee; bear me pros- 
perously. 


Vayu is thy yokefellow, O steed; I grasp thee; bear me pros- 
perously [1]. 


The Aditya is thy yoke-fellow, O steed; I grasp thee; bear me 
prosperously. 
Thou art the supporter of expiration; support my expiration. 


Thou art the supporter of cross-Breathing; support my cross- 
breathing. 


Thou art the supporter of inspiration ; support my inspiration. 
Thou art the eye; place the eye in me. 

Thou art the ear; place the ear in me. 

Thou art life; place life in me. 


1 Cf, KSAcvamedha, v. 14; MS. iii. 12.6; ‘ ‘Security of possession’ is Eggeling’sversion, 
VS. xxii. 22, which all agree very closely. which is quite possible, and which suits 
The Mantras are the Annahoma Mantras, best the technical grammar (see Wacker- 
and are said after the Ukha, or fire-pan, nagel, Altind. Gramm. 11. i. 168 seg.), but the 
has received the fire-sticks (samidh) ; seo sense may well be peace (ksema) consist- 
Ap@s. xx. 8 13; 12.7; KOS. xx. 4. 11; ing in union, not technically a Dvandva 


MOS. ix. 2. 2. BOS. xv. 87 places them at all. Cf., however, Keith, JRAS, 1912, 
as Brahmavarcasini before the Svistakrt pp. 1101, 1102. 
offering of the Pagupurodaga. For the 5 Cf. KSAcvamedha, v. 15. The horse is 
Brahmana explanations see TB, iii, 8. 13. addressed in these Mantras, and they are 
1-3; OB. xiii. 1. 9. 1-9. explained in TB. iii. 9. 4. 8, which is 
2 For the sense of miramdhi see Pischel, Ved. rubricated in ApQS. xx. 16. 15; 17. 1; 
Stud. ii. 202 seg.; Geldner, ibid, 271, 21. 6 for the going to the water, the 
Both TB. and (B. render it as ‘beauti- addressing of the horse (as here), and 
ful’, which is too wide, while ‘ intelli- the offering of the horse and the ¢tipara 
gent’ is out of place. and gomrga respectively ; cf. BOS. xv. 5, 
3 sabhéya is as usual of doubtful sense. 24 (washing of horse), 84 (throwing of 
Eggeling, SBE. xliv. 295, prefers ‘a victims on fire with mat). Bhiaskara’s 
blitheful youth’, and this may be the comm. is missing from here to the end. 


sense. Cf. Vedic Index, ii. 426, 427, 
44 [H.0.8. 19] 


The Horse Sacrifice 


vii. 5.20. May’ the seed be living, Parjanya rain,” the corn be ripened,* the 
plants rich in leaves, this (earth) easy to walk on, the fire easy of approach, 
the atmosphere easy to see through, the wind‘ purifying, the sky easy of 
access, he that burns yonder kindly, the day and night as of old, the half- 
months of fifteen days, the months of thirty days, the seasons in due 
order, and the year auspicious. 


vii. 5. 20—| [634 


vii. 5. 21. To® Agni (offering is made) on eight potsherds; to Soma an 
oblation ; to Savitr (offering) on eight potsherds; to Pisan an oblation ; to 
Rudra an oblation; to Agni Vaicvanara (offering) on eight potsherds; 
if he should not go to the wild beast’s lair; to Agni, saviour from distress, 
(offering is made) on eight potsherds; to Surya milk (is offered); Vayu 
receives a share in the butter offering. 

vii. 5, 22. To® Agni, saviour from distress, (offering is made) on eight 
potsherds ; to Indra, saviour from distress, on eleven potsherds; to Mitra 
and Varuna, saviours from sin, a milk offering; to Vayu’ and Savitr, 
saviours from sin,® an oblation; to the Acvins, saviours from sin, grain; 
to the Maruts, saviours from evil, on seven potsherds; to the All-gods, 
saviours from evil, on twelve potsherds; to Anumati an oblation; to Agni, 


1 Cf. KSAcvamedha, v. 17. It is mentioned 
in TB. iii. 8. 18,5, and the ApQS. xx. 8. 
18; 12. 8, rubricates the Mantras as used 
after chapter 18 as Annahomamantras ; 
ef. BCS. xv. 26. 

2 vdrsta here is not the periphrastic future, 
but it is one of the cases which explain 
the later use, for which cf. p. 586, n. 2; 
Macdonell, Ved. Gramm. p. 887. 

3 paktaé is a case of the vagueness of the nom. 
formation of a neuter from a tr base 
(Macdonell, op. cit. p. 224). KS. has the 
ludicrous variant pantha, which is non- 
sense, and shows that KS. is merely here 
dependent on TS. which it has in the 
tradition corrupted. 

4 Here the reference cannot be to Soma, and 
the wind must be alluded to. 

5 Cf. KSAcvamedha, v. 16. The ritual is 
explained in TB. iii. 9. 17. 1-5, and set 
out in ApQS. xx. 12. 7 seg. After the 
eleventh month the horse is tied up in 
a pen of Acvattha wood, and fed on 
yavasa. The offerings described here are 
intended in case of several contingencies. 
The first three are to be made if the 
horse is affected by upatapat ‘ over-heat- 
ing’. The fourth if it is lame. The 


fifth if the great deity (i.e. Rudra) is 
hostilely minded (abhiman) towards the 
horse. The sixth for the cause given in 
the text, which the comm. on TS. and 
on TB. explains as simply meaning, ‘if 
the horse will not go to its stable.’ The 
seventh is used if the horse thinks of 
a mare, and so are the eighth and ninth. 
Ap. proceeds to give a long series of 
other Prayagcittas. BOS. xv. 8 varies 
the use, but especially treats mrgdkharé 
as the place of the offering, which is 
perfectly possible. 

6 Cf. KSAcgvamedha, v. 19, and see above TS. 
iv. 7, 15. 1-7 for the Mantras which form 
the Yajyas and the Puronuvakyas of the 
ten oblations here mentioned, which are 
known as the Mrgirestis ; see TB. iii. 9. 
16, 4 and ApQS, xx. 28, 2-4. BOS. xv. 37 
calls them the eight devasuvdm havinsi, 
after the offering of the cakes of the 
animal sacrifice. 

7 vayosdvitrd is an extraordinary form; cf. 
Wackernagel, Altind. Gramm. 11. i. 162; 
Weber, Ind. Stud. xiii. 102. 

8 agomuc here is practically identical with 
enomuc used below, and rendered ‘ evil’ 
for the sake of contrast. 


635] The Samnatihomas [—vll. 5. 24 
Vaigvanara on twelve potsherds; to heaven and earth, saviours from evil, on 
two potsherds. 


vii. 5. 23. To! Agni he made obeisance ;? to the earth he made obeisance ; as 
Agni with the earth made harmony, so for me may favourable har- 
monies be made. 

To Vayu he made obeisance, to the atmosphere he made obeisance ; 
as Vayu with the atmosphere (made harmony, so &c.). 

To Stirya he made obeisance, to the sky he made obeisance ; as Strya 
with the sky (made harmony, so &c.). 

To the moon he made obeisance, to the Naksatras he made obeisance ; 
as the moon with the Naksatras (made harmony, so &c.). 

To Varuna he made obeisance, to the waters he made obeisance [1]; 
as Varuna with the waters (made harmony, so &c.). 

To the Saman he made obeisance, to the Re he made obeisance ; as 
the Saman with the Re (made harmony, s0 &c.). 

To the Brahman (caste) he made obeisance, to the Ksatriya (caste) he 
made obeisance; as the Brahman with the Ksatriya (made harmony, 
so &c.). 

To the king he made obeisance, to the people he made obeisance ; 
as the king with the people (made harmony, so &c.). 

To the chariot he made obeisance, to the horses he made obeisance ; 
as the chariot with the horses (made harmony, so &c.). 

To Prajapati he made obeisance, to creatures he made obeisance ; as 
Prajapati with creatures made harmony, so for me may favourable har- 
monies be made. 

vil. 5. 24. a Thine® ancient paths, O Savitr, 

That are extended dustless through the atmosphere, 


1 Cf. KSAcvamedha, v. 20. These Mantras 
accompany the Samnatihomas, or obei- 
sance Offerings, to which others are added reproduced in English without a change 
in the TB. iii. 8. 18, 5 and ApQS. xx. 12, 8. of expression from ‘obeisance’ to ‘har- 
BOS. xv. 37 places them, ten in number, mony’. Inthe parallel, AV. iv. 89, there 
before the pagu Svistakrt offering. Cf. is no such alteration of the construction 


the sense produced by the change in 
case from dat. to instr. can hardly be 


Bloomfield, Atharvaveda, p. 73. 


2 The word samnam does not permit here of 


any really adequate rendering. The 
sense is according to the comm., in the 
cases where the instr. is used, ‘accom- 
panied by Agni, &c., benefited the sacri- 
ficer.’ But this is hardly the case: the 
idea is rather of the agreement or harmony 
between the various things mentioned, 
such harmony being desired by the 
utterer of the Mantras, The change in 


and sense. 


8 Cf. KSAcvamedha, i. 1. These words are 


said by the sacrificer at the bidding of 
the Adhvaryu, see TB. iii. 9. 4. 3; 
ApS. xx. 16.15. Ibid. xx. 2. 2 the first 
Mantra is used when entering the hall 
(prdgvanca) by the eastern or front door. 
The second Mantra is rubricated in 
Ap(QS. xx. 2.1 for reverence to the sun. 
In BOS. xv. 2 he enters the hall with a 
and adores the Girhapatya with b. 
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VIL 5. 24—] 
With these to-day, with thy paths easy to travel, 
Guard us, and, O God, speak for us. 

b Reverence to Agni, dweller on earth, maker of room ;? grant room 
to this thy sacrificer. Reverence to Vayu, dweller in the atmosphere, 
maker of room;* grant room to this thy sacrificer. Reverence to 
Surya, dweller in the sky, maker of room;‘ grant room to this thy 
sacrificer. 

vii. 5. 25. He® who knows the head of the sacrificial horse becomes 
possessed of a head and fit for sacrifice. The head of the sacrificial 
horse is the dawn, the eye the sun, the breath the wind, the ear the 
moon, the feet the quarters, the ribs the intermediate quarters, the 
winking the day and night, the joints the half-months, the joinings ® the 
months, the limbs the seasons, the trunk the year, the hair the rays (of 
the sun), the form the Naksatras, the bones the stars, the flesh the mist, 
the hair the plants, the tail hairs’ the trees, the mouth Agni, the open 
(mouth) Vaicvanara® [1], the belly the sea, the anus the atmosphere, the 
testicles the sky and the earth, the membrum virile the pressing-stone, 
the seed the Soma. When it chews,° there is lightning; when it moves 
about, there is thundering ; when it makes water, there is rain; its speech 
is speech. The Mahiman (cup) indeed is born before the birth of the horse 
as the day.° The Mahiman (cup) is born after it as the night. These 


1 This is RV. i. 85. 11; VS. xxxiv. 27; 
KSAcvamedha, i. 1. Butin RV. panthak 
is read, and for vitatah, sukriadh, and deva 
follows briihi, while VS. agrees with RY. 
except in the first point, and KS. agrees 
with TS. except in having deva after 
bruhi. 

2 This portion of the Mantra occurs in 
identical form in KS.; in CU. ii, 24. 5, 
lokaksite—a clearly erroneous version—is 
read ; in MU. vi. 35, lokasmrte. lokasptte 
seems clearly correct, in the sense of 
‘winning space’. 

5 Identical in KS.; in CU. ii. 24. 9 with 
lokaksite which contradicts antariksaksite, 
in MU. with lokasmrte. 

4 In KS., nama dditydya; in MU., dditydya 
and lokasmrte, In CU. ii. 24. 14: nama 
ddityebhyar ca vicvebhyag ca devebhyo diviksid- 
bhyo lokaksidbhyah. 

5 The horse is here described as a cosmic force 
and as identical with the world. Cf. OB. 
x. 6. 4. 1, and Brhaddranyaka Upanisad 
i.1,in the Midhyarndina recension, which 
differ in detail. Further speculations 


are given in TB. iii. 9. 28, which is 
a quasi-supplement to the TS. 

& samdhanani has probably no very technical 
sense, 

7 The valak are the long hairs of the tail, 
and so the trees, the short body hairs 
(lomani) are the plants. 

* The (B. and BAU. have the more natural 
statement that the open mouth is Agni 
Vaigvanara, which is, however, practi- 
cally the same in sense as the text. 

» vijrmbhate, ‘yawns’, is the CB. and BAU. 
version. 

10 The Mahiman cups are two used at the 
Agvamedha ; cf. CB. xiii. 2. 11. 1; 5. 2. 
23; ApCS. xx. 12. 6; 18. 2; 19. 2. 6; 
20. 8. The CB. and BAU. differ in 
expression, and Béhtlingk seems correct- 
ly to take the meaning of the BAU. to be 
that both cups are born after the horse, 
though Eggeling (SBE. xliii. 401) takes 
the sense of (B. to be as in the TS., 
where the sense is clearly that the first 
Mahiman is born before the horse. For 
the Mantras see TS. vii. 5. 16 and 17. 
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two Mahiman (cups) surround on either side the horse. As Haya (steed) 
it carried the gods, as Arvan (courser) the Asuras, as Vajin (racer) the 
Gandharvas, as Acva (horse) men. The birthplace of the horse, indeed, is 


the sea, its kindred?! is the sea.? 


Curiously enough the essential bindhuh 
(found in ¢B. and BAU. and clearly to 
be read) is lost in all text MSS. used by 
Weber and probably by the other editors. 
It is found, however, in the comm. and is 
necessary to make up the twelve words 
after avahat postulated by the text MSS. 
and is also found in the comm. on TPr. 
xviii. 1, where see Whitney’s note 
(JAOS. ix. 354, 355). Cf. Weber, Ind. 
Stud. xiii, 97-99 (the Kdthaka numbers he 


refers to in the note are cases where the 
number of lines of the MSS. are given, 
the ¢lokasamkhyad of the scribes). The 
word occurs indeed in the edition of the 
text with Bhiaskara’s commentary, but it 
admittedly here merely follows Siyana 
and has no independent value. Cf. 
above, p. XXXVi. 


2 For tho sea ef. TS. vii. 5.1.2; AA. ii. 2.3 


with Keith’s mote. 


GENERAL INDEX 


Abbreviation of double consonant, xxxvii. 

Aberet, cxix, u. 3. 

Abhibhia, a throw, 329. 

Abhigharana, 208, n. 2. 

Abhijit day, 620. 

Abhiplava S adaha, 559, n. 4, 610, n. 3. 

Abhiseka, 456, n. 2. 

Abhivarta Saman, 620, 625, n. 3. 

Abhrayanti, a star, 346. 

Abhi Mantras, 594, n. 4. 

Abhyatana Mantras, 270, n. 1. 

Ablative singular of stems in %, cxlvi (3); 
of feminines in 4d, exlv (1). 

Ablative, uses of, clii (8) ; of extent of priority, 
§49, n. 2. 

Accent, cases of irregular, cxlix (19). 

Accent with prefixes, cl (22), 388, n. 3. 

Accidence, peculiarities of, exli, cxliii. 

Accusative, uses of, clit (8); of inner or outer 
object, 2,n.6; of both, 96, n. 3; by attrac- 
tion, 185, n.1; of reference, 91, 100, n. 3. 

Achavaka, 129, 439. 

Achidrakanda, xxviii. 

Achidrani, xliv. 

Adabhya cup, 258, 382, 554. 

Adhana, xxvii, Ixxvi, 68, n. 4. 

Adhavana, 348, n. 9. 

Adhavaniya, 228, n. 1. 

Adhidevana, 272. 

Adhipatni bricks, 849, n. 4. 

Adhvara, xxvii. 

Adhvaradinam trayainam Vidhi, xxvii. 

Adhvaryava, xliii. 

Aditi, 2, 24, 27, 29, 89, 70, 71, 82, 88, 86, 98, 
and often. 

Aditya bricks, 346, n. 6, 427. 

Aditya cup, 58, n. 6, 282, n. 2, 545. 

Adityas, 9, 18, 15, 24, 31, 51, 58, 59, 71, 72, 

_ 82, 110 and often ; birth of, 541, 542. 

Adityasthali, 252, n. 5. 

Adverbial forms, c] (21). 

Agastya, Kayacubhiya hymn of, 622. 

Agni, xxvii, 8, 4,6, 7,8 10, 11, and often ; 
three brothers of, 211. 

Agni Angiras, 8]. 


Agni Grhapati, 217, n. 2. 

Agni Svistakrt, 86, 87, 95, 101, 212. 

Agnicayana, cxxxi., 

Agnidh, 129, 215, 224, 515, 528, 544, 547. 

Agnidhiarana, 303, n. 7. 

Agnidhra, cxix, 228, 348. 

Agnihotra, 70. 

Agnihotravidhi, xxviii, xliii, lxxvii. 

Agnihbrdaya bricks, 427, n. 1. 

Agnimiaruta (astra, cxv. 

Agnipranayana, 367, n. 2. 

Agniripa bricks, 427, n. 1. 

Agnistoma, cxv, 62, n. 6, 580, 557, 580, 608. 

Agnistoma Siman, cxv, cxviii. 

Agnistut, 589, n. 6. 

Agnivecya, xxxvii, xxxix. 

Agnivecyaiyana, xxxix. 

Agnyupasthina, xxvii, xlili, 68. 

Agrayana cup, Ixxi, 172, 828, 587, 545, 578, 
579, 

Agrayana offering, 468, n. 2. 

Ahabuna, a Rsi, 329. 

Ahavaniya, civ, 18, 77, 90, 211, 225, 471, n.1, 
497, 508, 513, 529, 539. 

Ahi Budhnya, 38, n. 9. 

Ahina, cxxx, 504. 

Ahvarakas, xxxix. 

Aida Siman, 328. 

Aikadagins, 466, n. 11. 

Aindragna Graha, 57, n. 1, 

Aistika Yajamana, xxvii. 

Aitareya Brihmana, xevii-xcix, clxx. 

Aitareyin, ¢c)xvii. 

Aja Ekapad, 38, n. 8. 

Ajigarta, cxl. 

Ajigarti, 404. 

Ajya Graha, 285, n. 2. 

Ajya Castra, exv. 

Ajya Stotra, beginning of, 229, n. 6. 

Ajya Stotras, exv, cxviii. 

Ajyabhagas, 206, n. 3. 

Ajyani bricks, 468, n. 2. 

Akhyana, at Acvamedha, cxxxiv. 

Aksarapankti metre, 386, 426. 

Aksnayastomiya bricks, 382, n. 1, 420, n. 
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Alaja, 488, 458. 

All Souls’ feast, cv. 

Amba, 121. 

Amba, a star, 346. 

Amba, 615. 

Ambika, 118. 

Anhaspatya, 57, 540. 

Anadvin, 3829, n. 1. 

Anatomy, parts of horse, 596. 

Angirases, 7, 21, 49, and often. 

Angirases, a treatise, 629. 

Anghiri, 26, 38. 

Anikavant, 115. 

Animal, broader behind than in front, 419. 

Animal offering, cv-cviii. 

Animals, lists of various kinds of, 451-458. 

Animals of wild, smaller than tame animals, 
414, 

Afikas, 105. 

Ankanka metre, 336, 

Annahoma, 618, n. 2, 683, n. 1. 

Anointing, instrument for, 485. 

Anga, 125. 

Angu cup, 382, 555. 

Antaryima cup, 58, 229, n. 2, 281, n. 5, 533, 
545. 

Ant-hill, exxxix. 

Anubht Mantras, 594, n. 7. 

Anumati, 119, 265, 452. 

Anumlocanti, an Apsaras, 342. 

Anuradha, a Naksatra, 349. 

Anugloka Saiman, 626. 

Anus, 98. 

Anusvara, use of in MSS., xxxvii. 

Anuvika reckoning, xxxiv—xxxvi. 

Anuvikyas, 69, 91. 

Anuyajas, 215, n. 1. 

Anvahirya, 100. 

Anvaharyapacana altar, 90, 180, n. 1. 

Anvarambhaniyesti, 278, n. 1. 

Anviroha offerings, 358, n. 8. 

Aorist, forms of, cxlix (15). 

Aorist, use of, Ixxiii, cliv (8) ; almost in pre- 
sent sense, 632, n. 8; with purd, 286, n, 2. 

Apabharanis, a Naksatra, 349. 

Apadyah, xxviii, xliii, ]xxvii, ]xxix. 

Apam Napat, 174. 

Apanabhrt bricks, 414, n, 1. 

Apastamba, 18, n. 5. 

Apastamba, school of Yajurveda, xcii. 

Apastamba Qrauta Sitra, xli-xlvi,clxxi,clxxii. 

Apasya bricks, 414, n. 1, 418, n. 1, 

Apivanan, cxix, n. 8. 

Apavyahoma, 611, n. 1. 

Apnavana, 73, 236, 


See also dvya. 


General Index 


Apratiratha hymn, 868, n. 8, 482, n. 2. 

Apri hymn for the Horse Sacrifice, clxi, 402, 
408. 

Apris, 225, 889. 

Apsarases, 271, 272, 425. 

Aptis, 572, n. 2. 

Aptoryéma, cxvili. 

Araru, 9. 

Arbhavapavamana Stotra, eviii, exv, cxviii, 
236, n. 7, 588, n. 8. 

Archon Basileus, cxiii. 

Arctic home of Vedas, 77, n. 1. 

Ardra, a Naksatra, 849. 

Arithmetical progression, 584, n. 1. 

Arka, 17, 154, 428, n. 1, 480, 472, n. 1. 

Arkya Saiman or Castra, 423, 627. 

Armour, 878. 

Aruna, xxviii. 

Aruna Aupavegi, 497, 581. 

Arunaketuka or Arunaketuka, xliii, lxxviii, 
Ixxix. 

Aruni, xci, n. 3. 

Arya, 115, 388, 616; Arya and Cidra, fight 
of in Mahavrata, cxxxi. 

Aryaman, 109, 146, 168. 

Arvaksiman days, 259, n. 2. 

Arvan, 687. 

Acokeya, xciv. 

Acresis, a Naksatra, 349. 

Agvalayana Crauta Sitra, xlvi. 

Agvamedha, xxviii, xlili, Ixxvii, 
exxxvii, 154, 

Agvamedhavidhi, xxviii, 1xxvii. 

Acvattha, cx, 121, 316; wood, 164, 272; 
Upabhrt made of, 284. 

Acvayujs, a Naksatra, 849. 

Acvins, 6, 35, 54, 97, 110, 119, 120, 172, 887, 
458, 464, 481, 521, 535. 

Acvina Castra, cxvi, 594, n. 6, 605. 

Agvini bricks, 418, n. 1, 

Asadhis, a Naksatra, 349. 

Astiacatvarincga Stoma, exviii, 577. 

Asticatviringad Vrata, xlii. 

Asamaratha, 842. 

Asapatni bricks, 428, n. 2. 

Askanda, a throw, 829. 

Asnatar, cxix, n. 8. 

Asrivis metre, 331, n. 5. 

Ass, characteristic of, 396. 

Assembly, 147, n. 4. 

Astronomical data, clxvi, 607, n. 2. 

Asura, 68, 865, 898, 427, 483. 

Atharvan, 288, 293. 

Atharva Praticakhya, xxxix, xl; date of, 
elxxi, n. 4. 


exxxii- 


General Index 


Atharvaveda, and Taittiriya Sanhita, clxii. 

Atichandas metre, 405, 426, 498, n. 1. 

Atigraihya cups, 285, n. 5, 382, 558. 

Atimoksa Mantras, 280, n. 2. 

Atiratra, form of Soma sacrifice, cxvi, 280, 
330, 556, 577-580, 608. 

Atmestakas, lxxxiv, 447, n. 2. 

Atnara, 459. 

Atrevaksh, cxix. 

Atroyas, xxix, xxxiii, xxxix, xcii. 

Atreyi Qakhi, clxxiv. 

Atri, 564, 565. 

Attraction, 35, n. 1, 185, n. 1, 379, n. 7. 

Atyagnistoma, form of Soma sacrifice, cxvi. 

Auddalaki, 578. 

Aukheyas, xciii, n. 1. 

Aukhiyas, xc. 

Aupanuvikya, xliii. 

Aupavegi Aruna, 497, 531. 

Aupoditi, 99. 

Aurva, c, 238, 564. 

Aucija, 459. 

Avabhrtha,-cxv, cxxxv. 

Avabhrthayajiinsi, xliii, 549. 

Avaka, 431. 

Avata, 518, n. 4. 

Avatina offerings, 858, n. 38. 

Avivakya, day of a Sattra, cxvi, 585. 

Axle, creaking of, 405, 510: greasing of, 208. 

Ayavas or Ayiivans, 333, 347, 457, n. 5. 

Ayu, 43. 

Ayusya bricks, 427, n. 1. 

Ayus form of Stoma, exviii, 575, 588, 589, 
600, 602, n. 2, 604, 608, n. 6, 610, n. 3. 


Babara Pravahani, 565. 

Babhravya, xxx. 

Bacchants, cxiii. 

Badabhikara, xxxix. 

Bag, metaphor from skin, 623. 

Bahispavamana Stotra, eviii, exv, cxviii, 233, 
n. 1, 286, n. 7, 514, 535. 

Balbaja grass, 155. 

Bamba, 554. 

Bambhiri, 26, 38. 

Barhaspatya, 266. 

Bark, used to curdle milk, 192. 

Barley, in hot season, 581. 

Battle spell, 272. 

Baudhayana Crauta Sitra, xli-xlvi, clxxi, 
elxxii, 18, n. 5. 

Beans, in winter, 581. 

Beard, as characteristic of man, 134. 

Bhadra Saman, 626. 

Bhaga, 109, 125, 144, 286, 451. 
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Bharadvaja, 828, 415. 

Bharadvaja, school of Yajurveda, xcii. 

Bharata, cxxxiii. 

Bharata, 199, n. 1. 

Bharatas, 49, 121, 124, 811. 

Bharati, 301, 402. 

Bhargava, as Hotr, 129. 

Bhasa, clxix. 

Bhatta Bhaskaramicra, clxxiv. 

Bhava, 62, 357, 361. 

Bhavasvimin, Vivarana on Caturmasya,lxxix. 

Bhrgu, legend of, exxix. 

Bhrgus, 7, 78, 222, 320, $71. 

Bhraja, 26, 499. 

Bhih, 85. 

Bhitechad Siman, 627, n. 10. 

Bhitestakas, Ixx, 456, n. 2. 

Bhuvah, 85. 

Bhiyaskrt bricks, 347, n. 2, 427, n. 1. 

Bird form of fire-altar, cxxvi, 448. 

Birds, strength lies in wings, 408 ; do not rest 
on earth at night, 458. 

Blood, use of in sacrifice, cvi. 

Boar, incarnation of Visnu, 505. 

Boghaz Kioi, clxv. 

Bow, gift of to a Brahman, 446, n. 1. 

Bowstring, whisper of, 373, n. 5. 

Brhaspati, 3, 21, 28, 25, 42, 60, 71, 72, 86, 99, 
and often. 

Brhat Saiman, cxvi, 56, 124, 170 and often. 

Brhati bricks, 331, n. 4, 419, n. 1. 

Brahmacirin and hetaira, cxxxi. 

Brahmamedha, Ixxviii, n. 1, exxv, n. 1. 

Brahman, priest, 72, 82, 110, 120, and often, 
a Vasistha, 279. 

Brahman, holy power, 38, 70, 72, 84, 85, 90, 
93, 96, 99, and often. 

Brahman’s Siman, 609, n. 2, 625, n. 8. 

Brihmana, 36, 42, 62, 64, 69, 77, 98, 104, 121, 
124, 199, 395, 405, 458, 568 ; immunities of, 
203, n. 2; loss of Soma-drinking by, 189. 

Brahmana, a text, 202, n. 3. 

Brahmana and Mantra, relation of, cxxxiii. 

Brahmanacchahsin, 129, 386, n. 4, 625, n. 3. 

Bricks, mode of depositing, 327, n. 4. 

Burglars, 304, n. 6. 


Caitriyaéyana, 426. 

Cakraviaka, 451. 

Calf, use of in milking cow, 169. 
Camel, 466, n. 6. 

Candragupta, clxviil. 
Candramis, 270. 

Caraka, medical teacher, ¢xxii. 
Carakas, xc, 538, n. 4. 
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Carakacakha, xe. 

Caranavyiha, xc. 

Cases, uses of, clii (8). 

Cattle, as fivefold, 227, n. 8. 

Caturdacaritras, 587, n. 5. 

Caturhotéirah, Ixxvii, Ixxix, Ixxxiv, cxxv, 
586, nn. 8 and 4. 

Caturhotra, xxviii, xliv, lxxvii. 

CaturmAésya rites, cv. 

Caturvinca Stoma, cxviii. 

Catugcatvarinca Stoma, cxviii, 577. 

Citvala, 489, n. 1. 

Causative form in a, cxlix (18). 

Chandas bricks, 342, n. 8. 

Chandomas, 600, 601. 

Chariot, number of horses, 617, n. 4. 

Chariot race, cx. 

Chief queen, part of in Agvamedha, cxxxiv. 

Children, speak at age of one, 498. 

Chips of gold, use of in ritual, 413. 

Citra, a Naksatra, 349, 607. 

Citta, 62. 

Coda bricks, 425, n. 1. 

Commentaries on Taittiriya Sanhita, clxxiv. 

Compact, breaking of, 152, 153. 

Compounds, cli, clii. 

Concord, rules of, clii (2). 

Consonantal stems, cxlviii. 

Corn, ripons twice a year, 398. 

Cow, distinctive marks of, 494; has only one 
set of incisors, 440, 

Cupunika, a star, 346. 


Dadhi cup, 284, n. 5, 382, n. 3. 

Dadhikri, 82, 107. 

Dadhikravan, 82, 151, 616. 

Dadhynic, 288, 2938, 395. 

Dadhyaiic Atharvana, cxxiv. 

Daksayana, sacrifice, 194. 

Daksiyana, Samgraha of, clxviii. 

Daksinagni, civ, 7, n. 1. 

Daksinani, xxvii, xliii. 

Daksinis, 463, n. 1. 

Dance of slave maidens at Mahivrata, cxxxi, 
628. 

Darbha grass, 12, n. 4, 69, 458. 

Darbhya, 207. 

Darcya Brahmana, xxvii. 

Darcgya Hautra, xxviii. 

Dagapeya, 128, n. 4. 

Dacaritra, 575, n. 5. 

Dasas, 17. 

Dasyus, 98. 

Date of Katyayana, the Sitrakara, clxvii, 
11; the grammarian, clxxii. 
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Date of Panini, clxviii, clxix. 

— of Patanjali, clxvili. 

— of the Praticikhyas, xxxix-xli. 

— of Rgveda, clxv, clxvi. 

— of Rgevidhina, clxvii. 

— of Crauta Sutras, xlv, xlvi. 

— of Taittiriya Sanhité, clxiv-clxxiii, 607, 
n. 2. 

— of Yaska, clxx, clxxi. 

Dative of stems in 7, cxlv (2). 

Dative, uses of, cliii; with a urgc, Ixxiii; of 
end, 6, n. 5. 

Datyauha, 452, n. 6. 

Daughter, birth of to be avoided, 211. 

Day, connected with Mitra, 141. 

Day-form bricks, 445. 

Devajiti, 71. 

Dhiatr, 64, 69, 110, 119, 258, 263, 265, 273, 
381, 422, 458, 465, 481. 

Dhisana, 96, 97, n. 1. 

Dhisanas, 47, 51, 297, 398. 

Dhrtariastra, his Agvamedha, cxxxili. 

Dhrti offerings, 567, n. 1. 

Dhruva cup, 56, 539. 

Dhruva ladle, 88, 102. 

Dhiiksna, 452, n. 10. 

Diarrhoea, 211, n. 1. 

Dice, origin of, 493. 

Dicing, 272. 

Diksa, exili-cxv, 608. 

Dicya bricks, 419, n. 1, 

Diti, 124, 382. 

Divahcyenayah, xxvili, xliii, xlvii, xxvii. 

Divakirtya Siman, 591, n. 7. 

Dog, exxxiv, cxxxvii, 612, n, 7. 

Domestic animals, 546. 

Double accusative, 96, n. 3. 

Dravinoda bricks, 427, n, 1. 

Dronakalava, 228, n. 1. 

Drum, speech in, 489. 

Dula, a star, 346. 

Dirva grass brick, 412, 442, n. 1. 

Dvaidhasttra, xlii. 

Dvapara, a throw, 329. 

Dvita, 8. 

Dwarf incarnation of Visnu, 186. 

Dyaus, 48, 50, 805. 

Dyutana Maruta, 36, 449, 512. 


Ears, of the earth, 398, n. 1. 

Earth drum, beaten in Mahavrata, cxxxi, 627. 
East, Rudra’s quarter, 408. 

Eclipse, 592, n. 2. 

Editions of Taittiriya Sanhita, clxxiii. 
Ekaha, cxxx. 
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Ekastaka, 261, 607, 608. 

Ekata, 8. 

Ekavinga Stoma, exviii, 124, and often. 

Ekavingatiratras, 591, n. 5. 

Ekavingini Diksa, 569, n. 1. 

Embryo, 545, n. 5. 

Envoy, sending of to neighbouring rulers, 
129. 

Equinoxes, probably not recognized in TS., 
540, n. 3. 

Errors in division of words in Sanhita, 326, 
n. 1. 

Etadu, an Asura, 216. 

Etaga, 87, 363. 

Euphonic combination, cxliv. 

Exile, references to spells for persons in, 138, 

Exposure of female children, not practised, 
546, n. 1. 

Expulsion of king, 163, 164. 

Eyes, on either side of the nose, 536. 


Father, relation to son as regards property, 
206, n. 2, 232. 

Feminine dual of stems in 7, exlvii (5). 

Fertility spell, 108, n. 3. 

Final word of text, omission of, xxxvi, 637. 

Fines in law, 217, n. 1. 

Fire, death by, cxiii, cxiv; mode of stepping 
down on, 473, n.1; use against demons, 2, 
n. 3. 

Fivefold character of sacrifice explained, 547. 

Flute, speech in, 489. 

Food, restrictions on eating with others, 508. 

Fords, sanctity of, 483, n. 5. 

Fore-offerings, number of, 549. 

Four-eyed dog, cxxxiv, 612, n. 8. 

Fraberetar, cxix, n. 3. 

Frog, use of in sacrifice, 862, n. 8, 481. 

Frog hymn, reference to Pravargya in, cxxiv. 

Future, use of, cliv (9); as polite imperative, 
544, n. 7. See also Periphrastic Future. 


Gandharva, 18, 26, n. 8, 28, 80, 104, 105, 271, 
272, 290, 365, 376. 

Gaping, 190. 

Garbha, of Stoma, cxviii. 

Gargatriratra, 560, n. 5. 

Gargya, xxx. 

Garhapatya fire altar, xciv, 10, n. 2, 72, 77, 
90, 103, 408, 497, 508, 529, 547. 

Gatha, 398, 629. 

Gaurivita Saman, 560, n. 2. 

Gautama, xxxix. 

Gavam Ayana, 259, n. 1, 285, n. 5, 495, n. 6, 
610. 
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Gavidhuka, 119, 120, 121, 449. 

Gavisthira, a Rsi, 848. 

Gavya Homa, 618, n. 2. 

Gavya Mantras, 618, n. 4. 

Gayal, 144, 324. 

Generic optative, clv. 

Generic plural, 188, n. 5. 

Genitive of stems in 4, exlv (1); in 4, 
cxlvi (3). 

Genitive, uses of, clii (3) ; of equivalence, 803, 
n. 5, 326, n. 83; of material, 121, n. 8; 
with nir vapami, 11, n. 8. 

Gerund, cxlii. 

Gerundives, cxlii. 

Gesture, use of to explain text, clviii, 407, 
n. 8, 482, n. 7. 

Girdle, of sacrificial post, 550. 

Glacier, cxxxvi. 

Go, form of Stoma, cxviii, 575, 608, 610, n. 8, 
and often. 

Goat, milk of, 398. 

Godana Vrata, xlii. 

Gods, 33 in number, 178. 

Golattika, 452. 

Gold bricks, 444, n. 8. 

Gold disk, uso of in sacrifice, 411. 

Golden man, use of image in sacrifice, 320, 
n. 6, 411. 

Gopatha Brahmana, relation to Taittiriya 
Sanhita, ciii ; date of, clxix, clxx. 

Gotama, 34. 

Grhya ritual, civ. 

Grahah, xxvii, xliil. 

Grima, ownership of, 188, n., 1. 

Gramani, 120. 

Greek religion, totemism in, cxxi, n. 4. 

Grey hair, as sign of age, c, 565. 


Haitanamana, xciv. 

Haliksna, 451, 481. 

Hall, making of, 488. 

Hansasaci, 453. 

Haridravika, school of Yajurveda, xci, clxix. 
Haridru, xci, n. 5. 

Harita, xxxix. 

Hariyojana cup, 60, n. 4, 382. 
Harshness, in speech, 278, 

Hasta, a Naksatra, 349. 

Hasta, a watcher of the Soma, 26. 
Hautra, xliii. 

Haviryajinias, civ, cv. 

Haviskrt, 560, n. 4. 

Havismant, 560, n. 4. 

Hawk, swiftest of birds, 488. 
Haya, 687. 
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Hekate, and the dog, cxxxvii. 

Highwaymen, 804, n. 6. 

Hiranyakeca, school of Yajurveda, xcii. 

Hiranyakegi Crauta Sutra, xli. 

Hiranyavarniya, xxxvi. 

Honey, 418, 482. 

Horns, lack of in man, 184; of sheep, 184. 

Horses not ridden, 107, n. 1; relation to 
Varuna and Prajapati, 173 ; to Prajapati, 
892, 419, 425 ; with water, cxxxvi, cxxxvii; 
as cosmic force, 686. 

Hotarah, xxviii, lxxvii, Ixxix, lxxxiv. 

Hotr, cxix. 

Hotras, 281, n. 2, 248, n. 2. 

Human sacrifice, cxxxv, cxxxvii, cxl, 466, 
n. 8. See also Nrmedha and Purusamedha. 

Hunter, simile from use of pit by, clviii, 587, 
n. 4, 


1d&, xevi, cii, 74, n. 3. 

Ida, 74, 86, 98, 99, 100, 101, 212, n. 8, 527, 
563. 

Tduvatsara, 469. 

Llamda Siman, 627. 

Immunities of Brahmans in judicial matters, 
208, n. 2. 

Imperfect, as contrasted with perfect in 
narrative, Ixxii, Ixxiii, Ixxxi-]xxxiii, xcvii, 
Ci, Ci. 

Incisors, of cattle, 184, 153, n. 8, 207. 

Indeclinable forms with verbs, cl (20). 

Indra, 8, 18, 15, 17, 20, 21, 36, and often ; 
birth of from cow, 189, n. 2; strife with 
Varuna, 552. 

Indrani, 2, 112, 458, 465, 481. 

Indratant bricks, 848, n. 1, 428, n. 2. 

Infinitive, use of in Mantra, cxlii; in Brah- 
mana portions, clvi. 

Injunctive, usc of in Brahmana portions, 
elvi; with md, 544, n. 6. 

Instrumental absolute, 495, n. 3, 626, n. 11; 
of description, 525, n. 3 ; of time, clii (8). 

Iga, a month, 56, 350. 


Jamadagni, 161, 280, 258, 328, 415, 488. 

Janaki, 170. 

Jata Patha, xxxi. 

Jaya Homas, 269, n. 2. 

Jayenya, 168, 195. 

Jihvamiliya, use of, xxxvii. 

Jnanayajna, by Bhatta Bhaskaramicra, clxxiv. 

Journey, Mantras for one about to go on a, 
446, n. 1. 

Jujube, used to curdle milk, 192. 

Jumbaka, cxxxv. 
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Jyotis (Stoma), Jyotistoma, cxviii, 559, n. 5, 
575, 588-9, 600, 602, n. 2, 604, 608, n. 6, 
600, n. 8. 


Ka, 115, 241, 596, 681. 

Kadraveya, 72. 

Kadri, contest with Suparni, ci, 492. 

Kaksivant Aucija, 75, 459. 

Kakubh metre, 184, 229, 380. 

Kalaka, 452. 

Kalanos, cxiii. 

Kalapa, xci. 

Kalapaka, xci. 

Kalapin, xci. 

Kaleya, xcii. 

Kaleya Saman, cxvi. 

Kampa, ignored in editions, xxxviiij; mode of 
indicating, 141, 518, n. 3. 

Kamya Istayah, xxvii. 

Kamyah Pacavah, xxvii. 

Kamyestis, 16, n. 8. 

Kanda reckoning, xxxvi. 

Kandamayana, xxxviii, xxxix. 

Kandanukrama, xxvii-xxx. 

Kandika, reckoning of words in, xxxiv. 

Kanka, 438. 

Kanva, 872. 

Kanvas, 380. 

Kanva CQrayasa, 484. 

Kapisthala Sanhita, ]xxxvi. 

Karira, 182, n. 4. 

Kariristi, a rain-spell, cv, 180, n. 8. 

Karsmarya, 411. 

Kaga, 452. 

Kagis, of Acvins, 54, n. 8. 

Kacyapa, cxxi, 453. 

Kasarnira, 72. 

Katha, xci. 

Kathaka Sanhita, Ixxxii, Ixxxv-xcvii. 

Kathaka sections of Taittiriya Sanhita, xxviii, 
xxix ; of Brahmana and Aranyaka, ]xxviii. 

Kathasaritsigara, clxix, clxxii, n. 4. 

Katyayana, commentator on Panini, cl xxii. 

Katyayana Crauta Sutra, xli-xlvi, clxxii. 

Kauhaliputra, xxxix. 

Kaukili, xxviii. 

Kaundinya, xxxix. 

Kauneya, 170. 

Kaucika Sitra, clxix. 

Kausitaki Bribmana, ci, cii. 

Kausitakin, clxvii. 

Kavya, 198, 

Kavyas, 222. 

Kayacubhiya, hymn, 622, n. 7. 

Kecavapaniya, cxii. 
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Kecin Darbhya, 207. 

Kegin Satyakami, 207. 

Keta, 71. 

Khadira wood, 284. 
Khandikiyas, xc. 

Khara, 180, n. 1. 

Kharjtira, 182, n. 4. 

Khila book of Maitriyani Sanhita, Ixxxii. 
Kikasaé, 480, n. 8. 

Killing of victim, manner of, 521, n. 3. 
Kirea, 458. 

Kotanias, 256. 

Kreanu, 26, 38, 

Krsnala, 165, 

Krta, throw of dice, 328, 416. 
Krttikaé bricks, 346, n. 1. 
Krttikas, 426. 

Krama Patha, xxxi. 

Kratujit Jinaki, 170. 
Kraunca note, 201. 

Kroca Saman, 626. 

Krumuka wood, 400. 
Ksatradhrti, cxii. 

Ksatriya, 9, 128. 

Kevinka, 452. 

Kuhas, 479, n. 6. 

Kuht, 119, 278, 465. 
Kulikaya, 451. 
Kumbhestakas, 454 n. 
Kundrnact, 452. 
Kuru-Pancalas, xciii, 121, n. 6. 


Kurus, xciii, 121, n. 6; their Vajapeya, cx. 


Kicmas, 481. 

Kusminda Homa, ]xxviii. 
Kusurubinda Auddilaki, 573. 
Kutaru, 452. 

Kvayi, 452, 


Lacuna, possible occurrence of, 466, n. 5. 
Land ownership, 133, n. 1. 
Landholding in severalty, 147, n. 1. 
Leka, 71. 

Length of Gaviam Ayana, 620, 621. 
Leper, 158. 

Leprosy, or other skin disease, 137. 
Lightning, animals killed by, 22, n. 1. 
Lines on bricks, 414, n. 8, 477, n. 1. 
Lion, strength of, 419. 

Lioness, 31. 

Locative of stems in 7, cxlvii. 


Locative, uses of, clili; of occasion, 112, n.. 


with vad, 1438, n. 5. 
Lokamprna bricks, 445, n. 2. 
Lotus, connexion of Agni with, 894, 395. 
Lotus leaf, birthplace of fire, 410. 


Lute, speech in, 489. 


Mia metre, 331. 

Madhava, a month, 56, 351. 

Madhava and Siayana, clxxiv, n. 2. 

Madhu, a month, 56, 351. 

Madhuka or Mandhuka tree, 272. 

Madhyadegca, xciii. 

Madhyamdinapavamana Stotra, cvill, cxv. 
cXvili, 236, n. 7. 

Madhyamika, elxviii, n. 7. 

Madhyamikas, elxviii. 

Maghis, a Naksatra, 349. 

Magic in ritual, cxx. 

Mahiabhasya, xci. 

Mahadeva, 62. 

Mahadivikirtya Siman, 591, n. 7. 

Mahaduktha, cxxxi. 

Mahiagni rite, cxxv, n. 1. 

Mahanimni verses, cxvii, 416, 439, nn. 1, 4. 

Mahiapitryajna, cxi. 

Mahiaprsthyas, xxxvi. 

Mahivira pot, exxiv, 96, n. 1. 

Mahiivrata, ¢xxx, cxxxi, 566, 574, 587, 626- 
628, 

Mahendra, 55, 86, 87, 95, 193, 541. 

Mahendra Graha, 58, n. 2. 

Mahi, 563. 

Mahidasa, xxxix. 

Mahiman cup, 632. 

Mahisi, 616, n. 3. 

Maitravaruna, 129, 489, 580. 

Maitriyani Sanhita, Ixxxv—xevii. 

Makha, exxiv, n. 3, 8, 14, 242, 296, 397. 

Mamateya, 85. 

Manava Crauta Sitra, xli, xlvi, elxxi, ¢]xxii. 

Manoti, 525. 

Manthin cup, 54, 828, 348, 586, 545, 678. 

Mantra, relation of to the Brahmana parts 
of Sanhitaé, Ixxiv, Ixxiv, cxxxlil. 

Mantrapitha, xxix. 

Manu, 8, 68, 74, 98, 218, 232, 256, 268, 360, 
632. 

Marjaliya fire-altar, 38, 386, n. 4, 489, 514, 
628. 

Marka, 55, 536. 

Marriage, preference for a suitor who can 
sing, 493 ; restrictions on, ci, 508. 

Maruts, 15, 45, 48, 57, 58, 63, 83, 110, 114, and 
often. 

Marutvatiya Castra, cxv, 341. 

Maciikiya, xxxix. 

Masculine stem in 7, cxlviii (7). 

MAatarigvan, 3, 294, 358, 395, 462. 

Medical metaphors, 21), n. 1, 528, n. 1. 
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Mediterranean, distinct from Aryan religion, 
eviii. 

Menaka, an Apsaras, 341. 

Menander, clxviii. 

Menses, impurity caused by, 189. 

Merchant, venture of, 153, n 5. 

Metem psychosis, clxxii. 

Metres, number of syllables in, 200, 201. 

Milk, use of in Pravargya, cxxiv. 

Mimansakas, xxxix. 

Mind, relation of to speech, 893. 

Mitra, 4, 18, 24, 28, 36, 46, 47, 58, 63, 110, 121, 
122, 124, and often. 

Months, fanciful names of, 383; system of 
reckoning, 628, n. 38. 

Moon, identification of with Soma, cxx, c¢xxi. 

Morality, standard of, 114, n. 4, 462, n. 1. 

Movements of the horse enumerated, 570-572. 

Mrdiakranti, 290, n. 5. 


Nabha, a month, 56, 350. 

Nabhanedistha, legend of, xcviii, 232. 

Nabhasya, a month, 56, 350, 

Niciketa, xxviii, xlili, xxi, lxxvii, lxxxiv. 

Naighantukas, ¢]xx. 

Nails, burying of as a spell, 37, n. 2. 

Niakasad bricks, 340, n. 4, 425. 

Naksatra bricks, 349, n, 1, 428, n. 2. 

Naksatras, 21, 69, 125, 191, 276, 846, 379, n. 9, 
417, 481, 490, 682, 636. 

Naksatrestayah, xxviii, xliii, Ixxx, 1xxxii. 

Name, mystic significance of, 13, n. 4; secret, 
257 ; doublo, 514, n. 4. 

Namovika, 215, n. 1. 

Namuci, 125. 

Naracansa, 87, 101, 117, 244, 300. 

Naravansis, 629. 

Narrative, perfect in, cliv (7). See also Perfect. 

Nisatyas, clxv. 

Naudhasa Saman, cxvi. 

Navagvas, 222. 

Navaritra, 574, n. 7. 

Nectar, cxx. 

Negative, special use of, xeviii, n. 4. 

Nestr, 129, 544. 

Nibhiyapa, 595. 

Nidhana, 560, n. 4. 

Nigadas, 199 n. 

Night, connected with Varuna, 141. 

Nigribhyas, 280. 

Nikhuryapa, 595. 

Nilangu, 451. 

Nirrti, 23, 114, 120, 814, 407, 452, 459. 

Nirukta, clxx. 

Nisadas, 857. 
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Niskevalya CGastra, cxv. 

Nitatni, a star, 846. 

Nitya Svarita, xxxii. 

Nivids, 199 n. 

Noise, use of to repel evil spirits, 578, n. 4. 

Nominative plural of stems in i, cxlvii (6). 

Nominative, uses of, clii (8); in place of 
vocative, 31, n. 2, 162, n.4; with répam kr, 
xxiii. 

Non-eating of flesh of victim, cxiv. 

North, auspicious quarter, 408, 422. 

Northern country, 422, n. 1. 

Notes, in recitation, 201. 

Nouns in an, exlviii (10), 549, n. 3. 

— in u, exlviii (8). 

— in %, exlviii (9). 

— in yr, exlviii (11). 

Nrmedha, xxviii, ]xxvii. 

Nrmedha, a Rsi, 198. 

Numbers, series of, 850, 351, 582-585. 

Numerals, cxlviii. 

Nyagrodha wood, 272. 

Nyainkas, 105. 

Nyanku, 452. 


Obscenity in Agvamedha, cxxxiv. 

Ocean, 611, n. 5. 

October horse, at Rome, cxxxv. 

Offspring, born from boneless, but with bones, 
494. 

Omission, apparent in text of Sanhita, xlv. 

Optative, use of in TS., lxxiii; use of in 
Brihmana portions, clv; generic, clv, 153, 
n. 5. 


Orthoepic diaskeuasis, of RV., 487, n. 2. 


Pada Patha, xxx-xli. 

Pada text, old error in, 490, n. 3. 
Padapankti metre, 336. 

Paiigaraja, 451. 

Pancacoda bricks, exxviii, 341, n. 8. 
Paiicadaga Stoma, cxviii, 124. 
Pancadagaratras, 589, 590. 

Paiicalas, xcili, 121, n. 6. 

Panicavinca Brahmana, xcix, ¢, ci. 
Pancedhmiya, 119, n. 1. 

Panegyric, at Acvamedha, cxxxiv. 
Pani, 218. 

Panini, date of, xl, xlv, xciv, clxviii, clxix. 
Panjab, allusion pointing to, 186, n. 5. 
Pankti, 69, 110, 124. 

Pannejani waters, 288, n. 4. 

Para Atnara, ci, 459. 

Para Grahas, 259. 

Para Simans, 592. 
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Parahsiman days, 259, n. 1, 592. 

Paramesthin, 92, 472, n. 8. 

Parasvant, 458, n. 4. 

Parisecana, of fire, 480, n. 3. 

Parivapya offerings, 225, n. 3. 

Parivatsara, 469. 

Parivrkti, 616, n. 8. 

Parjanya, 27, 58, 94, 288, 268, 285, 363, 429, 
466, 582, 618, 638. 

Parna tree, 316, 611. 

Parna wood, ladle made of, 284. 

Parsadas, clxxi. 

Participles, cxlix (16). 

Particles, use of in Brahmana portions, 
elvi (19). 

Paruchepa, 198. 

Parvata, 144. 

Paryapti offerings, 594, n. 2. 

Pacuhautra, xliv. 

Pacuka, xxviii. 

Pacupati, 62. 

Patanjali, date of, ¢lxviii. 

Pathya Svasti, 491. 

Pathya Vrsan, 288, 293, 395. 

Patnisamnyajas, 87, n. 1, 216, n. 2, 217, n. 2. 

Paurodacika, xliii. 

Paurukutsya, 459. 

Pauskarasadi, xxxix. 

Pavamana cups, 236, 237. 

Pavamana Stoma, 173. 

Pavamiina Stotras, 564, n. 5. 


Payment of respect to another, mode of, 443. 


People and king, 435, 
Perfect, uses of, cliii (6); in narrative, 1xxii, 
Ixxiii, Ixxiv, lxxxi-Ixxxiil, xevli, ci, cii. 


Periphrastic future, 48, n. 2, 586, n. 2, 634, n. 2, 


Persian war, Indians in, clxix. 

Pessimism, foreign to Brahmanas, cxiv. 

Phalgunis, a Naksatra, 349, 607. 

Phaliga, 176. 

Phalingu, xci, n. 8. 

Pharmakoi, at Athens, cx. 

Phulingu, xci, n. 8. 

Physicians, impurity of, 585; Acvins as, 172, 
178. 

Pindapitryajna, Ixxvi. 

Pippaka, 452. 

Pivgicas, 177. 

Pitrmedha, xxviii, Ixxix, ]xxx, Ixxxi, exxv. 

Pitrs, 81, 36, 39, 41, 91, 99, 116, 117, 192, 196, 
209, and often. 

Plaksa, 225, n. 3, 525, n. 4. 

Plaksa wood, 272. 

Plaksayana, xxxix. 

Plaksi, xxxix. 
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Planets, supposed reference to, 379, n. 9. 
Plants, as deities, 316, 817; grow without 
ploughing, 488; parts of, 598, 599. 

Plough, 815, n. 7. 

Ploughing, with team of twelve oxen, 408. 

Plural, use of, clii (1), 182, n.1; = singular, 
161, n. 4. 

Pluti, accent in, clvi. 

Potr, 129. 

Potras, 480. 

Preni, 54, 60. 

Preni cups, 258, n. 1, 286, n. 1. 

Prstha, of Stoma, cxviii. 

Prstha Stotras, exv, exviii, 286, 425, 439, 447, 
553, 577, 601, 610, 

Prsthya Sadaha, 572, n. 6, 578, n. 2, 600, 602, 
610. 

Prsti, 480, n. 8. 

Prthuracmi, 439. 

Pradices, 46. 

Prahrida Kiyivadha, Ixxxiii. 

Praisas, 593. 

Prajapater Hrdaya Siman, 626. 

Prajapati, cxxvi, exxvii, 26, 64, 79, 85, 86, 88, 
92, 94, 95, 100, and often; thirty-three 
daughters of, 168; swelling of eye of, 428 ; 
connexion with horse, exxxiv; nature of, 
cCXx1x ; In Agnicayana, Ixx. See also Horse. 

Prijapatya brick, 468, n. 2. 

Prikritisms in tradition, 25, n. 3, 385, n. 6, 
479, n. 6, 497, n. 1. 

Pramaé metre, 331. 

Pramlocanti, an Apsaras, 342. 

Pramuktihoma, 618, n. 5. 

Prana Grahas, 285, n. 5. 

Priuna libations, 618, n, 2. 

Prinabhrt bricks, 327, n. 8, 414, n. 1, 418, 
n. 1, 419, n. 1. 

Pranas, ten, 464, n. 1. 

Pranava, 252. 

Pracitra, 213, n. 1. 

Pracna reckoning, Xxxvi. 

Prasti, 617, n. 4. 

Prastava, 560, n. 4. 

Prasthitahoma, 248, n. 1. 

Prastotr, 129, 255. 

Pratigara, 251, n. 1. 

Pratihira, 560, n. 4, 626. 

Pratihartr, 129, 255. 

Pratihata Svarita, xxxi, XxXXii. 

Pratima metre, 331. 

Pratiprasthina cup, 382. 

Pratiprasthatr, 531, n. 3, 640, n. 1. 

Pratna, 829. 
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Praiiga Castra, cxv. 

Pratiga Uktha, 841. 

Pravahani, 565. 

Pravara, 199 n., 208, n, 1. 

Pravargya, xxviii, lxxviii, lxxxi, cxxiii-cxxv, 
celxi, 62, n. 1, 96, n. 1. 

Pravrt, 340. 

Pravrtahoma, 238, n. 1. 

Prayaijas, in new and full moon sacrifices, 
205, n. 8. 

Prayaniya, 491, n. 8. 

Prayagcitta literature, clxii. 

Prayaccittas, ]xxvi-]xxviii. 

Prayogas, civ. 

Prayuj oblations, 129, n. 10. 

Prayujam Havinsi, cxii. 

Prefix, unusual accent of, 388, n. 3. 

Prepositions, exlii. 

Present, use of, cliii (5). 

Preyasi, 563. 

Priya, 563. 

Pronouns, cxlviii (12), cliii (4). 

Prosthapadas, a Naksatra, 349. 

Punaradheya, xxvii, 68. 

Punarvasus, a Naksatra, 69, 349. 

Punacciti, 384, n. 5. 

Pufjikasthala, an Apsaras, 341. 

Pubjist(h)as, 357. 

Purastadbhaga offerings, 567, n. 1. 

Purodagavidhi, xxviii. 

Purodaciya, xxvii. 

Purohita, 109, 279, 599, 600. 

Paru, 811. 

Puriiravas, 43. 

Purusa, ¢XXvi, ¢XXvii. 

Purusamedha, xliii. See also Human sacrifice. 

Parvacitti, $42. 

Purvadiksa, 568. 

Puarvahomas, 567, n. 4. 

Pisan, 6, 7, 17, 20, 23, 24, 86, 46, 48, 68, 81, 
110, 114, and often. 

Pusyamitra, clxviii. 

Pitabhrt, 228, n. 1. 

Pitika plants, used to curdle milk, 192. 


Quarters, 568; creation of by Prajapati, 458; 
the ten, 632, n. 1. 


Rbhuksan, 877. 

Rbhus, 218. 

Re verses, limited, 586. 

Reveda and Taittiriya Sanhita, clxiii, elxiv. 

Reveda, change of Mantras of in Yajurveda 
Sanhitas, lxxxvi-lxxxix. 

Regveda, date of, clxv, clxvi. 


General Index 


Rgveda Praticgikhya, xl, clxxi, clxxxiii. 
Rksama Saman, 828. 

Rsis, 62, 74, 96, and often. 

Rtavya bricks, lxxv, 849, 418, n. 1. 
Rtugrahas, 56, n. 5. 


Raibhis, 629. 

Rain-spell, 180, n. 8. 

Raivata Siman, xvii, 125, 170, 828, 341, 578, 
n. 2, 587, n. 6, 681, 

Rajagavi, cvi, n. 9. 

Rajana Kauneya, 170. 

Rajana Saman, 626. 

Rajanya, 120, 200, 895, 405, 468, 584. 

Rajasiiya, xxvii, xliii, lxvii, lxx, Ixxvi, lxxxiv, 
exi-cxiii, 118. 

Rajaisiyavidhi, xxvii. 

Rajayaksma, 168. 

Raka, 119, 278, 465. 

Raksas, 4, 7, 8, 10, 25, 38, 85, 36, 87, 38, 45, and 
often, 

Raksases, activity of in regard to marriage, 
489, n. 6. 

Ranti, 568. 

Racis, 256. 

Racmi cup, 882. 

Rastrabhrt bricks, 471, n. 1. 

Rastrabhrt Mantras, 270, 272. 

Rasa, 301. 

Rathagrtsa, 341. 

Rathantara Siman, cxvi, 124, 170, and often. 

Rathasvana, 341. 

Rathaujas, 341. 

Rathecitra, 341. 

Ratheprota, 342. 

Ratnins, of king, ci, 120, n. 2. 

Reed arrows, 488, n. 1. 

Reeds, used for mats, 428. 

Relative, use of double, 97, n. 1. 

Rennet, used to curdle milk, 192. 

Retahsic bricks, 448, 461, n. 1, 462. 

Revati, a Naksatra, 349. 

Revatis, verses, 416. 

Rex Sacrificulus (see Fowler, Roman Ideas of 
Deity, pp. 92 seq.), exiii, n. 1. 

Rice, in autumn, 581. 

Rich man, relation of inferior to, 437. 

Ritual abuse, in the Mah&vrata, cxxxi. 

Rivalry of sacrificers, 598, n. 2, 622, 

Rohini, 168, 349. 

Rope, of three strands, 575, n. 1. 

Ruc bricks, 474, n. 2. 

Rudra, 1, 18, 14, 16, 28, 24, 25, and often 
etymology of name, 68, 


General Index 


Caityiyana, xxxix. 

Caka, 451. 

Gakalya, xxx, clxxii, clxxiii. 

Cakvara Saman, cxvii, 125, 170, 328, 841, 578, 
n. 2, 587, n. 6, 681. 

Cakvari verses, 110, 251, 269, n. 8, 352, 382, 
489, 

Calamukhiya, 515, n. 4. 

Cambara, 254. 

Cami wood, 400, 4384. 

Camitr, 525. 

Camyu Barhaspatya, 216, 

Camyuvika, 216, n. 2. 

Canda, 54, 586. 

Candilya books of Catapatha Braéhmana, 
xxiii. 

Cankhayana, xxxviii, xxxix. 

Cankhayana Crauta Sitra, xlvi. 

Cara grass, used for strew, 189, 488. 

Carabha, 825. 

Caradé, peculiarities of MSS. in, xxxvii, 
n. 1. 

Cariva, a measure, 262, 278, 

Carga, 452. 

Carirahoma, 629, n. 2. 

Carva, 62, 357, 361. 

Caryata, 57. 

Catabhisaj, a Naksatra, 349. 

Catakratu, 96, 116. 

Catanika Satrajita, cxxxiii. 

Catapatha Briahmana, 1]xxiii, xxvii, cii, ciii, 
cCXxix. 

Catarudriya, 358, n. 3, 430, 449. 

Catyayanas, school of Yajurveda, xcii. 

Cauceya Sarvaseni, 565. 

Caulbayana, patronymic of Udanka, 622. 

Caunaka, xxxix, clxxiii. 

Ge re 194, 348, 357, 622. 
itimans, 481. 

Cravisthas, a Naksatra, 349. 

Crayantiya Saman, 129. 

Crayasa, 434, 

Cringeri Math Library, clxxiv. 

Croni, a Naksatra, 349. 

Cuci, a month, 56, 350. 

Cidra, 115, 200, 883, 534. 

Cadra, as paramour of Arya, 616. 

Cukra cup, 54, 828, 536, 545, 578, 579. 

Cukra, a month, 56, 350. 

Cukriya Vrata, xlii. 

Cukriy&ni, xiii. 

Cuna, 316. _ 

Cunahgepa Ajigarti, cx], 127, n. 2, 404. 

Cunasira, 119. 

Cunasiriya, cv, cXxi. 
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Ovetaketu, xcv, clxxii. 
Cyaita Siman, cxvi, 447. 


Sadratra, 572, n. 6. 

Sodacin, form of Soma sacrifice, cviii, cxvi, 
62, 63. 

Sodagin cup, 555, 556, 560, 608. 


Sabha, as house, 278, n. 2, 564, n. 4. 

Sacramental communion in the sacrifice, evii, 
eviii. 

Sacrifice, in the breaths, 490, n. 2; substitu- 
tion theory of, cxiv. 

Sacrificer, identification of with Visnu, 89; 
mystic identification of with universe, 
CXXVi-—CXXViii. 

Sacrificial post, 550-552. 

Sadas, 242, 249, and often. 

Sadasya, 539, 561, n. 6. 

Sadhya gods, 465, 520, 541. 

Saha, a month, 56, 350. 

Sahajanya, an Apsaras, 341. 

Sahasya, a month, 56, 350. 

Sakamedhas, civ, cv, 116 n. 

Sikamprasthayiya rite, 192, n. 4. 

Saketa, 71. 

Saketa, attack on, e]xvili. 

Salavrkas, 509, 

Salekha, 71. 

Sami, 568, n, 2, 

Simans, limited, 586. 

Samans and Stomas in Mahivrata, cxxxi. 

Samgraha, by Diksiiyana, el xviii. 

Samidhenis, 196, n. 1, 197; additional set, 
298, n. 4. 

Samistayajus, xliii, 64, n, 4, 217, 548. 

Samkrti Siman, 439. 

Samkrtya, xxxix. 

Samnatihoma, 635, n. 1. 

Samnayya, 192. 

Sampata hymns, 56], n. 1. 

Sampraisa, 313, n. 6. 

Samraj, 37. 

Samcravas, 99. 

Sarhsira, cxxvill. 

Sarnsarpa, 57, 340. 

Samsrparn Havinsi, cxil. 

Samerps, 128. 

Samntati bricks, xxvii, 454 n. 

Samtatihoma, 618, n. 2. 

Samvrt, 340. 

Sarnyina hymns, 561. 

Samyani bricks, Ixxv, 346, n. 6, 427. 

Sanaga, 328. 

Sanatana, a Rsi, 329. 
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Sanctuary, doubtful reference to, 544, n. 2. 

Sandals, use of black, 431. 

Sandhi, contrast of rules followed in MSS. 
and laid down in Priticikhya, xxxvii, 
Xxxviii. 

Sandhi, ay =e, 2, n. 5. 

Sandhi Stotra, exvi, 621, n. 6. 

Sanhiti Upanisad, xxviii. 

Saptadaca Stoma, cxviii, 124, 

Saptadacaratra, 590, n. 4. 

Sarasvant, 114, 193, 235, 279, 481. 

Sarasvati, cxxii, 20, 86, 109, 110, 114, 116, 125, 
128, 129, 268, 279. 

Sarasvati, sacrifice on, 572, n. 5, 

Sarpana, 241, n. 4. 

Sarvaseni Gauceya, 565. 

Sastubh metre, 836. 

Satobrhati, 229, 330. 

Sattra, cxxx, 262. 

Sattrasyarddhi Siman, 626, 

Sattriyana, xxviii, xliii. 

Satvants, Acvamedha of, cxxxiii. 

Satyadutas, oblations to, cxii, 129. 

Satyahavya, 548. 

Saityakimi, 207. 

Satyisidha Hiranyakegin, xlv. 

Saudasas, 606. 

Saudhanvanas, 282, 

Sautrimani, liv, lxx, lxxxiii, exxii, exxiii, 457, 
n. 3. 

Sauvarcanasa, 99, 

Savah, xxviii. 

Savanas, 282, n.; 
metres, 498, n. 1. 

Savitr, 4, 5, 6, 8, 9, 12, 14, 20, and often. 

Savitra, xxviii, xliii, xxvii. 

Savitra Graha, 59, n. 2. 

Sayana’s commentary on Taittiriya Sanhita, 
clxxiv. 

Sayuj bricks, cxxvii, 346, n. 1. 

Seasons, 399, 429, 569, 581; number of, 485, 
n. 3; for plants, 581. 

Senajit, 342. 

Sentence, accent of verb in, clvi. 

Serpent, brilliance of, 414. 

Serpent offerings, 449, n. 2. 

Sesamum, in cool season, 581. 

Seven kinds of animals, 486, 496; troops of 
the Maruts, 435. 

Sheep, as drawers of the plough, 466; ac- 
ceptance of has bad effects, 153. 

Ship, simile from, el viii. 

Shortening of syllables in compounds, xcevi, 
exliv. 

Sibilants, assimilation of in MSS., xxxvii, 


connexion with the 


General Index 


Siege, 504. 

Similes, clviii. 

Singer, loved by women, 493. 

Sinivali, 119, 278, 296, 465. 

Sira, 316. 

Skin, as sun symbol, cxxxi. 

Skin bag, 129. 

Slayer of a Brahman, 645. 

Sniff kiss, 588, n, 1. 

Sobhya, 857. 

Social distinctions regarding food and mar- 
riage, 507, n. 3. 

Solstices, movement of sun to, 540. 

Soma Pitrmant, 219, n. 5. 

Soma, use of, cxix, cxx. 

Soma cow, 562. 

Soma sacrifice, cxv—cxxi. 

Somatipavita, 180, n. 8. 

Somavamin, 130, n. 3. 

Somavimina Mantras, 224, n. 1. 

Somopasthina Mantras, 224, n. 1. 

Son, relation to father as regards property, 
206, n. 2; succession to father, 232. 

Soul, condition of in future life, cxxix, 
clxxii. 

Sounding-holes, 513. 

South, quarter of Pitrs, 408. 

South-west, quarter of Nirrti, 407, n. 8. 

Speech, in the drum, lute, flute, 489. 

Srjaya, 451. 

Srmara, 452. 

Srnjayas, 548. 

Srsti bricks, 421, n. 3. 

Sraoshavarez, cxix, n. 8. 

Stakes, set of eleven used in the sacrifice, 
446. 

Stammering speech, of consecrated person, 
CXiv, CXV. 

Sthiras, 480. 

Stomabhagis, 424. 

Stomabhaga bricks, 340, n. 1, 428, n. 2. 

Stomas, various forms of, 110, 882, 420-1, 558, 
559, 565, 573 seg., 601, n. 1, 610, n. 3, 631. 

Style, clvi-clviii. 

Subjunctive, use of in TS., xxiii; use of in 
Braihmana portions, clv. 

Substitution theory of sacrifice, cxiv. 

Succession, rules of, 282. 

Sugandhitejana, 510. 

Suhasta, 26. 

Suicide, alleged ritual, cxiv. 

Suketa, 71. 

Saktani, xxviii, xliii. 

Suiktavaka, 215, n. 1. 

Sulekha, 71. 


General Index 


Sun, brilliance of in spring, summer, autumn, 
135, 187, 

Sun, offering to, exxxvi; skin as symbol of, 
CXXXi, 

Sun-spell, cxxiv. 

Suparna, a Rsi, 829. 

Suparni, contest with Kadri, ci, 492. 

Sura, cxi, exxii, cxxiii, 188. 

Surya, 61, 87, 110, 119, and often. 

Susena, 342. 

Suvar, 85. 

Svadhyayabrahmana, xxviii, xliv. 

Svaga call, 216. 

Svana, 26, 499. 

Svara Saman, 328. 

Svaraj, 37, 448. 

Svarbhanu, 134. 

Svati, a Naksatra, 349. 

Svayamatrnnaé bricks, cxxvii, 425, n.1, 444, 
n. 8, 

Svistakrt, 70. 

Swinging, as a fertility rite, cxxxi. 


Taittiriya Aranyaka, Ixxviii-lxxxv. 

Taittiriya Brahmana, lxxvi-]xxxv. 

Taittiriya Pratigakhya, xxx-xli, ¢lxxi. 

Taittiriyas, xxxix. 

Tandin, clxvii. 

Tantinapat, 29, 206. 

Tanwtnaptra, 29 n., 224, 508. 

Tapa, a month, 56, 330. 

Tapasya, a month, 56, 350. 

Tell-el-Amarna letters, Iranoid names in, 
elxvi. 

Tenses, uses of, cliii, cliv. Sce also Perfect. 

Terror of warriors before battle, 147, n. 3. 

Thirteenth month, 540. 

Thought and speech, relations of, 495. 

Thread, wearing of sacrificial, 201. 

Tiger, sleeping, clviii; strength of, 419. 

Time, exxvi, cxxviii. 

Tisya, a Naksatra, 157, n. 4, 349. 

Tittiri, xxix, xci, clxvi, clxvii. 

Tortoise, 412 ; descent of man from, cxxi. 

Totemism, apparent traces of in Vedic reli- 
gion, CVl, CxXXi. 

Transmigration, cxxviii, clxxii. 

Trasadasyu Paurukutsya, 459. 

Trayastriica Stoma, cxviii, 125. 

Tray odacaratras, 587, n. 1. 

Trees, parts of, 599. 

Treta, throw in dicing, 329. 

Tribhasyaratna, 1xxxi. 

Trikadrukas, 575, n. 2. 

Trikakubh metre, 836. 
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Trinava Stoma, cxviii, 125. 

Trita, 8. 

Trivrt Stoma, cxviii, 124, 280, 828. 

Tryambaka, offering to, cv, 118. 

Tuminja Aupoditi, 99. 

Tutha, 88, 64, 547. 

Tvastr, 25, 48, 45, 60, 64, 65, 68, 78, 98, 102, 
128, 130, and often. 


Udaiika Caulbayana cited, 622. 

Udayaniya, 491, n. 3. 

Uddices, 46. 

Uddrava offerings, 567, n. 8. 

Udgatr, 129, 255, 514, 564, 626. 

Udgitha, 252, 560, n. 4. 

Ukha, xxix. 

Ukhasambharana, 289, n. 1. 

Ukhya, xxxix. 

Uktha, exvi, 224, n. 5, 589. 

Uktha Castra, exv. 

Uktha Stotra, cxv. 

Ukthya form of Soma sacrifice, xxxvii, cxvi, 
92, 580, 588, 554, 556, 580, 608. 

Ula, 451, n, 4. 

Uncovering, to a superior, 487. 

Unnetr, 545. 

Upabhrt, 199. 

Upadhmaniya, use of, xxxvii. 

Upadrava, 560, n. 4. 

Upahomih, xxvili, xliii. 

Upangu cup, 172, 328, 582, 545. 

Upanuvikya, xxvii. 

Uparavas, 37. 

Upagaya post, 550, 551. 

Upasads, 506, 565, 581, 608. 

Upasargas, treatment of in Yiska and Panini, 
elxxi. 

Urdhvanabhas, 45, 524. 

Urja, a month, 56, 850. 

Urvagi, 25, 48, 342, 

Uganas Kavya, 198. 

Ugij, 38. 

Ucijs, 462. 

Utsarginim Ayana, 624. 

Uttamottariya, xxxix. 


Vac, 135. 

Vahanti waters, 529, 

Vaikhanasa Crauta Sttra, xli. 

Vaikhanasa Saman, 560, n. 2. 

Vaimrdha, 191, n. 8. 

Vairaja Saman, cxvii. 

Vairupas, 222. 

Vairapa Saman, cxvii, 124, 170, 828, 341, 
352, 558, 578, n. 2, 587, n. 6, 631, 
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Vaicampiyana, xci. 

Vaicvadeva, 59, n. 8. 

Vaigvadeva Castra, cxv, 341. 

Vaigvakarmanahuti, 431, n. 2. 

Vaicvinara, 46, 56, 81, 82, 84, and often. 

Vaigvasrja, xxviii, xliii, xxvii. 

Vaicya, 200, 534; as Arya, 616, n. 2. 

Vaisarjana offerings, 515. 

Vaitaina Sitra, clxix. 

Vajapeya, xxvii, xliii, Ixxxv, ¢, cviii-cxi, 
104-108. 

Vajaprasaviya, 456, n. 2, 457, n. 2. 

Vajasaneyi Pratigakhya, xxxix, clxxi. 

Vajasaneyi Sanhita, lxxxv-xevii. 

Vajasaneyin, clxvii. 

Vajin, 637. 

Vajina offering, 825, n, 6. 

Vajrini bricks, 470, n. 3. 

Valakhilya bricks, 831, n. 4, 419, n. 1. 

Valmiki, xxxix. 

Vamabhrt brick, 442, n. 1. 

Vamadevya Saman, cxvi. 

Vamana incarnation of Visnu, 622, n. 8. 

Vamadevya, 197, 218, 286, n. 8, 805, 555. 

Varavantiya Siman, 129, 447. 

Varcin, 254, 

Vardhrinasa, 4538. 

Varsayanti, a star, 346. 

Varuna, 10, 18, 28, 29, 40, 46, 47, 58, 63, 64, 66, 
70, and often; connexion with the horse, 
CXXXIV. 

Varuniini, 613, n. 2. 

Varunupraghisas, 114, n. 4, 825, n. 6. 

Varuni Upanisad, xxviii. 

Vaca bricks, 454 n. 

Vasat, 70, 140, 207, 208. 

Vasatkara, 623. 

Vasativari waters, 528. 

Vasistha, 279, 328, 415, 606. 

Vasisthas, position in Rgveda, cxxiii. 

Vasistha Satyahavya, 548. 

Vasor Dhara, 880, n. 5, 485, n. 1, 470, 
n. 8. 

Vastospati, 274, 275. 

Vasu, 8, 9, 12, 18, 15, 25, and often. 

Vasvi, 24. 

Vat, 248. 

Vita, 144, 285, 335. 

Vatsa, 58. 

Vitsapra, Xxxix. 

Vatsapri, a Rsi, 404, 

Vavataé, 616, n. 8. 

Vayasya bricks, 380, n. 6, 418, n. 1. 

Vayu, 7, 23, 45, 81, 98, 119, 144, 858, 441; 
position of in Agnicayana, lxx. 


General Index 


Vayu cup, 224, 546. 

Vedic dates, 607, n. 2. 

Vegetation magic, cxxxv. 

Vegetation spirit, cxxxv. 

Vena, 54. 

Verbal forms, cxlviii, cxlix. 

Vibhan, 88, 102. 

Vibhidaka, kindling-wood made of, 142. 

Vicrts, a Naksatra, 849. 

Videha, cows of, 188, 

Vidigaya, 466. 

Vidices, 46. 

Vihavya hymn (RV. x. 128), xxxvi, 280, n.1, 
622. 

Vikankata wood, 284, 400, 484, 587. 

Vikarni bricks, cxxvii, 341, n. 8, 425, n. 1, 
488, n. 1. 

Vikarsa, XxXxv. 

Vikhanas, 560. 

Vingatiratra, 590, n. 8. 

Vipruddhomas, 280, n. 8. 

Viras, list of eight, ci. 

Viraj, 37, 110, and often. 

Vira) bricks, 428, n. 2. 

Virupa, 218. 

Vigakhas, a Naksatra, 349. 

Vicruti, 568. 

Vicvajit Atiritra, 566, 674. 

Vigvajyotis bricks, lxxv, cxxviii, 346, n. 6. 

Vicvakarman, 81, 116, 248, 325, 330, 846, 365, 
415, 482, 444, 468, 465, 471, 509. 

Vicvamitra, cxl, 230, 328, 406, 415. 

Vigvara)j, 37. 

Vicvartpa Tvastra, 8, n. 3, 188. 

Vigvivasu, steals Soma, ci, 18, 28, 498. 

Vigvavayasa, 554. 

Vicyas, 474. 

Visnu, 3, 12, 18, 14, 21, 24, 28, 29, $2, 38, 37, 
and often ; identification of sacrifice with, 
exxvii ; dwarf incarnation of, 186. 

Visnvatikramas, 280, n. 2. 

Vistarapankti metre, 336. 

Vitahavya Orayasa, 459. 

Vivasvant, 71. 

Vivrt, 340. 

Vomiting of Soma, 166. 

Vrsakapi, 112. 

Vrsan, 288. 

Vrtra, 5, 17, 20, 51, 62, 68, 95, 104, 112, and 
often ; binds Indra with sixteen coils, 187; 
eye becomes collyrium, 484. 

Vrata, 90, n. 2. 

Vyagharana, 431, n. 2. 

Vyahrtis, 93. 

Vyastaka, 624, n. 8. 
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Vyasa Ciksi, xxxv, xxxvi, xxxvii. 
Vyusti bricks, 384, n. 1, 421, n. 8. 


Warrior, girt with arms in Mahavrata, cxxxi. 

Waters, as foes of Agni, 453. 

Wergeld, 69, n. 6, 217, n. 1. 

West, Raksases’ quarter, 408, 

Wife of the sacrificer, her share in the ritual, 
283, n. 1, 544. 

Wild sesame, 480. 

Winter solstice, Mahivrata at, exxxi. 

Wiping off, of sin, 152. 

Wives of gods, 552. 

Written text, possibility of early, 1, n. 3. 

Wrong division of words, 386, n. 6, 470, 
n, 4. 


Yajnasena Caitriyayana, 426. 

Yajnatant bricks, 348, n. 4, 428, n. 2. 

Yajnavalkya books of Catapatha Brahmana, 
Ixxiii. 
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Yajiayajhiya Saman,°3056, 437, 447. 

Yajniki Upanisad, xxviii. 

Yajus, 70, 88. 

Yajus verses, limited, 586. 

Yajyas, xxvii, xliii, 69, 91, 94. 

Yaksma, varieties of, 168. 

Yama, 117, 119, 126, 270, 312, 885, 348, 357, 
376, 406, 449, 451, 464, 481. 

Yami, 481. 

Yagoda bricks, exxvii, 346, n. 6. 

Yaska, author of Nirukta, xl, clxix, clxxi. 

Yiska Paingi, xci, xcii. 

Yatis, destroyed by Indra, 260, 509, n. 2. 

Yavanas, cl xix. 

Yavanini, elxviii, clxix. 

Yivas, 338, 347. 

Years, different names of, 469, n. 5. 

Yipa, 518, n. 4. 


Zaotar, cxix, n. 3. 
Zoroaster, dislike of Soma, cxx. 
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Gkarna, 494, n. 2. 

akraramkidraya, cli. 

agasmahi, cxlii. 

agneydni, 847, n. 1. 

agrabhim, cxlii. 

agriya, XCiv. 

aksa, 480, n. 2. 

aghnyti, 9, n. 1. 

ankasam, 107, n. 2. 

angdparinsi, cli. 

anguli, 5691, n. 1. 

ajatwi, xevi. 

ajayit, cxlii, 

ajijipata, exlii. 

ajmd, 869, n. 7. 

ajydnim or dydnim, 261, n. 4. 

atjaritakd, 452, n. 4. 

anji, 597, n. 8. 

ati-kr, 548, n. 2. 

ativada, 582, n. 1. 

atikaca, 484, n. 1. 

atirokdh, 484, n. 1. 

atsarabhih, achardbhih, 479, 
n. 6. 

adabdhavratapramati, 287, n.4. 

addya, 370, n. 1. 

dditi, 444, n. 2. 

adydgrat, cll. 

adhilodhakarna, 465, n. 8. 

addhydlohakarna, 465, n. 8. 

adhaisim, 517, n. 3. 

ddhidyauh, 346, n. 5. 

adhi-brii, 203, n. 2. 

adhisavana, 6, n. 5. 

adhyastha, 134, n. 4. 

adhvarakalpa, 157, n. 1. 

anapajayyam, 102, n. 2. 

dnaparyayantah, 374, n. 3. 

anacré, 27, n. 6. 

anirukta, 601, n. 1. 

anu, 48, n. 4. 

anuchdda, 484, n. 1. 

anu-sii, 168, n. 1. 

anustarani, 494, n. 1. 

antkagd, 479, n. 4, 597, n. 6. 

anustubh, guttural in forms 
of, xxxviii. 


antarloma, xciv. 

andhas, cxvii. 

annadya, 143, n. 2. 

anyo’ nyam, xcvi, 586, n. 4. 

apdna, 6, n. 4. 

apuvaydle, 5038, n. 1. 

aptur, 39, n. 13. 

aptu, 516, n. 5. 

apratitam, 260 n. 

apraydvam, 304, n. 2. 

abda, 347, n. 4. 

dbrahmunokta, 216, n. 8. 

abhikhyd, cx). 

abhigamdyan, 169. 

abhidadi, 553, n. 1. 

abhivahatah, 652, n. 2. 

abhisam-bhit, with accusative, 
190, n. 2, 520, n. 8. 

abhyaritdha, 79, n. 1. 

abhydvrta, 348, n. 11. 

abhyutsidayam akar, Xciii. 

amanta, 623, n. 3. 

amdavdsya, 192. 

amacasyatua, Xevi. 

amrta, 118, n. 3. 

amba, ambiha, ambalikd, 6165, 
n. 5. 

ambhas, 612, n. 6, 

ay =e in Sandhi, 2, n. 5. 

ayam nara, 97, n. 2. 

ayacayad, 80 n. 

aydas, 41, n. 2. 

ayuta, 351, n. 1. 

araini, 517, n, 5, 

aratnant kr, 197, n. 3. 

aratyai, 4, n. 4. 

ari, 219, n. 8. 

arka, 409, n. 2. 

arkavant, 154, n. 1. 

arcitarah, as future, 586, 
n. 2. 

aryah, 131, n. 4, 162, n. 2. 

arrak, 40, n. 5. 

arstuh, 229, n. 5. 

dvakah, 479, n,. 2. 

avakrandd, 479, n. 2. 

dva-ir, 498, n. 4. 


avadana, 526. 

ava-dyati, 525, n. 6. 

avayah, 115, n. 2, 249, n. 2, 
378, n. 2. 

avara, c]xxii. 

avantaradiksad, 89 n. 

avdydvah, 1, n.8. 

avi, 614, n. 5. 

avrsat, exliii. 

agithiiambhavaya, cli. 

dgraddhayd, Xeviii. 

agvavara, XCiVv. 

dsat, 569, n. 1. 

dsamartyai, XXXi. 

asdnhita, Xxxil. 

asida, 2, n. 3. 

asrd, XXXviii, n. 7. 

askdn, 231, n. 1. 

asthiri, 567, n. 4. 

dkramana, 627, n. 1. 

dksinakd, 359, n. 10. 

akha, 537, n. 4. 

akhukiri, xeiv. 

dgomuc, 634, n. 8. 

dgnendra, clii. 

dghara, 13, n. 6, 202, n. 1. 

diman, 528, n. 1, 681, n. 1. 

dddya, 870, n. 1. 

adista, 624, n. 4. 

didhvam, 871, n. 4. 

dnanja, 264, n. 1. 

dnacé, cliil. 

dnrcuh, cliv. 

dpah, etymology of, 454. 

apyayana, cxix, 

abhuvah, 237, n. 6. 

amayati, with gen., 575, n. 4. 

amba, 121. 

dyuta, 484, n. 2. 

arapanti, 291 n. 

dragri, 504, n. 7. 

archat, 173, n. 8. 

dryakrti, clxvii. 

dldtya, 859, n. 2. 

drrityai, 495, n. 4, 496, n. 2. 

d-vr¢c, Ixxiii, cliii, 189, n. 4, 
491, n. 1. 


dvya, 158, n. 2; 611, n. 1. 

Ggravayati, 224, n. 4. 

Gsandi sddayati, Ixxii, 463, 
n. 2. 


i, resolution of, xxix, Xxxviii. 
iksu, 696, n. 1. 

idaprajasah, xcvi, cii, 74, n. 3. 
indracatru, 185. 

iydya, force of, xxii. 

irina, 118, n. 4. 

isé, 50, n. 1. 

iskrtth exli. 

istakacil, XCV1. 

istargah, 229, n. 5. 

istapirtin, 100, n. 4. 

isti, 84, n, 2, 168, n. 2. 

istin, 100, n. 4. 

% (m), XXXi. 

isika, 485, n. 1. 


u, resolution of, xxix, Xxxviii. 

uksavaca, xcvi, cli, 140, n. 2. 

uksarehat, 141 n. 

ugana, 304, n. 4, 356, n. 4. 

ugrar, cxlii. 

utlarayogya, 617, n. 4. 

utsanna-yajna, CXxxii, 418, 
n. 2, 439, n. 7, 528, n. 1. 

udaya =para, clxxi. 

uddja, Xciv. 

uddna, 587, n. 8. 

udavarta, 528, n. 1, 

udyukta, 618, n. 8. 

upajivaniya, 282, n. 4, 

upatapat, 684, n. 5. 

upabhrt, 10, n. 2, 12, n. 1, 18, 
14, 284. 

upama, CXXvill. 

upayama, 52, n. 7. 

uparistat, 620, n. 9. 

upavasathagari, xi. 

upavita, 201, n. 2. 

upavesa, 6, n. 5. 

upahava, 576, n. 8. 

upahavya, 576, n. 8. 

upancusarana, 51, n, 1. 

upahvara, 339, n. 2. 

upavih, 42, n. 4. 

uruyd, XCiv. 

urmyd, 359, n. 9. 

uloka, clxiv. 

uvaca, force of, lxxii. 

usnihakakubhau, xevi, cli. 

usnihah, 480, n. 2. 
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unyoh, 25, n. 8. 
ati, 392, n. 1. 
urdhva, 601, n. 2. 


rkvan, 144, n. 8. 

rjisa, 498. 

rtacri, 9, n. 6. 

rtund presya, 540, n. 1. 
rdhnoti, with acc., 100, n. 8. 


ékaikam, Xxxi, xcv, XCvi. 
éhatkayd, XXXi, Xcv, X¢vi. 
edhisimahi, 66, n. 7. 

end, 222, n. 2. 


aidamrdah, 362, n. 4. 
qjasya, XCiv. 


k, insertion of before sibilant, 
XXXVil. 

hakubh or kakud, xxxviii, 597, 
n. 4. 

kaksya, 448, n. 2. 

kapala, 7, n. 2. 

kam, 218, n. 2. 

karna, 465, n. 4. 

kérnakavati, 77, n. 2. 

harayah, 402, n. 3. 

kavasak, 402, n. 8. 

kasambu, 616, n. 6. 

kahya, 448, n. 2. 

katya, 358, n. 4. 

kampilavasini, 615, n. 6. 

kimgila, 448, n. 2. 

kikidiwi, 317. 

kihkita, 268. 

khikkitakaréna, cli. 

kutra cid, 145, n. 8. 

kulipaya, 451, n. 6. 

kulutica, 356, n. 2. 

kulmah, 387, n. 6. 

kugi, 1xxxili. 

kustha, 480, n. 4. 

kusitadyt, Xeill. 

kusida, 598, n. 8. 

kuvara (kébara), 451, n. 6. 

krkilasa, 452, n. 10. 

krchra, 356, n. 5. 

krayt, 126, n. 3. 

kravyavahana, 221, n. 6. 

ke and khyd, xciv, clxxi. 

ksattravrtti, exi. 

ksura, 336, n. 5. 

ksullakavaigvadeva, xciv. 
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ksetra, 147, n. 1. 
ksema, 688, n. 4. 


kharva or khalva, 881, n. 6. 

khddinam, 288, n. 2. 

khid, reading of, xxxviii, 188, 
n. 5, 555, n. 4. 

khidra, 161, n. 2. 

khyesam, 4, n. 5. 


gadha, 181, n. 3. 
gamddhye, cxlii, 41, n. 2. 
gartamit, 550, n. 3, 
gahya, 448, n. 2. 

gupti, 1xxii. 

grnahi, cxlii. 

gthya, 359, n. 5. 

gosthd, 613, n. 6. 
gramyavadin, 164. 
grivadaghna, Xcvi. 
grivah, 496, n. 4. 
grumusti, cxlv, 482, n. 1. 


ghria, etymology of from dhr, 
171, n. 8. 

ghosad, 2, n. 2. 

ghosi, 34, n. 8. 


ca, omission of, 15, n. 1, 274, 
n. 1, 281, n. 2, 311, n. 5; 
omission of one noun with, 
412, n. 1. 

cakrivati, cxlv. 

caksurvanya, 170, n. 2. 

caturavatta, 214, n. 3. 

catustoma, 489, n. 2. 

cand, 58, n. 7. 

camusutu, 152, n. 4. 

caru, 114, 116, n. 2. 

carsan, XXxlli. 

citrdpurnamasa, cli. 


chamvat, 608, n. 1. 


jajanat, xciv. 

jana, 36, n. 4. 

janaid, 147, n. 4, 158, n. 4, 
jarbhuranah, cx. 
jarhrsanah, cxli. 
jahakd, 452, n. 8. 
jagriyama, cxlii. 
jambila, 479, n. 2. 
jaryai, 237, n. 8. 
jigisamanam, 376, n. 7. 
jighasi, xxxiii. 
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jigiva, XXXiil. 

jiradanum, 10, n. 1. 

jivanar, Xciv. 

jihvaratam, exiiii. 

juni, 10, n. 2, 12, 18, 214, 
nD. 3. 

jyotatiam, 385, n. 6. 


jhasa, 451, n. 6. 


takari, 264 n. 

tajjaghanyd, 562, n. 4. 

taniman, 62. 

taniupini, Cxxviii. 

tanikrt, 515, n. 6, 

tanikrdbhyah, 89, n. 12. 

tantave, 74, n. 2, 78, n. 2. 

tapaccitam ayanam, 458, n. 1. 

talpa, ci. 

tajdh, Ixxiii, 562, n, 4. 

tircigct, 502, n. 2. 

tisyapirnumasa, cli. 

tiv, 496, n. 5. 

tirrasomd, 676, n. 4. 

turipa, 595, n. 6. 

turvan, 363, n. 7. 

tis, 484, n. 1. 

troalaprabharmd, 161, n. 5. 

tote, 26, n. 3, 497, n. 1. 

tairovirima, XXXii. 

tmanyd, 403, n. 38. 

imitta, 496, n. 5. 

trapu, XXX. 

tridhatu, 188, n. 1. 

tristubh, guttural in form of, 
XXXVI. 

tra, cliii, 95, n. 1. 

tniva, clvi. 

tvesur, exlii. 

tvat, elvi, 


thurv, XCv. 
thirvan, 368, n. 7. 


daks, xiii, 

daksinayoyya, 617, n. 4. 

daksind, adverbially used, 
Ixxiil, 415, n. 3, 488, n. 8. 

duksinad, 488, n. 2. 

daksinadvdta, xciv. 

daksinavrt, 422, n. 2. 

dadhi, from hi, 192. 

dag, exiii. 

dacarsabha, 187, n. 1. 

dacahotirah, 575, n. 6. 

diti, 444, n. 2. 
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didyst, 125, n. 4. 

diksd, cxiil. 

didhyat, 45, n. 6. 

dudhra, 448, n. 2. 
durbrahmana, 148, 144, n. 1 
drsidau, 92, n. 8. 

deratra, 99, n. 3. 

devayajani, 9, n. 1. 
devaydnih, 281, n. 2. 
devasuvam harvinsi, 456, n. 2. 
devdvant, xci, n. 9. 

dévikd, 274, 

dodriva, cliii. 

daidhisavya, 248, n. 8. 

daiva parimara, 466, n. 10. 
dohase, 55, n. 1. 

driinoti, 38, n. 6. 

dvandva, xevi. 


dh and gh confused, 244, n, 1. 

dharstin, 43, n. 6. 

dhama, 12. 

dhav, 484, n. 4. 

dhiirusadam, XXXvii, n. 4. 

dhitirusdhan, Xxxvii, n. 4. 

dhr, with infin., xevii. 

thenumbhurvyd, Xciv. 

dhrurd, 88, n. 4. 

dhruvd, 10, n. 2, 12, n. 1, 18, 
214, n. 38, 284. 

dhranayit, 379, n. 6. 


nugnambharukd, 488, n. 4. 

nadi, etymology of, 454. 

mandathu, 481, n. 4. 

nabhas, 612, n. 6. 

nabhritj, YXXxix. 

neramdhisa, 595, n. 5. 

nurdabuda, 268. 

nivachadt, 512, n. 2. 

naideya, 594, n. 8. 

nand, in doubtful sense, 134, 
n. 2. 

namba, 121, 

néyam, 219, n. 1. 

ni-ky, 160, n. 6. 

niyiita, 361, n. 1. 

niraja, XCiv. 

nirukta, 601, n. 1. 

nirbadha, 401. 

nirvarund, 158, n. 1. 

nildyata, cli. 

nivesyya, 859, n. 7. 

nisangadhi, 355, n. 1. 

nisangin, 356, n. 1. 


niskavam, 502, n. 8. 
niskrtih, exli. 
nispakva, 484, n. 2. 
nihstyaya, 506, n. 2. 
niharam, 116, n. 1. 
niksana, 879, n, 4. 
nica(d), xxxi. 
ninima, exlii. 

nivi, 484, n. 1. 
nestdpotfohyam, cli. 


pankti, 484, n. 5. 

pucana, 378, n. 8. 

pati, accent in composition, 
xcv. 

payasyd, 631, n. 6. 

para, clxxi. 

piracy, 242, n. 1. 

pards, with abl., 40, n. 5. 

pdract, 584, n. 1. 

pardcina, 602, n. 1. 

parijma, 144, n. 6, 572, n. 4. 

paridhi, 12, n. 2. 

paribhojani, 12, n. 4. 

parivahanti, 612, n. 2. 

parivasana, 12, n. 4. 

pdrisamtina, 618, n. 8. 

par(t)tud, xev, exlix (17), 619, 
n. 3. 

puryagnikarana, exxxiii. 

paryangyd, CXXX1i1. 

parydsa, 484, n. 1. 

parydplird, 624, n. 5. 

pacu, 616, n. 2. 

pasthavit, 329, n. 1, 382, n. 11. 

pastauhi, 129, n. 4. 

pinkta, epithet of sacrifice, 
484, n. 5. 

pamtra, 452, n. 8. 

patiira, 481, n. 8. 

pathas, 16, n. 2, 226, n. 6. 

pitpayista, exlii. 

papmano vinidhayah, xli. 

pamanambhavukah, 488, n. 4. 

parsada, xl, n. 5. 

pivayam kurydt, xciii. 

pingalad, 562, n. 8. 

pidva, 452, n. 6. 

pilippila, 614, n. 5. 

picangila, 614, n. 5. 

pundarisraja, Xevi. 

piramdahi, 688,-n. 2. 

purd, 69, n. 5. 

pulikaya, 451, n. 6. 

puliraya, 451, n. 6. 


purisa, 210, n. 1, 407, n. 1,428. 

pirnimanta, 6238, n. 8. 

purtin, 100, n. 4. 

purve, with present indica- 
tive, 152, n. 2. 

prthivitua, xcvi. 

prthivisad, xcvi. 

prsaddajya, 246. 

prsva, 611, n. 4. 

peru, 161, n. 8. 

prakicd, 479, n. 4, 

prakhya, 525, n. 4. 

pragraha, XXXiii. 

praghdata, 484, n. 1. 

pracaldkdé, 628, n. 5. 

pracikitah, 220. 

prajanana, 78, n. 4. 

prajanayam akar, xciii. 

pranita, 7, n. 5. 

prati-uh, 588, n. 2. 

pratti, 484, n. 2. 

pratyaya, xl. 

pratya-bhu, with acc., 99, n. 5. 

praddvya, 261, n. 1. 

pradivah, 68, n. 1. 

pradhi, 609, n. 6. 

prayukti, xxiv. 

prayuta, 851, n. 1. 


prayoktase, cliv (9), 207, n. 4. 


prarikta, 599, n. 38. 
pra-likh, 189, n. 4. 
pragastisu, 104, n. 4. 
prastivdhin, 119, n. 4. 
pra-sad, trans., 311, n. 5. 
prasiddham, 540, n. 2. 
prastara, 12, n. 2. 
prastotrpratihartrbhyam, eli. 
pra-stha, 179, n. 8. 

practi, 506, n. 2. 
prandpanoddnesu, xcvi. 
pracitraharana, 10, n. 2. 
prasaca, 628, n. 5. 

prusia, 611, n. 4. 
proksani, 12, n. 2. 

play, xciv. 


phalgunipirnamasa, cli. 
phanta, 484, n. 2. 


banhiyans, Xciv. 

bat, 608, n. 1. 
Bambavigvavaydsau, xcvi, cli. 
barsva, 479, n. 2. 

barhisi, 557, n. 6. 

bala, host, 124, n. 5. 
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bahirioma, xciv. 
bidva, 452, n. 6. 
brahmand, 415, n. 1. 
brahmodya, 614, n. 3. 


bhaksamkdara, xciv. 
bhanguravant, 76, n. 1. 
bhavisnu, Xciv. 

bhasman, 480, n. 6. 
bhasmasd, 304, n. 7. 
bhindu, 549, n. 7. 

bhimar, cxlii. 

bhitar, cxlii. 

bhitandm avestayah, 124, n. 3. 
bhitanam maithuna, cxxxi. 
bhiiyah, 187, n. 1. 
bhrinahan, 545, n. 5. 


mansatat, 612, n. 9. 
matya, 558, n. 8. 
madanti, 7, n. 5. 
madhyamesa, cli, 164, n. 5. 
mandayi, xcili. 
maryah, 618, n. 1. 
malhd, 134, n. 8. 
mastira, 381, n. 7. 
masmasda, 304, n. 7. 
mdhas, 612, n. 6. 
mahabhiseka, cxiii. 
mahisi, 18, n. 4. 
ma, with interrogative in- 
junctive, 544, n. 6. 
mata pitdro, 46 n. 
mdnthilava, 452, n. 8. 
mandhukah, 272, n. 4, 
malanga, 466, n. 2, 
mdsu, 621, n. 3. 
mithu, XXx. 
misat, 520, n. 38. 
must? kurute, xeviii, cliii. 
mrgakhara, 634, n. 5. 
mrgdrasuktani, clxi. 
Mrahravadc, CXV. 
medayah, 476, n. 6. 
medavah, 476, n. 6. 
maitravarunatd, Ixxii. 
maustakria, 616, n. 6. 


yakan, 482, n. 1. 

yaksa, 839, n. I. 

yaks, 221, n. 6. 

yajamanamusti, 12, n, 4. 

yajnakratu, 280, n. 2. 

yajnasya punardlambha, 247, 
n. 1. 
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yatah, 41, n. 8. 

yatra with ydthd, 97, n.1. 
yathayatanam, cli. 
yathdyatandt, xcevi, cli. 
yantd, 48, n. 2. 

yava, 86, 37, 41. 
yavana, XCciv. 
yavyidhah, 362, n. 4. 
yatavai, clvi. 

yatavya, 174, n. 2. 
ydyavara, 404, n. 2. 
yup, 519, n. 8. 
yuvayoh, exli. 

yusena, Cxli. 

yé yajamahe, 94, n. 8. 
yodhi, 286, n. 1. 


raksohd, 549, n. 8. 

racand, 378, n. 5, 

ramd, 462, n. 1. 

rathantari, 196, nn, 2 and 4. 

rayah, 250, n. 1. 

rastra, 98, n. 3. 

rastrani, 154, n. 8, 

ruj, with genitive, cliii, 587, 
n. 8. 

rohisyai, 46, n. 1. 

rauk, 860, n. 4. 


lapsudin, 465, n. 9. 
lay, 881, n. 8. 

lajin, 617, n. 2. 

lata, 452, n. 4. 
lokasprt, 636, n. 2. 
lopa, definition of, xl. 
lopya, 359, n. 8. 


vanca, 483, n. 2. 

vanc, 619, n. 1. 

vadava, clvi, 142, n. 5. 

vad, with locative, 143, n. 5. 
vadhih, 231, n. 1. 

vanisanta, cxlili. 

vanya, 448, n. 2. 

vapa, 528, n. 1. 

vapram, 76, n. 1. 

vayas, 614, n, 4. 

vayund, 879, n. 9. 

vayundni, 205, n. 2. 
vayunavid, 32, n. 1. 
vayonddhaih, 880, n. 4. 
varsdbhu, 188, n. 4. 

vavri, CXXviili. 

vasativaritud, xcvi, 528, n, 4.. 
vasarha, 144, n. 6, 
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vasd, 481. 

vasuvit, 85, n. 1. 

vasyasti, 840, n. 8. 

vasvasti, 840, n. 3. 

vuha, 481, n. 2. 

viksasad, 258, n. 1. 

vact (for avdci), 251, n. 2. 

vaja = horse (?), 161, n. 8. 

vdjakarman, 258, n. 8. 

vajavatyau, 87, n. 1. 

vdjinivufi, 106, n. 2. 

vitapd, 484, n. 1. 

vays (=inviting (?)), 180, 
n. 3. 

vdyosdvitra, clii, 584, n. 2, 
684, n. 7. 

vasiva, xciv. 

vikarsa, 362, n. 8. 

vikramana, 221, n. 1. 

viksinatkd, 859, n. 10. 

vighand, 242, n. 1. 

vi-jamatr, 17, n. 1. 

vi-ji, with instrumental, 147, 
n. 2. 

vid, ‘find’, causative of, 155, 
n, 2. 

vidh, apparently construed 
with gen., 322, n. 8. 

vidhatu, 486. 

vidhrti, 12, n. 4, 210, n. 4. 

vidheh, 486. 

viprcah, 228, n. 4. 

viplu, 628, n, 4. 

vibhdga, XXXv. 

vimahasah, 826, n. 2. 

vivadha, 588, n. 4. 

vic, 491, n. 4. 

vicipriyanam, 111, n. 1. 

vigvalopa, 261, n. 1. 

vigvahd, 371, n. 1. 

visama, 186, n. 1. 

visivant, 608, n. 1. 

visvadriyac, 112, n. 2. 

vivadha, 588, n. 4. 

vrjyah, cx. 

rrsti, accent of, clvii. 

vena, 54, n. 7. 

vaira, 69, n. 6. 

vyati-saj, 608, n. 5. 

vydthis, 88, n. 7. 

vyavasia, cxlv. 

vydeniya, 108. 

vydna, 6, n. 4. 


gansa modeva, 252, n. 1. 
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gak, with infin. in tum, Ixx1. 

cakunisddd, 480, n. 2. 

catimdana, 246, n. 5. 

cabda, 347, n. 4. 

cdmyd, 114, n. 1. 

cara, 431, n. 1. 

garkarah, 479, n. 2. 

calati, 484, n. 6. 

gaspa, use at Sautramani, 
130, n. 1. 

gacin, 617, n. 2. 

camila, elxvii. 

cikhanda, 480, n. 4, 596, n. 4. 

citikaksi, 458, n. 2. 

citputd, 452, n. 6. 

cimyuta, 452, n. 6. 

cikayisyant, exlii. 

gibham, 612, n. 8. 

cuntha, 465, n. 7. 

cunthakarna, 465, n. 7. 

cundstraya, xevi. 

eriamkrtya, cli. 

ertya, 858, n. 3. 

gnuptre, 38, n. 2. 

gnyaptre, XXXvii. 

gyett akuruta, xxi, 447, n. 5. 

grapani, 624, n. 3. 

gruiar, exlii. 

¢gresthin, 124, n. 1. 

gvitimga, 465, n. 5. 

gvovasiyasa, XClv. 


sdm-yaj, 58, n. 1. 

samyat, or samyak, XXxviili, 
n. 7, 26, n. 3. 

samyanitva, Xcvi. 

samvatsariya, Xciv. 

samvargam, 219, n. 1. 

samsida, 479, n. 2. 

sajadia, 7, n. 3. 

savic, XCiv. 

sdddvan, 287, n. 5. 

sadema, v.]. madema, 618, n. 8. 

sdnemi, 106, n. 5. 

samtdna, 618, n. 8. 

samdhdana, 618, n. 4, 636, n. 6. 

sam-nam, 635, n. 2. 

sabda, 347, n. 4. 

sabhayam, 115, n. 3. 

sabhéya, 688, n. 2. 

samadha(d)dhvam, Ixxxviii. 

samana, 373, n. 6. 

sumidh, 12, n. 2. 

samudra, 611, n. 5. 

samplava, 628, n. 4. 


sambharyatara, 421, n. 2. 
saratd, 452, n. 2. 
sarvaprstha, CXviil. 
sarvahna, Xciv. 

sava, 598, n. 4. 

sagc, 58, n. 7. 

sdsnitama, 4, n. 2. 

sahojij jaitrayana, 369, n. 8. 
sddhyai, xciii. 

sddhyd, 408, n. 4. 
sidhma, 465, n. 2. 
simaht, 337, n. 3. 

sukrtd, 878, n. 7. 
sudhdyam or sudhdyam, xcviii. 
sugcandra, XXxi. 
susabheya, 564, n. 4. 
siilavacd, 488, n. 3. 
stinrid, 94, n. 5. 
sinniyam, 605, n. 2. 
styavasa, cxliv. 

stirmi, 77, n. 2, 484, n. 8. 
sr, 150, n. 1. 

srkdhastah, 362, n. 5. 
srgavantah, 862, n. 5. 
srnyah, 315, n. 6. 

senajit, Xcvi. 
sendnigramanyau, Xcvi. 
somdpausna, clii. 
somaraudra, clii. 
somuindra, clii. 
sauvistakridnt, 526, n. 8. 
skumbhasarjanam, 27, n. 7. 
stanular, XXXiii. 

start, 78, n. 1. 

stigh, xcili. 

sirnahi, exlii. 

sthdla, 94, n. 1. 
stharimant, 527, n. 4. 
stha(h), 145, n. 4. 

snu, 138, n. 3. 

snai, 4, n. 2. 

sruc, 10, n. 3, 14. 

sruva, 10, n. 2. 

svadhayd, 222 n,. 

svadha, 9, n. 7. 
svayamvilina, 484, n. 2. 
svaru, 520, n. 1. 
svardham, 512, n. I. 
svavan, 118, n. 8. 


ha sma vai, cliii. 
hastaghnah, 375, n. 2. 
hikam, 454, n. 7. 
him, 196. 

hrdya, clxvii. 
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